《Preacher’s Complete Homiletical Commentary – Job (Vol. 2)》(Various Authors)
21 Chapter 21 

Verses 1-34
JOB'S REPLY TO ZOPHAR'S SECOND SPEECH

The ungodly, instead of experiencing the miseries indicated by Zophar, often, perhaps generally, enjoy continued ease and prosperity in this life.

I. Introduction (Job ).

1. Bespeaks earnest attention (Job ). "Hear diligently my speech." Men of wisdom and experience, especially pious sufferers, worthy to be seriously listened to. Solemn and weighty truths to be heard with corresponding attention. Heb., "Hear, hear." Serious matters call for double or diligent hearing. Deep attention to be given to truths concerning God's mysterious providence, still more to those regarding a provided Saviour and the great salvation (Heb 2:1). An aggravated sin when God stretches out His hand and no man regards it (Pro 1:24).

A reason given for such attention: "And let this be (or, ‘and this shall be') your consolations." Allusion to Zophar's boasted consolations (ch. Job ). Sometimes mourners more relieved by our listening to their sentiments than by uttering our own. Better to be silent in the presence of the afflicted than to dispute or censure. Consolation due to sufferers from their friends. A brother born for adversity. Professed comforters may become real tormentors.

2. Solicits patience (Job ). "Suffer me that I may speak." Patience especially due to sufferers. Persons who speak much themselves generally most impatient of others. The Scripture rule—"Swift to hear, slow to speak."—"And after that I have spoken, mock on." A troubled spirit often cased by utterance. Sad when those who ought to be comforters in our affliction become mockers (ch. Job 17:2). One of Job's greatest trials to be mocked by his friends (ch. Job 12:4). As much patience required to endure mockings as scourgings (Heb 11:36).

3. Justifies his displeasure (Job ). "As for me, is my complaint to man? And if it were so, why should not my spirit be troubled?" (margin, "shortened;" same word rendered "discouraged," Num 21:5; "grieved," Jud 10:16; "vexed," Jud 16:16; "straitened," Mic 2:7; "hasty," Pro 14:29; "anguish," Exo 6:9). Sorrow contracts the heart as joy enlarges it (Psa 119:32). The flesh is soon angry, while grace is long suffering. Job complains not to man, but to God, as the author of his troubles. His complaint both of God and to God; the former the complaint of the flesh, the latter that of the spirit. Grace teaches to look away from instruments and second causes to God Himself. So David (2Sa 16:10).

Job justifies his displeasure on the ground that God dealt so hardly with him. His language too much that of the prophet at Nineveh and Elijah under the juniper-tree. The flesh always and in all alike. Thinks that under severe trouble we "do well to be angry." Grace enables us to kiss the rod that smites us, and to say, "Abba, Father; not my will, but Thine be done." Jesus rather than Job our pattern in affliction. Our privilege in Christ to be strengthened with all might, according to God's glorious power, unto all patience and long-suffering with joyfulness (Col ).

4. Invites solemn attention to the astounding fact of suffering saints and prosperous sinners (Job ). "Mark me and be astonished, and lay your hand upon your mouth" [in silent awe and wonder]. God's dealings in Providence to be regarded with reverence and awe. Habakkuk's experience (Hab 3:16); David's (Psa 119:120). The sufferings of saints and prosperity of sinners a subject mysterious and inscrutable till read in the light of inspired Scripture (Psa 13:3). Anomalies in God's government awaiting the explanations of eternity.

Expresses his own feelings in reference to this mysterious fact and its influence upon himself (Job ). "Even when I remember I am afraid, and trembling taketh hold on my flesh." Our own experience, as well as that of others, often to be remembered with trembling (Lam 3:19-20). The part of grace not only to tremble at God's word, but God's works (Isa 66:2). The speaker to be duly affected himself by the truths he addresses to others. Must weep himself if be would have his hearers weep.

II. Problem proposed. Commences with a question implying an undoubted fact (Job ).

"Wherefore do the wicked live (or, enjoy life), become old, yea mighty in power" (or wealth). Three facts implied regarding the ungodly in this life:—

1. They "live;" are permitted to continue in life and to enjoy it. 

2. In many instances "become old;" ordinarily viewed as an element of prosperity and a mark of Divine favour. The hoary head not always found in the way of righteousness. 

3. "Become mighty in power" and substance; enjoy great worldly prosperity (Psa ). Such facts hardly to be expected under the government of a righteous God. The perplexity and almost despair of Asaph (Psa 73:2-13). The 73rd Psalm a commentary on this chapter of Job. Such facts suggest inquiry as to the cause. Scripture furnishes the reply. (See Rom 2:4; 1Ti 1:16; Psa 73:18; Ecc 8:11-13; Luk 2:35, &c.; Psa 16:4; Rom 9:22). The present not the only state of man's existence. This life a state of probation and discipline, not of retribution. The present a time of forbearance and mercy; God waiting for the sinner's repentance in order to be gracious to him. God's goodness intended to lead to repentance. The ungodly spared in order to have time for repentance; "the long-suffering of God is salvation;" not willing that any should perish (2Pe 3:9-15). Their prosperity an exercise for the faith of the godly. A standing evidence of a time of future retribution. A monument to the glory of the Divine patience and long suffering. Renders the impenitence of men inexcusable and justifies all their future punishment. Demonstrates the inferiority of earthly to heavenly blessings.

III. Description of the prosperity of the ungodly (Job ).

1. In relation to their children (Job ). "Their seed is established in their sight with them, and their offspring before their eyes." Their children obtain a firm and prosperous position in the world, and that while they themselves still live to see and enjoy it. Important elements in a man's earthly felicity:—

(1) To have a numerous offspring; 

(2) To see his children prosperous and established in the world; 

(3) To have them continuing to live with or near him; 

(4) To live to see and rejoice in their earthly prosperity and happiness. Some of these elements formerly enjoyed by Job, though no longer so. The happiness of the ungodly, in relation to their children, again touched upon under another aspect in Job . "They send forth their little ones (out of doors, under a guardian or guide), and their children dance" (frisk sportively as lambs in the pasture). Pleasing picture of domestic happiness and prosperity. The children viewed as still young and under their parents' guardianship. Healthy, happy, frolicking children a pleasant spectacle, especially to parents' eyes. A large ingredient in the cup of earthly bliss. Homes lighted up with children's innocent hilarities the gift of a gracious God.

2. Domestic security and freedom from affliction and trouble (Job ). "Their houses are safe from fear (of any hostile attack or elemental violence), neither is the rod of God upon them." The contrast to the case of Job and his children. Sons experience chastisement from which slaves are exempt. Freedom from afflictions and trials no mark of a child of God. The ungodly "have no changes, therefore they fear not God" (Psa 55:19). Ill sign for a man when God will not spend a rod upon him [Brookes].

3. Success in business and freedom from worldly losses (Job ). "Their bull gen-dereth and faileth not; their cow calveth and casteth not her calf" (by an untimely birth). Matters in which human skill and industry seem to have but little to do. As if a blessing rested on all the work of their hands, and on all their belongings. Their very cattle prosperous and fruitful. People in everything fortunate, and, as the world say, lucky.

4. Enjoyment of music and festivity (Job ). "They take (or ‘lift up' [their voice] to) the timbrel and harp, and rejoice at (or, trip merrily to) the sound of the organ" (or pipe—musical instruments of greatest antiquity [Gen 4:21; Gen 31:27]; the "organ" with us a comparatively modern invention). The life of the persons in question one, to a large extent, of festivity and enjoyment. Their dwellings abundantly enlivened with the sound of music, vocal and instrumental. The ungodly no strangers to the hilarity of music and dancing. "The harp and viol, the tabret and pipe, are in their feasts, while they regard not the work of the Lord" (Isa 5:12). "They chant to the sound of the viol and invent to themselves instruments of music like David, but are not grieved for the affliction of Joseph" (Amo 6:5-6). Musical instruments an invention of the descendants of Cain (Gen 4:21). Yet

Music

one of God's choicest earthly blessings. Its influence beneficial on the individual and the household. Its effects on man's nature manifold and important. Rests fatigue. Relieves pain. Subdues passion. Soothes suffering. Mitigates sorrow. Allays nervous irritation. Resists melancholy. Saul's evil spirit yielded to the sweet sounds of David's harp (1Sa ). Inspires courage and inspirits the brave. The rousing strains of Highland bagpipes helped to win the day at Waterloo. Music powerful in the conflict of life. A means of moral culture. Assists devotion. Calms and elevates the mind for the communication and reception of Divine truth. The prophet calls first for the aid of a minstrel (2Ki 3:15). Music a Divine art and heavenly employment. Heaven filled with music. Something of divinity in music more than the ear discovers [Sir T. Browne]. The beneficial effect of soft and sweet sounds, especially of sacred music, upon the sick, an acknowledged fact. Music "whispered to the weary spirit" sometimes the only sound to be endured by the sick and sorrowful. Music to be consecrated to the glory of its Divine Author. "A table without music little better than a manger" [Epictetus]. Especially true of the song of praise and thanksgiving. Music, like other Divine gifts, often desecrated to the service of the god of this world. The Enemy's object to make a sinful and worldly life as agreeable as possible. Helps men to forget death and a judgment to come in the sweet sounds of earthly music. Nero played on his harp while gazing on Rome in flames, the probable effect of his own wickedness.

5. A joyous life and an easy and painless death. Job .—"They spend their days in wealth (prosperity or pleasure), and in a moment go down to the grave" (without any painful, lingering disease, or without inward terrors of conscience). A case probably at least as frequent as that described in such tragic terms by Zophar (chap. Job 20:16-28). Exemplified in the rich fool (Luk 12:16-20), and in Dives (Luk 16:19-22). Observe—

(1). The main concern of a godless man is about his wealth or worldly happiness. In regard to wealth, his care is—

(1) To get it; 

(2) To keep it; 

(3) To enjoy it.

(2). An easy death after a prosperous life one of the desires of the ungodly, and frequently experienced by them. Such a death a blessing to the godly; to the ungodly a curse. An uneasy death-bed a thousand times better than an undone eternity.

(3). A godless life often finished with a sudden and unprepared for death. The sinner's greatest misery only to discover his misery when too late to escape it. To a believer sudden death is sudden glory.

IV. The hardening effect of this prosperity on the wicked themselves

Job .—"Therefore they say (in works if not. in words): Depart from us, for we desire not the knowledge of Thy ways. What is the Almighty that we should serve Him? And what profit should we have if we pray to Him?" (Heb.: "If we meet Him?"—i.e., in a way of prayer). God's goodness often perverted by the ungodly to an end the opposite of that intended. That goodness improved leads men to repentance; abused, drives them farther from it. Un-sanctified wealth a blessing perverted into a curse. Riches, with the heart in them, separate men still farther from God. One effect of Divine grace is that men "fear the Lord and His goodness." The tendency of fallen human nature is to grow proud and independent of God in prosperity. "Jeshurun waxed fat and kicked" (Deu 32:15). The terrible enmity of the carnal mind against God perhaps most conspicuous in prosperity. Ordinarily, gifts and kindness attract and attach to the giver.—The text an awful exhibition of man's

Natural Depravity

That depravity displayed—

1. In ingratitude and enmity towards God. "Depart from us."

2. In dislike to God's ways. "We desire not," &c.

3. In pride and independence in regard to God. "What is the Almighty?" &c.

4. In infidelity and unbelief. "What profit should we have?" &c.

These verses a comment on David's testimony concerning the ungodly in every age "The fool hath said in his heart, There is no God" (Psa ). An illustration of the Apostle's language in reference to the unrenewed: "Alienated from the life of God;" "Without God in the world" (Eph 2:12; Eph 4:18). The history of mankind, the literature of every land, and the observation of every day, a humbling confirmation of the patriarch's description of—

"An impious world,

Who deem religion frenzy, and the God

Who made them an intruder on their joys."

From the whole passage observe—

1. The misery of the ungodly that they are far from God, and desire to be still farther. "They say unto God: Depart from us." To be weary and impatient of God's presence the strongest evidence of a wicked heart. What constitutes the joy and desire of a saint is the torment and aversion of an impenitent sinner. Awful result to the ungodly man when God grants him the wish of his unrenewed heart.

2. Impenitent men do not desire to know God's wags, much less to walk in them. "We desire not the knowledge of Thy ways." God's ways are—

(1) His own doings and procedure; 

(2) The conduct He prescribes to His intelligent creatures. The mark of a gracious heart to desire to know God's ways; still more to walk in them. Men's sin and misery not to know God's ways; still more not to have the desire to know them.

3. God's service founded on a just consideration of the Almighty. "What is the Almighty that we should serve Him?" Ir-religion the result of spiritual blindness and ignorance of God. The Almighty infinitely worthy to be served—

(1) For what He is in Himself—good, holy, just, wise, faithful, and powerful; 

(2) For what He is to us—our Creator, Preserver, Benefactor, and in Christ our Redeemer.

4. The part of infidelity and ungodliness to question the utility of prayer. "What profit should we have if we pray to Him?" God's purpose and plan to give to the humble and believing asker (Eze ; Mat 7:7; Php 4:6-7; Jas 1:5-6; Jas 4:2-3). For answer to the question: "What profit should we have?" &c, ask—

(1) Those who live a life of prayer; 

(2) A dying bed; 

(3) The day of judgment. If religion costs something, the want of it one day found to cost much more. The mark of a depraved nature to ask, not "What is right?" but "What profit should we have?" The profitable only found in the right. Duty first; utility next.

5. The whole Bible and the history of the Church of God on earth an answer to the question of infidelity in the text.

Abraham's servant prayed to God, and God directed him to the person who should be a wife to his master's son and heir (Gen ).

Jacob prayed to God, and God inclined the heart of his irritated brother, so that they met in friendship and peace (Gen ; Gen 33:1-4).

Samson prayed to God, and God showed him a well of water, where he quenched his burning thirst, and so lived to judge Israel (Jud ).

David prayed, and God defeated the counsel of Ahithophel (2Sa ; 2Sa 16:20-23; 2Sa 17:14-23).

Daniel prayed, and God enabled him both to tell Nebuchadnezzar his dream and the interpretation of it (Dan ).

Nehemiah prayed, and God inclined the heart of the King of Persia to grant him leave of absence to visit and rebuild Jerusalem (Neh ; Neh 2:1-6).

Esther and Mordecai prayed, and God defeated the purpose of Haman, and saved the Jews from destruction (Est ; Est 6:7-8).

The believers in Jerusalem prayed, and God opened the prison-doors and set Peter at liberty, when Herod had resolved upon his death (Act ).

The profit from prayer, however, not confined to direct answers.

Paul prayed that the thorn in the flesh might be removed, and his prayer brought a large increase of spiritual strength, while the thorn, perhaps, remained (2Co ). Prayer like the dove that Noah sent forth, and which blessed him not only when it returned with an olive leaf in its mouth, but when it never returned at all.

The question which the Patriarch puts into the mouth of the ungodly and infidel in his day boldly repeated in our own; as indicated in the famous prayer-test lately proposed by a Professor in one of the Scotch Universities, and a leading member of the British Association for the Promotion of Scientific Knowledge.

Observe in regard to—

Prayer

(1.) The profit from prayer taught by the natural instinct of the human race. Natural to men, even the most ungodly and unenlightened, to think of calling upon some superior Being in the time of danger or of trouble. The erection of the altar to the unknown God at Athens due to this feeling on the part of the Athenians. The conduct of the heathen sailors in the ship which was to convey Jonah to Tarshish, an indication of the feelings and views of humanity (Jon ).

(2.) Profit from prayer a natural and necessary conclusion from the acknowledged fatherhood of God. An instinct of nature for a child to apply to a father in difficulty or distress.

(3.) Answers to prayer only desirable when our prayers are according to the will of God. If otherwise, answers to prayer rather a bane than a blessing. "He gave them their request, but sent leanness into their souls" (Psa ).

(4.) One part of the Holy Spirit's office to leach those who are under His guidance what to ask for (Rom ).

(5.) Profit from prayer on the part of those who are living in rebellion against God, a matter of the merest mercy. The practice of sin a sufficient reason why prayer may not be answered. Righteous with God to say as He did to the Jews: "Yea, when ye make many prayers I will not hear; your hands are full of blood" (Isa ). Iniquity only regarded in the heart sufficient to hinder answers to prayer (Psa 66:18).

(6.) Access to God and assurance of answers to prayer the precious fruit of the incarnation, death, and intercession of the Son of God (Heb ). Christ, or the Son of God in our nature, the only and divinely-constituted medium of communication between fallen men and a righteous and holy God. The ladder which Jacob saw in his dream at Bethel, with the angels of God ascending and descending upon it (Gen 28:12; Joh 1:51).

(7.) True prayer a "meeting" with God. (Heb.) "What profit if we meet with Him?" Prayer vain if not a meeting with God. Christ the meeting-place between a Holy God and sinful man (Heb .) Figured by the mercy-seat (Eze 22:26). Christ the only way to the Father, and only Mediator between God and men (Joh 14:6; 1Ti 2:5). God's love to man manifested in His providing Christ as a meeting-place between Himself and sinners. In and through Christ, men able now to meet with God on a throne of grace; apart from Christ, God only to be met with on a throne of judgment. Men must either meet with God in prayer now, or meet with Him in judgment hereafter. A meeting with God on the part of men certain and inevitable, sooner or later. The question is, of what nature shall the meeting be? May be one to our unspeakable joy, or to our everlasting sorrow. To meet with God in prayer through Christ now, is life; to meet with Him in judgment without Christ hereafter, is death. Madness to put away a meeting with God till we can only meet with Him as an angry Judge. God, in Christ, a Father waiting with open arms to receive His penitent and praying children; God, apart from Christ, a consuming fire to devour His impenitent and prayerless adversaries. A sinner's blessedness to meet with God as, in Christ, reconciled and reconciling the World to Himself.

V. Job's protest against a life of prosperous ungodliness (Job ). "Lo, their good is not in their hand: the counsel of the wicked, is far from me." Observe—

1. Worldly prosperity and earthly blessings not less a good because abused—a good, though not the chief good. The part of sin—

(1) to pervert what is good in itself into an evil; 

(2) To make a temporal good the chief good instead of an eternal one. 

2. The good enjoyed by the ungodly neither a satisfying nor a lasting one; "their good is not in their hand,"—a thing neither to be grasped nor retained. Mighty difference between the good of the believer and the worldling. The one substance, the other shadow; the one lasting and eternal, the other momentary and perishing. The ungodly unable to retain their prosperity and happiness a moment beyond God's pleasure. A thousand accidents able to rob them of it at any moment. No real good in their hand, and still less in their hope. 

3. Care to be taken not to be influenced by the prosperity of the godless and worldly. 

(1) By consideration of the truth and reality of their case; their prosperity only temporary, and their happiness unreal; "their good not in their hand;" 

(2) By steadfast repudiation of their principles and life. "The counsel of the wicked is far from me." Consider, in regard to—

The counsel of the wicked

First: what it is. The principles upon which they act and by which their life is governed. These are—

(1) To make the enjoyment of the present life their chief good,—their first if not their only aim—take care for this life, and let the next take care of itself. 

(2) To gain that enjoyment in any way they can with safety:—if honestly, well; if not, in any way you can. 

(3) To depend on their own endeavours for what they desire, instead of God:—"Mine own hand hath gotten me this wealth." 

(4) To ignore God and eternity, heaven and hell, either as having no existence or no relation to themselves. The worldling's creed—no reality but what is visible or cognizable by themselves. The seen and sensible only substance, all else shadow and moonshine. 

(5) To despise the provision of a Saviour. Not this man, but Barabbas; 

(6) To care for one's self and immediate connections, and leave others to do the same. Attend to number one.

Second: Job's conduct in regard to this counsel. "The counsel of the wicked is far from me." The principles and practice of the ungodly, not only to be put away, but far away from us. Safest to stand at the greatest distance from sin. Joseph kept far from it, and had God's blessing in the dungeon. David went near it and got broken bones. Sin an infectious plague; therefore not to be approached. The surest way not to walk in the counsel of the wicked is to keep far from it. "Enter not into the path of the wicked; avoid it, pass not by it, turn from it and pass away." Occasions of sin to be avoided as well as sin itself. The harlot's door to be avoided. He who carries gunpowder must keep far away from sparks. God only keeps from acts of sin those who keep from occasions of it. Look not intently on what you may not love entirely. (Brookes.) The counsel of the wicked to be put far from us—

(1) In out judgment. To be viewed in its real character. Condemned and repudiated as what it really is—wicked, abominable, destructive. 

(2) In our will and purpose. Our language to be, what have I to do with idols? (Hos ). To choose with Mary the good part. To say with David: "Depart from me, ye evil-doers; for I will keep the commandments of my God." "I have sworn, and I will perform it, that I will keep thy righteous judgments" (Psa 119:106; Psa 119:115). So Daniel "purposed in his heart that he would not defile himself with the king's meat" (Dan 1:8). 

(3) In our practice. Purpose to become practice. The man only blessed who "walketh not in the counsel of the ungodly" (Psa ). Our life to be governed by opposite principles.

Third: why is the counsel of the ungodly to be put far from us? From its character and issues. The principles of the ungodly and worldly are—

(1) Foolish and unreasonable. Only the fool says in his heart, no God. Absurd only to believe what we see. Madness to prefer the enjoyment, of a day to that of a life-time; the enjoyment of a short life-time to that of an endless eternity. The part of a fool to make careful provision for the body and neglect the soul which shall eternally survive it. 

(2) Wicked. Intensely wicked to ignore and repudiate the God that made, preserves, and every moment sustains us; a God possessed of every excellence—the Author of our Being and our Well-being. 

(3) Destructive. Certain and endless ruin the result of a sinful and worldly life,—of despising God and rejecting His Son, Jesus Christ, "All they that hate me love death." What is sown here is reaped hereafter (Gal ; Psa 16:4; Is Job 1:11; Rom 3:16; Rom 6:21; Rom 6:23; Joh 8:21; Joh 8:24).

Fourth: How is the counsel of the wicked to be put far away from us? Not easily. The counsel of the wicked is—

(1) Natural to a depraved heart. The carnal mind enmity against God. To follow the counsel of the wicked is to swim with the stream. 

(2) Popular. The way of the multitude. To put it far away is to be singular. Not always easy to come out and be separate. 

(3) Pleasing to the flesh. Sin wears a serpent's skin. The forbidden fruit pleasing to the eye, and sweet to the taste. The principles and practice of the wicked and worldly only to be put far away from us—

(1) By a change of heart. A corrupt tree only brings forth evil fruit. "Out of the heart proceed evil thoughts," &c. "Ye must be born again." Except a man be born of water and of the Spirit, he cannot see the kingdom of God. 

(2) By acceptance of the offered Saviour and reliance on His grace. In looking to Him who died for our sin we are delivered from its power, and receive strength to overcome it. The cross of Christ our only deliverance from the counsel of the ungodly (Gal ). 

(3) By the due use of means. (i.) Prayer. Spiritual strength given to waiting upon God and in answer to prayer (Isa ; Eze 36:25-27; Eze 36:37). (ii.) Reading and meditation in the Scriptures (Psa 17:4; Psa 119:11; Joh 15:3; Joh 18:17). (iii.) Contemplation of the Saviour's character and cross (2Co 3:18; Gal 6:14). (iv.) Consideration of the character and consequences of sin.

Job's practical renunciation of the counsel of the ungodly already a fact. Resolution is to become reality. The future to be translated into the present,—"Let it be" to become "it is."

VI. The final misery of the ungodly, notwithstanding present prosperity (Job ). "How oft is the candle of the wicked put out." May be read either as a question implying the rarity of the case, or as an exclamation implying its frequency. The "candle," or prosperity, of the wicked, extinguished by death, though frequently before it. Job's main assertion, that the wicked often live, become old, and die in prosperity and ease. Yet their end destruction not the less. Asaph stumbled at the prosperity of the wicked till he went into the sanctuary and understood their end (Psa 73:17).—"How oft cometh their destruction upon them." Not always, nor even usually, visited with signal judgment and a miscrable death. Occasional cases as warnings, and as indications of a future judgment. Examples: the Deluge; destruction of Sodom and Gomorrha; Haman; Saul, Herod.—"God distributeth sorrows in His anger. Observe—

1. Continuance of outward prosperity consistent with secret wrath. The abuse of Divine gifts the greatest provocation of Divine anger. God's wrath certain against ungodliness, however long its manifestation may be withheld. God angry with the wicked every day. Wrath treasured up against the day of wrath. 

(2) The sorrows of the ungodly often sent in anger; those of the godly always in love. Those the most terrible sorrows that are distributed in God's anger. 

(3) Sorrows distributed by God as well as mercies. All sorrows distributed by a Divine hand; only, some distributed in anger, others in love. Trouble not from the dust. Wisely meted out, whether in mercy or in judgment. The cup mingled and measured, and sooner or later put into the hand of each. The cup of sorrow held out to a believer by a Father's hand, to be exchanged ere long for the cup of joy. To he put at last into the hand of the ungodly (Isa ; Luk 16:25). 

(4) Terrible end of the wicked after a life of prosperity and pleasure (Job ). "They are as stubble before the wind, and as chaff that the storm carrieth away, (margin, "stealeth away," rapidly and unexpectedly as a thief in the night, Mat 24:43; 1Th 5:2; 2Pe 3:10; Rev 16:15). Frequent comparison of the ungodly to the fragments of straw and the chaff separated from the wheat on the open threshing-floor, exposed to the wind on a lofty situation, and thus carried violently, suddenly, and rapidly away by it, while the wheat is left for the garner (Psa 1:4; Isa 29:5; Hos 13:3). Indicates—

(1) God's long-continued but exhausted patience; 

(2) The worthlessness of the ungodly; 

(3) Their final separation from the godly; 

(4) Their utter and irremediable destruction.

VII. A sinful life often punished in its consequences on the sinner's children (Job ). "God layeth up his iniquity (or the punishment of it) for his children; he rewardeth him and he shall know (or feel) it. His eyes shall see his destruction (implying more than mere destruction itself; he shall have full and bitter experience of it; or shall see it approaching and yet be unable to escape from it), and he shall drink of the wrath of the Almighty [as before he drank iniquity, which is the cause of it]. For what pleasure hath he in his house after him, when the number of his months is cut off in the midst?" Perhaps an objection to his statement here anticipated and answered. If God does not punish the ungodly man in this life, yet, say the three friends, He punishes him in his children after him. But, replies Job, the punishment ought to be inflicted on himself; and he, not his children, ought, according to your principles, to feel it. His eyes ought to see his own destruction. For what has he to do with his family after him when he his dead? Observe—

(1) An undeniable truth that a man's sins often entail their consequences on his children. Embodied in the second commandment (Exo ). Temporal consequences often entailed apart from sins in the children. The parents' sins frequently inherited by the children, and their consequences along with them. A man in some degree punished in the person of his children. His children closely bound up with him as part of himself. A natural desire that it should be well with them after his death. His children's suffering after his death an aggravation of his own. 

(2) Sin, however, mainly punished in the person himself who commits it. Hence, that punishment not always inflicted in this life, as Zophar and his friends maintained. No less certainly however in the next, as maintained by Job.

VIII. Assertion of God's infinite wisdom and knowledge (Job ). "Shall any teach God knowledge? Seeing he judgeth those that are high." God, unable to receive any accession to His wisdom or knowledge from the most intelligent of His creatures. The highest intelligences under His government and control. God universally acknowledged as the Judge and Ruler of heaven and earth (Gen 18:25). Angels, devils, and men of every rank, under His sway and jurisdiction. Hell and destruction naked and open before Him. The hearts and counsels of men and angels exposed to His view. The expulsion of fallen angels an example of His judging "those that are high." The judge of angels not to be directed by puny men (Rom 11:34; 1Co 2:16). He who judges angels needs no instruction how to deal with men. Hence—

(1) The case of each safe in his hands; 

(2) No room for questioning or cavilling on the part of any of His creatures in reference to His providential dealings with them.

IX. Sovereignty and inscrutableness of Divine Providence. Men variously dealt with both in life and death without apparent reference to character and desert (Job ). "One dieth in his full strength [with unimpaired health and vigour], being wholly at ease and quiet [in the hey-day of prosperity]. His breasts (margin, ‘milk pails') are full of milk (or, his vessels, intestines, or sides are full of fat), and his bones are moistened with marrow. And another dieth in the bitterness of his soul (with an experience the opposite of the former, grief and pain pursuing him to the end), and never eateth with pleasure" (or, "never enjoys pleasure,"—a sufferer during his whole life) Varieties everywhere in men's experience, both in life and in death. These varieties often and generally due rather to the sovereignty of the Divine Disposer than to the character and merits of individuals. Love and hatred not to be discovered by the external events in our lot. One event to all (Ecc 9:2).—Death equally the end of all (Job 21:25). "They shall lie down alike in the dust, and the worms shall cover them," Lessons from this unversality of death:—

(1) Contentment with one's lot. External differences only for a short period of this present life. These assigned now in infinite wisdom, and all forgotten in the grave. 

(2) Humility. The dust our final resting-place. Worms by-and-by our principal covering; 

(3) Necessity of immediate preparation and constant readiness for death. Nothing more certain than death, and more uncertain than the time and circumstances. The grave a resting-place for the body; the soul, immortal and immaterial, has its dwelling elsewhere. Its place in the spirit-world according to its character and deeds in this. After death the judgment (Mat ; Rom 2:6-10). In the eternal world the rich and poor often change places. Lazarus comforted, Dives tormented (Luk 16:25).

X. Job's remonstrance with his friends on their erroneous and uncharitable views (Job ).

1. Exposes their secret cogitations regarding him (Job ). "Behold I know your thoughts, and the devises which ye wrongfully imagine against me. For ye say [within yourselves], where is the house of the prince (the rich or munificent chief—alluding to Job himself, whose house was now desolate, and that of his eldest son in ruins)? and where are the dwelling-places of the wicked?" [margin, "the tent of the tabernacles;" Heb., the tent of the dwelling-places; either that of the rich chief in the midst of those of his household and clan, [chap. Job 38:19] or his house as divided into various apartments). The secret surmise of Job's friends that the desolation of his own house, and that of his son, was a Divine retribution. From this desolation they injuriously conclude they had been wicked men. The errors of the Jews in Christ's day, in reference to the slaughtered Galilæans and the disaster in Siloam (Luk 13:1-5.) That of the Miletians, in regard to Paul and the viper which fastened on his hand (Act 28:4).

2. Refers them to the testimony of men of travel and observation (Job ). "Have ye not asked them that go by the way? and do ye not know their tokens?" (or, "acknowledge their testimonies,"—the examples met with in their travels, and related by them to others, or their written communications, which are proofs of what I now advance). In the early ages of the world, and still to a great extent in the East, most of the information as to events in other lands obtained by travellers. That information, however, probably to some extent committed early to letters, here called "tokens,"—signs or marks (Gen 4:15). Moses directed by God to write the song he delivered before his death, as well as the law of commandments (Deu 31:19-24). Letters among the earliest inventions. Probably at first hieroglyphics, or figures of animate or inanimate objects. (See ch. Job 19:23-24).

3. Testimony of travellers in relation to the wicked (Job ). "That the wicked is reserved to the day of destruction (spared often and long in this world, even in the midst of calamities that overtake others, though sure to be punished in the next, if not ultimately in this, as in the case of Pharaoh)? they shall be brought forth to the day of wrath" (or, "they are led [as in a pompous procession] to the day of wrath," which sooner or later overtakes them; or, "they are led [in safety] in the day of wrath" which comes upon the community; margin, the day of wraths—great or accumulated wrath, as Rev 6:17). Job's first position—God destroys, by external calamities, the righteous and the wicked indiscriminately (ch. Job 9:22-23). His second—The wicked are often spared in the midst of such calamities,—spared in ease and prosperity,—and spared long. Rests his assertions on facts. These facts not invalidated by occasional examples of the contrary. These in perfect harmony with, and even when rightly viewed, a confirmation of, a future retribution. Every day of wrath in this world points its finger to a still greater one in the next.

XI. Returns to the prosperity and power of the wicked as following them even to the grave

The ungodly often so powerful as to escape all reproof and punishment for their crimes in this world (Job ). "Who shall declare his way to his face? and who shall repay him what he hath done?" None bold enough for the one, or powerful enough for the other. The case of John the Baptist in relation to Herod the Tetrarch, a rare one, especially in those early times. Job 21:32.—"Yet shall he (or ‘even this man') be brought (conveyed in pomp and honour) to the grave. (Margin, ‘graves,' the place of graves; or the sepulchral grot, with its various apartnents and numerous niches for the dead; or an eminent and magnificent grave—a large and splendid mausoleum, perhaps a pyramid); and shall remain in the tomb," (Margin, "shall watch in the heap;" shall appear still to live at his tomb, as embalmed and preserved from corruption, or as represented by his statue or other memorial; or "watch shall be kept [by others] at his tomb," to preserve it and do him honour). Honour not only attends him in life, but follows him to the tomb both in and after his death. So "the rich man died and was buried," i.e. had a large and splendid funeral; nothing said of the burial of Lazarus (Luk 16:22). The pompous funeral of the wicked also a noticeable object in the days of the royal preacher (Ecc 8:10). Job 21:33.—"The clods of the valley shall be sweet unto him." Buried, like great men, at the foot of a mountain where the winter stream keeps moist the sods that cover him. He has a pleasant restingplace for his remains, and the sod lies softly upon him. Apparently as enviable in his death as he had been in his life. Himself still supposed to enjoy in the spirit-world the honour done to his earthly remains, and the agreeable circumstances which attend them. Pleasing delusion of the imagination! The experience of the rich man in hell (Hades or the spirit-world) the opposite of that suggested by his costly funeral and beautifully adorned grave.—"And every man shall draw after him as there are innumerable before him." His death no solitary case. Death the common lot of fallen humanity, without respect to character or conduct. The wicked abundantly accompanied in the spirit-world. Company however no alleviation. The second desire of the rich man in Hades, that his five brethren might not come also to that place of torment (Luk 16:28). The presence of others rather an aggravation than a relief.

XII. Conclusion (Job ). The friend's consolation vain because grounded on false principles. "How then comfort ye me in vain, seeing that in your answers there remaineth falsehood" (Margin, "transgressions," opposition to the truth, or, malice and evil intent). Consolation, to be of any value, to be grounded on right principles. Must be—

(1) True, in the matter; according to the Word of God, the only infallible standard. 

(2) Suitable in its application; adapted to the circumstances of the case, and of the individual addressed. Truth misapplied becomes error. 

(3) Loving, in its manner—truth spoken in love. Truth, spoken harshly and uncharitably, irritates rather than heals the wounded spirit. "Falsehood" n the answers and arguments of Job's friends, inasmuch as they maintained—

(1) That God acts, in His government of the world, in a way which He does not; uniformly visiting the sins of the ungodly upon them in the present life, and rewarding the godly with worldly prosperity and ease. 

(2) That, according to these principles, those who are great sufferers must be great sinners. 

(3) That the only way to be delivered from such suffering, and to enjoy such prosperity, is by acknowledgment of sin and a turning from it to God,—to be with that view immediately made by the sufferer, and therefore by Job himself. Malice or evil intent in their answers; their aim being to make Job a grievous transgressor in the sight of God, and one who was suffering justly the punishment of his sins—the "devices the wrongfully imagined against him" (ch. 21). Their offence not only against truth but charity.

22 Chapter 22 

Verses 1-30
THIRD SPEECH OF ELIPHAZ THE TEMANITE

Remonstrates with Job on his self-righteousness, and plainly charges him with grievous transgressions as the cause of his present sufferings; concludes with promises of prosperity and blessing on his repentance.

I. Reproves his apparent pride and self-righteousness (Job ) God laid under no obligation by his piety. "Can a man be profitable unto God as he that is wise is profitable to himself? (or, when he by acting wisely profits himself; Margin, ‘if he may be profitable, does his good success depend on himself?') Is it any pleasure to the Almighty that thou act righteous? or is it gain to Him that thou makest thy ways perfect? Will he reprove thee for fear of thee (lest He suffer injury and loss by thy conduct)? Will He enter with thee into judgment (to recover His right as an injured person)?" Observe—

1. God under no obligation to treat men better than He does. God no man's debtor. A secret feeling at the bottom of men's complaint against His providential dealings, as if they were wronged by Him and had a right to expect better treatment. On the contrary, all treated infinitely better than they deserve. All good in men is from God, not themselves. Men come infinitely short of rendering to God what He has a right to as their Creator, Preserver, and constant Benefactor.

2. God's glory and happiness independent of man's conduct. God no loser by men's want of religion, nor gainer by their practice of it (Psa ). God reproves men not from fear of them, but from love to them (Rev 3:19). Men never too bad for Him to love them, nor too great for Him to fear them. God neither rebukes the good from unkindness, nor the great from fear. Still true—

(1) That men may, through grace, promote God's glory and advance His kingdom in the world; 

(2) That He has pleasure in holy men and in their holy lives (Psa ; Pro 11:20); 

(3) That men have it in their power to render to God His rightful claim, or to rob Him of what is His (Mal ). This the grievous sin not only of the Jews, but of men in general (Mat 21:34; Mat 21:41).

3. True wisdom always profitable to the possessor of it. That wisdom the fear of God and a life of godliness. Wisdom the knowledge, choice, and pursuit of the best end by the best means. Here equivalent to being "righteous," or "making one's ways perfect" or upright. Profitable in regard both to body and soul, time and eternity. Godliness with contentment great gain (1Ti ). The gains of religion infinitely greater than its losses. Wisdom's ways pleasantness and peace. Length of days in her right hand, in her left riches and honour. Godliness profitableness unto all things (1Ti 4:8). No good which is not gained by it; nothing lost by it which we are not the better by losing.

II. Charges Job with multiplied and grievous transgressions (Job ).

1. In general terms (Job ). "Is not thy wickedness great and thine iniquities infinite?" True, more or less, of all men, Job included. Not however in the sense of Eliphaz. According to Eliphaz, Job's wickedness great in comparison with that of other men, and with his own. The thought that of the Pharisee in the temple.—Great and multiplied transgressions humbly acknowledged by the best (Psa 25:11; Psa 40:12; Ezr 9:6). The certain result of a fallen and corrupt nature (Mat 15:19; Gen 6:5; Gen 8:21). Corrupt streams constantly flow from a corrupt spring. Yet along with this, in Job and in all good men, a nature opposed to evil. Hence—

(1) the evil resisted, held in check, weakened, and more or less overcome; 

(2) Good, though imperfectly, yet with more or less uniformity performed. Truly good men, in virtue of a two-fold nature, both saints and sinners. The former with their will, the latter against it. Good men do good, but not all they would, or any as they would. Do evil, but not all they otherwise would, nor would they do any (Gal ). Observe—(i.) All wickedness great, as committed—(a) Against a great God; (b) Against great obligations to the contrary; (c) With comparatively little inducement to commit it; (d) With great evil as the result both to ourselves and others. (ii.) The wickedness of some greater than that of others; as committed—(a) With greater boldness; (b) Under great obligations to the contrary; (c) With greater knowledge and means of resistance; (d) With less temptation to the commission of it. (iii.) Men's iniquities infinite—as (a) Against an infinite God; (b) Against infinite obligations to the contrary; (c) Numberless; (d) Incessant during life; (e) But for Divine grace, continuing to be committed throughout eternity; (f) Attended with infinitely disastrous results. Sins committed against infinite majesty and goodness have in them an infinite malignity and greatness.

2. Charges him with specific crimes (Job .) 

(1) Cruelty and wrong (Job ). "Thou hast taken a pledge from the poor for nought,"—unjustly, when nothing, or next to nothing, was due;—taking his garment from him for that purpose without restoring it to him by sunset, as afterwards required by the law (Exo 22:26-27), and as was always the part of a right-minded man,—the poor man's garment by day being also his covering by night. Sometimes the bed itself taken as a pledge by rapacious and unfeeling creditors (Pro 22:27). The sin of not restoring the pledge spoken of as not uncommon among the Jews in the days of the prophets (Eze 18:12; Amo 1:8). This alleged sin of Job's marked by Eliphaz as particularly heinous from its being committed against a "brother." The "brother" not necessarily a relative, or even a countryman. All men brethren. All wrong done to our fellowmen done to our "brother." "Sirs, ye are brethren,"—a powerful reason for not wronging one another (Act 7:26; Exo 2:11), &c.—The charge enlarged upon. "Thou hast stripped the naked (the poor and poorly clad) of their clothing,"—the large upper garment, or Arab hyke, worn as a garment by day and serving as a covering to sleep in at night. Among the articles taken and kept by rapacious and hard-hearted creditors. This charge the very opposite of Job's character (ch. Job 29:12-17; Job 31:19-20). 

(2) Want of kindness and charity to the poor and needy (Job .) "Thou hast not given water to the weary to drink, and thou hast witholden bread from the hungry." Acts of kindness and hospitality particularly required in the East, and especially at that early period: no inns for travellers; people often poor; travelling generally performed on foot; climate hot and creating thirst; water often scarce and always precious; inhabitants often plundered by marauders, and forced to wander from house and home by invaders. Hence duties of hospitality held peculiarly sacred among Orientals, especially in Arabia (Gen 18:4-5; Gen 19:2; Gen 21:14-15; Gen 28:11; Exo 2:15). Fountains even in cities often bequeathed by wealthy Arabs for the free use of the poor, as well as money to provide persons to dispense it gratuitously in the streets. Job's actual conduct the reverse of that here ascribed to him (ch. Job 31:17; Job 31:32). 

(3) Partiality to the rich (Job ). "But as for the mighty man, he had the earth (or land), and the honourable man dwelt in it." Reference probably intended to Job's judicial conduct as an Arab chief, emir, or prince. The charge that of neglecting and wronging the poor, while the rich and mighty were favoured. The former expelled from their homes and inheritances to make room for the latter. Violence and wrong on the part of the great connived at. Partiality to the rich a grievous offence in the sight of God (Pro 28:21). Especially on the part of judges and magistrates (Lev 19:15). Condemned as existing in early Christian churches (Jas 2:1-9). To feast the rich and neglect to feed the poor, the opposite of Christ's rule (Luk 14:12-14). The peculiar temptation of the rich. 

(4) Neglect and oppression of the widow and fatherless (Job ). "Thou hast sent the widows away empty, and the arms of the fatherless have been broken,"—their support and means of subsistence taken from them, either by Job himself, or by others with his connivance. His alleged conduct either as that of a rich and powerful man in private life, or of a judge and magistrate, such as Job actually was (ch. Job 29:7-17. The conduct here ascribed to him that of the unjust judge in the Parable (Luk 18:2-5). The opposite of Job's real conduct (ch. Job 21:12-17; Job 31:17-18; Job 31:21). The offence laid to his charge one of the most aggravated. Neglect of the cause of an injured person a grievous offence on the part of the judge or magistrate; still more so when the cause is that of those who are bereft of their natural defenders and unable to defend themselves. To injure any a sin in the sight, of God; an aggravated sin to injure the widow and the fatherless. Widows and fatherless children entitled to pity; still more to justice. Not to assist such, a sin; a still greater one to injure them. The widow and fatherless especially cared for by God (Psa 68:5). The same required by Him of others, both under the law (Exo 22:22) and under the Gospel (Jas 1:27).

These charges exhibit—

(1) The wrong done to Job by his friends; 

(2) The trial thus endured by himself. The open expression of what had been their secret thoughts from the first of their visit (ch. Job ). False charges both a grievous wrong against men and a heinous sin against God. An aggravation when, as in this case, laid against a good man and a friend.

The multiplicity and magnitude of Job's offences only inferred by Eliphaz from his extraordinary sufferings. His false and uncharitable charges the result of a false philosophy and mistaken views of the Divine government. Errors in religion no less condemnable in themselves or injurious in their consequences from being sincerely held and earnestly defended. Christ's followers often put to cruel deaths under the impression of doing God service (Joh ). No new thing for God's faithful servants to have things laid to their charge, of which they not only are innocent, but which they utterly abhor. Innocence itself no security against false and abominable charges. Christ put to death under a charge of blasphemy. Stigmatized as a drunkard and a glutton, a deceiver of the people and exciter of sedition.

III. Imputes Job's calamities directly to his sins (Job ). "Therefore snares are round about thee, and sudden fear troubleth thee; or darkness that thou canst not see [any way of escape] and abundance of waters (—overwhelming troubles) cover thee." Refers—

(1) To his sudden and multiplied calamities; 

(2) To his inward darkness and distress; 

(3) To his perplexity and confusion of mind, both as to the cause of his troubles and any way of escape out of them. Fear and consternation the natural result of great, unlooked for, and successive calamities. Job's present experience. His case an apparent contravention of the promise: "He shall not be afraid of evil tidings (Psa ). Calmness and fearlessness in reference to calamity and trouble the believer's duty and privilege (Php 1:29). Christ in the midst of the storm: "It is I, be not afraid."—Job's great troubles, according to Eliphaz, due to great sins. No sins likely to be more severely visited than those falsely charged upon him—unmercifulness to and oppression of the poor and needy. He shall have judgment without mercy that hath shewed no mercy (Jas 2:13). No louder cry than that of wrong done to the widow, the fatherless and the poor (Jas 5:4).

IV. Charges Job with infidel principles (Job ). "Is not God in the height of heaven? And behold the height of the stars how high they are!" As spoken by Eliphaz himself, expresses the Divine supremacy over all—even the highest created beings—and the ability of God to take full cognizance of the affairs of men. As possibly ascribed by him to Job expressed the supposed distance of God from this lower world, and the consequent unlikelihood of his taking any notice of human affairs. "And (‘yet' or ‘therefore') thou sayest [in effect, if not in so many words]. How (Margin, what) doth God know? Can he judge (—rule in the affairs of men) through the thick cloud? Thick clouds are a covering to him that He seeth not; and He walketh in the circuit of heaven." The sentiment here falsely ascribed to Job that of a heart blinded by sin and alienated from God,—God too far off and too much occupied with higher things than to care for or take cognizance of human affairs (Psa 10:11; Psa 73:11). Finite man thinks of God as finite and imperfect like himself. Perhaps in this case the wish the father to the thought. The fool hath said in his heart, "There is no God"—to take cognizance of earthly things (Psa 14:1). God's omnipresence and omniscience little realized because little loved. Hence—

(1) Indulgence in a course of sin and oppression such as is here falsely ascribed to Job; 

(2) Murmuring under trouble and oppression as if God took no heed either of man's doings or sufferings. Even a child of God, under deep and accumulated afflictions, tempted with such unbelieving and God-dishonouring thoughts. Faith in God's omnipresence, omniscience, and all-superintending Providence, our comfort in trouble and our guard in temptation. The worst sentiments often falsely ascribed to the children of God. "Blessed are ye when man shall say all manner of evil against you for my sake" (Mat ).

The immense height or distance of the stars impressive even to ordinary observers. That distance, however, probably much greater than could be dreamt of in the days of Eliphaz. The nearest fixed star thousands of millions of miles distant. Millions of stars thousands of times more distant still. The Milky Way, "powdered with stars," an immense cluster of stars too distant to be distinguished as such by the naked eye. Stars so distant that their light travelling at the same rate as that of the sun only reaches us so as to render them visible after thousands of years. A false and foolish conclusion that because God is present with and governs those distant worlds or suns, he cannot be supposed to superintend or care for the affairs of this minor planet. God necessarily equally present in, and equally cognisant of, every part of his boundless dominions. The most distant and the most minute of His creatures equally and at once observed by His eye and supported by His hand. The same omniscience that numbers the stars numbers also the hairs of our head. Divinely enlightened reason sees everywhere

"The unambiguous footsteps of the God

Who gives its lustre to an insect's wing,

And wheels His throne upon the rolling worlds."

Universal government no burden to an infinite God. An animalcule shares His attention with a sun, a worm with a seraph. God higher than the highest star, yet nearer to both reader and writer than his nearest friend. Hence:—

1. God infinitely glorious and worthy of all adoration. "The heavens declare the glory of God" (Psa ).

2. Submission to God in all circumstances the creature's duty.

3. Trust in God, under the severest trials, the believer's privilege.

4. Awful infidelity of the heart to ignore God and expel Him from His own world.

5. Dreadful nature of sin that despises and rebels against a God at once so infinitely great and good.

V. Adduces as a warning to Job the example of the antediluvian world (Job ). "Hast thou marked the old way which wicked men have trodden? Which were cut down out of time (or prematurely), whose foundation was overflown with a flood (Margin, ‘a flood was poured upon their foundations;' or, ‘a river poured forth was their foundation,' i.e., their dwelling which seemed most secure, or all they trusted in); which said unto God, Depart from us, and what can the Almighty do for them (or, ‘for us,' or ‘to us')? Yet he filled their houses with good things: but the counsel of the wicked is far from me (either the protest of Eliphaz himself against the principles and practice of those antediluvian sinners, and others like them, or perhaps the words of Job repeated in irony). The righteous see it (viz., the destruction of the ungodly) and are glad, and the innocent laugh them to scorn (Psa 52:6; Psa 58:10-11). Whereas our substance is not cut down (or, ‘verily our adversary is destroyed'); but (or ‘and') the remnant of them (Margin, ‘their excellency') the fire devoureth." Possible allusion to the destruction of the cities of the Plain, with a cruel side-glance at Job's own losses and the occasion of one of them. Observe:—

1. Some dealt with by God in judgment for the warning of others (2Pe ).

2. Sin an "old way," older than the world itself, trodden by the angels that fell, and then by the world before the Flood (Gen .)

3. A course of sin sooner or later ends in suffering. Sin, though an old and well-trodden way, as dangerous and disastrous as ever (Rom ).

4. The conduct of sinners and its fatal consequences to be carefully "marked" and avoided.

5. The firmest earthly possession easily swept away by the judgments of God; "whose foundation," &c.

6. Dislike of God the essence of sin and the root of a sinful life; "Which said unto God, Depart from us."

7. God and sin unable to dwell together at peace in the same heart.

8. The unrenewed heart unable to get God far enough; the renewed one unable to get Him near enough.

9. The baseness and blindness of sin. Like the man who turns his best friend and benefactor out of doors.

10. The ungodly often the most prosperous in this world. "He filled their houses," &c.

11. The part of the impenitent to despise God's goodness as well as defy His power (Rom ).

12. God's multiplied favours a fearful aggravation of a sinful life. "Yet He filled their houses," &c. Sad when a house full of good things is not accompanied with a heart full of grace.

13. A constant protest to be entered against an ungodly life, however prosperous. The "counsel of the wicked," however fair and flattering, to be kept far from us.

14. Prosperous wickedness and suffering piety only for a time. A day cometh when the tables will be turned. "Blessed are ye that weep now, for ye shall laugh; woe unto you that laugh now, for ye shall mourn and weep" (Luk ). Abraham's—"Son, remember" (Luk 16:25).

15. The righteous glad, not at the sinner's calamity itself, but at the holiness and justice of God appearing in it. The Creator's character dearer to holy men and angels than the creature's comfort.

16. Proud and presumptuous sinners at last put to shame (Dan ).

17. Happy when we can truly rank ourselves with the godly. "Whereas our substance," &c, i.e. that of the righteous; or, "Truly our adversary," &c. God's saints regard His adversaries as their own.

VI. Exhorts to repentance and piety (Job ).

1. Exhortation to submission and reconciliation with God (Job ). "Acquaint now thyself (or, ‘Submit thyself, and cultivate friendship and fellowship') with Him, and be at peace; thereby good shall come unto thee" (or, "thine increase shall be good"). Precious exhortation, but unjustly addressed to Job, as if still estranged from God. Contains:

First, the Exhortation proper. Two parts. Part First.

"Acquaint thyself with God."

Acquaintance or friendship with God our first duty and highest interest. Implies—

(1) Knowledge of God. Knowledge necessary to acquaintanceship. To have friendship with God we must know Him,—as far as He is pleased to reveal Himself, and as far as creatures can know Him, in His nature, His attributes and His relations. God to be known as a Spirit, and as a Unity in Three Persons,—Father, Son, and Holy Spirit. To be known as infinite, eternal, and unchanging; as omnipresent, omniscient, and omnipotent; as holy, just, wise, and good. To be known as our Creator, Preserver, Governor, and through the incarnation, obedience, and death of His Son, our Redeemer. To be known in part from His works, but most from His Word. Only rightly and savingly known through the inward illumination and revelation of His Holy Spirit. To be known as revealed in His Son Jesus Christ (Joh ). Power given to Christ by the Father to communicate the saving knowledge of Himself to men (Mat 11:27; Joh 17:2-3). The Son's mission to reveal the Father (Joh 1:18). Knowledge of God to be obtained—(i.) Through attention to and faith in the Word that reveals Him. The Scriptures testify of Christ; therefore to be searched (Joh 5:39). (ii.) Through earnest prayer for Divine illumination and teaching (Pro 2:3-5). Wisdom, including the true knowledge of God, given by God Himself in answer to believing prayer (Jas 1:4). (iii.) Through application to and acceptance of Christ as a Saviour. One part of His work as a Saviour, to teach, enlighten, and communicate the saving knowledge of God (Mat 11:27-29; Joh 17:2-3). Christ Himself made wisdom to those who receive and trust in Him (1Co 1:30).—

(2) Submission to God. Submission to God the first duty of a creature. Necessary to acquaintance and friendly intercourse with God. God's gracious regard directed to the humble and submissive (Isa ). Submission the first lesson in the school of Christ, and the first step to the enjoyment of the Divine favour and friendship (Mat 11:27-29).—

(3) Reconciliation with God. Man, through sin, in a state of enmity with God. As a transgressor of His law, is under condemnation. Sin to be forgiven, and man reconciled to God before any enjoyment of acquaintanceship or friendly intercourse. Reconciliation with God the object of the Son's incarnation and vicarious death. Sin a separating element between God and His creatures. The sword of justice between God and the sinner. To be sheathed before any friendly fellowship can exist. Only sheathed when satisfaction has been made to law and justice for transgression. To be first stained with the blood of a substitute. Hence the oblation of sacrifices. Christ the only true Sacrifice and Substitute. Men reconciled to God by His blood (Eph ; Col 1:21-22; Rom 5:10).—

(4) Conformity to God's will and character. Agreement in spirit and principles necessary to friendship and fellowship (Amo ). Conformity to God's will and ways a creature's highest duty and interest. Without it man's spirit a troubled sea that cannot rest.—

(5) Friendly walk and fellowship with God. The end of all the preceding. The highest happiness of a creature. Our privilege in this life, our blessedness in the next (Rev ). The testimony borne to Enoch and Noah before the Flood: they "walked with God." The third duty required of man (Mic 6:8). Abraham the friend of God. God's friendship and fellowship man's highest happiness in Paradise (Gen 2:8). Lost by the Fall, but restored in Christ (Joh 14:23). The secret of happiness in a suffering world and of contentment in every lot. He cannot be unhappy who has the Almighty for his friend. Observe—(i.) Our honour to be made capable of acquaintance and fellowship with God. Heaven, its endless enjoyment; hell, its irrecoverable loss, (ii.) Ever increasing acquaintance with God, in and through Jesus Christ, our precious privilege.

Second part of exhortation:

"Be at peace."

Peace the sweetest word in any language. Includes all good. God's best gift. God the God of peace. True peace the "peace of God." Peace on earth the object and result of the Saviour's incarnation (Luk ). Peace the purchase of His blood. Christ Himself our peace. His title ‘the Prince of Peace.' Peace His legacy and gift to His followers. Imparts His own peace (Joh 14:27). Gives it not in word as a mere salutation, but in reality and experience. Peace either external or internal. The former precious; the latter still more so. In this world, the believers enjoy the latter without the former (Joh 16:33). In the next, they enjoy both. Acquaintance with God the only way to peace. The world without peace because without God. Sometimes an external peace enjoyed without the internal. True peace only to be found in Him who is our peace. No peace without pardon, no pardon without Christ. Peace with God before peace in ourselves. Peace offered by God through the death of His Son. The Gospel an ambassage of peace from the King of kings. God in Christ reconciling the world to Himself, and now beseeching men to be reconciled to Him (2Co 5:19-21). Peace with God the immediate result of crediting the message and accepting the offer (Rom 5:1). Followed by internal peace (Php 4:6-7). Preserved by trust in Christ, and obedience as its fruit. Christ trusted in, as our Surety and Substitute, our peace as sinners; Christ followed as our Master and Pattern, our peace as saints.

Second. The Promise attached to the exhortation proper: "Thereby good shall come unto thee." Peace with God brings every blessing in its train (Rom ), &c. No good withheld "from them that walk uprightly," as His reconciled and obedient children (Psa 84:11). All things made to work together for good to them that love God (Rom 8:28). Afflictions and trials converted into blessings (Heb 12:11). To the submissive and believing, good comes in this life; still more in the life to come, Present good to believers only a foretaste of the future. Suffering with Christ here, glorified with Him hereafter. Death separates them from all evil, and introduces them into all good. Peace on earth crowned with glory in heaven.

2. Exhortation to a cordial acceptance of and attention to Divine teaching and admonition (Job ). "Receive, I pray thee, the law at His mouth, and lay up Hiswords in thineheart." The enjoyment of peace to be followed by a life of purity. Friendship with God inseparable from obedience to Him. Christ's yoke accepted with rest imparted (Mat 11:28-29). The rest continued as the yoke is carried. Mary at peace sits down at the Master's feet and hears His words. God a King as well as a Father and Friend. Christ a Master as well as a Saviour. With Christ, the law given as a directory of conduct, not as a covenant of life. At first given with—"Do this and live;" now given with,—"Live and do this." Our happiness, that the law is to be received at the hands of Him who has Himself fulfilled its commands and endured its curse as our Surety. The same pierced hands that purchased peace for our enjoyment, presents the law for our obedience. The peace of the Gospel preserved by obedience to the law.

The law from God's "mouth,"—spoken and given by Himself. At first given to man at his creation; afterwards on various occasions, and in different ways. God spake to the fathers at sundry times and in divers manners (Heb ). The "law" here probably equivalent to "His words" in the next clause. The directory not only of our conduct but of our faith. Taken in a general sense as including both law and Gospel, precept and promise.—God's Law, not our own will or reason, or the maxims and customs of the world to be the guide of our practice and opinions.—God's law to be "received,"—

(1) By reverent attention; 

(2) Thankful receptance; 

(3) Cordial faith; 

(4) Cheerful obedience; 

(5) Humble submission. To be not merely read but "received." God's law one of His most precious gifts (Hos ; Psa 147:19-20). His law, properly so called, as much a gift as his Gospel.

God's "words" to be "laid up in our heart,"—for remembrance, meditation, and use. To be laid up as our most precious treasure. To be laid up, not in our chest or our chamber, but in our heart. To be hidden in the heart that we may not sin (Psa ). So treasured by Christ, and ready for use in the hour of temptation (Psa 40:8; Mat 4:4). To be laid up in the heart,—

(1) By deep attention; 

(2) Frequent reading or hearing; 

(3) Serious reflection. Not only to be learned but "laid up." The mark of a loving child to prize, ponder, and preserve the words of an absent parent. God's words laid up for us in the Scripture, and to be laid up by us in our heart. Worthy to be so laid up as our choicest treasure (Psa ). God's words both words of promise and precept, wooing, and warning. Given both for direction and comfort. Found both in the Old and New Testaments.

VII. Holds forth various promises with conditions (Job ).

"If thou return to the Almighty, thou shalt be built up (more especially in a family, with a new and numerous race of children); thou shalt (rather, ‘if thou shalt') put away iniquity (or wrong doing) far from thy tabernacles (plural,—Job addressed as a chief or emir); then shalt thou lay up gold as the dust (or, as Margin, ‘and lay the precious metals on the dust,' as things of no value and only to be trodden on), and the gold of Ophir (a place in Arabia distinguished for its gold) as (or ‘on') the stones of the brooks; then shall the Almighty be thy defence (Margin, ‘thy gold'), and thou shalt have plenty of silver (or, ‘and [he shall be] treasures of silver unto thee'). For (or ‘yea,'—a still greater blessing) thou shalt have thy delight in the Almighty, and shall lift up thy face unto God. Thou shalt make thy prayer unto him (as incense), and he shall hear thee, and thou shalt perform thy vows [on thy prayer being answered]. Thou shalt also decree (or purpose) a thing and it shall be established unto thee, and the light [of prosperity and the Divine blessing] shall shine upon thy ways. When men are cast down (or ‘shall cast [thee] down'; or, ‘shall humble themselves'), then thou shalt say [in confident assurance], there is (or ‘shall be') lifting up; and he shall save the humble person. He (i.e. God) shall deliver the island (or ‘the country' or ‘dwelling') of the innocent (or, ‘He shall deliver him that is not innocent', viz., at thy intercession), and it is delivered (or, ‘he shall be delivered') by the pureness of thy hands." Three conditions—

1. Returning to God. "If thou return to the Almighty,—return home to Him as a prodigal to his father, so as again to be united to him and to the family,—return to Him in submission, obedience and love. Job unjustly regarded as having forsaken God and cast off his fear (ch. Job .) Always true that the first step to a sinner's happiness is returning to God: "I will arise and go to my Father." All we like sheep have gone astray. God's constant call to the unconverted: Turn ye, turn ye; for why will ye die? "To the Almighty." "To" emphatic, even or quite to Him; not only in good inclinations and beginnings, but fully and thoroughly. "He arose and went to His father." Not enough to turn from sin, but to return to God (Jer 4:1; Hos 7:16). Christ the way back to the Father (Joh 14:6). Returning to God a necessary condition of God returning to us (Mal 3:7). Important prayer (Jer 31:18).

2. Putting iniquity far from us and from our dwelling. "Thou shalt put iniquity far from thy tabernacles." No true returning to God without turning from sin. God and sin at opposite poles; the face to the one, the back to the other. No friendship with God without a falling out with sin. Sin the abominable thing which God hates (Jer ).—To be put away not only from ourselves but from our dwelling. A man responsible for what is done in his house. David's resolution (Psa 101:3-7). Joshua's (Jos 24:15). Much of a man's sin committed in his own house. A man to purify his house as well as his heart. Job's piety seen in his care about his children's conduct as well as his own (ch. Job 1:6).—Iniquity not only to be put away but far away (ch. Job 21:16).—Sin represented here as "iniquity." Sin many-sided. Here especially its relation to our neighbour. Injustice, oppression, wrong, retention of dishonest gain, inconsistent with the enjoyment of the Divine favour and blessing.

3. Ceasing to love and trust in riches. "Lay gold on the dust," (Margin). The heart to be withdrawn from covetousness. Love to the world incompatible with love to God. Trust in riches, heart idolatry. No man able to serve two masters. God not to be served with a divided heart (Hos ). Trust in riches the worship of Mammon. Solemnly repudiated by Job (ch. Job 31:24-25).

Promises

1. Upbuilding (Job ). "Thou shalt built up." God, who pulls down, able also to build up. Allusion to Job's calamities, both as to fortune and family. Building up both external and internal. Here probably rather the former; temporal prosperity, and more especially in relation to offspring. Upbuilding in spiritual blessing, and soul-prosperity the New Testament promise (Act 9:31). Implies growth in grace, comfort, spiritual strength. Upbuilding in Christ (Col 2:7); in faith (Jude 1:20); in love (Eph 4:16). Spiritual growth dependent on consistent walk (Isa 58:9-12).

2. Enjoyment of God as our portion and defence (Job ). "The Almighty shall be thy defence" (or treasure). The believer's place of defence is the munition of rocks. Underneath are the everlasting arms. God Himself the portion of His people (Deu 22:9; Psa 16:5). He is safe who has the Almighty for his defence, and rich who has God for his treasure.

"Give what Thou canst, without Thee we are poor;

And with Thee rich, take what Thou wilt away."

3. Delight in God (Job ). "Thou shalt have thy delight in the Almighty." God the fountain of joy and ocean of delights. more than enough in Him to fill all hearts with pleasure. God a sun to gladden, while a shield to guard. Giving up the unsatisfying short-lived pleasures of sin, we receive those which are perfect and enduring. Only a penitennt and renewed heart capable of delighting in the Almighty. The pure in heart see God (Mat 5:8).

4. Access to, and confidence in, God as a reconciled Father (Job ). "Thou shalt lift up thy face unto God." Implies conscious acceptance, delight, and confidence. The experience of one conscious of forgiveness and acceptance "in the Beloved." The face "lifted up" in prayer and communion with God. The spirit of adoption, crying, Abba, Father. Boldness of access to a father the privilege of a child. The believer's privilege in relation to God (Eph 3:12). Enjoyed in Christ. Boldness to enter into the holiest of all by the blood of Jesus (Heb 10:19). Believers to come boldly to the throne of grace, having Jesus there as their High Priest (Heb 4:16). Confidence towards God connected with consciousness of obeying Him (1Jn 3:21-22). Abiding in Christ now gives confidence before Him at His appearing hereafter (1Jn 2:28). A loving heart gives boldness in the day of judgment (1Jn 4:18).

5. The spirit of prayer and acceptance of our petitions (Job ). "Thou shalt make thy prayer to him, and he shall hear thee." Ability to pray, and to pray with acceptance, the gift of God. Children, not slaves, free to bring their requests to the master. The spirit of prayer connected with a state of acceptance. Answers to prayer given to believers along with the spirit of prayer (1Jn 5:14-16). Answers to prayer the privilege of the upright (Psa 66:18; Psa 16:8). The Lord fulfils the desire of them that fear Him (Psa 145:6). Prayer as incense, from the Saviour's merits and the Spirit's grace (Psa 141:2; Rev 8:3-4). Answered for the sake of the Elder Brother (Joh 16:23). God never weary of blessing His people, because never weary of loving His Son. Universal promise made to prayer offered believingly in the Saviour's name (Joh 15:7; 1Jn 5:15; Mar 11:24).

6. The grace of thanksgiving with answers to prayer (Job ). "And thou shalt perform thy vows." Grace to render thanks for mercies received no less a mercy than the mercies themselves. Thanksgiving both our duty and our privilege. When God graciously fulfils our prayers we ought faithfully to fulfil our vows. Thanksgiving for answers to prayer and performance of vows practised by the heathen themselves (Jon 1:16).

7. Success in undertakings (Job ). "Thou shalt also decree a thing, and it shall be established unto thee, and the light shall shine upon thy ways." Prosperity and success in our undertakings dependent upon God (Rom 1:8). Promised to the confiding and consistent believer (2Ch 20:20; Psa 1:3; Psa 37:5). Promised to Joshua (Jos 1:8). Afforded to Joseph (Gen 39:3; Gen 39:23); and to Daniel (Dan 6:28). The prayer of Abraham's servant (Gen 24:12); and of Nehemiah (Neh 1:11).

8. Comfort, hope, and deliverance in time of trouble and depression (Job ). "When men are cast down (or, ‘when they shall cast thee down,' or, ‘when thou art depressed') then thou shalt say [to thyself, or to others], there is (or, ‘shall be') lifting up; and he shall save the humble person." Comfort and confidence of help and deliverance in time of common as well as personal danger and depression, with encouragement to others. Realized by Paul in the ship (Act 27:21-25. The Lord a light to His people in time of darkness (Mic 7:8). Confidence, joy, and hope, in seasons of trouble and adversity, the fruit of faith and obedience (Hab 3:17-19). Job's own experience at times (ch. Job 23:10).

8. Usefulness to others (Job ). "He shall deliver the island (country or dwelling) of the innocent (or, "shall deliver Him that is not innocent, i.e., that is guilty); and it (or he) is delivered by the pureness of thy hands." God honours His faithful and confiding people by not only blessing themselves, but making them blessings to others. So Abraham, Joseph, Daniel, Paul. Not only makes them grow themselves, but brings others to sit under their shadow (Hos 14:6-7). Saves them, and gives them to share with Himself the joy of saving others (Jas 5:20; Jude 1:23; 1Ti 4:16). The accepted and faithful believer's prayers made efficacious even for the ungoldly (1Jn 5:16). So Abraham's would have been in the care of Sodom (Gen 18:24). A community, company, or family, often saved for the sake of the godly in it (Act 27:24). Pureness of hands, both in practice and prayer, necessary to real usefulness to others. The promises in the text realized in Job's case in a way not anticipated by Eliphaz (ch. Job 42:7-9). A praying man a public good.

23 Chapter 23 

Verses 1-17
JOB'S THIRD REPLY TO ELIPHAZ

Ceases directly to address his friends. His present speech rather a soliloquy. Takes no notice of the charges laid against him by Eliphaz. Laments the want of access to God in order to plead his cause before Him. Expresses his consciousness of integrity and obedience to the Divine will, as well as his solemn awe at the absolute sovereignity of God, and the mysterious character of His dealings with him.

I. Complains of the continuance of his troubles and the view still taken of his conduct under it (Job ). "Even to-day [after all I have already suffered] is my complaint bitter (or, ‘even to-day [after all I have asserted of my innocence] is my speech [regarded as] rebellion'); my stroke is heavier than my groaning" (or, is [viewed as] heavy on account of my groaning). Expresses either his own sorrowful experience, or the views of his friends regarding it. His troubles now of some weeks, or perhaps months, continuance. No relief as yet either to his mental distress or physical disease. Observe—

1. Protracted trouble worst to endure. The spirit worn out and exhausted by continued suffering. David's complaint—"Day and night thy hand was heavy upon me" (Psa ). The misery of the lost that time brings no change. Eternity the only lane that has no turning. As the tree falls, so it lies.

2. An aggravation of trouble when complaint is construed into rebellion. Job's complaint perhaps not always entirely free from it. His spirit not always what it was in ch. 1 and 

2. To complain under such sufferings only human. Bitterness of complaint not always rebelliousness of spirit. Bitter complaint consistent with meekness and submission. A bitter cry heard on the cross from the lips of the only spotless sufferer (Mat ). Job alone conscious of the depth of his distress. The heart knoweth its own bitterness.

3. Grace forbids not to groan under trouble, but puts a bridle upon the lips. Job's groanings frequent but restrained. He is a conqueror, not who never groans under protracted trouble, but who holds out patiently to the end. Terrible conflict sometimes to be maintained—

(1) Against suffering; 

(2) Against sin; 

(3) Against suffering and sinning at the same time.

II. Longs for free access to God (Job ). "O that I knew where I might find him, that I might come even to his seat. I would order my cause before him, I would fill my mouth with arguments [in proving myself an innocent sufferer]; I would know [without fear of the result] the words which he would answer me, and understand what he would say unto me" [in answer to my arguments, and in reference to my character and the cause of my suffering]. Perhaps his answer to the exhortation of Eliphaz (ch. Job 22:21). God so familiar to Job's thoughts as to be spoken of without being named. His life, like Enoch's, a walking with God. Observe—

1. No uncommon thing for one who walks with God to be at times without free access to Him. God, for wise purposes, hides Himself at times even from His own (Jer ). No finding God but as He reveals Himself. Want of access in time of trouble a special trial of faith and patience.

2. Access to God the privilege of believers. A time for finding God (Psa ; Isa 55:6). The contrary implied (Pro 1:24-29). God found nowhere but in Christ. Christ the way to the Father (Joh 14:6). Free access to God for sinners through Him and His shed blood (Heb 4:15-16; Heb 10:19-22. The Holy Spirit given to believers in order to their free access and approach to God through Christ (Eph 2:18). The spirit of grace and of supplication (Zec 10:12); of adoption, crying: Abba Father (Gal 4:6). Helps infirmities of the saints, making inward intercession for them with groanings which cannot be uttered (Rom 8:26).

3. God not always found immediately (Pro ; Luk 18:17). Yet always found where there is earnestness, humility, and faith in seeking Him (Isa 45:9; Jer 29:13). In the time of Job, the way to God through Christ still comparatively obscure, and the Holy Spirit, as the Spirit of supplication and adoption, still comparatively withheld. God found the sooner the more we are humbled under a sense of sin and unworthiness. Job's desire still rather to have access to God as a righteous man, in order to have his innocence affirmed, than as a sinner to have his sins forgiven. God reveals Himself to the humble and contrite, not the self-righteous (Isa 66:2; Luk 18:10-14).

Job still persuaded of God's favourable regard (Job ). "Will he plead against me (overawe me or put me down) with his great power [as unable to prevail by words]? No, but he would put strength in me" (enabling me to plead my cause successfully; or, "he would give heed to me," affording a gracious and impartial hearing to my case). God the opposite of the Unjust Judge in the Parable. Not only hearkens to our pleading but gives strength to plead. So the Divine angel wrestling with Jacob at Penuel (Gen 32:24-30).

His confidence as to the result (Job ). "There (in such a case—on being admitted to His tribunal) the righteous might dispute with him (the innocent man—referring to himself—might freely plead his cause); so should I be delivered for ever (come off victorious) from my judge." 

(1) God's throne at once one of justice and grace. 

(2) The comfort of true and tried believers that they shall obtain a favourable verdict from God. Believers have—(i.) The testimony of a good conscience; (ii.) The consciousness of a personal interest in Christ as their Surety and Advocate with the Father (1Jn ; 1Jn 2:1). The believer not absolutely righteous in himself, but in Christ the Righteous One his Head and Representative (Rom 5:14; 2Co 5:21). The confidence of Messiah, as God's righteous servant transferred to His believing members (Isa 50:5-9; Rom 8:32-34). 

(3) A small matter that man condemns if God approves (1Co ).

III. Laments his inability to find God as he desired (Job ). "Behold, I go forward (or, ‘to the east') but he is not there; and backward (or, ‘to the west'), but I cannot perceive him; on the left hand (or, on the north) where he doth work (the north being the more populous part of the world, the region of stars and constellations and the birthplace of storms and tempests), but I cannot behold him; he hideth himself on the right hand (or, on the south, where all is solitude and waste), but I cannot see him." Observe—

1. A believer, while in darkness and trouble, makes continual attempts to find God (Son ). Nothing satisfies a living soul but God Himself (Psa 63:1-2).

2. God found anywhere with humility, earnestness, and faith; without them, nowhere. Found neither in solitude nor society unless He graciously reveals Himself in Christ through the Spirit. God's absolute presence everywhere; His gracious manifested presence only as He is pleased to afford it. The latter promised to faithful believers (Joh ). God's dealings with men in Providence with a view to their seeking Him, feeling after Him, and finding Him (Act 17:26-27).

3. God often graciously near us when we are without sense or consciousness of His presence. Job's case now like that of Hagar in the Wilderness (Gen ; Gen 21:19).

4. Prayer answered at the best time and in the best way. Job's desire ultimately granted after Elihu's speech had prepard him for it. Then no longer has a case to plead, but conscious of personal unworthiness and the Divine perfection, is able to leave it entirely in the Lord's hands. Our own spirit generally the greatest hindrance to our prayers being answered.

5. God's manifested and enjoyed presence the greatest happiness. Happy when everything in nature, sunrise and sunset, storm and calm, "prompts with remembrance of a present God."

"His presence who made all so fair, perceived,

Makes all still fairer."

IV. Comforts himself with the thought of the Divine omniscience and the assurance of ultimate triumph (Job ). "But he knoweth the way that I take (Margin: ‘that is with me,'—all my experience and conduct in this affliction, as well as all my previous course of life); when he hath tried me [sufficiently by these troubles; or, simply, ‘he hath tried me, viz., by these present sufferings], I shall come forth, out of this furnace of affliction, or out of this probation to which I am now subjected] as gold" [comes out of the fire that tries and purifies it, refined from the dross of remaining corruption, and freed from all charges and suspicions as to my character and conduct]. Observe—

1. The mark of an upright believer to rejoice that God is acquainted with all his ways.

2. A believer's comfort under affliction and reproach, to know that God is perfectly acquainted both with his character and experience. If in trouble we cannot see God, it should be our comfort that God sees us, and knows all about us. Hagar's happy discovery in the wilderness: "Thou God seest me" (Gen ).

3. Our great comfort, when reproached by men, to know that our conduct is approved by God. Our main concern, therefore, ought to be to obtain that approval. "Let them curse, but bless Thou" (Psa ).

4. God tries and proves all his children (Psa ; Jer 20:12). The desire of a sound believer to be tried by God (Psa 17:3; Psa 26:2; Psa 139:23). A believer's trials and afflictions often only the divinely intended means of proving his principles and faith (1Pe 1:7; Jas 1:12; Deu 8:2).

5. The result of a true believer's trials certain. This result threefold: 

(1) The justification of his faith; 

(2) The confirmation of his hope; 

(3) The purification of his love (Rom , &c.; Isa 27:9; Heb 12:10-11; Dan 12:10).

6. Genuine believers like gold. 

(1) Precious (Lam ; Isa 43:4); 

(2) Rare (Mat ; Luk 12:32); 

(3) Usually found mixed with earth and dross (Isa ); 

(4) Subjected to the fire of purification (Zec ); 1Pe 1:7; 

(5) Able to endure the fire (1Co ; 

(6) Ultimately made perfectly pure (Isa ).

V. Declares the ground of his assurance (Job ). That ground the consciousness of his character and conduct (1Jn 3:21). Job conscious of—

1. Persevering obedience to God's will (Job ). "My foot hath held his steps (followed faithfully and perseveringly the steps he prescribed to me, and which were pleasing in his sight); his ways have I kept, and not declined: neither have I gone back from the commandments of his lips." God's steps not only prescribed by Him, but trodden by Himself. "Be ye followers of God, as dear children." "Be ye holy, for I am holy." "Be merciful, as your heavenly Father is merciful" (Eph 5:1; 1Pe 1:16. Luk 6:36). Especially trodden by God manifest in the flesh (Joh 13:15; Eph 5:2; Php 2:5; 1Pe 2:21; 1Jn 2:6). Those steps marked in the Scriptures (1Th 4:2). Observe—

(1) The proof of sincerity not merely to put our feet in God's steps, but to keep them there; not only to enter upon God's way, but not to decline or turn aside from it. 

(2) God's way to be kept, not our own; 

(3) Many temptations to decline from God's way. These are—(i.) From the world; (ii.) From our own heart. Sometimes the frowns of the world, sometimes its smiles, prove temptations. Hence Agur's prayer (Pro ). 

(4) Possible for a man to keep God's way, and not decline from it. True generally, though not absolutely. "Not a just man on earth that doeth good and sinneth not." "If we say we have no sin we deceive ourselves" (Pro ; 1Jn 1:8). In a general sense, possible with Paul to live in all good conscience before God (Act 23:1). So David, as typical of Christ (Psa 18:21-23); Hezekiah (2Ki 18:6; 2Ki 20:3); Josiah (2Ki 22:2; 2Ki 23:25); the writer of Psalms 119. (Daniel?) (Psa 119:22; Psa 119:31; Psa 119:51; Psa 119:55-56). God's Word given and to be attended to for this purpose (Jos 1:7-8; Psa 119:11). Requires—(i.) Reflection. (Pro 4:26; Psa 119:59; (ii.) Resolution (Psa 119:106); (iii.) Courage; (iv.) Watchfulness; (v.) Dependence on Divine strength; (vi.) Prayer. 

(5) Job in the Old, an example to believers in the New Testament dispensation. Much more light and grace vouchsafed in the latter than in the former. The Gospel dispensation especially the dispensation of the Spirit (2Co ). Hence a still higher and holier life to be expected. Believers to be "filled with the Spirit" (Eph 5:18).

2. High esteem for the words of God (Job ). "I have esteemed (Hebrew: ‘hidden, or treasured up') the words of His mouth more than my necessary food" (Margin: "My appointed portion;" or, "than my own purpose," when these have come in collision). Words from God's mouth known in all ages. God, at sundry times and in divers manners, spake in time past to the fathers (Heb 1:1). The words of God's mouth treasured up in the Scriptures of truth (Deu 31:19; Deu 31:22; Deu 31:24; Isa 30:8; Hab 2:2). Spoken and preserved as the rule of faith and practice. To be—

(1) Highly esteemed as our most precious treasure; 

(2) Chosen and adopted as the only rule of our faith and practice; 

(3) Carefully treasured up in memory and heart; 

(4) Held fast and persevered in.

Reasons for highly esteeming God's Word. 

(1) Its source,—God Himself; 

(2) Its nature and character—(i.) Pure; (ii.) True; (iii.) Efficacious. 

(3) Its tendency and end. The Word of God is—(i.) A means of convincing of sin and error (Psa ; Heb 4:12); (ii.) A means of conversion (Psa 19:7); (iii.) The Holy Spirit's instrument in regeneration (Jas 1:18); 1Pe 1:23); (iv.) Means of spiritual enlightenment (Psa 19:8; Psa 119:130); (v.) Directory as to duty and the way of salvation (2Ti 3:16; Joh 5:39); (vi.) Means of spiritual comfort, refreshment, and delight (Psa 119:50; Psa 119:54; Psa 119:111; Psa 19:8; Psa 19:10; Jer 15:16; (vii.) Means of sanctification (Joh 15:3; Joh 17:17; 2Co 3:18); (viii.) Means of spiritual fruitfulness (Joh 15:7-8); (ix.) Means of perfecting Christian character (2Ti 3:17); (x.) Means of preparing for usefulness (2Ti 3:17).

Evidences of highly esteeming God's Word—(i.) When it is attentively read or heard (Pro ; Joh 5:39; (ii.) When seriously and frequently pondered (Luk 2:19); (iii.) When carefully treasured up in the memory (Psa 119:11); (iv.) When preferred to earthly comforts, possessions, liberty, even life itself; (v.) When our own views, purposes, and practices are given up because in opposition to its teachings; (vi.) When suffering and loss are preferred to the violation of its precepts.

Examples of such esteem: David (Psa ; Psa 119:97); Jeremiah (Job 15:16); Daniel (Dan 6:5; Dan 6:10); Mary (Luk 10:39-42). "I had rather be without meat, drink, light, everything than Mat 11:28."—Selneccer. "I would not for all the world that Joh 17:24 had been left out of the Bible."—Baxter. "My soul hath found inexpressibly more sweetness and satisfaction in a single line of the Bible, than in all the pleasures found in the things of the world, since the creation, could equal."—John Brown of Haddington. "I would not live in Paradise without the Word, and could live in hell with it.—Luther.

God's Word to be esteemed more than our "necessary food," His Word the food of the soul, and necessary unto health and vigour (1Pe ). The spiritual part of our nature of greater consequence than the material. Man's life not sustained by bread alone, but by every word of God (Mat 5:4; Deu 8:3). God's favour better than life. Spiritual refreshment sweeter and more valuable than corporeal. Better for the soul to be satisfied from God's Word than for the body to be satisfied from the best spread table. "The flesh profiteth nothing; the words that I speak unto you, they are spirit and they are life" (Joh 6:63). Man's soul can no more dispense with spiritual than the body with material food. A famine of the Word of God a much greater calamity than a famine of bread (Amo 8:11).

VI. Recals with awe the unchangeableness and absolute sovereignty of God (Job ). "But he is of one mind (or, ‘truly He is one,' the only Supreme Ruler and Potentate; or, ‘He is one and the same' [in purpose], i.e. unchangeable; or, when he is [set] on any one [object or purpose]) who can turn Him? and what his soul desireth, even that he doeth. And he performeth the thing that is appointed for me; and many such things (either such sovereign and mysterious purposes and proceedings in relation to His creatures, or such severe dealings in relation to Job himself), are with Him. Therefore am I troubled at His presence [in my thoughts, or at His dealings with me]; when I consider [His majesty, power, and sovereignty], I am afraid of Him." Observe—

1. God the only Potentate or supreme Ruler of the universe (1Ti ). Rules and works according to His will. None able to influence, restrain, check, or counteract His procedure.

2. God unchangeable in His purposes. Ever like Himself. The same yesterday, to-day, and for ever. Free from the inconstancy and variableness adhering to creatures. The Father of lights, without variableness or shadow of turning (Jas ). Is of one mind, character, and purpose. Hence our safety and comfort. "I am the Lord; I change not, therefore ye sons of Jacob are not consumed" (Mal 3:6). God neither fickle in Himself, nor capable of being influenced by persons or events so as to change His purpose. The history of the universe eternally planned and mapped out by His infinite mind, in full harmony with the freedom of the creature's will and the operation of second causes, which are included in it. Eternity, with all its actualities and possibilities, every moment open to His all-seeing view. His being one eternal NOW. Unnecessary and impossible for a Being, omniscient and omnipotent, all-holy, all-wise, and all-good, to change His purpose. Such change at any time only apparent. Ascribed to Him in condescension to our capacity. A change in His external procedure no change in His eternal plan.

3. God irresistible in His purposes. "I will work, and who shall let it" (Isa ). God as irresistible in His power as He is immutable in His purpose. Nothing too hard for the Lord. For creatures to resist His will is for thorns and briars to oppose a consuming fire. God as able to execute, as He is wise to construct, His plan. The creature's safety, happiness, and success, in falling in with the Creator's will.

4. God's purposes extend to all His creatures. No creature so insignificant but has his lot "appointed" for him. Nothing in the universe left to chance. The fall of a sparrow under His goverance as truly as the wreck of a world. Nothing either too minute or too vast for an infinite mind to direct or an almighty hand to control. Creatures and events linked with each other in His purpose throughout the universe, the chain extending from one eternity to another. The combination of a thousand events necessary to raise Joseph to his designed elevation, in order, among many other things, "to save much people alive" (Gen ).

5. God's Being, Purposes, and Providence such as to beget deep reverential awe. Too deep and mysterious for man's faculties to fathom or comprehend. The constant nearness of such a Being to us, our intimate relation to, and absolute dependence upon, Him, overwhelming. Our comfort that He is at once infinitely wise and holy, and just and good. The interests of all His creatures safe in His hands. Only disobedience and rebellion can interfere with the creature's happiness. God revealed in the Gospel in the most amiable possible light as love itself, and as giving the most unequivocal evidence of His character as such, in assuming our nature, obeying His own law, and enduring the utmost penalty of our disobedience, in order to our eternal redemption (1Jn ; 1Jn 4:8-10).

6. Fear the natural effect of thoughts of God viewed apart from Christ and His work of redemption. Man inwardly and secretly conscious of sin and alienation from God. Fear, Peter's first feeling on the apprehension of Christ's Divine character, "Depart from me; for I am a sinful man, O Lord" (Luk ).

VII. Returns to his own particular case (Job ). "For God maketh my heart soft [with fear and dismay (Jos 2:11)], and the Almighty troubleth (or ‘confoundeth') me [by His mysterious and apparently cruel procedure]: because I was not cut off [by death] before the darkness [of these calamities came], neither hath he covered the darkness (Heb. ‘thick darkness' of such accumulated trouble) from my eyes" [by hiding me in the tomb]. Observe—

1. God able by His providence to make the stoutest heart soft with fear. Able also by His grace to make the hardest heart soft with penitence and love. Often makes the softness of fear from the iron rod of the law a precursor and preparative to the softness of love from the golden sceptre of the Gospel.

2. God able to trouble and confound the wisest and most daring by His mysterious and righteous dealings (Exo ; Exo 8:19).

3. God's dealings with ourselves often such as we are unable to comprehend.

4. A mystery that a benevolent and Almighty Being brings men into the world who are destined to suffer. But—

(1) No suffering which is not in some way the consequence of sinning. 

(2) All things made by God for Himself and for His own glory. In a way unknown to us, every creature made to contribute to the end of its creation. Perhaps God's highest glory hereafter from those who suffer most here. God's grace often greatly glorified by patient suffering even in this life. A patient, submissive, and thankful sufferer here probably one of the brightest jewels in the cabinet of God hereafter. 

(3) Suffering the appointed path to glory (Act ; Rom 8:17). Probably the greatest sufferer in time the loudest singer in eternity. The crown of thorns preparatory to the crown of glory. As with the Head, so with the members (Luk 24:26; Rom 8:17). 

(4) The sufferings of one made to contribute to the benefit of another. Paul's testimony in reference to himself, applicable to believers in general (Col ). The members thus made to share with the Head. Probably the happiness, moral excellence, and mutual love of redeemed men greatly increased by such a Divine arrangement. 

(5) The wisdom and the love of God in bringing Job into the world where he had so much to suffer, long ago made manifest both to himself and others.

24 Chapter 24 

Verses 1-25
CONTINUATION OF JOB'S REPLY TO ELIPHAZ

Prosecutes his own view of the Divine government. Enlarges on the crimes of one part of men and the sufferings of another as the consequences of them, to shew that judgment is not executed on the ungodly in this world, and that men often suffer without anything in their own conduct to deserve it. The ungodly, however, not left unpunished; and their prosperity and power only for a time.

I. Proposes a question for solution in reference to the Divine government (Job ). "Why, seeing times are not hidden from the Almighty, do they that know him not sec his days?" Or, "Why are not [stated] times [of judgment] laid up (or kept) by the Almighty, and [why do] they that know Him not see His days" [of inflicting punishment on the ungodly?] The question takes the fact for granted and asks the reason of it. The fact supposed—

1. That stated times of judgment, or Divine court-days, for trying men's actions are manifestly not held. Men not brought before a Divine tribunal in this life. The great assizes yet to come. Such a day appointed (Act ; Act 10:42; Rom 2:16; Rom 14:10; Rev 20:12). Men only registered now for judgment and public trial on that day. Sins in this life apparently winked at by God (Psa 50:21). Sentence against an evil work not speedily executed. The fact sometimes staggering to the godly, especially in earlier times. Remains as a trial for faith and patience. Abused by the ungodly to impenitence and licentiousness.

2. Times for the visible infliction of punishment on the wicked not seen by the godly in this life. For the most part sin suffered by God to pass with impunity as to this world. The fact noted by Job (ch. Job ); by Asaph (Psa 73:5); by David (Psa 50:21); by Solomon (Ecc 8:11); by Jeremiah (Jer 12:1); by Habakkuk, (Hab 1:15-16). Visible judgments rare. Such examples—the deluge; destruction of Sodom, &c.; Herod's death (Act 12:23). According to the views of Eliphaz and his two friends, such cases should have been of frequent occurrence.

From the text observe—

1. Times, in the sense of events, not hidden from the Almighty. All actions, bad and good, naked and open before Him. Sin, though not punished, not the less perceived. "Thou God seest me," a truth both for the godly and the ungodly.

2. Times for the accomplishment of future events not hidden from God. The future as truly as the present under His perfect inspection. The times and seasons reserved in His own power (Act ). Though unknown to us, not the less certain to Him (Act 15:18.)

3. Sufficient to describe the godly as "those that know God." Such knowledge one of—

(1) Certainty (1Jn ); 

(2) Divine communication (Joh ); (Mat 11:27); 

(3) Experience (1Pe ); 

(4) Regard and love, as Psa ; 

(5) Acquaintance and fellowship (Job ; Gen 5:24; Gen 6:9). As the result of such knowledge the righteous trust in God as a Father (Psa 9:10). Not to know God the characteristic of the ungodly (1Th 4:5; 2Th 1:8). Godly men the friends of God. Abraham's title of nobility shared by each of them. (Compare Jas 2:3; Isa 41:8, with Luk 12:4; Joh 15:14-15).

4. God's friends made acquainted with His purposes and procedure in the world (Gen ; Psa 25:4; Amo 3:7; Joh 15:15). The characteristic of the ungodly, that they "regard not the works of the Lord nor consider the operation of His hands" (Psa 28:5; Isa 5:12). Wisdom given to the children of God to discern and know the times (Luk 12:56; 1Th 5:1-4; Rom 13:11). Times and seasons, however, while still future, reserved in the Lord's own knowledge, except in so far as He is pleased to communicate them (Act 1:7; Mat 24:36; Rev 1:1).

II. Describes the conduct of various classes of men in relation to their fellows, with its consequences (Job ).

First: Their conduct (Job ).

1. Fraud, theft, and violence (Job ). Exhibited in—

(1.) Removing "landmarks." Placing farther back the stones erected to distinguish their own fields from their neighbour's,—common in Eastern and other countries where hedges are not frequent; and doing this for the purposes of fraudulently enlarging their own estate at the expense of their neighbour's. Expressly forbidden in the law of Moses (Deu ). Persons guilty of it pronounced accursed (Deu 27:14). Found in the days of Hosea (Hos 5:10).

(2.) Stealing sheep and feeding them as if their own (Job ). "They violently take away (or steal) flocks and feed thereof (margin, ‘feed them')." Job's own experience in reference to his oxen, asses, and camels (ch. Job 1:14-15; Job 1:17). Pasturing the stolen sheep an aggravation of the crime. Indicated boldness and perseverance in sin. The practice common among the Bedouins. Marks an uncivilized state of society. Practised even in Scotland in the last century in regard to larger cattle. Observe—(i.) The character of sin to sear and deaden the conscience; (ii.) The ungodly often apparently permitted to enjoy the fruit of their sin.

2. Cruelty and hardheartedness (Job ).

(1.) In reference to the fatherless. "They drive away the ass of the fatherless" (in order to appropriate it to themselves, probably on some pretended claim, perhaps, as in the next clause, as a pledge or pawn for some loan or debt). The one ass of the fatherless his means of subsistence. The fatherless not only poor, but without any to defend them from such oppression. An ass still the means of subsistence to fatherless and poor children in the East, being used both for riding and carrying burdens.

(2) In reference to the widow. "Take the widow's ox for a pledge,"—taking it in pawn for the loan of a trifling sum, and keeping it in their possession. An aggravated cruelty, the ox being the only means of her subsistence by ploughing her little plot of ground and yielding her milk. The widow herself an object of sympathy, her poverty having necessitated her to ask a loan or incur a debt with her hard-hearted neighbour. The sin expressly forbidden by the law (Exo ; Deu 24:6; Deu 24:10. "No flesh in man's obdurate heart."

3. Insolence and oppression of the poor (Job ). "They turn the needy out of the way,"—acting towards them with overbearing violence; compelling them by their cruelty and oppression to abandon the highways and frequented parts of the country, and thus preventing them from following their ordinary pursuits; perhaps removing them in order to take possession of their little fields; or forbidding them the highway for their ox or their ass. The "clearances" of modern times. A sin not to aid the poor; still more to expel them from the neighbourhood as burdens and nuisances. The poor never to cease out of the land (Deu 15:11). Left as objects for the exercise of kindness and benevolence (Mat 26:11. To oppress the poor is to reproach their Maker.

Second: The consequence of this oppression (Job ). "The poor of the earth (or land) hide themselves together;" disappearing as unable to endure the oppression or resist their oppressors. "When the wicked rise [in power], men hide themselves" (Pro 28:20). Forced by oppression into solitudes where they congregate and enjoy comparative safety. The godly under persecution thus often made to wander in deserts and mountains, and in dens and caves of the earth (Heb 11:38). The case of Elijah and other servants of God in the days of Ahab and Jezebel (1Ki 17:3; 1Ki 18:13). The pilgrim fathers of England and the Huguenots of France. Bedouins and others in the East often obliged to seek refuge in the desert from the oppressions of tyrannical governors. Their life in such circumstances made one of privation and suffering (Job 24:5). "Behold, as wild asses in the desert [instead of their own fields as formerly], go they forth to their work, rising betimes [before the excessive heat] for a prey (or to obtain food); the wilderness yieldeth food [a scanty and miserable subsistence] for them and for their children" (whole families being thus driven forth from their homes and from society). The wild ass a "solitary, timorous animal, whose only defence is its heels." The reference here rather to their solitude and fear than to savage wildness. A barbarous and uncivilized state, however, the likely consequence of the treatment they receive (Gen 16:12; Gen 21:20).—(Job 24:6). They reap every one [by himself] his corn (margin, "mingled corn or dredge," a mixture of grain ordinarily used as fodder for cattle, and so generally translated, as in Isa 30:24, in the field (or perhaps, ‘they reap [as hired or forced labourers] every one in a field which is not his own'); and they gather the vintage of the wicked (to obtain as hirelings a subsistence for their families; the proprietors of the vineyards characterized as wicked from their cruelty and oppression of the poor, but in time of vintage, glad to obtain their aid in gathering the grapes; or possibly obliged to render forced labour so common in the east). They cause the naked (the poor and poorly clad) to lodge (or ‘pass the night') without clothing [having taken to pledge their upper garment, usually serving also as a covering by night] (Deu 24:13), that they have no covering in the cold (the nights in eastern countries being often as cold as the days are hot) (Gen 31:40). They are wet (or drenched) with the showers (or heavy driving rains) of the mountains (where, as travellers often experience, such storms of wind and rain are common), and embrace the rock (clinging to some cave or hollow in its side) for want of a shelter."

The picture presented in the eighth verse suggests—

The True Rock and its Shelter

1. As sinners men are by nature in the condition of the persons here referred to,—exposed to a storm. That storm God's righteous anger on account of sin. The wrath of God revealed from heaven against all ungodliness and unrighteousness of men (Rom ; Col 3:6). "Wrath to come" awaiting the unsaved sinner. The day of judgment the great day of Divine wrath—the wrath of the Lamb (Rev 6:16-17). That wrath compared to a storm. "On the wicked God shall rain snares (Margin, ‘burning coals'), fire and brimstone, and an horrible tempest" (Psa 11:6). No storm on earth ever equal to it. (i.) Other storms affect only the body, this the soul; (ii.) Others endure but for a short time, this for ever; (iii.) Others may have peace within; this fills with anguish and despair. Felt at times in the sinner's conscience even in this life. Even then intolerable. Escape from it in this life possible. Hereafter rocks and mountains invoked in vain for shelter. Exposure to the storm wherever sin is still unpardoned. Though now unfelt, yet even ready to burst upon the Christless soul. The case of men universally. Men by nature children of wrath, even as others (Eph 2:3.).

2. Men in themselves are without a shelter. Have no means of averting or screening themselves from deserved wrath. Wealth unable to purchase a shelter from it. Power unable to command one. Science unable to contrive one. Good works unable to merit one. Our own works like Adam and Eve's fig-leaved aprons. Monarch and mendicant equally powerless to screen themselves from this storm. No shelter without satisfaction to the demands of a righteous law. The required shelter to be strong enough to resist the brunt of the storm. Able to stand between the sinner and the storm that must otherwise beat on his defenceless head.

3. Such a shelter provided in Christ. Christ, given by God the Father for that purpose, came into the world to save sinners from the storm. Promised as an hiding-place from the wind and a covert from the tempest (Isa ). Fitted to be such a shelter. God and man in one person. God manifest in the flesh. As man, Christ has done and suffered in our stead what the law of God demands in the way of obedience and penalty. As God in our nature, He is able to stand as a substitute for us, and to give infinite value to His obedience and suffering in our stead. Provided for us in pure love on the part of God (Joh 3:16). God's will that all should flee to and find shelter in this rock. Christ as a rock—

(1.) Affords perfect safety to the soul that trusts in Him. A rock is strong, firm, impenetrable. None ever trusted in Him and perished; 

(2) Never changes. A rock the most abiding and unchanging object in nature. Christ the Rock of Ages—the everlasting Rock. The same yesterday, to-day, and for ever. 

(3) Is sufficient to, receive and shelter all who betake themselves to Him. Rocky caverns in Juda, as the cave of Adullam, large enough to contain thousands of men. Room in Christ for millions at once. Millions sheltered in this Rock already, and yet there is room. 

(4) Is comfortable and well replenished. Caverns sometimes found already furnished with necessary articles left there by previous occupants; the contrary, however, being generally the case. In Christ, all things provided needful for comfort and well-being, both here and hereafter. Christ made of God to those who are in Him, both wisdom, and righteousness, and sanctification, and redemption (1Co ). The world, life, death, all things, ours when we are Christ's. All fulness in Him, out of which we may receive even grace upon grace. All our needs supplied. In the world tribulation, but in Him peace. Grace found in Him sufficient for daily duty, daily temptation, daily trial. 

(5) Is accessible to all. Stands open and free. Its entrance obstructed by no formidable barrier. No steep and rugged height to climb in order to reach it. Accessible even to a child. Entered not by toil or merit, but by faith,—believing God's testimony true concerning it, and so trusting in it. Over its portal stand the words: Believe in the Lord Jesus Christ and thou shalt be saved. 

(6) All are welcome to its shelter. Entrance without money and without price. No qualification required but sense of need, desire for shelter, and belief in its sufficiency. "A guilty, helpless sinner desiring shelter," a sufficient passport. All classes without distinction invited to enter and be safe.

4. This Rock is to be "embraced." A rock of no use for shelter but as it is fled to, entered, and clung to. Christ is for personal acceptance, appropriation, and trust. The ark, when made, to be entered by Noah and his family. Not enough to hear of the rock, look at it, understand about it, or be near it. Must be entered and "embraced." "Found in Christ" gives safety, not found near Him. No time to be lost in entering this Rock. Too late when the storm descends. "Behold, now is the accepted time! behold now is the day of salvation!"

Important question. Where am I? In the Rock? or still exposed to the storm? If the former, then "let the inhabitant of the Rock sing," and praise aloud the God of his salvation (Isa ). If the latter is still the case, the call is, Come in now. The door still open. Still room. Delay not. Why remain outside exposed to the storm? Death hastens. The door will soon be shut. Entrance may within another hour be impossible. Then no shelter from the storm for evermore. "To-day if ye will hear his voice, harden not your heart."

III. Proceeds further to describe the cruelty and oppression of the ungodly rich, and their apparent impunity (Job ). "They pluck the fatherless from the breast (infants whose fathers are already dead, and whom these men snatch from the widowed mother's breast to make their own, as pledges or in payment of some real or pretended debt), and take a pledge of the poor (either the poor man himself to be their bondslave till the debt is paid, as Lev 25:39; Mat 18:25; or his garment, as ch. Job 22:6). They cause him (the poor whose garment they have taken in pawn) to go naked, without clothing, and they take away the sheaf from the hungry (the handful of corn they have plucked to satisfy their hunger, or the gleanings of the harvest field, which were usually regarded, and were afterwards by the law of Moses expressly appointed, as the perquisite of the poor, Lev 19:9); which make oil within their walls (for the benefit of these rich oppressors; or ‘who toil at noontide in their vineyards' as hired, or rather as forced, labourers), and tread their wine-presses and suffer thirst" (not being permitted to allay their thirst with the juice of the grapes they were laboriously expressing.)

"Slaves in the midst of nature's bounty curst,

And in the loaden vineyard suffer thirst."

Addison's Letters from Italy.

Cruelty and oppression not confined to the country (Job ). "Men (or ‘the dying') groan [under injuries and oppressions] from the city [where justice is wont to be exercised, and where fear might be supposed to restrain evil-doers), and the soul of the wounded—[not only having their spirits but their very life crushed out of them by oppression] crieth out [to God and men for help, or to God for vengeance]: yet God layeth not folly to them"—(apparently lays it not to their charge, or appears to give no heed to it; or, "does nothing absurd" or unbecoming His Divine character in permitting such things; or, according to another way of reading the word here rendered "folly," "pays no attention to their prayer," viz, that of these suffering and oppressed ones). The frequent complaint in the Psalms that the wicked oppress the godly poor with impunity, while God appears to take no notice either of the crimes of the one party or the sufferings of the other (Psa 10:1-14; Psa 35:17; Psa 42:9; Psa 44:23-24). Observe—

1. Crimes committed and cruelty perpetrated while God keeps silence (Psa ). Sentence against an evil work not often speedily executed (Ecc 8:11). Yet forbearance no acquitance.

2. The effect of sin to harden the heart and deaden the feelings of humanity.

3. Love of power or gain stops at no crime or cruelty to attain its object.

4. Sin assimilates men to Satan, the "murderer from the beginning."

5. Great sufferings often superinduced by other men's sins (Job ).

6. The cry of oppressed ones terrible for the oppressor (Jas ).

7. City as well as country the theatre of the oppressions of some and the sufferings of others (Job ). Solemn warning in this verse for such cities as London. Eternity alone will reveal how many lives have been crushed out of men and women by oppressive labour and scanty remuneration.

IV. Describes other classes of wicked men,—those who practise sin in secrecy and under the cover of darkness (Job ). "They (or ‘these,' as distinguished from the former) are of those that rebel against the light (hating and shunning it as unfavourable to their wicked deeds, Joh 3:19-20); they know not the ways thereof, nor abide in the paths thereof" (prefer darkness to light, and night to day, for the perpetration of their crimes). The first of these classes, the Murderer (Job 24:14). "The murderer rising with the light (at earliest dawn) killeth the poor and needy [as unable to resist him and his demands], and in the night is as a thief" (or, "acts the thief"). In the East, murders are committed at early dawn, the most favourable part of the day both for travelling and work, while thieves or housebreakers practise their crimes during the night.—The second class, the Adulterer (Job 24:15). "The eye also of the adulterer waiteth for the twilight (the evening or night, as more favourable for his purpose, Pro 7:9, saying, No eye shall see me, and disguiseth (muffles up or puts a mask on) his face. In the dark they (the two classes already mentioned, or perhaps a third, Burglars or Housebreakers) dig through houses (insinuating themselves, like the adulterer, or literally, digging an entrance for themselves, like the housebreaker, through the mud walls of the houses) which they had marked for themselves (or ‘having shut themselves up') in the daytime; they know not the light (—hate and shun it). For the morning is to them even as the shadow of death (as hateful and as feared, as discovering and detecting their evil deeds (Eph 5:13); or, the shadow of death is to them as morning,—darkness is as desirable and delightful to them as morning is to others); if one know them (or discover them, or ‘when one can recognize, people,' i.e., in the light of the morning), they are in the terrors of the shadows of death" (or, "it is the terrors of, &c., to them"; or, "the terrors, &c., are upon them.") Observe—

1. The character of sin, that loves the darkness for its commission. A reptile that loves the darkness of caves and dungeons. A work of darkness, to be practised only out of observation, and in the ignorance of God and truth. A testimony to the value and excellence of godliness, that it does not fear the light (Joh ).

2. Sin opposed to the light of truth as well as to the light of day. Hence hatred to the truth, which both exposes and opposes sin. The great condemnation, to have the light and yet hate and avoid it (Joh ). The sin of Christless persons in a Christian land, neighbourhood, or family.

3. A sovereign authority in light to keep men from evil deeds.

4. The present in many places a time of light; hence corresponding responsibility.

5. Murder a common crime where not restrained by fear (Job ). "Feet swift to shed blood," part of the inspired description of fallen humanity (Rom 3:15).

6. Sin aggravated when committed with purpose and deliberation (Job ).

7. The ungodly, when not committing iniquity, often plotting it.

8. Sin committed in forgetfulness of God. "No eye seeth me."

9. The wicked often tortured between lust and fear. Raging lust before commission; deadly fear of detection in and after it.

10. Pleasures of sin dearly bought. The terrors of the shadow of death sooner or later the consequence of it. The ways of transgressors hard.

V. Describes the experience of the wicked (Job ). "He is swift as the waters (or, ‘light on the face of the waters;' carried away by Divine vengeance as the foam or other light substance on the surface of the stream; or, gradually and quietly, though swiftly, borne along to the grave where he finally disappears); their portion (or estate) is cursed (—ultimately abandoned to desolation) in the earth (or land): he beholdeth not the way of the vineyards (—is cut off ultimately from his former haunts, pleasures, and pursuits, ‘from the cheerful ways of men'). Drought and heat [in summer] consume the snow waters (—gradually dry up the torrents and mountain streams formed by the melted snow (ch. Job 6:15; Job 6:18); so doth the grave (—death and the invisible world, which sooner or later swallow up and cause to disappear from the earth) those that have sinned [in the gross and open way already, and yet to be, described]. The womb (even the mother that bare him) shall forget him (so worthless his character, and utterly abandoned by, and cut off from, friends and relatives): the worm shall feed sweetly upon him (or ‘shall be sweet to him,' his only companion now, ch. Job 21:33); he shall be no more remembered [having done nothing to cause his memory to be cherished, but the contrary (Pro 10:7)]: and wickedness (or the wicked man) shall be broken as a tree" [useless and already decayed]. Observe—

1. The character of the selfish and ungodly, however rich, a worthless one. The sinner in his best and most prosperous state light as foam on the surface of the stream.

2. All the sinner's earthly enjoyments speedily brought to an end. Slowly or suddenly, the grave terminates his pleasures and pursuits (Job ). The pleasures of sin but for a season.

3. The grave only formidable to those who have led a sinful life, and die without renewal of heart and removal of guilt.

4. Humbling contrast between the grace and its wormy inhabitants, and the sinful indulgences and worldly pomp of a godless and prosperous life. The rich man in the Gospel lifts up his eyes in hell, and craves, not for deliverance, but a drop of water to cool his burning tongue.

5. Sin soon covers men's names with oblivion, and makes even their nearest relations to forget them (Job ). "The righteous is held in everlasting remembrance, but the memory of the wicked shall rot" (Pro 10:7).

VI. Returns to the character and ways of the ungodly as meriting the punishment already mentioned (Job ). "He evil entreateth the barren that beareth not (thus adding affliction to the afflicted, barrenness being held a reproach and at the same time leaving the widow without natural defenders), and doeth not good to the widow (not only withholding the sympathy and succour which her circumstances claim, but acting towards her in a way the very reverse). He draweth also the mighty with his power (attaching him to his interests for the purpose of oppressing others); he riseth up (for the purpose of completing his wicked designs; or, he rises to power), and no man is sure of life (so formidable his power and so regardless of right). Though it be given him to be in safety (by God himself, who bears long with him instead of punishing him at once in the midst of his wickedness), whereon he resteth (living at case and in security in consequence of this forbearance); yet his (viz., God's) eyes are upon their ways (though now keeping silence and apparently winking at his evil deeds). They are exalted for a little while but are gone (Heb. and Marg. ‘and are not,' are no more, but disappear from the stage), and (are) brought low (by death which terminates at once their power and their pride); they are taken out of the way as all others (even the meanest whom they have oppressed), and cut off as the tops of the ears of corn." Observe—

1. Injury done to a fellow creature a sin marked by God; that Sin aggravated when the injury is done to one already in any way afflicted (Job ). The afflicted, destitute and reproached, have already claims on our sympathy and succour.

2. A sin in the sight of God, not only to injure the afflicted and destitute, but even to withhold our sympathy and aid. Not to do the good in our power, a sin as well as to do evil (Pro ; Pro 24:11-12). Neglect of the fifth commandment a sin as truly as the transgression of the sixth. Sins of omission discover the character and bring condemnation as truly as those of commission. The sins produced at last day for judgment, especially the latter (Mat 25:42-45.) Pure and undefiled religion before God, to visit the fatherless and widows in their affliction (Jas 1:27).

3. A high aggraration of sin when we not only do wrong ourselves, but endeacour by our influence to draw others into the same practice (Job ). Ahab specially branded in the Bible as not only having sinned himself, but also "made Israel to sin." The character of the ungodly not only to sin themselves but to draw others into participation in their sin (Pro 1:10-14).

4. An aggravated sin to abuse God's goodness and forbearance to the practice of coil (Job ). God's goodness intended, on the contrary, to lead to repentance (Rom 2:4). Sin persevered in on the calculation that "to-morrow shall be as this day and much more abundant" (Isa 56:12).

5. Sin, though passed over for the present, yet marked for future visitation, if not prevented by timely repentance (Job ). Sentence against an evil work not speedily executed. The sinner allowed to do evil a hundred times (Exo 8:11-12). Yet God's eyes are upon men's ways.

6. The power and pride of the ungodly but of short continuance (Job ).

7. Sinners often cut off when their prosperity has reached its highest pitch, like the "tops of the cars of corn."

8. Men spared to ripen either for mercy or judgment.

VII. Challenges contradiction or refutation (Job ). "If it be not so now [that the case is as I represented it], who will make me a liar (or prove me in error), and make my speech nothing worth?" Job's position that of Asaph (Psalms 73), that the ungodly often live long and prosper in this world, and are without any "bands in their death," though ultimately brought to judgment. His position assailed by his friends as derogatory to God's righteousness as the Governor of the world, and as savouring of infidelity. In Job's view, his position unaffected by their speeches and arguments. Observe:—

1. Our duty to see that the views we hold in regard to God and His moral government rest on solid grounds.

2. Our duty in regard to subjects upon which there is room for doubt, to be open to conviction and argument on the opposite side.

3. Our views on all religious subjects to be brought to the touchstone of reason and Scripture. Truth able to bear testing.

25 Chapter 25 

Verses 1-6
THIRD SPEECH OF BILDAD THE SHUHITE

His speech either a very abortive one, or it includes, as some think, the following chapter from the fifth verse to the end, the first four verses of that chapter probably belonging to the next one, but, by the mistake of transcribers, placed at the beginning of this.

The object of the speech to show Job's presumption in thinking himself righteous before God, and in wishing to debate his cause with Him as an innocent sufferer.

With this view he sets forth the character and attributes of God. Appears to charge Job, though only by implication, with rebellion against the Divine Majesty, and to wish to overwhelm him with a view of the Divine power and holiness.

The speech true in its statements, just in its sentiments, sublime in its poetry. The argument employed in it solid, and similar to that ultimately used by Jehovah Himself to silence Job. The speech wanting in appropriateness to the case in hand, and in sympathy with the party addressed.

I. Bildad briefly descants on the attributes of God

1. His sovereignty (Job ). "Dominion and fear are with him." God not named. With Him whom thou challengest. Him emphatic. With Him and no other. God "the great and only Potentate." The Supreme Ruler in heaven, earth, and hell. Therefore not to be resisted with impunity. As the supreme universal Ruler, God must be' righteous in all His works. Therefore wicked, as well as ruinous, to oppose Him. God's attribute of sovereignty frequently insisted on in the Scriptures. Examples: Psa 103:19; Isa 45:9; Dan 4:25; Dan 4:34-35. Fitted—

(1) To silence murmurings under affliction and trial.—

(2) To pacify and rest the soul under dark dispensations and mysterious providences. "Shall not the judge of all the earth do right?"—

(3) To comfort the heart depressed by a view of abounding sin and misery, and of the apparent triumph of iniquity in the world. God, as Sovereign Ruler, able to make the wrath of man to praise Him, and to restrain the remainder of that wrath. Suffering only the discipline employed, or the punishment inflicted, by the Supreme Governor. Hell his prison-house for rebellious and impenitent subjects. His sovereignty consistent with the permission of rebellion and evil in His dominions. Will one day bring all things into full subjection.

2. Terrible majesty. "Dominion and fear are with him." "With God is terrible majesty" (ch. Job ). God's majesty fitted to awaken fear. All the earth to stand in awe of Him. "Who shall not fear Thee?"—the song in heaven (Rev 15:4). "God greatly to be feared even in the assembly of his saints" (Psa 89:7). Seraphim cover their faces with their wings before Him (Isa 6:2). The posts of the temple-doors and the granite mass of Sinai shook at His presence (Isa 6:4; Psa 68:8). John, in Patmos, from fear fell at His feet as dead (Rev 1:17). Sin especially makes men afraid of God. "Depart from me, for I am a sinful man, O Lord" (Luk 5:8).—As a consequence of God's sovereignty and Divine majesty, He preserves harmony among the highest classes of His creatures. "He maketh peace in His high places."—

(1) Among the angels, His higher intelligent creatures (Psa ). God's will done perfectly in heaven. No rebellious thought, word, or action found there. All loving, reverential submission to, and acquiescence in, the Divine will. Rebellion once permitted to enter, but immediately subdued and expelled for ever. Heaven a place of peace and harmony, order and tranquillity, safety and felicity. No hostile attempts suffered to be made upon its inhabitants from without; no disturbance or disquiet to arise within.—

(2) Among the heavenly bodies. These preserved by the Supreme Ruler in their respective orbits. No collision or injurious disturbance permitted from each other. "Music of the spheres," an idea as true as it is beautiful.—Inferences: 

(1) If peace prevails in His high places, it should also do so in His lower ones—the earth and its inhabitants. Monstrous for man to be in rebellion against His Creator.—

(2) If God makes peace in His high places, He will also make it in His lower ones. God's will to be done on earth as it is in heaven. To make peace on earth, the object of His Son's mission into the world. "On earth peace" (Luk ).—

(3) God the great peacemaker. His nature peace. True peace the peace of God. All true peace from Him. The God of peace. The author not of confusion, but of peace, order, and concord (1Co ).—

(4) No rebellion which God is not able to quell. The continuance of rebellion on earth not the result of God's weakness or indifference, but of His patience, compassion, and wisdom. The long-suffering of God is salvation. Not willing that any should perish, but that all should come to repentance (2Pe ; 2Pe 3:15). He who makes peace in His places, is able to make it also in His lower ones.—

(5) God's rule an efficient one. He not only wishes, but makes peace. Our great comfort. Man's efforts to make peace in the world, in a country, in a family, in himself, ineffectual. God able to subdue all things to Himself, and so to make peace. He maketh wars to cease unto the ends of the earth (Psa ). Shall sepak peace to the heathen (Zec 9:10). Commands peace to raging winds and threatening waves. Speaks peace to the troubled soul: "Be of good comfort; thy sins are forgiven thee: go in peace."

3. His power and greatness (Job ). "Is there any number of his armies?" These armies are—

(1) Angels (Psa ]). These innumerable (Psa 68:17; Rev 5:11; Dan 7:10). Angels of light doubtless much more numerous than those of darkness. Yet of these a legion, or some thousands, found in one single person (Mar 5:9; Mar 5:13). Milton rightly sings—

"Millions of spiritual creatures walk the earth

Unseen, both when we wake and when we sleep."

The inhabitants of this earth probably only as a drop in the ocean compared with the "innumerable company of angels."—

(2) Heavenly bodies (Isa ). These to us literally innumerable. Vastly more numerous than could be dreamt of by Bildad at that time. Only a very few of these visible to the naked eye. An immense multitude of dense clusters of stars apparently scattered throughout all space. These clusters like so many vast armies. The whole aggregate of these starry worlds a mighty host drawn up in endless battalions, probably only visible at once to the eye of the Almighty. Our Galaxy, or Milky Way, one of those immense clusters of stars or suns, with nearly thirty times as many towards the centre as near the extremities,—being rather a succession of irregular masses, more or less connected by isthmuses or bridges of orbs, stretching from the one to the other, in any one of which the number of stars is past reckoning. Yet this immense cluster, or combination of clusters, with its stars scattered by millions like glittering dust, is only one of these numerous "armies" that compose the celestial host. Upwards of two thousand of these nebulous clusters discovered in the northern, and more than one thousand in the southern heavens, which, by powerful telescopes, have been resolved into innumerable stars.—

(3) All creatures employed in serving God and ministering to His will. So locusts, &c., spoken of as Jehovah's "great army" (Joe ). The army of the Medes and Persians His weapons against Babylon (Isa 13:5; Jer 50:14). "Fire and hail, snow and vapour, stormy wind fulfilling his word," included among his armies (Psa 148:8; Job 38:22-23). All nature His servants when "the Lord of hosts mustereth his host of the battle" (Isa 13:4).

"What is creation less

Than a capacious reservoir of means

Formed for His use, and ready at His will?"

4. His goodness and beneficence. "On whom doth not his light arise." His light is: 

(1) Literally and physically the light of the sun in the heavens. "His going forth is from the end of the earth, and his circuit unto the ends of it: nothing hid from the heat thereof" (Psa ). "He maketh his sun to shine on the evil and on the good." All lands, classes, characters, individuals, partakers of the precious benefit. Its preciousness only fully realized by those who have long felt its want—surrounded by "clouds instead, and ever-during dark."—

(2) Figuratively, His favour and providential goodness. This universal. "The Lord is good to all, and His tender mercies are over all His works." "He is kind unto the unthankful and to the evil" (Luk ). "The Lord loveth the stranger in giving him food and raiment" (Deu 10:18). He sendeth rain both on the just and on the unjust. "Giveth rain from heaven, and fruitful seasons, filling our hearts with food and gladness" (Act 16:17). God the Father of lights, from whom cometh down every good gift and every perfect gift (Jas 1:17).—

(3). "The light of truth and saving knowledge" (2Co ). That light designed for all men. Christ the Light and the Saviour of the world. The true Light which lighteth every man that cometh into the world (Joh 1:9). A light to lighten the Gentiles. His birth glad tidings of great joy, which should be to all people. His commission to His disciples, Go ye unto all the world, and preach the Gospel to every creature. In Paul's time that Gospel had already come into all the known world (Col 1:6). Christ lifted up to draw all men unto Him. The duty of the Church everywhere to hold forth this light (Php 2:15-16). Though the light may arise on all, men may wilfully shut it out, or not care to come forth and enjoy it. Unbelief closes the shutters against the light of life. Men may love darkness rather than light, their deeds being evil. No argument against the unversality of light that some men are blind, or shut up in prison, or refuse to enjoy its beams. The condemnation of many that light is come into the world (Joh 3:19).

5. His purity and holiness.—Job . "Behold, even to the moon, and it shineth not; yea, the stars are not pure in his sight." The moon and stars probably visible at the time, the dialogue being held in the soft moonlight of a tranquil evening in Arabia. Moon and stars apparently the fairest and purest objects in the visible creation. Yet even these impure in the view of and in comparison with God. The moon loses its brightness when seen beside Him, as the stars pale before the rising sun. All, even the purest creatures, impure in comparison with God. Seraphim cover their faces and their feet with their wings while standing before Him. Their adoring exclamation one to another: "Holy, holy, holy, is the Lord of Hosts" (Isa 6:3. The song of glorified Saints: "Who shall not fear Thee, O Lord? for thou only are holy" (Rev 15:4). Isaiah, in the view of Jehovah's glory in the temple, exclaims: "Woe is me! For I am undone; for I am a man of unclean lips, and dwell among a people of unclean lips" (Isa 6:5). Imperfection and varia bleness inherent in every creature. Spots on the sun and dark shadows on the surface of the moon. Absolute purity and perfection alone in God. The slightest shade of evil or imperfection infinitely removed from His spotlessly holy nature. All sin His perfect and unchangeable abhorrence. The lustre of stars and the holiness of angels only a faint reflection from His own.

II. Bildad's inference (Job ).

1. From God's perfections in themselves. Job .—"How then can man (Hebrew, ‘weak, miserable man,'—enosh) be justified (Heb., ‘just' or righteous) with God? Or How can he be clean that is born of a woman?" If God be such, how can man be righteous "with Him?" 

(1) In comparison with Him; 

(2) In His sight; 

(3) In controversy with Him as a party; 

(4) Before His tribunal as a judge.

Bildad's inference intended to have pecial reference to Job. Founded on man's character as a creature,—poor, weak, miserable, liable to suffering, disease, and, death. The reference rather to his physical than to his moral character. The latter however bound up with the former. Both the result of the Fall in Eden. Bildad infers man's impurity from his physical infirmity as a creature. Man in his best estate necessarily impure in comparison with God. His moral impurity, however, not from his being a creature, but a fallen creature. "God made man upright." Adam created in God's image and after God's likeness. As he left His Creator's hands, pronounced by Himself "very good." A suffering and a sinful state the twin effect of the first disobedience. "By one man sin entered the world, and death by sin." "By one man's disobedience many were made sinners" (Rom ; Rom 5:19). Only by the grace of God and the obedience of a second Adam can man now be righteous. The righteousness in which a man can now stand that of one who is both God and man,—one "born of a woman" like other men, and yet, unlike other men, begotten by the Father, and conceived in a virgin's womb by the power of the Holy Ghost. The man Christ Jesus the specimen of a righteous man without sin. All believers viewed as righteous in Him. Made also partakers of His holy nature and character. The Gospel of the Grace of God gives the only answer to Bildad's question, How can man be just with God? The answer, By union with the God-man Christ Jesus, effected through faith in him by the operation of the Holy Ghost. A man is now righteous with God, legally, through the imputation of Christ's righteousness to him; pure in God's sight, morally, through the regenerating power of the Holy Ghost in him. Viewed in Christ, God sees "no iniquity in Jacob." Washed by faith in the blood of the Lamb we are made "whiter than the snow." "Thou art all fair, my love; there is no spot in thee (Son 4:7). Man, as "born of a woman," is unclean; as born again of God, is or shall be pure as God is pure (1Jn 3:2-3).

2. From the impurity in God's sight belonging to the purest creatures. Job —"How much less [pure in his sight is] man that is a worm (or maggot, the product of putridity), and the son of man who is a [crawling] worm (kindred terms used to denote the lowest state of degradation as well as weakness and defilement)." If the purest creatures are not clean in God's sight, how then can man be so? Man made lower than the angels (Psa 8:5). A worm—

(1) In his place as a creature. 

(2) In his character as a sinner.

Bildad's second question also answered by the Gospel. Man, though a worm, can be clean in God's sight. Christ, the Holy One of God, a worm, as a partaker of our weak humanity. Believers made one with Him are partakers of His pure and holy nature. The Son of God became a worm with man, to make worms sons of God with Himself. Every believer now possessed of a higher and holier nature than that of angels—the nature of the Son of God (Gal ; Eph 5:30; 2Pe 1:4). The word of Christ, received by faith, the instrument in producing this purity (Joh 15:3; Joh 17:17; Eph 5:26; 1Pe 1:22).

26 Chapter 26 

Verses 1-14
JOB'S REPLY TO BILDAD

Job, more alive to Bildad's want of sympathy than to the excellence of his sentiments in regard to the Divine perfections, speaks somewhat petulantly,—certainly with irony and sarcasm. Job not yet humbled. He hears of God "by the hearing of the ear," but as yet his eye does not see him (ch. Job ). Mere verbal representations, even of the truth, not sufficient to humble and pacify the soul. God must reveal Himself.

Uncertain whether the larger portion of this chapter, viz., from Job to the end, does not properly belong to the preceding one as part of Bildad's speech. Viewed as belonging to Job, its object would be to show that Job could as easily, and more comprehensively, descant on the Divine perfections as Bildad himself. The sentiments contained in the portion not affected by the question as to the speaker.

I. Job's ironical and indignant reflection on Bildad's speech (Job ).

1. Its want of sympathy and succour. Job —"How hast thou helped him that is without power! How savest thou the arm that hath no strength!" Means himself,—either seriously, as really without power and strength; or ironically, being so in the esteem of Bildad and his friends. Bildad's speech contained nothing calculated to support Job in his deep prostration. Its object rather to convict him of pride and self-righteousness, and to overwhelm him with a view of the Divine perfections. Job needed sympathy and support, and found none. So with his great antitype (Mat 26:40). Observe—

(1) Our duty to succour by our words those who are in trouble and distress, and to support those who are weak and ready to fall. Words sometimes more effectual than deeds in helping those who are "without strength." Job's own practice in his better days (ch. Job ). All the more painfully sensible of the want of it in his friends. 

(2) Ministers and preachers to be careful in their ministrations and addresses to come up to their profession. One great part of a minister's duty to support the weak, comfort the feeble-minded, and strengthen the tempted (Act ; 1Th 2:7; 1Th 5:14; Heb 12:12). Peter required, when converted after his fall, to strengthen his brethren (Luk 22:32). The duty best discharged by those who have realized their own weakness and need of support. According to Luther, temptation one of the three things that make a preacher. Christ Himself able to succour them that are tempted, having been tempted Himself.

2. Its want of suitable counsel. Job —"How hath thou counselled him that hath no wisdom!" Still refers to himself. Addressed by Bildad as if ignorant of the Divine perfections. Bildad's speech as void of counsel as of sympathy. Counsel never more needed than when in spiritual darkness and affliction. One of the blessings of true friendship. "Ointment and perfume rejoice the heart; so doth the sweetness of a man's friend by hearty counsel" (Pro 27:9). One of the offices of Jesus, as the Saviour of men and Head of His Church, to give counsel. Therefore possessed of "the spirit of counsel and might" (Isa 11:2). One of His titles, "The Counsellor" (Isa 9:6). One of the believer's privileges to enjoy such counsel (Psa 16:7). Observe—

(1) The part of ministers, preachers, and Christians in general, to counsel erring, perplexed, and troubled souls. (i.) Men out of Christ constantly in need of right and loving counsel. Christ counsels such to buy of Him gold tried in the fire, &c. (Rev ). Preachers and believers to do the same. (ii.) Anxious souls in need of sound counsel. The question to be wisely answered: "Sirs, what must I do to be saved? Men and brethren, what shall we do?" (iii.) Believers themselves often in circumstances requiring judicious spiritual counsel.—

(2) Ministers and others to seek to be well qualified to give true spiritual counsel both to perplexed believers and to anxious inquirers. The tongue of the spiritually-learned needed "to speak a word in season to him that is weary" (Isa ).

3. Its defectiveness in regard to the matter in hand. "How hast thou plentifully declared the tiling as it is" ("the real truth," or "sound wisdom," as ch. Job ; Pro 8:14). Bildad had declared the truth, but not the whole truth, nor yet, in Job's view at least, the seasonable truth. Job did not require to be instructed by Bildad about the Divine perfections. It was one thing for these to be set forth by Bildad, and another for them to be exhibited by God Himself, as was afterwards done. Observe—

(1) Not only is truth to be spoken in addressing men on Divine things, but the whole truth, and especially seasonable truth. 

(2) Words and high-sounding descriptions, however true, not suited to carry conviction to the hearts of hearers. General declamations about the Divine perfections not such as to meet the case cither of the careless or the concerned. 

(3) Preachers to be careful to give just representations of Divine things, and such as are adapted to meet the case of the hearers. The pulpit not the place to indulge one's taste for elegant composition, learned research, metaphysical subtleties, or poetic description. Pompous common-places and flights of rhetoric only famish the hearers, and render the preacher himself ridiculous. A Nero fiddled while Rome was burning. Paul an example to preachers: would rather speak five words in the Church that he might teach others also, "than ten thousand words in an unknown tongue" (1Co ).

4. Its conceit. Job .—"To whom hast thou uttered words? (verses or set phrases)." Bildad's speech ridiculed by Job as rather mere words or set phrases; light-sounding diction, rather than plain homely truth suited to the occasion. Probably more of the traditional poetry of the country, which he pompously repeats to a man crushed under a weight of sorrow. Had treated Job as an ignorant and godless man. Had set himself forth as his teacher in regard to the Divine character and works. Had spoken as immensely Job's superior both in piety and knowledge. Conceit one of the most repulsive and contemptible things in a preacher. Modesty in regard to himself, and due respect for his hearears, to be exhibited by every teacher of Divine truth. Paul's example: "I speak as unto wise men; judge ye what I say." "I am persuaded of you, my brethren, that ye are filled with all knowledge, able also to admonish one another; nevertheless I have written to you in some sort, as putting you in mind" (1Co 10:15; Rom 15:14-15). Peter's "I put you in remembrance of these things, though ye know them, and be established in the present truth. I stir up your pure minds by way of remembrance" (2Pe 1:12; 2Pe 2:1).

5. Its want of originality and divine unction. "Whose spirit (breath, or inspiration) came from thee." Job ridicules Bildad's speech as either an echo of those of his brothers, or a string of trite maxims of the sages; at the most, the effusion of his own spirit, not that of the spirit of God. Says nothing against the sentiments themselves. However uttered by Bildad, they are recorded by the Spirit of God for our instruction. Observe—

(1) Preachers to beware of giving other men's productions as their own. If other men's sermons are read or repeated, it should be acknowledged. 

(2) Preachers not to be mere imitators or retailers of other men's sentiments. 

(3) A preacher to speak from his own heart, if he would reach the hearts of his hearers. 

(4) Preachers to give to their hearers not merely the effusion of their own spirit, but what they have received from the Spirit of God. Five plain words uttered from the heart by the inspiration of the Holy Spirit worth more than five thousand of the most polished sentences, whether borrowed from others or the product of our own talent and study. The preacher who would win souls or edify believers, while not neglecting study and preparation, to be mainly concerned to receive his messages from God in answer to prayer, and to have the Spirit of God in the delivery of them. Two things to be sought by every preacher—a Divine unction in his discourses, and a Divine energy with them.

Stray hints for preachers:—

He who desires, according to Paul, to be apt to teach, must first himself be taught of God.—Erasmus.

Those are the best preachers to the common people who teach with the simplicity of a child.—Luther.

Let your discourses be neither absolutely without ornament, nor indecently clothed with it.—Augustine.

It requires all our learning to make things plain.—Archbishop Usher.

Preachers are to feed the people, not with gay tulips and useless daffodils, but with the bread of life, and medicinal plants springing from the margin of the fountain of salvation.—Jeremy Taylor.

Very fine, sir—very fine; but people can't live upon flowers.—Robert Hall.

I had rather be fully understood by ten, than be admired by ten thousand.—Dr. John Edwards.

Aim at pricking the heart, not at stroking the skin.—Jerome.

Here lies the secret [of the actor's greater power in moving an audience than the preacher's]: you deliver your truths as if they were fictions; we deliver our fictions as if they were truths.—Garrick.

The prayer of an old writer: "Lord, let me never be guilty, by painting the windows, of hindering the Light of thy glorious Gospel from shining powerfully into men's hearts."

Leigh Richmond's dying message to his son: "Tell him, his father learnt his most valuable lessons for the ministry, and his most useful experience, in the poor man's cottage."

"I'll preach as though I ne'er shall preach again,

And as a dying man to dying men."

Richard Baxter.

II. Descants more largely on the Divine perfections and works both in creation and providence (Job ).

1. His sovereignty over the dead and the invisible world. Job —"Dead things are formed from under the waters, and the inhabitants thereof" (or, ‘the dead groan from beneath the waters, and the inhabitants thereof'). Bildad had represented God as exercising sovereign dominion in his high places (Job 25:2). Here Job (if not Bildad himself) apparently shows that sovereignty extending to the lower world or place of the dead. The "dead," or shades of the departed, perhaps more especially the wicked dead, and in particular the giants or mighty ones before the flood (Gen 6:4). These represented as groaning or trembling from beneath, under the mighty hand of God upon them. The "waters" probably the "deep" or abyss (Luk 8:31; Rom 10:7), supposed by Jewish rabbis to be lower than the earth; the place of the dead (Rom 10:7), and the prepared abode of the fallen angels from which they recoil with horror (Luk 8:31). Perhaps the "fountains of the great deep," broken up at the time of the Deluge (Gen 8:11), and the "water under the earth" (Exo 20:4). Possibly what shall afterwards constitute the "lake that burneth with fire and brimstone" (Rev 20:10; Rev 20:14-15; Rev 21:8).

The language of the text according to the Old Testament view of the state of the dead in general. According to it the spirits of the departed still in conscious existence. That existence, however, one rather of pain and privation than of enjoyment. The place of the disembodied spirits represented as one of darkness (chap. Job ); Psa 88:12), and of pain (ch. Job 14:22). Hence the great shrinking from death on the part of Old Testament saints (Psa 30:8-9; Psa 88:9-12; Isa 38:10-12; Isa 38:17-18). Yet Enoch and Elijah both taken to be with God. Abraham and Moses in a state of blessedness (Luk 9:30-31; Luk 16:23). Lazarus comforted in the world of spirits, while Dives was tormented (Luk 16:25). The doctrine of the state of the dead only gradually developed. Its full exhibition reserved for the advent of the Messiah (2Ti 1:10). Possibly a change made in the state of departed saints after his resurrection (Mat 27:52-53). Perhaps, in more senses than one, Christ, after overcoming "the sharpness of death, opened the kingdom of heaven to all believers."—

(1) A separate state of conscious existence after death not only the doctrine of the Bible, but the general sense of mankind. Consistent with reason. Mind not necessarily dependent on matter or any material organization. 

(2) The state of the departed ungodly one of pain and trembling—"wailing and gnashing of teeth." The consciousness of God's power exercised in the invisible world only an increase to their suffering.

2. God's perfect cognizance of the invisible world. (Job )—"Hell is naked before him, and destruction hath no covering." "Hell" (Hebrew, "Sheol;" Greek, "Hades") used in Scripture to denote—

(1) The grave, or receptacle for the dead body. 

(2) The invisible world, or place of departed spirits in general, without respect to character or experience. The latter supposed by the Jews to be a vast cavern far in the interior of the earth. Probably the prison mentioned by Peter as enclosing the spirits of the disobedient Antediluvians (1Pe ). May include both prison and paradise. The place into which the disembodied spirit of the Saviour went, in order to satisfy the law of death as other men. Yet his spirit on the same day in Paradise (Luk 23:43). The clause in the so-called Apostles' Creed, "he descended into hell," not found in the early Roman or Oriental creeds. First used as a part of the Creed by the Church of Aquileia, not quite 400 years after Christ. See Pearson on the Creed, Art. v. "Destruction" (Hebrew, "Abaddon," the name given to the Angel of the Bottomless Pit (Rev 9:11), like "hell," the place of the dead or of departed spirits, its inhabitants being "lost" to human view; perhaps more especially the place of lost men and angels. "Hell" and "destruction," as synonymous terms denoting the invisible world or place of the dead, found together also in Pro 15:11; Pro 27:20; perhaps another hint as to the period of the composition of the book. "Hell" and "death" mentioned together in Rev 1:18; Rev 20:13-14. Their keys in the hand of Jesus as Lord of the invisible world (Rev 1:18.)—

(1) Believers need have no fear in entering the invisible world. Christ their Saviour and Elder Brother has been there before them, and now holds the keys. 

(2) The grave with its countless dust, as well as the invisible world with its innumerable inhabitants, all open to the view of the Almighty. The dust of His saints precious in his sight and cannot be lost (Psa ). 

(3) The most secret depths of earth and sea, with their countless objects and inhabitants, open to the same omniscient eye. Not an animalcule or infusiorium, thousands of which are contained in a single drop of water, but is the object of His inspection and care. 

(4) "Hell and destruction are before the Lord; how much more the hearts of the children of men." There is no darkness or shadow of death where the workers of iniquity may hide themselves" (Pro ; Job 34:22).

3. His power and wisdom in the works of Creation and Providence (Job ). 

(1) In giving the earth and heavenly bodies their present situation, and suspending them in empty space. Job —"He stretcheth (or stretched) out [as a canopy] the north (or northern celestial hemisphere, the only part visible to Job and his friends, and here put for the heavens in general) over the empty place, and hangeth (or hung) the earth upon nothing." The former clause according to appearance, and the old opinion that the heavens formed an immense arch, or vault, stretching over the earth. The latter philosophically true, and a remarkable anticipation of the Newtonian theory of gravitation. The earth and planets suspended in empty space, and preserved in their orbit by the operation of two opposite forces, one (the centripetal) which attracts them to the sun, or centre of the system, the other (the centrifugal) which, in consequence of the rotatory motion given them, keeps them moving on in a circle or ellipse round the sun, instead of being drawn absolutely to it. The spherical form of the earth thus also indicated. "Earth self-balanced on her centre hung." 

(2) In forming the clouds and preserving the watery particles collected in them. Job —"He bindeth up the waters (or watery vapours) in his thick clouds, and the cloud is not rent under them." Probably an allusion to the second day's work of creation—the formation of the firmament, or atmosphere, for the separation of the waters beneath from those above, and collecting the latter in clouds, and preserving them in their place. An obvious manifestation of Divine wisdom, power, and goodness. The provision made for the earth's fertility. Reservoirs of water kept far above the earth in clouds by the operation of natural laws. These clouds so constituted that, notwithstanding the quantity of water contained in them, they do not burst and discharge their contents in one vast destructive deluge. Their contents made on the contrary to fall in such gentle and temporary showers as to meet the earth's requirements. Such discharge made to result from a change in the temperature, or the influence of electricity. The clouds on one special occasion "rent under" their contents, when the "windows of heaven were opened" to deluge a disobedient world. A partial "rending" in extraordinarily heavy and deluging rains. 

(3) In so collecting dense clouds as to darken the sky with them. Job —"He holdeth back the face of his throne, and spreadeth his cloud upon it." The sky, or heaven, viewed as God's throne (Mat 5:34; Isa 66:1). Concealed by Him from time to time by a curtain of dark clouds. These clouds of His own formation, from the watery particles exhaled by the sun's heat from the earth and sea, and directed by currents of air into one locality. Clouds serve various and important purposes:—(i.) In irrigating the ground. (ii.) In moderating the heat. (iii.) In beautifying the sky. The beauty of the sky, especially at sunset, thus made to vie with that of the earth. Observe—God himself invisible, though His agency is everywhere seen and felt. His throne still there, though He spread a cloud over it. God to be trusted and to be believed in when we cannot see Him. 

(4) In appointing the alternation of light and darkness, and the vicissitude of day and night. Job —"He hath compassed the waters with bounds, until the day and night come to an end" (or, "He hath drawn a circular boundary upon the waters with exact proportion of light and darkness;" or, "even to the limit of light with darkness," i.e., where the light ceases and darkness begins;—Margin, "until the end of light with darkness"). Apparent allusion to the first day's work at the creation—the dividing the light from the darkness, and appointing the alternation of day and night (Gen 1:3-5). The "bound" here mentioned probably the horizon. The earth popularly supposed-to be a plane bounded by the "waters" of the ocean on which the vault of heaven appears to rest and to form a circular boundary,—the place where light ends, and darkness commences. The sun supposed to move from the eastern to the western boundary, where it disappears till the following morning. The description in the text, like others in the Bible, given popularly, according to appearance. The earth's diurnal rotation on its axis not then generally known. No object of the Bible to teach the facts that progressive science was in due time to discover. The language of the Bible popular, not scientific or philosophical. The horizon an apparent boundary between light and darkness. That boundary a part of God's work in creation and providence. Science only informs us how.

The alternation of light and darkness, day and night, one of the most conspicuous and beneficial arrangements of the Divine Creator. Among its benefits are—(i.) An agreeable variety instead of the uniform sameness even of constant day. "The sweet approach of even and morn," the joyous thrill of sunrise, and the gorgeous beauty of sunset, due to this alternation. (ii.) Suitable seasons afforded for the varied requirements of men and other animals. Night and darkness suitable to man for rest, as daytime and light are for labour. The darkness of night necessary for predaceous animals obtaining their food. (iii.) Evening valuable as tranquillizing the mind, inviting to sober meditation and reflection, and affording opportunity for domestic and social enjoyment. Eventide the season chosen by Isaac for meditation in the fields (Gen ).

"Eve following eve,

Dear tranquil time, when the sweet sense of home

Is sweetest! Moments for their own sake hail'd!"

(iv.) The earth kept cool and moistened with dew through the same wise and beneficent provision. (v.) Plants and animals mutually benefited by the interchange of light and darkness. "In the various processes of combustion, and by the respiration of animals, a large amount of the oxygen of the atmosphere, or its vital part, is withdrawn, and, united with carbon, is returned as carbonic acid—an ingredient deleterious to animal life. But this deteriorating process is counteracted, at least to a certain extent, by the vegetable tribes. The same luminous influence which serves to generate chromule (the green matter in plants), likewise aids the plant in decomposing the carbonic acid which has been absorbed; appropriating the carbon to the construction of the ligneous tissue, and returning the pure oxygen to the atmosphere, it fits it again for the purposes of respiration. Animals may therefore be viewed as preparing food for plants by the air which they vitiate; while plants, on the other hand, by their action under the influence of light, appropriate to themselves nourishment, and restore the air to its normal state"—Professor Fleming's Temperature of the Seasons. 

(6) The starry sky, with its entrancing beauty and elevating lessons, thus alone made visible. To the alternation of light and darkness—day and night—we owe the poet's magnificent description of Evening:—

"Now came still evening on, and twilight gray

Had in her sober livery all things clad.

Silence was pleased. Now glow'd the firmament

With living sapphires: Hesperus, that led

The starry host, rode brightest, ‘till the moon,

Rising in clouded majesty, at length

Apparent queen, unveil'd her peerless light,

And o'er the dark her silver mantle threw."

God to be adored as the author of this beneficent interchange of light and darkness. "Thou makest the outgoings of the morning and the evening to rejoice." "The day is thine; the night also is thine: thou hast prepared the light and the sun." "Thou makest darkness, and it is night, wherein all the beasts of the forest do creep forth" (Psa ; Psa 74:16; Psa 104:20).—

(5) In exciting storms and disturbances in the earth and air. Job —"The pillars of heaven tremble, and are astonished at his reproof." The visible heavens viewed as a magnificent edifice supported on columns. These imaginary pillars personified, and poetically represented as in some tremendous commotion of the earth or elements standing aghast at the apparent reproof of their Creator. That reproof supposed to be directed either against themselves or mankind. So the sea said to be dried up at His rebuke (Psa 106:9; Nah 1:4). The raging wind and waves literally rebuked by the Saviour, and hushed into a calm (Mat 8:26). Storms and earthquakes among the most striking incidents in nature. Especially awful and sublime in hot climates and mountainous regions. Naturally strike the mind as indicatious or suggestions of Divine displeasure. Strictly due to the Divine will, and, though effected through the agency of natural laws, a part of His providential government. Serve various and important purposes—(i.) Morally: as—(a) Reminding us of the existence, attributes, and agency of a Divine Ruler and Judge. Few persons fail, during a tremendous thunderstorm, to think of a Supreme Being. (b) Tending to produce elevating and reverential thoughts of God. One of the sublimest descriptions of a thunderstorm, with its effects both physically and morally, found in Psa 29:3-10. (c) Suggesting the instability of earthly things and the danger to which human life is exposed, with the importance of securing the favour of God and the assurance of a better world. (d) Tending to elevate the mind and strengthen the character by bringing it in contact with the sublime and terrible in Nature.—(ii.) Physically: as—(a) Purifying the atmosphere. (b) Tending to the greater irrigation of the earth. (c) Aiding in the processes of vegetation.—

(6) In His power over (the ocean in exciting and stilling its waves. Job —"He divideth (or cleaveth) the sea with his power; and by his understanding he smiteth through the proud" (or "stilleth its pride"—Hebrew, "Rahab"). The sea, so uncontrollable by man, entirely subject to the will and power of God. Already literally divided, so as to form a pathway in the midst of its waters (Exo 14:21-22; Isa 51:10-15). Ordinarily divided and cleft by storms and tempests. By the same Divine power, its towering billows and yawning chasms made to disappear, and the storm changed into a calm (Psa 65:7; Psa 107:29). Done by Christ (Mat 8:26). Observe—Power more conspicuous in exciting the storm at sea; understanding, in quelling it. The latter frequently in answer to prayer (Psa 107:28-29; Mat 8:25-26). Prayer in such circumstances the voice of nature (Jon 1:5-6).—

(7) In making the sky bright and serene by day and studding it with stars by night. Job —"By his spirit (or ‘breath,' his power or command; or perhaps the Third Person in the Godhead, also engaged in creation, Gen 1:2) he hath garnished the heavens (or, ‘the heavens are brightness or beauty,' i.e. bright and beautiful); and his hand hath formed (possibly ‘wounded,' or ‘slain') the crooked (gliding or darting) serpent" (perhaps the Zodiac, with its twelve signs or constellations, anciently represented as a serpent with its tail in its mouth; or, more probably, a northern constellation, called Draco, or the Dragon, the description being taken from the living serpent). Apparent allusion to the fourth day's work in creation (Gen 1:14-16). The bright clear heaven lighted up with sunshine, a beautiful object, especially as succeeding a storm or the darkness of night. Still more beautiful is the nocturnal sky, spangled with stars. Affords an impressive exhibition of Divine power (Isa 40:26). The stars countless in number. In themselves, probably so many suns and centres of systems like our own. Those forming any of the constellations millions of miles apart from each other. A nebula or white fleecy speck in the belt of Orion, resolved by the telescope into a mass of stars at incalculable distances from us and from each other. Stars early grouped, for convenience, into imaginary figures of men, animals, &c.

Some terms and ideas in the preceding verse also brought together in Isa ; Isa 27:1; Psa 89:10. Rahab here rendered "proud," or "pride;" used also as a proper name for Egypt, while Pharaoh is symbolized by the dragon or leviathan—the crocodile of the Nile.—Operations in the natural world analogous to those in the social and moral. The natural world itself a mirror of the spiritual. The towering billows of the ocean a picture of the swelling pride of God's enemies, as exemplified in Egypt and her hosts at the time of the exodus (Psa 20:7). Monsters of the land and sea symbolical of cruel and injurious men, as well as of Satan and his infernal legions. The power that quells the one employed in subduing the other. A reference in the text supposed by some to the exodus, and also to Gen 3:15.

III. Reflection on the greatness of the Almighty's works. Job —"Lo, these are parts (outlines or extremities) of his ways; but how little a portion (or, ‘what a mere whisper') is heard of him (or of what is ‘in Him'—His being and perfections); but the thunder (or full manifestation) of his power who can understand?" The stupendous works and operations of His hands which are visible to us only a small part—the mere outline or extremities—of the whole. What we see and hear of in relation to God and His works, as compared with the fulness of His power, only a mere whisper in comparison with the mighty thunder. Observe—

1. Much more to be known of God and His works than is possible for us to know in our present state. Yet all His visible ordinary operations would be regarded as miracles, if not seen daily.

2. A sound and deep theology grounded on this verse. Man's knowledge confined to parts only of God's ways. The extremities or forthgoings of His administration on earth only visible. The springs, principles, and anterior steps above and out of man's sight.—Dr. Chalmers. The humbling acknowledgment of those who have penetrated farthest into the mysteries of nature. "The phenomena of matter and force lie within our intellectual range.… But behind and above, and around all, the real mystery of the universe remains unsolved."—Professor Tyndall, Lecture to Working Men at the Dundee British Association Meeting, Sept., 1867. "Alike in the external and the internal worlds, the man of science sees himself in the midst of perpetual changes, of which he can discover neither the beginning nor the end. In all directions his investigations eventually bring him face to face with an insoluble enigma; and he ever more clearly perceives it to be an insoluble enigma.—Herbert Spencer's First Principles. "All our science is but an investigation of the mode in which the Creator acts; its highest laws are but expressions of the mode in which he manifests His agency to us. And when the physiologist is inclined to dwell unduly upon his capacity for penetrating the secrets of nature, it may be salutary for him to reflect that, even should he succeed in placing his department of study on a level with those physical sciences in which the most complete knowledge of causation (using that term in the sense of ‘unconditional sequence') has been acquired, and in which the highest generalizations have been attained, he is still as far as ever from being able to comprehend that power which is the efficient cause alike of the simplest and most minute, and of the most complicated and most majestic, in the universe,"—W. B. Carpenter, General and Comparative Physiology.

3. A glorious increase of knowledge awaiting the believer in another world. There we shall know even as we are known (1Co ). From this ever-enlarging enlightenment the proud unbeliever, however scientific and philosophical now unhappily, cuts himself off. To him the future will be a world of darkness, not of light.

4. Exertions of Divine power yet to be displayed even in connection with this earth far beyond what has been already witnessed. What the Bible declares, observation confirms, sound reason assents to, and what every genuine Christian cordially believes, of a resurrection of the dead, is only an example of such power (Mat ; Eph 1:19-20). Resurrection a miracle; but even such a miracle only something of "the thunder of His power." Why thought incredible with a Being who is Almighty (Act 26:8)?

5. The lower exertions of God's power in the universe beyond man's comprehension; how much the higher? In the presence of Divine declarations, the part of sound philosophy, as well of true piety, is to believe and adore.

27 Chapter 27 

Verses 1-23
JOB'S REPLY TO THE FRIENDS IN GENERAL

Job now alone in the field. Zophar, who should have followed Bildad, and to whom Job had given opportunity to speak, has apparently nothing to say. Job, therefore, after a pause, resumes his discourse, but in a different tone. Speaks more calmly, and even more solemnly. Declares, even with an appeal to the Almighty, that, notwithstanding all he still suffers at the hand of God, and however God seems to treat him as a guilty person, he is resolved, as a sincere and upright man, to maintain the integrity of his past life, and not, for the sake of bettering his condition, as his friends would persuade him, admit hypocritically the justice of their reasoning and of their charges against him. Declares His utter abhorrence of all ungodliness, oppression, and hypocrisy, and maintains, along with the friends, that however wickedness may appear for a time to prosper, it is certain, sooner or later, to end in misery and ruin.

Job represented (Job ) as again "taking up his parable," or "proverb"—a weighty, sententious discourse or saying, such as uttered by sages and prophets (Num 23:7; Num 24:3-15; Psa 49:4; Psa 78:2; Pro 1:16; Pro 26:7). In the New Testament used in the sense of extended similitude. The latter part of the chapter, from Job 27:11 to the end, from its connection and position, one of the most perplexing portions of the book.

I. Job's resolution to maintain his innocence. Job .—"As God liveth, who hath taken away my judgment (has for some mysterious purpose, dealt with me contrary to the justice of my cause and the uprightness of my character, and who still refrains from declaring my innocence, or affording me an opportunity of pleading my cause before Him), and the Almighty who hath vexed (or ‘embittered') my soul (with such severe afflictions); all the while my breath is in me, and the Spirit of God is in my nostrils (so long as I have life continued to me; apparent allusion to Gen 2:7), my lips shall not speak wickedness nor my tongue utter deceit (in falsely and contrary to my conscience admitting myself to have been a secret and guilty transgressor). God forbid that I should justify you (in your erroneous reasoning, and your consequent charges against me, by acknowledging myself a wicked man); my heart shall not reproach me, so long as I live" (or, "doth not and shall not reproach me for any of my days," as having at any time lived in the practice of secret ungodliness, or for now denying the truth concerning myself).

Job now speaks as victor in the controversy. More solemnly than ever declares his purpose to maintain his innocence, notwithstanding his present treatment. Gives his asseveration the form of an oath—"As God liveth." Here, therefore, the controversy proper between him and his three friends takes end. Lawful in certain circumstances to appeal to God for the truth of what we affirm, and to confirm a holy righteous resolution by a solemn oath. So Luther, at the Diet of Worms: "Here I stand; I can do nothing else; so God help me." "An oath for confirmation is an end of all strife."

Job an illustrious example of a man suffering innocently, yet resolutely refusing to utter a single word contrary to his conscience. Thus confirms the testimony given of him by God Himself. Satan thus defeated and shown to be a lying slanderer in asserting that, if only sufficiently afflicted, Job would renounce his religion—would "curse God to his face." Job thus eminently belonging to "the noble army of martyrs." Would rather still underlie the false accusations of his friends, and suffer as an apparently wicked man the severities of his present distressing condition, than speak or act contrary to the dictates of his conscience, or deny what he knew to be true. Observe—

1. A truly good man will be driven by no sufferings, threatened or endured, absolutely to renounce his religion. Through the weakness of the flesh, extreme torture may force out a recantation, which by the strength of grace will speedily be withdrawn. Cranmer an example—holding over the flames the hand that signed the recantation, and exclaiming: "That unworthy hand!" "Torture me if you will; but whatever the weakness of my nature may force me in my suffering to confess contrary to the truth of Christ, I will recall as soon as the torture is withdrawn."—An Early Female Martyr to her Persecutors. The spirit of the martyrs expressed in the language of the three godly youths in Babylon (Dan ).

2. The part of true piety to wait God's own time for declaring our innocence, and to take no hasty measures for clearing our character or avoiding suffering and reproach. "Fret not thyself in any wise to do evil. Commit thy way to the Lord; trust also in him, and he shall bring it to pass; and he shall bring forth thy righteousness as the light, and thy judgment as the noon-day" (Psa ).

3. Lawful in certain circumstances strongly to declare the sincerity of our character and the integrity of our life. So Paul before the Sanhedrim: "Men and brethren, I have lived in all good conscience before God until this day" (Act ). Our own uprightness to be maintained on such occasions, as due—

(1) To God. 

(2) To our neighbour. 

(3) To ourselves. Our own righteousness of life valuable—

(1) As a fruit of Divine grace and the work of God's Spirit in our hearts. 

(2) As the evidence of our reconciliation and sonship to God. 

(3) As an example to our fellow-men. Worthless as the ground of our justification before God. A twofold righteousness belonging to the believer—an imputed, and an inherent or personal one. The latter to be maintained for our justification before men; the former for our justification before God; viz., the righteousness of the man Christ Jesus, our Head and Representative, "the Lord our righteousness" (Isa ; Jer 23:6; Act 13:39; Rom 3:20-24). Imputed righteousness to be held fast by a steadfast faith; personal righteousness by holy resolution, dependence on Divine grace, and, if need be, a fearless declaration.

4. Believers so to live that their hearts may not condemn them. "If our hearts condemn us not, then have we confidence toward God" (1Jn ).

5. Job in his suffering from false charges, and in the maintenance of his integrity under them, a type of the Messiah (Isa ; Act 8:33; Isa 50:5-9).

II. Declares his abhorrence of ungodliness, and his assurance of being one day justified. Job .—"Let mine enemy be as the wicked (or ‘mine enemy shall be &c.'), and he that riseth up against me as the unrighteous." May be viewed either as in the form of a wish or of a declaration. As the former—strongly expresses his abhorrence of ungodliness. A godless character the worst thing he could wish to his enemy. Thus a form of the assertion of his integrity, without implying any evil wish against his enemies. As the latter—expresses the conviction that the day would come when those who now opposed him would appear to be the guilty party. This conviction ultimately realized, ch. Job 42:7-8. Observe—

1. Abhorrence of ungodliness to be deeply cherished, and on all due occasions to be boldly declared.

2. Sin to be regarded and avoided as the greatest evil, both to ourselves and others.

3. Certain that God's faithful servants will not always underlie false charges (Isa ; Rev 3:9). A day at hand when "all shall be brought out in their blacks and whites."—S. Rutherford.

4. A good man to be careful that his enemies are only the ungodly. A faithful follower of Jesus likely, sooner or later, to have the ungodly for his enemies and calumniators. A woe pronounced on the disciples when all men shall speak well of them; a blessing, when men shall revile them, and speak all manner of evil against them, falsely, for their Master's sake. Christ Himself hated by the world, because He testified of it that its deeds are evil. His followers to imitate His example and partake of His experience (Joh ; Joh 15:18-21; Mat 10:24-25).

III. Gives his reasons for his abhorrence of ungodliness and hypocrisy, as well as a proof that his was not such a character (Job Four things not found in a hypocrite or godless person, but which Job possessed—

(1) A good hope. 

(2) A hearing with God. 

(3) A holy joy in God Himself. 

(4) A heart always to pray.

1. The hope of the ungodly, however prosperous in this world, doomed to disappointment. Job .—"For what is the hope of the hypocrite (or godless person), though he have gained (or, ‘when God cuts him off,' as in ch. Job 6:9; Isa 38:12), when God takes away (or draws forth) his soul?" The hope of the prosperous hypocrite doomed to perish. Riches profit not in the day of wrath. The sinner may live to do evil "a hundred times," but must, if impenitent, perish in the end. The rich fool in the Gospel cut off in the midst of his prosperity, and in the height of his hope. Dives taken from his sumptuous table, to cry in hell for a drop of water to cool his tongue. The Saviour's problem for a worldly man,—What shall a man be profited if he shall gain the whole world and lose his own soul? (Mat 16:26). Solon's maxim not far from the truth,—Call no man happy till his death. Observe—

(1) Our course of life to be constantly viewed in the light of eternity and a dying bed.

"Thrones will then be toys,

And earth and skies seem dust upon the scales."

(2) A man is happy according to his character rather than his condition. 

(3) The text an emphatic testimony to a future life. But for this, the case of the prosperous wicked might have the best of it. If in this life only we have hope in Christ, then are we of all men most miserable (1Co ). 

(4) A prosperous life often suddenly cut short by the stroke of death. Life in God's hands. The thread cut off at His pleasure. 

(5) The soul of the ungodly man forced to quit the body; that of the godly gladly departs from it. The wicked is driven away in his death. Body and soul must part; the question is, how? 

(6) That hope only worth having that looks beyond the grave. "He builds too low that builds beneath the skies." 

(7) The gain of the world a poor compensation for the loss of the soul. 

(8) Awful condition for a man to be suddenly called into eternity in the midst of his earthly enjoyments, and unprepared.

"How shocking must thy summons be, O death.

To him who is at ease in his possessions!

Who, counting on long years of pleasure here,

Is quite unfurnish'd for that world to come."

(9) Gold able to procure entrance anywhere but into the kingdom of God. 

(10) True wisdom to ask, What is my hope in the event of a sudden death? Reader, what is yours? Only faith in Christ's blood and righteousness, confirmed by a life of love towards God and men, the only sure foundation of a geea hope. Christ our hope. Such hope the anchor of the soul amid the storms of life and "the swellings of Jordan."

2. The prayer of the ungodly unheard in the time of trouble. Job —"Will God hear his cry, when trouble cometh upon him?" Two questions implied—

(1) Will the ungodly pray in time of trouble? 

(2) Will God hear him if he does? A heart to pray not always found in time of trouble. The spirit to pray a gift from God. A prayerless life often followed by a prayerless death. Prayer, even if offered, in time of trouble not always heard (Pro ; Isa 1:15). Acceptable prayer implies both repentance and faith. Both wanting in the prayer of the ungodly and the hypocrite. An acceptable time when God may be found and prayer heard;—and the contrary. A time when knocking at mercy's gate will be followed by no opening (Mat 25:11-12). He who will not pray when he might, perhaps cannot pray when he would, or is unheard when he does. To shut the door of our heart in God's face, is the way to have the door of his heaven shut in ours. Observe—

(1) A time of trouble sure sooner or later to come upon each one. 

(2) To pray in the time of trouble the language of nature. So the heathen sailors in the ship with Jonah (Jon ). In ordinary circumstances the Athenians prayed to their false deities, but in public distress to "the unknown God" 

(3) The ungodly either not able to pray in time of trouble, or not heard if they do. 

(4) The mark of a hypocrite to pray only when trouble comes upon him.

3. The ungodly has no delight in God. (Job )—"Will he delight himself in the Almighty?" The ungodly would have God's gifts, but not Himself; the godly would rather have God than His gifts. A mark of grace to delight oneself in God. An unholy heart unable to delight in a holy God.

Delight in God

(1) A leading part in true piety. God desires not that we serve Him as a slave, but that we delight in Him as a child.

(2) God Himself the chief good to an intelligent creature. Everything in Him for such a creature to delight in. The source and centre of all good. "Of all Thy gifts Thyself the crown." All the beauty, loveliness, and sweetness in the creature, in comparison with what is in God, only a drop compared with the ocean. Not to delight in God is either not to know Him or to be under the power of a nature that hates Him. They that know Him not only trust but delight in Him. The greatest misery, as well as sin, of an intelligent creature, not to delight in God. Not to delight in God is either to be ignorant of Him, or to declare that we see nothing in Him to delight in. If God, only as God, is such as to be supremely delighted in by unfallen intelligent creatures, much more is He, as a God in Christ, to be delighted in by fallen ones.

(3) God the delight of heaven. Hence no unregenerate or unholy person able to enter, or find enjoyment there if he could. To delight in God hereafter, we must first learn to delight in Him here.

(4) Delight in the creature only right when we first delight supremely in God. Delight in the creature instead of God, not only idolatry but insult.

(5) A sinner's greatest delight often his greatest sin. The greater the delight in the creature to the rejection of God, the deeper the idolatry and the fouler the insult.

(6) A man's character proclaimed by what he delights in. The sow delights in the mire, the crow in carrion, the cock in the dunghill, and the worm in corruption. The delight of the holy, in God; that of the unholy, in the creature. Important question—What do I delight in? God, or the creature?

(7) Delight in God not affected by outward circumstances. Often highest when outward circumstances are lowest.

(8) The mark of a godly man, that, when in deepest affliction, he can delight himself in God. Job's case. Here apparently appealed to by Him as a proof of the sincerity of his piety.

4. The prayers of the ungodly are only casual and temporary. "Will he always call upon God?"

Persevering Prayer

1. The ungodly man prays in sickness and trouble, but not in health and prosperity. Fitful prayers like smoke driven aside by the wind and never reaching the clouds. Answers to prayer often withheld to prove its faith and sincerity. Some pray only in the sunshine, others only in the storm; the believer prays always.

2. The ungodly man's prayers not persevered in. Prayer, wanting the wings of faith, soon tires and comes to the ground. Prayer proves its sincerity by its continuance. Fallen nature prays; but only grace prays always. The hypocrite and unbeliever draws in his hand if not immediately filled. Many lose their prayers by not drawing the bow sufficiently for the discharge of the arrow. Successful prayer a bolt shot up into heaven. The believer stands knocking at God's door, and waiting His own time of opening. Christ taught His disciples always to pray, and not "to faint" (Luk ). Answers only promised to persevering prayer. He who prays successfully finds enjoyment in the exercise which brings him back to it. A man's religion which is only by fits and starts wants the stamp of divinity. Prayer, without perseverance, not current at the gate of heaven.

Job able to stand both tests. Prayed both in prosperity and adversity, and persevered in his prayers.

IV. Declares his faith in the rectitude of the Divine government

1. Speak as one conscious of greater illumination than his pretentious friends. Job .—"I will teach you by the hand of God (or, concerning God's dealings with men; and what is with the almighty (His purposes and procedure in regard to evil doers) I will not conceal." Observe—Light given in order to be communicated. A good man constituted by God himself a teacher of others. Made a light in the world to hold forth the word of life (Php 2:15-16). Truth not to be concealed from selfish love of ease or slavish fear of consequences.

2. Yet appeals to their own observation, and professes only to communicate facts with which they themselves were already acquainted. Job .—"Behold, all ye yourselves have seen it." His friends had already referred to the facts, but failed to make a right application of them. Their error not in respect to the facts, but the use of them; not in asserting that hypocrites and oppressors sooner or later suffer the punishment of their sins, but that Job, who was now suffering apparently at the hand of God, must be one of them. Job asserts the fact, but denies the inference. Maintains that all oppressors and bad men, sooner or later, suffer; but denies—

(1) That therefore all oppressors and bad men suffer in this life. 

(2) That all that suffer are oppressors and bad men. Observe—

(1) Hearers themselves to be often appealed to for the truth of what is asserted. Appeals to the hearers' own observation and experience often the most convincing argument. Hearers frequently do not so much require the knowledge of truths or facts, as the right use and application of them. 

(2) The dealings of Divine Providence open to men's view, and calling for observation and reflection.

3. Hence reproves them for their vain and useless arguments. "Why then are ye thus altogether vain?" (or "babble forth such vanities"?) Their vanity—

(1) In addressing Job as if ignorant of, or absolutely denying, the facts they so much insisted on in regard to the fate of the ungodly. 

(2) In erroneously arguing from those facts that Job, who suffered so much, must be a bad man. That Job could maintain the facts as decidedly as themselves, a proof—

(1) That he was not the wicked man they had represented him to be. 

(2) That he needed not their instruction on the subject. 

(3) That they had only been vainly insisting on things which he himself admitted. 

(4) That they had been one-sided in their views and representations. They had, therefore, poured forth their eloquence, whether original or second-hand, only "as one that beateth the air." 

(1) Preachers to see that in their discourses they are aiming at a right object, and employing right arguments in support of it. 

(2) Preachers not to dwell on known and admitted truths without shewing the right use and application of them. Not enough to repeat that all who believe and come to Christ will be saved, but to endeavour to shew what it is to believe and come to Him, and how people may do so. Not sufficient to insist that Christ died for sinners, but to show how a man obtains a saving interest in His death.

V. Describes the lot of oppressors and of the prosperous ungodly. Job .—"This is the portion of wicked men with God, and the heritage of oppressors which they shall receive of the Almighty." Seems to take up the language of Zophar (ch. Job 20:29). Observe—

(1) Faith and piety look to the end. 

(2) Each man's destiny faithfully meted out by the Almighty according to his character and conduct. 

(3). The main question for a man—what shall I receive at the hands of the Almighty? Man kills the body; but the soul still in God's hands.

The lot of the ungodly described in reference to—

1. Their children. Job .—"If his children be multiplied (or become great—a mark of propriety), it is for the sword (or they are doomed to the sword—shall fall in the siege or battle as threatened, Hos 9:13), and his offspring shall not be satisfied with bread." Misery often entailed on children by their parents' sin, an acknowledged fact. "The seed of evil doers shall never be renowned"—a standing maxim. Children usually serve themselves heirs of their parents' sufferings by practising their parents' sins. Effects of the sins of parents often in this world more visible in the children than in themselves. Proof of a judgment to come and a future life. Effects from parents' sins, suffered by children in this life, may be overruled by a gracious Providence for their benefit in the next. Contrast the text with what is stated of the children of the godly (Psa 37:25-26). Job's children neither perished by the sword nor suffered want of bread. Job 27:15.—"Those that remain of him (escaping the sword) shall be buried in death (immediately on their death as in a time of pestilence, or buried by the pestilence as the cause of their death); and his (or their) widows shall not weep" (as in an ordinary case of burial, the want of such funeral lamentation being with Orientals a grievous misfortune—"the burial of an ass," Jer 22:18-19).

2. Their possessions. Job .—"Though he heap up silver as the dust, and prepare raiment (another form of Oriental riches) as the clay; He may prepare it, but the just shall put it on, and the innocent shall divide the silver." The answer to the question put to the rich fool: "Then whose shall those things be which thou hast provided?" (Luk 12:20). The sinner's wages earned to be put into a bag with holes. Himself often snatched away by death when expecting to enjoy his acquired possessions. In the Providence of God a good man often made to reap the benefit of a bad man's gains. Insecurity and transitoriness the characteristics of the prosperous sinner's earthly goods. Job 27:18.—"He buildeth his house as the moth (which is easily shaken out of the garment where it has made its nest, and which often devours its own house), and as a booth (or hut) which the keeper [of a vineyard] maketh" (intended only to last for the season, and to be taken down as soon the fruit is gathered).

3. His person. He is often—

(1) Carried off by a sudden and unexpected death. Job .—"The rich man shall lie down [at night on his bed of rest], but he shall not be gathered (or, according to another reading, ‘he shall not do so any more,'—he lies down for the last time); he openeth his eyes (or, as quickly as ‘one opens one's eyes'—in the twinkling of an eye) and he is not" (is no more in this world, having been carried often by a sudden death during the night). Exemplified in the rich fool of the Gospel, and perhaps forming the foundation of the Saviour's illustration: "This night thy soul shall be required of thee" (Luk 12:20). 

(2) Seized with sudden fear of approaching judgment. Job .—"Terrors take hold on him as waters (suddenly overwhelming him like a mountain-torrent rushing down with widespread ruin); a tempest stealeth him away in the night (some judgment carrying him away like a sudden tornado, never dreaming of such an event). The east wind (the most vehement and destructive in Oriental countries) carrieth him away, and he departeth (no more to be seen), and as a storm hurleth him out of his place (his fancied paradise, where he expected to remain, and long enjoy his accumulated wealth. 

(3) Visited with calamity from which he is unable to escape. Job .—"For God shall cast [His judgments] upon him, and not spare; he would fain flee out of His hand." Unsparing sin prepares for unsparing judgment. Escape often sought only when too late. "The prudent foresecth the evil and hideth himself; the foolish passeth on and is punished." "A fearful thing to fall into the hands of the living God." 

(4) Made the object of execration and abhorrence to his fellow-man. Job .—"Men shall clap their hands at him (in abhorrence of his character and joy at his fall), and shall hiss him out of his place" (as an object of execration and a nuisance to society). The most prosperous evil-doer made one day "an abhorrence to all flesh." Some to leave their graves unto everlasting life; some "to shame and everlasting contempt" (Dan 12:2; Isa 66:24). Observe—(i.) Power of faith and a good conscience to enable a man, while deeply suffering both outwardly and inwardly, calmly to contemplate and boldly to declare the consequences of a life of sin. (ii.) A godly man, however tried and afflicted, takes the part of God against evil-doers, however prosperous in this world. (iii.) Terrible consequences, sooner or later, to a life of worldliness and ungodliness. (iv.) The tinsel of worldly prosperity to be one day stripped off from the godless possessor of it. (v.) Awful madness to peril the destinies of eternity for the momentary pleasures of time.

28 Chapter 28 

Verses 1-28
JOB'S DESCANT ON TRUE WISDOM

The place occupied by this chapter one peculiar to itself. Its connection with the preceding or succeeding portions of the book by no means obvious. Appears scarcely to form a part of the dialogue. Seems, as it stands before us, to have been delivered by Job during a lull in the controversy. Forms a poetical descant on the praises of true wisdom. Job left alone in the field, and now in a much calmer mood, in circumstances to enter on such a subject. Perhaps led to it by what he had stated in the preceding chapter in regard to the wicked, as well as by his own affliction and the inabiltiy of his friends and himself to account for it. Strongly expresses his approbation of true piety, and so affirms his own character. Himself an exemplification of his own definition of true wisdom. That definition the character secretly given him by God, and which Job was resolved at all hazards to hold fast. The section thus appears to be introduced by the author to give prominence to Job's real character. Probably indicates the author's design in the book to give an exhibition of the nature of true wisdom. Has a special importance in connecting the book with other parts of Scripture, especially with the writings of David and Solomon, and the wise men of that period (1Ki ), and, in the New Testament, with those especially of Paul and James (1 Corinthians 13; Jas 1:3). Its similarity to passages in the Proverbs at once obvious, especially to chapters 1, 3, 

8. The last verse of the section, which gives the key of the whole, almost an echo of Psa ; Pro 1:7; and Pro 9:10. Perhaps an indication thus afforded of the period of the composition of the book, as one when the attention of thoughtful pious men was especially directed to the subject of true wisdom. The section exhibits—

(1) The inability of man, by his own unaided powers, either to discover or acquire true wisdom. 

(2) The supreme excellence of that wisdom. 

(3) Its origin and discovery with God Himself, the Creator of all things. 

(4) Its nature, as consisting of true piety—the fear of God and the consequent departing from all evil.

This chapter, the oldest and finest piece of natural history in the world (Adam Clarke). Indicates Job to have lived in a period of considerable advancement in civilization.—Barnes.

True Wisdom

I. Man unable, by his own unaided powers, either to discover or acquire it

Wisdom not to be discovered or obtained like metals or gems. These hid in the bowels of the earth, but discovered and obtained by human art and industry. (Job )—"Surely (or, ‘for indeed' the speaker being about to show the rarity and excellence of true wisdom as contrasted with what he had said of the prosperous ungodly) there is a vein (or ‘outlet,' Margin, ‘mine') for the silver, and a place for gold where they fine it" (or, "which they smelt," to render it fit for the purposes of life). Gold formerly found in Arabia. Abundant in Judæa in the time of Solomon (1Ki 10:12; 1Ki 10:14-15). The art of extracting and refining it learned at an early period of the world. Mortals soon became metallaries. Trapp. The discovery and earliest manufacture of metals apparently ascribed to the descendants of Cain (Gen 4:22). The search for gold and silver poetically ascribed by Milton to the suggestion of Mammon, a fallen angel whose name denotes "riches:"

"By him first

Men also, and by his suggestion taught,

Ransack'd the centre, and with impious hands

Rifled the bowels of their mother earth,

For treasures better hid."

According to Pliny, gold first found by Cadmus, the Phœnician. According to Herodotus, first coined into money by the Syrians. Job .—"Iron is taken out of the earth, and brass (or ‘copper') is molten out of [and so separated from] the stone. He (the miner or metallurgist, in searching for and producing these metals from the earth) setteth an end to darkness [by sinking shafts, and, with the aid of torches, exploring mines], and searcheth out all perfection (or, ‘searcheth out with the utmost thoroughness') the stones of darkness (lying hid beneath the earth's surface), and the shadow of death" (or places of deepest darkness). Tubal-Cain, probably identical with the Vulcan of Greek and Roman mythology, represented by Moses as the first artificer in brass and iron (Gen 4:22). The Chalybes, or Cyclops, said by Pliny to be the discoverers and earliest workers of these metals. Brass and iron said by Moses to be found in the rocky mountains of Palestine (Deu 8:9). Iron appointed by Lycurgus to be used by the Spartans for money instead of gold, to prevent its accumulation. Job 28:4.—"The flood breaketh out from the inhabitant (or, ‘he' [the miner] openeth a channel or shaft away from the habitations of men,—or, ‘from the foot of the mountain'); even the waters forgotten of the foot (or, ‘the men forgotten of the foot,' i.e., descending to places in the mine untrodden by human or any other feet,—nothing in the Hebrew text either for waters or men): they are dried up, they are gone away from men (or, ‘they [the miners] are suspended,' viz., by ropes from the mouth of the mine; ‘they swing away from men' [who remain above on the surface]). As for the earth, out of it cometh bread (or bread-corn), and under it (or ‘underneath,' or ‘its lower parts') is turned up as it were fire (combustible materials, as sulphur, bitumen, naphtha, coal (Gen 14:10); or perhaps precious stones glowing like lire (Eze 28:14). Note—Underground warmth, boiling springs, and red-hot mud, are believed to prove that fire still exists within the globe.—"The stones of it are the place (or bed) of sapphires, and it hath [belonging to it] the dust of gold" (‘clods or lumps of gold'—Margin, gold ore'). There is (or ‘it is,' viz. the mine) a path which no fowl [however keen-sighted] knoweth, and which the vulture's eye hath not seen. The lion's whelps (or, ‘the proud wild beasts,' in their search for prey) have not trodden it, nor the fierce lion passed by it" [being deep below the surface of the earth]. Yet even there man's skill and enterprise find a way. Job 28:9.—"He [the miner] putteth forth his hand upon the rock (Heb., ‘the flinty rock,' viz. with a view to its excavation); he overturneth the mountains by the roots [by means of wedges and hammers, acid liquids, or, as in more modern times, by gunpowder—overcoming every obstacle that stands in his way]. He cutteth out rivers (or ‘channels') among the rocks [in searching for the precious, metals or still more precious gems]; and his eye [with the aid of torches] seeth every precious thing [whether metal or gem, contained in those dark recesses]. He bindeth the floods from overflowing (stops or dams up the water to prevent them from trickling and overflowing the mine); and the thing that is hid (the metals or gems he is in quest of) bringeth he forth to light." Observe—

1. The remarkable provision of Divine goodness and wisdom in making the earth itself a storehouse of substances that should contribute so largely to the comfort, gratification, and improvement of the human race. For example, iron and coal, not to speak of gold, silver, and precious stones. Beds of coal, many feet thick, and extending over an area of many hundreds of miles, stored up far below the earth's surface. These beds the remains of ancient forests, and the result of changes on what was the earth's surface many thousand years ago. Iron, so important for man's use and progress in the arts of civilized life, largely embedded in rocks, slowly formed thousands of years before man was upon the earth. Remarkable, too, that as these beds of iron-stone required fire both for the extraction and working of the metal, they are generally found in close proximity to beds of coal, as well as to sulphur which facilitates its production.

2. Man's art and industry necessary to the acquisition and use of those, materials which God has stored up in the earth for his benefit. Man intended for work, and so to be a kind of fellow-worker with his Creator. The materials provided for him by God, but, in order to his enjoyment and use of them, requiring to be discovered, obtained, and elaborated by himself through the intellect with which God has endowed him. Man not only to exercise his art and industry on the productions of the earth's surface in order to obtain his daily food, but also on what lies beneath it for the purposes of civilized life. In the one case, as well as the other, man must eat his bread in the sweat of his brow.

3. Remarkable adaptation between the productions and content of the earth, and the faculties given to man for their discovery and use. Faculties bestowed on man to fit him for subduing the earth and turning its treasures to his advantage. The art and industry of the miner and metallurgist from the same Creator as the minerals on which he works. The ant operates on his little hill; the bee on its comb; the beaver on his dam; man on the earth itself, with all that it contains. "His God doth instruct him to discretion, and doth teach him" (Isa ). Human intelligence and skill a faint reflection of that wisdom with which God made the world, and part of that Divine image in which man was created. "This also cometh forth from the Lord of hosts, who is wonderful in counsel and excellent in working" (Isa 28:29).

4. Man's industry in searching for the precious metals an example of the earnestness and perseverance with which he should seek for the better and more enduring riches. Treasures exist for man, compared with which all earthly possessions are but as the dust of the balance. Heavenly wisdom, in which are durable riches and unending happiness, to be sought for as silver, and to be searched for as for hid treasures (Pro ). The earnestness of the miner, with much less toil, under the direction afforded by the Gospel, sufficient to put a man in speedy possession of gold which no thief can steal, and of which not even death itself can deprive him. Eternal riches close at hand wherever the Gospel is revealed, and awaiting only the humble and earnest seeker (Rev 3:18; Mat 13:44).

II. The supreme value and excellence of true wisdom. Job .—"But where shall wisdom be found? and where is the place of understanding [where it may be found like gold and silver]? Man knoweth not the price thereof, neither is it found in the land of the living (not only not to be discovered by the highest human intellect, but not to be purchased with anything on earth). The depth (or abyss—waters under the earth—perhaps the ocean with its ‘deep un-fathomed caves') saith, It is not in me; and the sea (waters on the earth's surface) saith, It is not with me (nothing in either one or the other able either to discover it to man or afford him a price to buy it with). Note—The ocean's bed covered for hundreds of miles with beautiful seaweeds, and with submarine forests and jungles thronged with living beings. "It cannot be gotten for gold (the most precious and pure, 1Ki 6:20-21): neither shall silver be weighed (as in ancient times, Gen 23:16) for the price-thereof. It cannot be valued with the gold of Ophir (stamped gold, or the golden wedge or ingot from the place most distinguished for its production), with the precious onyx, or the sapphire. The gold and the crystal (or vases of crystal and gold) cannot equal it; and the exchange (or barter of it, according to the ancient mode of traffic) shall not be for jewels of fine gold (vessels or ornaments of pure and massive gold, such as have been recently discovered in the coffin of an Egyptian princess living in the time of Joseph, nearly four thousand years ago). No mention shall be made of coral (some costly gem or natural production—long uncertain what), or of pearls (always held in highest esteem among men, Mat 13:45-46); for the price of wisdom is above rubies. The topaz of Ethiopia shall not equal it; neither shall it be valued with pure gold." Gold so abundant in Job's time and country, and so variously employed, that five kinds or forms of it are mentioned in these few verses.

Similar language to that of the text in reference to the excellence and preciousness of true wisdom, found in Pro ; Pro 4:7; Pro 8:10-11; Pro 8:18-19. That exhibited in various particulars by Solomon in the Book of Proverbs, which is only asserted by the author of Job. (Compare Pro 3:16-18; Pro 4:5-9; Pro 8:20-21; Pro 8:35). The superiority of Divine wisdom or true piety over all earthly treasures evinced—

1. In its intrinsic excellence. Other treasures only material, and of the earth; this spiritual—a thing of the soul—as much excelling material treasures as spirit excels matter, and as moral and spiritual beauty excels material. Gems and gold adorn the body, wisdom and piety the soul. Those beautiful and attractive to the eye of sense; these to the spiritual eye, both of God, angels, and holy men. True wisdom, or the fear of God, assimilates us to God Himself, the source and model of wisdom, "the only wise God." That which mainly constitutes the Divine image in us (Pro ; Pro 8:22-31; Col 3:10). Allies us to all holy beings, the unfallen intelligences of heaven. Is to man what creative and providential wisdom is to God. Prepares us for correct, satisfying, and ever-increasing knowledge of God and of His ways and works. Purifies the heart, sanctifies the will, and enlightens the understanding.

2. In its ability to afford true and solid happiness. Other treasures only gratify the senses, or furnish the means of gratifying them. This gives peace and satisfaction to the soul. Other things unable to repel sickness and trouble, or to give solace under them. This acts like oil on the troubled waters. Divine wisdom like the voice of Jesus to the winds and waves: Peace be still. Her ways pleasantness and her paths peace. Delivers from the disturbing and destructive tyranny of the passions. Secures enjoyment of the Divine favour, which is life. Wisdom is a tree of life to every one who lays hold of her. Gives health to the soul, and even contributes to that of the body. Profitable to all things, having the promise both of the life that now is, and of that which is to come.

3. In its endless durability. All earthly treasures perishable. Gold and gems soon cease to delight. At most only follow us to the grave. Unable, except as rightly used, to further our interests or promote our happiness in another world. Wisdom or true piety not only accompanies its possessor to the grave, but beyond it. The greatest of the noble triad—faith, hope, and charity. Faith ultimately changed into sight, and hope into enjoyment; charity or love, another name for wisdom, lives on and never dies. A cut rather than a comfort in the words of Abraham and Dives—"Son, remember that thou in thy lifetime receivedst thy good things." Sad when our good things must end with our life. The excellence of heavenly wisdom that it not only gives solid peace here, but prepares us for eternal joy hereafter. Wisdom not only accompanies her children through the chilly waves of death, but takes them by the hand on the other side, and introduces them into the presence of God and the Lamb, who is wisdom itself. True wisdom, like its Author and Archetype, everlasting.

III. God Himself the author and revealer of true wisdom (Job ). "Whence then cometh wisdom? and where is the place of understanding? Seeing it is hid from the eyes of all living (or of every beast or animal), and kept close from the fowls of the air (referring to Job 28:7-8). Destruction and death (the regions of the dead or under-world, or those inhabiting it) say, We have heard the fame thereof with our ears" (only heard of it, as neither possessing it themselves nor able to communicate it to others, but as if approaching nearer to the knowledge of it, men often having their eyes opened only when it is too late, and regretting the loss of past opportunities for obtaining the knowledge and possession of true wisdom, Pro 5:11-14). Observe—

(1) That of which earlier generations only heard the report, now clearly revealed. 

(2) Sad to be only hearing the fame of a good thing which can make us happy, and to be unable to obtain it. The case of the lost in another world; happily not the case of those in this. The rich man in hell "saw Abraham afar off, and Lazarus in his bosom," but was unable to reach him. Job .—"God understandeth the way thereof (how it is to be obtained), and He knoweth the place thereof (where it is to be found and in what it consists). For He looketh to the ends of the earth, and seeth under the whole heaven" (penetrating the universe with one glance of His omniscient eye; therefore able to instruct man as to true wisdom,—what is his highest interest, and the way to secure it). God, however, not only omniscient and surveying all things, but the all-wise creator and disposer of universal nature, and as such the fountain and model of wisdom to His intelligent creatures. For the same thought see Pro 3:13-20; Pro 8:11-29. Divine wisdom displayed in establishing the universe with all its mysterious laws and forces, assigning to each department of nature its bounds and operations. Job 28:25.—"To make (while making or about to make) the weight for the winds (giving due weight to the atmospheric air when at rest—fifteen pounds of it pressing on every square inch of the earth's surface—as well as proper momentum to it when in motion in the form of wind, through the earth's motion on its axis, and more especially through the rarefaction of some parts of it by the sun's heat, and the rushing in of colder parts to take their place; so as to be not only not hurtful and destructive to the earth's inhabitants, but in many respects highly beneficial to them); and He weigheth the waters by measure" (having at creation assigned their respective quantities to land and water, so that there should be sufficient of the latter for the irrigation of the former, as also to the waters on the earth, and those suspended in the atmosphere, whether as clouds or invisible vapour). Observe—

(1) All things in nature arranged in exact measure and proportion, of which chemistry affords an interesting example. 

(2) As winds and waters, so also trials and afflictions are measured (Isa ). Job 28:26.—"When he made a decree for the rain (constituting those natural laws by which it should be formed from the vapour exhaled from land and sea, and should descend in showers according to the earth's requirements), and a way for the lightning of the thunder (or the lightning which precedes the thunder; how it should be produced as the electric flash which proceeds from the clouds, when, to restore the equilibrium, the superabundant electricity discharges itself in passing from one cloud to another, causing the thunder to follow it as the report of a gun follows the flash, by the particles of the rent atmosphere suddenly striking together again—electricity, of which that flash is the expression, being one of the most mysterious forces in nature). Then (even when at the creation He prescribed the laws by which external nature was to be governed) did he see it (contemplate this wisdom in its excellence and suitability for man's welfare and happiness), and declare it (Margin, ‘number it,' as carefully considering its nature and results,—take an exact survey of it, noting it as it were in a book for future communication); he prepared it (set it before him for contemplation, or established it as what should constitute man's true wisdom), yea, and searched it out (examined it fully in all its properties and bearings,—actions ascribed to God in condescension to our capacity, in order to indicate the excellence and importance of the thing; spoken of). And unto man [as that work of His hands in whom the image of His own essential wisdom was to be reflected] he said [on the day of his creation, either speaking by an external voice or writing it internally on his conscience, in order that he might know wherein his true interest lay, and what was the true wisdom for him as a moral and intelligent creature], Behold, the fear of the Lord [not the proud self-sufficient scrutiny, or even the mere intellectual study, of the Divine operations, whether in creation or providence], that is wisdom [the wisdom for him, as a finite but moral and intelligent creature]; and to depart from evil [not the knowledge or examination of my secret purposes in dealing thus or thus with any of my creatures] is understanding" [that fear of the Lord and departing from evil being at the same time the best way by which he will come to know and understand why I act as I do in my providential dispensations]. This emphatic, cardinal, and ever-outstanding statement introduced with a "Behold," as indicating—

(1) The importance of it. 

(2) The unlikeness of it to what proud man might himself have conceived. 

(3) The backwardness of man to believe, learn, and embrace it. Observe—

1. All nature under lam prescribed by God Himself. Nature itself God's work. The universe, with all its laws, only the material expression of His being and attributes. Every part formed and placed by Him in exact fitness to each other, and to the whole. Those laws established by Him at the first in infinite wisdom, and preserved in their operation according to His own will and for His own purposes. God's kingdom a kingdom of settled law; not of chance or caprice. Hence the comfort and confidence of His intelligent creatures. Men not afflicted capriciously, but in wisdom. The execution as well as constitution of natural laws with God Himself, who may suspend or contravene them for His own purposes as He pleases.

2. Man enabled to penetrate far into the secrets of nature and the facts of the universe, but unable of himself to discover true wisdom. The greatest philosophers of antiquity in the dark in regard to it. Professing themselves wise, they became fools. Man, like the mole, does all his works underground (Epiphanius). Homer called all-wise, and said to know all things human. Aristotle, for his soaring wisdom, called an eagle fallen from the clouds. Yet the greatest of Grecian sages professed they wanted other lights, and took it for granted the time would come when God would impart a further revelation of His will to mankind.

"The first and wisest of them all (Socrates) profess'd

To know this only, that he nothing knew;

The next (Plato) to fabling fell and smooth conceits;

A third sort (Pyrrho) doubted all things, though plain sense;

Others (Aristotle) in virtue placed felicity,

But virtue joined with riches and long life;

In corporal pleasures he (Epicurus), and careless ease;

The Stoic last, in philosophic pride,

By him called virtue; and his virtuous man,

Wise, perfect in himself, and all possessing,

Equal to God, oft shames not to prefer,

As fearing God nor man."

Paradise Regained, Book iv.

Jerome said to have known all that was knowable, yet one of the most devoted students of revelation. The greatest philosophers in our own or any other country, as Newton, Faraday, and Brewster, have loved to sit with the humility of a child at the feet of Jesus, to learn wisdom out of the Scriptures of truth.

3. God alone able to inform man as to his true interests. One of the great problems among the sages of antiquity, wherein lies man's chief good. A question naturally occurring to thinking men. God answers it for man: "He hath shewed thee, O man, what is good" (Mic ). As great diversity of opinion among ancient sages about wisdom as about the chief good. With those of Chalda, it was the study of the starry firmament and its interpretation as declarative of the events of Providence; with those of Arabia, that of the designs of God in His dealings with men and the whole system of the Divine government; with those of Egypt, the origin of the universe; with those of Greece and Rome, the nature of the Deity, with the problems of their own existence and of the universe around them. Such Speculations, apart from revealed truth, represented by Milton as the employment, perhaps in part the punishment, of some of the fallen angels.

"Others apart sat on a hill retired,

In thoughts more elevate, and reason'd high

Of Providence, foreknowledge, will, and fate;

Fix'd fate, free-will, foreknowledge absolute;

And found no end, in wandering mazes lost.

Of good and evil much they argued then,

Of happiness and final misery,

Passion and apathy, and glory and shame;

Vain wisdom all, and false philosophy."

In opposition to all this, God Himself declares what is the true wisdom for man,—the fear of the Lord, and as its consequence, to depart from evil. This prescribed by God to man in the exercise of His own infinite wisdom as Creator and Governor of the universe. Made the law for man by Him who gave laws to universal nature, and at the time that He did so. A wisdom that is "earthly, sensual, devilish." True wisdom from above,—the gift of "the Father of lights." "The law (or revealed will) of the Lord maketh wise the simple." The Scriptures able to make men "wise unto salvation." The Gospel of Christ "the hidden wisdom." Christ Himself the "wisdom of God" and the "light of the world." Whoever follows Him "shall not walk in darkness, but shall have the light of life." Christ the teacher come from God. Anoints with eye salve the eyes of the spiritually blind, "that they may see." Gives "the unction of the Holy One," that we know all things. Nature, in all its departments, tells of a God, but not how to obtain His favour and forgiveness. Christ reveals both in His Word. Himself, as the Son of God, eternal wisdom; as the Son of Man, incarnate wisdom; and "of God is made wisdom" to all who are "in Him" (1Co ; 1Co 1:30; Pro 8:12-36).

IV. The nature of true wisdom. Job .—"The fear of the Lord, that is wisdom; and to depart from evil is understanding." The gold and the silver, the sapphire and the ruby, have their place in the bowels of the earth. Wisdom has its place in the "fear of the Lord" and the "departing from evil." The one the root, the other the stem and the branches. The former the spring, the latter the streams issuing from it.

1. The "fear of the Lord" (Heb. ‘Adonai,' denoting ‘lord' or ‘governor,'—usually applied to the Messiah, and by the Jews substituted for Jehovah) the first part of true wisdom. That fear not a slavish, but a filial one. A reverential feeling and conduct as much allied to love as fear. The fear rather of a child in regard to a beloved parent, than of a slave in regard to a dreaded master. When genuine, always combined, if not identical, with love. Love as directed to a superior, especially to the Supreme Being. A feeling and deportment due from an intelligent creature to his Creator—a being at once of unbounded goodness, infinite excellence, supreme majesty, and almighty power. A fear that shudders at offending, not so much from the dread of punishment as from an inward consciousness of, and love to, what is right. A principle originally implanted in man as the law of his being. Obedience to it his wisdom and interest. The violation of it his ruin. Actually violated and cast off at the Fall. Now universally violated by fallen humanity. Its violation the cause of all the misery in the world. Its observance the harmony of the soul, the harmony of man with man, and the harmony of man with his Maker. May be re-implanted in man's breast. Its re-implanting the object of the Saviour's mission, and the effect of the Holy Spirit's grace in the soul (Jer ).

2. To "depart from evil" the second part of true wisdom. Moral evil, or sin, that abominable thing which the Lord hates (Jer ). To be departed from—

(1) As contrary to the nature and will of our Creator. 

(2) As opposed to our own interest and happiness. All sin the opposite of God's character which is goodness, purity, and holiness. Moral evil the necessary source of all physical and social evil. The fear of the Lord necessarily evinced by, and conducting to, a departure from evil. The two combined constitute the perfect man. Job's own character (ch. Job .], 8). Evil to be departed from—

(1) Earnestly. 

(2) Entirely. 

(3) Perseveringly. 

(4) At all hazards. Moral evil both internal and external—both in heart and life. Both to be equally departed from. Departure from evil necessarily connected with the practice of good. The only way for a fallen man to depart from evil is by the implantation of a new nature through the operation of God's Spirit in the heart. Hence the promise (Jer ; Jer 32:39; Eze 11:19; Eze 36:26-27).

3. The fear of God or true religion the wisdom of man. Wisdom the choice of the best end, and employment of the best means for attaining it. True religion both aims at and secures glory to God and our own best interests. Seeks and secures the chief end for which man was made—to glorify God and enjoy Him for ever. The only means of man's happiness, either here or hereafter. Godliness favourable both to his physical and spiritual, temporal and eternal, welfare. Has the promise both of the life that now is, and of that which is to come. The way to make the best of both worlds. Gives much in the hand, more in the hope. Is in harmony with man's moral nature given him by his Creator. The foundation of personal and domestic, social and civil, peace. Fits for the enjoyment of the Divine fellowship—man's highest happiness. Smooths the pillow of death. Prepares for a happy eternity beyond the grave. Preserves him from many troubles, and enables him calmly to meet and patiently to endure those that are unavoidable. Allies him with the noblest and choicest of God's intelligent creatures. Opens to him an ever-brightening path of excellence and delight. Renders him a blessing to others and a fellow-worker with God.

4. Lay testimonies from Statesmen, Philosophers, and Poets, to the value of true religion in promoting men's best interests.

"That summum bonum which is only able to make thee happy, as well as in thy death as in thy life; I mean the true knowledge and worship of thy Creator and Redeemer, without which all other things are vain and miserable."—Lord Burleigh to his Son.

"I have lived to see five sovereigns, and have been privy councillor to four of them; I have seen the most remarkable things in foreign parts, and have been present at most state transactions for the last thirty years; and I have learned, after so many years' experience, that seriousness is the greatest wisdom, temperance the best physic, and a good conscience the best estate."—Sir John Mason: died 1566.

"Love my memory, cherish my friends, but, above all, govern your will and affections by the will and Word of your Creator; in me beholding the end of this world with all her vanities."—Sir Philip Sidney to his Brother, 1586.

"Love God, and begin betimes. In Him you shall find everlasting and endless comfort; when you have travelled and wearied yourself with all sorts of worldly cogitations, you shall sit down by sorrow in the end."—Sir Walter Raleigh to his Wife, before his execution, 1618.

"Living in an age of extraordinary events and revolutions, I have learned from thence this truth, which I desire might thus be communicated to posterity: that all is vanity which is not honest, and that there is no solid wisdom but in real piety."—John Ecelyn—Epitaph by Himself, 1706.

"Depend upon this truth, that every man is the worse looked upon, and the less trusted, for being thought to have no religion, in spite of all the pompous, specious epithets he may assume, of esprits forts, free-thinker, or moral philosopher; and a wise atheist, if such thing there is, would, for his own interest and character in this world, pretend to some religion."—Lord Chesterfield—Letters to his Son.

"Philosophy may infuse stubbornness, but religion only can give patience."—Dr. S. Johnson.

"Hold fast, therefore, by this sheet anchor of happiness, religion. You will often want it in the times of most danger—the storms and tempests of life. Cherish true religion as preciously as you would fly with abhorrence and contempt from superstition and enthusiasm. The first is the perfection and glory of human nature; the two last the depravation and disgrace of it. Remember, the essence of religion is a heart void of offence towards God and man; not subtle, speculative opinions, but an active vital, principle of faith."—Lord Chatham—Letters to his Nephew.

"To religion, then, we must hold in every circumstance of life for our truest comforts; for, if we are already happy, it is a pleasure to think that we can make that happiness unending; and if we are miserable, it is very consoling to think there is a place of rest. Thus, to the fortunate, religion holds out a continuance of bliss; to the wretched, a change from pain."—Oliver Goldsmith.

"We know, and, what is better, we feel inwardly, that religion is the basis of civil society, and the source of all good and of all comfort."—Edmund Burke, on the French Revolution.

"With all my follies of youth, and, I fear, a few vices of manhood, still I congratulate myself as having had, in early days, religion strongly impressed on my mind.… I look on the man who is firmly persuaded of infinite wisdom and goodness, superintending and directing every circumstance that can happen in his lot, I felicitate such a man as having a solid foundation for his mutual enjoyment, a firm prop and sure stay in the hour of difficulty, trouble, and distress; and a never-failing anchor of hope when he looks beyond the grave."—Robert Burns.

"Where there is most love of God, there will be the truest and most enlarged philanthropy. No other foundation is secure. There is no other means whereby nations can be reformed, than that by which alone individuals can be regenerated.… While men are subject to disease, infirmity, affliction, and death, the good never will exist without the hopes of religion; the wicked never without its fears."—Southey.

"I envy no quality of the mind or intellect in others; not genius, wit, or fancy. But if I could choose what would be most delightful, and I believe most useful to me, I should prefer a firm religious belief to every other blessing. For it makes life a discipline of goodness, creates new hopes when all earthly hopes vanish, and throws over the decay and the destruction of existence, the most gorgeous of all rights; awakens life even in death; and from corruption and decay calls up beauty and divinity; makes an instrument of torture and of shame the ladder of ascent to paradise."—Sir Humphrey Davy.

29 Chapter 29 

Verses 1-25
JOB'S RETROSPECT

Takes a calm retrospective view of his past experience and life. Thus disproves the suspicions and accusations of his friends, and shows that his complaints were sufficiently well-grounded. The character secretly given him by God thus affirmed out of his own mouth. Does this not from a feeling of vanity and pride, but, like Paul, as compelled to it, for self-vindication. Probably resumes his speech (Job , "continued his parable") after pausing for a reply which was not forthcoming.

Commences in a tone of lamentation as he looks back upon his former happiness and prosperity, now apparently for ever fled. Job .—"O that I were," &c. Natural to look back with regret from a state of protracted suffering and depression to one of happiness and comfort, and to long, however vainly, for its return. The believer, in a state of spiritual darkness under the loss of God's sensible presence, often unable to refrain from similar language. "How sweet the hours I once enjoyed." &c. Better and safer to long for the return of spiritual than of temporal prosperity and comfort.

I. Job's past happiness (Job ). Embraced—

1. His enjoyment of the Divine favour and fellowship. Job .—"O that I were as in months past, as in the days when God preserved me! when His candle (or lamp—symbol of favour and blessing, chap. Job 18:6; Psa 18:28; Psa 132:17) shined upon (or over) my head (the lamp in Arab tents and dwellings being usually suspended from the top or ceiling, and kept burning all night), and when by his light I walked through darkness" (by his protection and guidance escaping dangers, and overcoming difficulties and trials—like the caravans travelling through the desert by night with lights burning in their front). Note—All a believer's present comfort and blessing only candle-light compared with the future.—"As I was in the days of my youth (or full prosperity; Heb., ‘My autumn,' the time of ripe fruits; the reference to his circumstances rather than to his age), when the secret (or intimate friendship) of God was upon (or in) my tabernacle; when the Almighty was yet with me" (present with me, or on my side; or, "when my vigour," &c., the clause in this case belonging rather to the next head). Observe—

(1) No blessing so great or enjoyment so sweet, as that of communion with God and the friendship of our Maker. These placed by Job at the head of his list of mercies and the retrospect of his happiness. The madness of the world seen in neglecting and despising this. True wisdom in making the enjoyment of it our first concern. Its re-enjoyment by man the object of Christ's mission into the world. 

(2). The favour of God the fountain of all real blessing and true happiness. "The blessing of the Lord maketh rich," &c. 

(3) Intimate fellowship and personal friendship with God to be enjoyed in this life. Abraham the friend of God. "Shall I hide from Abraham that thing which I do?" (Gen ). Henceforth I call you not servants but friends; for all things that I have heard of my Father, I have made known unto you" (Joh 15:15). "The Lord God will do nothing; but he revealeth his secret unto his servants the prophets" (Amo 3:7). "The secret of the Lord is with them that fear him, and he will show them his covenant" (Psa 25:14; Pro 3:32). 

(4) God's presence and favour sweeten every blessing.

"Happy who walks with Him! Whom what he finds

Of flavour or of scent in fruit or flower,

Or what he views of beautiful or grand

In nature, from the broad majestic oak

To the green blade that twinkles in the sun,

Prompts with remembrance of a present God.

His presence who made all so fair, perceiv'd,

Makes all still fairer. As with Him no scene

Is dreary, so with Him all seasons please."

2. His enjoyment of outward mercies (Job ). These were—

(1) Domestic comfort. Job .—"When my children (perhaps including servants) were about me." Job's children now dead, and his servants partly killed (ch. Job 1:15; Job 1:17), and partly fleeing from him in his affliction (chap. Job 19:15-16). Job's home once a snug and well-feathered nest, with an abundant brood of happy young ones in it (Job 29:18). Mentions his family before his fortune. A happy home a greater treasure than a wide domain. A healthy and happy family one of the greatest of earthly comforts. A home, when what it ought to be—the sweetner of life. Mercifully preserved to man alter the Fall. Domestic happiness impaired by sin. Restored by grace. Realized in the enjoyment of God's favour and blessing in Christ (Psa 118:15). Job's home a happy one, because a holy one (chap. Job 1:5). "Blest, that home where God is felt."—

(2) Outward prosperity. Job ; Job 29:19-20.—"When I washed my steps with butter (cream, or thick milk), and the rock poured me out rivers of oil" (Heb. "poured out, &c., with me," i.e., alongside of me, wherever I went—like the rock that followed Israel with its refreshing stream all through the desert). Abundance of milk and oil Oriental emblems of plenty (Deu 32:13-14). Canaan a land flowing with milk and honey. Rocky land, as in Arabia and Syria, most favourable for the cultivation of the olive. Oil a great part of Oriental produce. Job 29:19—"My root was spread out by the waters (imbibing their moisture, as Psa 1:3) and the dew (abundant in the East, and compensating for the scarcity of rain) lay all night upon my branch (or crops,—thus nourished both above and beneath the soil). My glory (reputation for wisdom, piety and justice; or simply, my prosperous estate) was ne in me (Heb., ‘with me,' always new, like a flourishing evergreen), and my bow was renewed in my hand" (my strength always renewing itself after exhaustion, and acquiring fresh vigour (Isa 40:31), as a bow, after shooting its arrow, returns to its former position and strength).—Observe—

(1) Job's riches ascribed by him to God's blessing. The lamp of God's favour was over his head before the rocks poured out oil at his feet. "The blessing of the Lord, it maketh rich." "The Lord giveth thee power to get wealth." 

(2) Riches a blessing when from God, with God, and to God. "When rich I enjoyed God in all; now when poor, I enjoy all in God."

3. Public honour I respect. Job ; Job 29:21-25—"When I went out—(from his residence which was probably in the country) to the gate through the city (or ‘up to the city,'—Oriental cities being usually on an eminence, and the city-gate the place of justice, deliberation and business, Rth 4:12; Pro 31:23); when I prepared my seat—(sending his servant before with his cushion, according to Oriental manners, to spread it for him) in the street (or broad open space in front of the gate, used both for court and market, such as is found in the remains of Persepolis and Nineveh, and still exists in eastern cities). The young men (in the forum or market-place) saw me and hid themselves (from modesty and reverence retiring back out of immediate sight); the aged men (the elders of the city composing the court or senate—Rth 4:2; Pro 31:23) arose and stood up (from respect, as to one of superior wisdom and standing). The princes (sheikhs, or chiefs of their tribes) refrained talking, and laid their hand on their mouth (a token of silence and expression of the greatest deference). The nobles (men of wealth and position in the country) held their peace, and their tongue cleaved to the roof of their mouth. When the ear heard me [while addressing the assembly], then it blessed me—(pronounced him blessed for the wisdom, justice, and benevolence that shone in his speech); when the eye saw me, it gave witness to me [as the friend and benefactor of my country and my race]. Job 29:21—"Unto me men gave car (listening to my opinion or counsel) and waited; and kept silence at my counsel (having nothing either to add, correct, or gainsay). After my words they spake not again (not even replying, much less contradicting,—-satisfied with the wisdom of what had been advanced); and my speech dropped upon them (as the dew, easy-flowing, pleasant and beneficial, Deu 32:2). And they waited for me as [the parched earth waits] for the rain; and they opened their mouth wide as [the earth does] for the latter rain" (the rain in those eastern countries falling at two seasons in the year; the former rain in September or October, the latter rain in February or March). Note—Salutary instruction frequently represented in Scripture and Oriental poetry under the figure of rain and dew. Copious rain or dew the Egyptian hieroglyphic for learning and instruction. Job 29:24—"If I laughed (or smiled) on them (relaxing my gravity, and showing a token of pleasure or recognition), they believed it not (as too great an honour; or, ‘did not thereby become bold and familiar'); and the light (smile or serenity) of my countenance they cast not down—(grieving or displeasing him by their undutiful or disrespectful behaviour). I chose out their way (as their counsellor and guide; or, ‘[If] I joined their society'), and sat chief (occupied the first place, and presided in all their public deliberations), and dwelt [in my settled residence] as a king (or, ‘a very king') in the army (or ‘troop,' in whom his presence inspires life and courage, and to whom his word is law), as one that comforteth the mourners" [who hang upon his lips, and drink in his every word]. Observe—

(1) Goodness often the shortest as well as the safest way to greatness. God's standing promise,—"Them that honour me I will honour" (1Sa ). In wisdom's left hand—only her left hand—are riches and honour. 

(2) A good man sure, sooner or later, to gain the esteem and confidence of his fellows. A wise head, a warm heart, and a willing hand likely to secure love and respect. Christ's promise,—"He that believeth on me, out of him shall flow rivers of living water" (Joh ). Job, from his piety, benevolence, and wisdom, both the darling and the oracle of his country. 

(3) A man's noblest ambition—(i.) To excel others in virtue, piety, and benevolence. (ii.) To act as the counsellor and guide of his fellows. (iii.) To comfort the mourners while commanding the multitude.

II. Job's character (Job ). His reputation not without just grounds. The fruit not of his riches or power, but of his benevolent and upright character.

1. His benevolence and compassion as a private individual. Job ; Job 29:13; Job 29:15-16.—"Because I delivered the poor that cried [under suffering or oppression], and the fatherless, and him that had none to help him. The blessing of him that was ready to perish [from want or oppression] came upon me [as his deliverer], and I caused the widow's heart to sing for joy (by comforting, relieving, or delivering her). I was eyes to the blind (as an instructor, counsellor, and guide to the ignorant, inexperienced, and erring), and feet was I to the lame (doing for the weak, infirm, and helpless, what they were unable to do for themselves). I was a father to the poor (counselling, defending, and providing for them); and the cause which I knew not (or, ‘the cause of those I knew not,' i.e., of the stranger), I searched out (or into, in order to his relief and defence—doing this as well in the capacity of a private individual as of a magistrate or judge). Observe—

(1) Job's religion not one of mere contemplation, still less one of mere profession or outward observance. His the "pure and undefiled religion before God the Father—to visit the fatherless and the widows in their affliction, and to keep himself unspotted from the world" (Jas ). 

(2) Job's character an exemplification of "the wisdom that is from above—first pure, then peaceable, gentle, full of mercy and of good fruits." 

(3) In Job, the fear of God evinced by active love to man. To be so always.

"First daughter to the love of God

Is charity to man."

"He that loveth not his brother whom he hath seen, how can he love God whom he hath not seen?" (1Jn ). 

(4) The nature of that love which the law requires, and which verifies a man's religion. A love not in word or in tongue, but in deed and in truth (1Jn ). True charity is kind and seeketh not her own (1Co 13:4-5). 

(5) Job's faith, like Abraham's, made perfect by his works (Jas ). 

(6) Wealth and high position no hindrance to the exercise of compassion and benevolence. Should rather be a help to it.

2. His faithfulness and justice as a magistrate. Job .—"The cause which I knew not I searched out (careful—

(1) that before giving sentence, he thoroughly understood the case; 

(2) That none, even the stranger, should have his case neglected). I put on righteousness—(practising it in his daily conduct, and especially as a magistrate and judge), and it clothed me (or, ‘put on me,'—wholly filled me, made me righteous,—both without and within). My judgment (or upright dealing) was [to me] as a robe and a diadem" (or turban, worn as a headdress by kings and nobles, Isa ; by the high priest, Zec 3:5; and even by Jewish ladies of fashion in the days of Isaiah, Isa 3:20; the flowing robe and turban still the prominent articles of a wealthy Arab's dress). Job's character as a magistrate the opposite of that ascribed to him by Eliphaz (chap. Job 22:5-9). Job not less just than generous. Observe—

(1) Justice and benevolence the brightest ornament either of public or private life. Wisdom an ornament of grace and a crown of glory to all her possessors. Knowledge is a youth's diadem—Arab Proverb. 

(2) Uprightness of character and life to be worn as our dress; cleaving to us and accompanying us at all times and in all places. To be our habit in both senses of the word. Patent to the eyes of the world like our outer garments. 

(3) Upright conduct to be regarded as our honour. To be neither ostentatiously paraded nor pusillanimously ashamed of. 

(4) A better righteousness than our own given us in Christ as our ground of confidence before God (Rom ; Gal 6:14; Php 3:7-9).

3. His boldness in opposing the wicked and oppressive. Job .—Perhaps also belonging to his character as a magistrate. "I broke the jaws (or jaw-teeth) of the wicked (especially the rich and powerful oppressor, often represented us a beast of prey, chap. Job 4:10), and plucked the spoil out of his teeth." The opposite of the unjust judge in the Gospel (Luk 18:3-4). Observe—

(1) A truly good man a comfort to the oppressed and a terror to the oppressor. "They that forsake the law praise the wicked, but such as keep the law contend with him" (Pro ). 

(2) A good man not deterred from duty by the fear of consequences. Job did good and executed justice at the risk—i. Of being unpopular with the great. ii. Of incurring personal danger. iii. Of much trouble to himself.

III. Job's anticipation. Job .—Perhaps continued to the end of the chapter. "Then I said [within myself, while reflecting upon my prosperity and character], I shall die in my nest (in comfort and security, neither by a violent nor untimely, but a natural and peaceful death); I shall multiply my days as the sand" (or, according to another reading, "as the Phœnix"—a fabulous bird, said to spring from a nest of myrrh made by the parent bird before his death, living to the age of a thousand years, and coming from Arabia to Egypt once in five hundred years, and then burning his father,—a hieroglyphical mode with the Egyptians of representing a particular chronological era or cycle). Natural in Job's circumstances to cherish bright anticipations of the future. The tendency of continued prosperity and honour to beguile into false security and confidence. David's error (Psa 30:6-7). Job's anticipations to be soon apparently blasted. Yet in the end abundantly realized (chap. Job 42:16). Observe—

1. A good old age, and a comfortable death in the bosom of one's family and home, among the appointments of a favouring Providence. The opposite threatened as a punishment (Isa ; Jer 22:18-19). These, however, not proofs of pardoning mercy, nor necessarily belonging to the children of God. Ishmael, out of the covenant, dies in the midst of all his brethren; Moses; in it, dies alone on a solitary mountain (Gen 25:18; Deu 32:49-50). Best to have the circumstances of our death as well as of our life chosen for us by our heavenly Father. The everlasting covenant of God's grace in Christ the softest and safest nest in which either to live or die (2Sa 23:5). 

(2) To multiply our days a blessing; to make right use of them a greater. Days often multiplied only to multiply shame and sorrow (Isa ). The longest life, if ill-spent, is short; the shortest, if well-spent, is long. Life not to be measured by the number of its days, but by the character of its deeds. 

(3) Job's anticipation, a long life and a comfortable death; that of the believer under the Gospel dispensation, an eternal blessedness reserved for him in heaven (2Co ).

IV. Lessons suggested by the retrospect as a whole

1. Evidence of the statement that "the fear of the Lord is wisdom." Job's piety the fountain both of his happiness and honour. None ever exhibited more of the former or enjoyed more of the latter. His life and experience a verification of the truth that "length of days is in wisdom's right hand, and in her left hand riches and honour" (Pro ).

2. Proof that true piety towards God is accompanied with the purest morality and love to men. Job as much distinguished for the one as the other. The fear and love of God the only and sure guarantee of faithfulness and love to men. True piety the natural fountain both of a pure morality and a disinterested benevolence. Integrity of life and love to our neighbour only branches of that tree whose root is the love of God. Love to God the first table of the Decalogue; love to man the second. The two twin sisters of the same parent, the nature and image of God who is love. He who loves and fears God cannot be regardless of God's will or God's offspring.

3. An example afforded of what grace can effect in restoring and renewing fallen humanity. Job a specimen of the power of that grace of God which teaches us to "deny ungodliness, and worldly lusts, and to live soberly, righteously, and godly in this present world." His virtues not the product of fallen nature but of renewing grace. Though in the older dispensation and before the full effusion of the Holy Spirit, his character and life the fruits of that Spirit, viz., love, joy, peace, long-suffering, gentleness, goodness, faith (Gal ). Exhibits the features of the new man created in the believer by the Holy Ghost after the image of God. The object and effect of Divine grace to produce the lineaments of Christ, the perfect man in the renewed soul. The polluted but believing Corinthians not only justified but washed and sanctified (1Co 6:11). The converted cannibals of Fiji risk health and life to communicate their blessings to the cannibals of New Guinea.

4. A pattern for Christians both in public and private life. Job's daily life a scattering of seeds of kindness. Might have sat for the picture of the Good Samaritan. Job's goodness, if not his greatness, within everyone's reach. The poor always with us. No large estate required in order to be "eyes to the blind, feet to the lame, and a father to the poor." A kind word or a trifling gift often able to make the widow's heart sing for joy. More grace provided and attainable for the exercise of Job's virtues in the Christian dispensation than in that under which the patriarch himself lived. The follower of Jesus both required and enabled to practise every virtue and every praise that adorned Job's character (Php ).

5. The retrospect of a holy and useful life a source of pure and elevated comfort in sickness and adversity. Job's comfort in his afflictions not in looking back on his wealth and honours, but on the way he employed them. The seeds of scattered kindness in the time of health and prosperity often bear their fruit in this life in the season of trouble and adversity. Friends made of the "Mammon of unrighteousness," both for time and eternity (Luk ). A man may be richer in the retrospect of the manner in which he spent his money than others who selfishly hoard it are in its continued possession.

6. Example of the uncertainty of earthly comforts and riches. None ever enjoyed more of these than Job, and none ever more thoroughly stripped of them. The comfortable nest in which he hoped to end his days now rifled and torn in pieces, and himself sitting, a loathsome leper, on an ash-heap. Boast not thyself of to-morrow. Madness to pursue a fleeting and neglect an enduring substance. Means and opportunities of doing good to be faithfully employed while they last. Riches not for ever, nor the crown to all generations.

7. The experience of believers in respect to the sensible enjoyment of the Divine presence and fellowship liable to fluctuation. Not only Job's outward and temporal but his inward and spiritual comfort now in an eclipse. The sin of God's countenance may for wise reasons be hidden behind a cloud. No proof of God's anger that His favour is not sensibly enjoyed. The shining of the sun to be believed, though not seen. The path of a believer through the world like that of the moon among sailing clouds. Darkness and light the experience of a believer till he reaches the land where there is no more night.

8. An exemplification of the requirements of the moral law in respect to our neighbour. Love to man, verified in continual acts of varied benevolence, the characteristic of Job's life. Such love the requirement of the second part of the Decalogue. Job's life and character no more than is required by the law of God from each individual according to his means and opportunities. Every shortcoming of it, sin. Hence the universal character of men as transgressors of the Divine law (Rom ). Job himself, with all his integrity and benevolence, still a sinner as coming short of that law. Every mouth stopped, and the whole world guilty before God (Rom 3:19). An example of perfect obedience to the law of love found only in one of Adam's children.

9. Job exhibited in this chapter as a type of Jesus Christ the Righteous. The picture Job draws of himself only fully and perfectly realized in him who "did no sin," and who "went about, doing good" (Isa ; Isa 61:1-3). Christ, the second Adam, the only perfect man. His life, even more than Job's, an exhibition of the beauty and excellence of the moral law, as well as a fulfilment of it. Christ fitted, therefore, to be our representative and head in a new covenant (Rom 5:12-19). His perfect fulfilment of the law, for our sakes—

(1) As a pattern for our imitation. 

(2) As a proof that He was what He professed to be—the Son of God and Saviour of men. 

(3) To give value to His death as a sacrifice and satisfaction for sin, Himself being without spot, and a sweet savour to God. 

(4) As a substitution for the perfect obedience required of each individual. 

(5) As the image and character to be reproduced in all who are united to Him by faith, as the members of that family of which He is the head and representative.

30 Chapter 30 

Verses 1-31
THE CONTRAST.—JOB'S SOLILOQUY, CONTINUED

With his former state of happiness and honour Job now contrasts his present misery and degradation. His object as well to show the grounds he has for complaint as to ease his burdened spirit. Probably now sitting in the open air, near his own residence, outside the city. Still among the ashes, and covered from head to foot with the worst form of leprosy. Abandoned by his wife and domestics, and viewed by his pious visitors as suffering the penalty of past transgressions perhaps secretly committed, he is at the same time frequently surrounded by a rude rabble, especially of younger persons, who now, like the young men who mocked Elisha, deride him for his former piety and present affliction; perhaps taking a spiteful revenge for his former reproofs. These persons, whose character and condition, as well as that of their fathers, Job describes, probably the remains of the Horites who had been conquered and dispossessed by the Idumdans, to whom Job's ancestors belonged, and who had now for some time been in possession of the country (Gen ; Gen 36:20-21; Deu 2:12; Deu 2:22). Some of those Horites had probably been enslaved by their conquerors, while others, to preserve their liberty, had fled into the desert and taken refuge among the mountains.

I. Job describes the class of persons by whom he was now treated with scorn and insult (Job ). These were—

1. Younger than himself. Job .—"But now they that are younger than I have me in derision." Derision a bitter aggravation of affliction. Christ's experience (Mat 27:27-31; Luk 23:34-37). Such treatment from juniors an aggravation of the trial. Seniors habitually treated with respect, and veneration paid to age among the orientals, especially in Arabia. Another aggravation in Job's case that he had formerly been treated with deference, not only by the youth but even by aged men, himself being still comparatively young (chap. Job 29:8). A sign of great corruption in morals when seniors are treated with disrespect, still more with derision—especially when these are in affliction and distress. Sad state of society when the youth are rude and insolent, and particularly towards those who suffer, whether from age, poverty, or affliction. David's prayer (Psa 144:11-12).

2. Base-born. "Whose fathers I would have disdained to set with (in the same employment; or ‘to set over,' as keepers; or ‘to rank in equality with') the dogs of my flock." A large number of dogs required for Job's seven thousand sheep. Dogs anciently employed, as now, both for watching flocks and dwellings (Isa ). Job's language in reference to these men probably from their character and conduct rather than their condition. Observe—

(1) Sad when men, made in the image of God and capable of engaging along with angels in the highest and most honourable services, are inferior in usefulness and condition to the dogs that guard a flock of sheep, and from want of principle unfit to be entrusted even with such an employment. Dogs in the east esteemed unclean and treated with little consideration (Psa ). 

(2) The character of sin to degrade men beneath the brutes. Job .—"They were the children of fools (or ‘worthless, wicked men'—both by birth and imitation); yea, children of base men" (Heb., "of men without a name"—with no reputation except a bad one—men of low birth and still lower character). Parentage of great account in the east. Felt to be a disgrace, as well as a loss, to be born of base and wicked parents. Children unable to help their birth; yet often "like father like child." Persons supposed to bear the character as well as the features of their parents. The education and moral training of the children of bad or base men usually neglected. Such children grow up in a morally poisonous atmosphere. The taint of the parent usually attaches more or less to the children. A man's parentage and education often indicated by his character and conduct. Children often inherit both the parents' vices and their consequences. To exult over the wretched sufficient evidence of a base extraction. An aggravation of Job's trial and degradation, to be "held in derision" by youths of such low and base parentage. The contempt of the vile a bitter trial to an ingenuous spirit. David's experience (Psa 35:15). Verified in that of Christ (Mat 27:27-31). The class of persons here described such as, from their character, were unable to obtain any respectable—however humble—employment. Job's example in regard to them to be imitated. Important for masters and heads of families to look well to the character of those whom they employ, even in the humblest situations. David's resolution (Psa 101:6-7).

3. Feeble and useless. Job .—"Yea whereto might the strength of their hands profit me, in whom old age was perished?" (or, "in whom the vigour of manhood was lost;" or, "in whom there was no expectation of their ever reaching old age," whether from their vices or their mode of life,—neither having strength to work themselves nor wisdom to direct others). Job's reason for treating them as he did;—in this case the clause applied rather to the fathers than to the sons. Observe—

(1) No uncommon thing for vices, as well as inadequate means of life, to enfeeble the frame and induce premature old age and death. Races by such means often stunted in stature as well as enfeebled in mind, and often die out. Often the case with the aborigines of lands taken into possession by a foreign race. Well if the vices, as in the case of the North American Indians and others, have not been imported by the foreigners themselves. 

(2) True religion favourable to physical as well as spiritual growth and development. Muscularity the natural outcome of a healthy Christianity. God's truth and service beneficial to man in all his aspects. 

(3) Godliness no less profitable to races than to individuals. Humanity itself either deteriorated by vices and their consequences, or elevated by religion and morality. 

(4) Physical vigour and longevity among the features of the millennial period and the reign of righteousness upon earth. "The child shall die an hundred years old, and the sinner, being an hundred years old, shall be accursed. As the days of a tree shall be the days of my people, and mine elect shall long enjoy the work of their hands" (Isa ).

4. Wretched and famished. Job .—"For want and famine they were solitary (or, ‘afflicted,'—‘desolate,' as in Isa 49:21; or, in ‘extreme want and hunger'); fleeing into the wilderness (as unfit for civilized life, or as loving the solitude and independence of the desert, or finally from a sense of guilt and shame as evil-doers; or, ‘gnawing' and feeding on the wilderness), in former time desolate and waste (or, ‘the night or darkness of the solitary waste'); who cut up mallows (or purslain, a species of halimus; a saltish plant growing in deserts, beside hedges, and by the sea-shore, and used as food by the poor) by the bushes, and juniper roots (or, ‘roots of the broom,' a plant abundant in the sandy plains of Arabia) for their food" (or ‘to warm themselves,'—the stems of the juniper or broom being used for fuel, as the berries and roots were for food). These men probably worse off for food than were Job's dogs. No fault however of Job's. Some prefer the most wretched fare to following an honest calling. One of the effects of sin, somewhere, that men are in any degree destitute of the proper means of life. Abundant provision originally made by the Creator for man's comfortable subsistence (Gen 1:29). Man, continuing in obedience, would have eaten of the good, not only of Paradise, but of every land. The finest of the wheat and honey out of the rock the promised portion of obedient Israel (Psa 81:16). The earth in consequence of man's sin, made to yield him thorns and thistles (Gen 5:18). Vice and indolence in some, with tyranny and oppression in others, still continue want and misery in the world. Among the blessings of the better time coming under the Prince of Peace, is, that "the earth shall yield her increase," and men "shall eat and be satisfied" (Psa 68:6; Psa 68:22; Psa 68:26; Isa 65:21-22).

5. Excluded from civilized society. Verse. 

5.—"They were driven from among men,—to dwell in the cliffs (or ‘clefts,'—perhaps rather ‘the horrid gloom') of the valleys (ravines or torrent-beds), in caves of the earth and in the rocks. Among the bushes they brayed (like wild asses, for thirst or hunger; or ‘groaned' from want and misery): under the nettles (or brambles) they were gathered together" (they huddled together; or "stretched themselves," as all the resting-place they had). To dwell in valleys in the East a mark of vileness. The rocks of stony Arabia abundant in caves. The text descriptive both of the country and the manners of the inhabitants. A people in that region anciently known as Troglodytes, or dwellers in caves. Such places the usual resort of some at least of the inhabitants of a subjugated mountainous country, as well as of the lowest and most lawless among the people. The fastnesses of the mountains in Wales the last resource of the ancient Britons. Dens and caves the refuge of the persecuted worshippers of Jehovah in the days of Ahab and at other times (1Ki ; Heb 11:38). The retreat of the Christians of Madagascar. The parties mentioned in the text expelled from the cities and inhabited parts of the country on account of their vicious conduct and disreputable character. Evil-doers in a state to be improved or expelled. The diseased limb, however, only to be cut off when all means of cure have failed. Time not to be lost in purging either Church or State of corrupt and incorrigible members. "One sinner destroyed much good." "Evil communications," &c. David's resolution as king of Israel and type of Messiah: "I will early cut off all evil-doers from the city of the Lord" (Psa 101:8).

6. Depraved in character and conduct. Job .—"They cried after them as after a thief" (in the way of threatening, or in order to their apprehension, or to warn others of their character). Job 30:8.—"They were viler than the earth" (or, "they were whipped out of the land," viz., for their evil deeds) perhaps one of the results of Job's careful administration of justice, for which the wretched vagabonds, or their sons, now make retaliation on the humbled magistrate (Pro 20:8; Pro 20:26).

The section brings us face to face with a portion of the lowest stratum of humanity and the dregs of society. Such found in most countries, Britain not excepted. The result not merely of vice and indolence in themselves and their fathers, perhaps for generations, but also probably of oppression and neglect on the part of their superiors. Their existence in a country often, under Divine Providence, a retribution. Probably due to Christianity that the description in the text was not verified in the British refugees among the mountains of Wales, and even in the Saxons after the Norman possession. The waifs and roughs, thieves and city Arabs, in the slums of London, perhaps as much the result of harsh treatment and neglect as of personal depravity. Church and State in general only now beginning to wake up to a sense of duty in regard to this class of society, when the case has become next to unmanageable. The great problem of the present day—What is to be done for the reclamation and elevation of the sunken masses? Much capable of being done both by Church and State, under the impulse of loving hearts and the direction of enlightened heads. The Gospel of the grace of God, suitably presented and lovingly applied, the Divinely-appointed, and therefore the most efficient, means of restoring fallen humanity. Embraces in the contemplated objects of its operation the lowest grades of society in every land. The commission of its Divine Author: "Go ye into all the world, and preach the Gospel to every creature." Possesses in itself, and along with its faithful ministration, a power sufficient to elevate the lowest and reclaim the most utterly lost of the human family. "The power of God unto salvation to every one that believeth." "Mighty through God to the pulling down of the strongholds" of ignorance and vice. Has already proved itself adequate to this end. Has achieved its triumphs both among the profligates of Corinth, and the Bechuanas of Caffraria. The glory of Christianity, that its greatest, and perhaps most numerous, trophies have been from among the lowest classes of society. "Not many wise men after the flesh, not many mighty, not many noble are called; but God hath chosen the foolish things of the world to confound the wise; and God hath chosen the weak things of the world to confound the things which are mighty: and base things of the world, and things which are despised hath God chosen, yea and things which are not, to bring to nought things which are" (1Co ).

Christianity suited to all classes and conditions of men. Views all men as brethren. Teaches the unity of the race. "God hath made of one blood all nations of men" (Act ). The Gospel an enemy to caste of every description. All nations and all classes represented by it as equally the purchase of the same precious blood of the Son of God (1Ti 2:6). The countless multitude of the redeemed before the throne gathered out of every nation, and kindred, and people, and tongue (Rev 7:9). One of the precepts of Christianity, "Honour all men" (1Pe 2:17. "Fraternity," and "equality," as well as "liberty," emblazoned on the Gospel banner. Corresponding responsibility involved in regard to its possessors. Only a Cain asks: "Am I my brother's keeper."

Solemn inquiry for every possessor and professor of the Gospel: Am I faithfully attempting to perform my part, however humble, in raising up the sunken masses of my brethren at home and abroad, by communicating to them that Gospel which has already done so much for many and for me? Am I, like the Master I profess to follow, while contemplating, whether with the eye of the body or of the mind, the multitudes that are as sheep without a shepherd, "moved with compassion towards them," and so moved as, like Him also, to reach forth a helping hand? or, Am I still verily guilty concerning my brother?

II. The treatment received from these persons (Job ). Enlarged on by Job, as indicating how deeply he felt it. Particulars specified.

1. His sufferings and afflictions made the subject of their coarse jests and ribald mirth. Job .—"And now I am their song (accompanied with a musical instrument): yea, I am their byword" (or jest, probably both from his former piety and present sufferings; perhaps, also, as the rich man brought low, the proud Emir humbled, and the secret oppressor punished). Similar treatment experienced by David, and by David's Lord and antitype (Psa 35:15; Psa 69:12). Christ, in His deepest affliction, taunted with His former trust in God and charity to men, while now neither delivered by God nor able to deliver Himself (Mat 27:43; Luk 23:35). The prophet Jeremiah in his humiliation also the song of his ungodly countrymen (Lam 3:14; Lam 3:63). In Job's case this treatment from the rabble less to be wondered at after the conduct of his pious friends. Note—The lower classes of the Arabs addicted to scurrility and abuse. Indulge freely in the streets and bazaars in satirical and abusive songs upon their rulers and superiors. Clever in extemporising verses, which they usually accompany with the music of a drum, tambourine, or lute.

2. Shunned with abhorrence. Job —"They abhor me; they flee far from me." Their abhorrence of him from—

(1) His loathsome disease. 

(2) His lying apparently under the Divine malediction. 

(3) His supposed wickedness and oppression as the cause of it. His miserable disease, instead of evoking sympathy, caused him only to be avoided as a pestilence or a sight too loathsome and shocking to be looked upon.

3. Treated with insult and contempt. "They spare not (either as doing it abundantly and repeatedly, or as casting off all restraint) to spit in my face" (or, in my presence). Note: Orientals seldom spit but for the purpose of insult, and much more frequently spit on the ground before the party they wish to insult than on his face or person, though both are done. To spit out before another an expression of the greatest contempt (Deu ). Frequently done by Mohammedans in respect to Christians, whom they regard as infidels and dogs. So great the affront in the East, that when done even by a father in regard to his daughter, the shame of the thing required her to shut herself up in her tent or apartment for a whole week (Num 12:14). Sad contrast in Job's case with his former honour (chap. Job 29:8-11). This deep insult put more than once upon the Son of God while standing as our substitute. Predicted (Isa 50:6). Realized (Mat 26:67; Mat 27:30).

4. All restraint in regard to him cast off by the rabble around him, in consequence of his affliction. Job .—"Because he (the Almighty) hath loosed my cord (dissolved my strength and authority; or, according to another reading, ‘his cord,'—giving loose reins to his anger), and afflicted (or humbled) me, they have also let loose the bridle before me" (have cast off all restraint in my presence, and treat me with unbridled insolence). All Job's afflictions ascribed by him to God as their first Author. His cord now loosed by Him, a sad contrast to his fond anticipation (chap. Job 39:8-11). Observe—The wicked sometimes allowed to say and do whatever their pleasure may suggest or their malice invent. This now done by Job's enemies—

(1) As if it were a merit to treat with insult one who appeared the object of Divine execration. 

(2) From the absence either of power in himself or inclination in others to restrain them. The same experienced by the Saviour from the soldiers, servants, and others, when in the hands of his enemies (Mar ; Mar 15:16-20).

5. Violently pushed by rude youths, who employed every method to annoy and distress him. Job .—"Upon my right hand (—the place of accusers; also where he should otherwise have been most able to defend himself,—thus chosen for greater insult and contempt) rise the youth (Hebrew, ‘brood,'—so called in disdain); they push away my feet (probably stretched out as he sat or lay among the ashes), and raise up against me the ways of their destruction" (or, "their destructive ways,"—the ways by which they may attack and destroy me, like the raised ways or banks of a besieging army, 2Ki 19:32). A wicked and mischievous band of city youths, like those who mocked Elisha at Jericho, now surround and assault him on set purpose to annoy and do him injury, as an army employing every means they can contrive to overthrow the beleaguered fortress. A picture of deeper degradation and misery hardly conceivable; all the darker from the contrast afforded by the previous chapter. Yet, even this only a shadow of the outrages endured by the King of kings when "made a curse for us" (Mat 25:3-4, to the end of that and the following chapter).

6. His sufferings increased by the rabble, who seemed to take pleasure in adding to his affliction, and completing his overthrow. Job .—"They mar (cut up) my path (annoying me whenever I attempt to walk, and preventing all escape or access to me from without), they set forward my calamity [as if it afforded them profit as well as pleasure], they have no helper" (persons of the lowest and most worthless character). So Christ in His last sufferings reviled by the thieves that were crucified with Him (Mat 27:44). Observe—A mark of deepest depravity to take pleasure in another's calamity, and to add affliction to those already afflicted. Edom and other nations severely threatened for similar conduct in regard to humbled Israel (Oba 1:10-15; Zec 1:15). The experience also of David and David's son (Psa 69:26).

7. His utter ruin eagerly sought by the rabble multitude about him. Job .—"They came (or come) upon me as a wide breaking-in of waters (or, ‘as by a wide breach'—the figure of a siege still continued); in the (or, like a) desolation (or, ‘under the crash or ruin,' as of the falling walls and buildings of the breached fortress; or, ‘with a tumult,' or ‘shout' of triumph) they rolled (or roll) themselves upon me" (as a storming party entering the breach). Implies—

(1) The number of those seeking to distress and overthrow him. 

(2) Their eagerness in their wickedness. 

(3) Their actual mischief.

The section affords an affecting view of the depths of Job's aggravated and accumulated sufferings. As if the sudden and peculiarly melancholy death of his whole ten children; the loss of his entire property; his personal suffering from a most loathsome and distressing disease; his being made the object of aversion by his wife and domestics, and of suspicion and reproach by his friends—as if all this had not been enough, he is subjected to the coarsest treatment and most unfeeling mockery from a low rabble, who take a fiendish pleasure in insulting him and adding to his affliction. Observe—

1. Impossible to say to what suffering a child of God may be subjected in this world. Sometimes all the powers of wickedness in earth and hell apparently let loose against him, while at the same time suffering under distressing dispensations of Divine Providence. No trial so sharp but a godly man may meet with it. If Satan has one dart in his quiver more fiery than another, he may shoot it at him. In respect to outward trials and sufferings, but for the inward comfort and future hope afforded them, believers, sometimes, of all men the most miserable (1Co ). Tribulation and persecution promised by the Master. This, at times, abundantly and amazingly realized. Witness the sufferings of the martyrs of Lyons, Smyrna, and elsewhere, in the second century. "Tortures by racks, by pincers, by faggots, by the tossings of wild beasts, by being seated in burning [iron] chairs, that the fumes of their roasting flesh might come up about them, amid scoffs and jeers from the rabble, when a word of retraction would have saved them." See Dickinson's Theological Quarterly, July, 1875, p. 389.

2. Nothing strange for a child of God to fall from esteem into contempt and disgrace (Mat ). Hatred and reproach their promised fare. Mockery not the least painful and effective species of persecution (Heb 10:32-33; Gen 21:9 compared with Gal 4:29).

3. The depravity of the human heart, which is capable of conduct such as is ascribed to Job's rabble persecutors. "Murder," in its worst form, proceeding out of it (Mat ). Capable of inflicting deliberate injury on those already deeply afflicted and suffering, from the mere gratification of a fiendish pleasure in witnessing it, or from a diabolical hatred of moral excellence in the sufferer.

4. The intense malevolence and cruelty of Satan, the author of these aggravated sufferings on the part of Job, and the instigator of those wretched creatures whom he found or made his ready tools, in rendering his suffering as bitter as it could possibly be. Nothing wanting on Satan's part if men are not as wretched and miserable as himself.

5. The mutability of outward happiness and popular favour. None ever enjoyed both in a higher degree than Job, and none ever, for a time, so entirely stripped of them. The fickleness of "fortune" and popular applause proverbial. The "Hosanna" of to-day the "crucify Him" of to-morrow. To-day a silken couch—to-morrow a scaffold. To-day Paul is ready to be worshipped as a divinity; to-morrow he is dragged out of the city and all but stoned to death. The believer's comfort—

(1) That all these vicissitudes are under his Heavenly Father's appointment. 

(2) That his real happiness is elsewhere and far above the reach of change.

6. The love of Christ in submitting, for our sake, to sufferings and indignities which are only foreshadowed in those of the Patriarch. In the last eighteen hours of His life on earth all the bitter ingredients indicated in this chapter were infused into the cup of suffering appointed for Him as our substitute to drink. "He was made a curse for us," and therefore abandoned to every species of human endurance. The Gospel narrative presents us with a scene of suffering which only finds anything approaching a parallel to it in the case of the Patriarch, as exhibited in this and preceding chapters.

III. Reverts to his personal affliction, more especially as from the hand of God (Job ). Laments.—

1. The sad reverse in his condition. Job .—"Terrors are turned upon me (or, ‘things are changed'—tables are turned with me; or, ‘I am overthrown,' like a stormed fortress; or, ‘trouble,'—carrying consternation with it, like the terror in a city taken by storm,—‘pursues me'); they (the terrors or calamities) pursue (like the besiegers when entering the breach they have made in the walls; or, ‘thou pursust') my soul (Heb., ‘my nobility' or princely state—perhaps a term for the soul from its nobler nature) as the wind [pursues and drives along the chaff—i.e. vehemently and irresistibly]; my welfare (all the happiness and comfort of my life) passeth away as a cloud" [which leaves no trace of its former presence and can no more be recalled]. Observe:—

(1). Sad reverses from a happy and prosperous condition among the most painful of human trials. 

(2) Soul terrors the greatest troubles. These not unknown to a child of God (Psa ). Amazement and consternation among the ingredients of Christ's cup (Mar 14:33-34).

2. His inward grief, expressing itself in continual groans and lamentations. Job .—"And now my soul is poured out upon me (or, ‘within me,' as if dissolved in grief; Heb., pours itself out,' i.e., in tears and groans); the days of affliction have taken hold (or fast hold) of me" (like armed men entering a besieged city—denoting the violence of his troubles; "days of affliction," as indicating its continuance and the sad contrast with his former happy experience). Observe—Days of affliction, sooner or later, and of longer or shorter continuance, to take hold of each (Ecc 11:8). Happy then to have one with us who "in all our afflictions is afflicted" (Isa 63:9). His promise (Isa 43:2). Christ's presence with us in the furnace quenches the violence of the fire (Dan 3:25; Heb 11:34).

3. His bodily sufferings. Job .—"My bones are pierced in me (Heb., ‘from off me') in the night season (or, ‘night pierceth my bones from off me,'—i.e. with acute pains, usually most severe in the night); and my sinews (or ‘my gnawing pains') take (or find) no rest." Acute and gnawing pains added to all Job's other afflictions. Satan accomplishes his wish and goes the full length of his permission,—"Touch his flesh and his bones." The bones sensible of the most acute and severe pain. The affliction carried into his very bones. Severe suffering usually expressed by reference to the bones (Psa 51:8; Isa 38:13). An aggravation of pain and suffering when endured in the night while others enjoy rest, and when one's own exhausted nature requires repose. Night also the season in which sorrow sinks deepest.

4. The pollution of his garments and the changed appearance of his skin in consequence of his disease. Job .—"By the great force of my disease is my garment (either literally, in consequence of the purulent discharge from his sores; or figuratively, his skin so changed in its appearance that he could scarcely be recognized): it bindeth me as the collar of my coat" (vest, tunic, or inner garment—his loose outer garment being now so stiff with gore and matter as to sit as close to his person as his tunic; or, ‘it—the disease—bindeth me about like my vest;' sitting as closely, constantly, and completely upon me as my tunic). A sore aggravation of disease—

(1) When it pollutes our garments and disfigures our persons—

(2) When it appears likely to yield neither to time nor treatment.

5. Degradation coupled with extreme debility. Job .—"He (God, or, ‘it,' the disease) hath cast me into the mire (as a wrestler seizing his antagonist by the throat and throwing him to the ground; or, hath rendered me filthy and abominable as one cast into the mire), and I am become like dust and ashes" (as low and mean, as weak and powerless, as the ashes on which I sit; or, I am reduced to dust and ashes, deprived of vital energy, and more like a corpse than a living man; his disease such as to give his body the appearance of clods and ashes, from its dried scabs and filthy ulcers). Observe—Piety enables us to keep an eye upon God as the supreme and sovereign Author of all our troubles. In one sense our troubles as truly from God, as in another from Satan, the world, or ourselves. God the ultimate Author, whoever or whatever may be the immediate instrument or occasion. No trouble but by His purpose and permission. Satan and the world only God's hand in afflicting and chastening His children. Satan's demand in regard to Job: "Put forth thy hand upon him;" God's answer, "He is in thine hand." Paul's thorn in the flesh from Satan, yet given by God (2Co 12:7). Better to think of God the first cause in our trouble, than of man or any other second cause. "I was dumb, I opened not my mouth; because Thou didst it" (Psa 39:9).

IV. Directs his complaint against God Himself (Job ).

1. As disregarding his prayer in his affliction. Job .—"I cry unto thee, and thou dost not hear (or hearken, so as to help and deliver) me; I stand up (in frequent and earnest supplication; or, I stand, continue waiting and expecting an answer), and thou regardest me not" (or "thou considerest me" [and my case], but dost not answer or afford relief). Observe—

(1) Crying to God a familiar exercise with Job. Good for us to have the path to the mercy-seat a well-trodden one. 

(2) Job not only prayed in his affliction, but continued to do so. Unlike the hypocrite (chap. Job ). 

(3) Standing a usual and Scriptural posture in prayer (Gen ; Jer 15:1; Mat 6:5; Luk 18:11-13). The early Christians usually knelt in prayer on every day of the week, except the Lord's day, when they stood, as a posture more befitting a day of joy and triumph. 

(4) Sometimes one of the most painful trials to an afflicted child of God, to pray, and continue praying, without any apparent attention to his prayer on the part of God. The trial of David and of David's Lord in his deepest affliction (Psa ; Mat 27:46). 

(5) God's regard to our prayer not to be judged by immediate appearances.

Answers to Prayer

Believing prayer heard, though followed by no immediate or direct answer. Prayer offered through the Holy Spirit's assistance never unheard or unanswered. Answers to prayer not restricted to time or form. Sometimes, the thing itself not granted, but something better in its stead. So with Paul (2Co ). With Christ (Luk 22:42-43). Sometimes petitions for temporal benefits not granted, that those for spiritual and better ones may be so. The withholding an answer sometimes a greater blessing than the answer itself. God not a mere force, but an intelligence acting according to infinite wisdom and judgment in the bestowment of His mercies. "The absurdity of Tyndall's famous ‘prayer-test' was, that it regarded God as simply a force in nature, and proposed to experiment with it to see just what it would do.… The impossibility of knowing the motives which actuate God must for ever render the expectation of receiving an invariable answer to any prayer absurd in the extreme. The very fact that our prayers are sometimes answered and sometimes denied, and that the answers when granted are sometimes modified and often delayed, is itself proof that we are dealing with a great intelligence, whose acts are governed only by his own will and purposes."—Rev. Jacob Todd, M.A., in Dickinson's Theological Quarterly, July, 1875, p. 369. True and acceptable prayer carries in it submission to the Divine will. A part of every such prayer, understood if not expressed,—Not my will, but thine be done. Christ our exemplar in prayer (Luk 22:24). Himself the example of His own teaching (Mat 6:10). Believing prayer like seed. whose temporary disappearance in the earth is necessary to its production of fruit. All the tears of God's people put into His bottle, and all their prayers recorded in His book (Psa 56:8). All Job's prayers at length abundantly answered, even in this life. Perhaps the most of believers' prayers only to be answered after they have ceased both to pray and live. Better, in trouble, to pray for patience to endure it, and grace to improve it, than for deliverance out of it.

2. As acting towards him with apparent cruelty and hostility. Job .—"Thou art become cruel to me (Hebrew, ‘Art turned into a cruel one unto me'); with thy strong hand thou opposest thyself against me," (or, ‘carriest on a bitter hostility against me;' or ‘liest in wait for me'). One of the severest things Job ever uttered in regard to God, indicating the bitterness of his grief at being thus treated by Him as an enemy. Observe—

(1) The flesh has never, any more than Satan, anything good to say of God. 

(2) The flesh makes the most grievous mistakes in its judgments of God and of Divine things. Says of God what is exactly true of the devil, and the very opposite of what is true of God. God is love, and Satan the impersonation of vruelty. His name Satan denotes "an adcersary," and is closely allied to the word Job employs in speaking of God. Satan the opposer of every man's happiness, and especially the adversary of believers (1Pe ). 

(3) God may, for wise purposes, in a little wrath hide his face from his children "for a moment," and in apparent wrath may "smite them," though really in love (Isa ; Isa 57:17; Rev 3:19). Even this not the case at present in regard to Job. While Satan was bruising, God was praising him. 

(4) Job's experience in the text, without the sin, realized by his great Antitype when uttering the cry, My God, my God, why hast thou forsaken me (Mat ). For our sakes, that satisfaction might be made for man's sins, God obliged to assume the aspect of "a cruel one" to His own beloved Son. The bitterest element of the cup given him, as our surety, to drink.

3. As sporting with his sufferings, and giving him up to destruction. Job .—"Thou liftest me up to the wind (like the grain thrown up from the threshing-floor by the winnowing shovel against the wind) thou causest me to ride (tossest me up and down, or carriest me away) upon it" (as the chaff of the threshing-floor when separated from the wheat, or as any light substance made the sport of the wind and carried away by it). Observe—

(1) Job, under the misleading suggestions of the flesh, views God as sporting with his sufferings, while, in reality, glorying in him before principalities and powers as his faithful servant, who had not his like upon earth. 

(2) What Job here ignorantly and unbelievingly ascribes to God, very like what Satan desired to do with the disciples of Jesus in the night of their Master's betrayal (Luk ). The thing Satan was actually doing now with Job.

4. As filling him with terror and making an utter end of him. "Thou dissolvest my substance" (or, my health and soundness, as well from terror as disease; or "Thou dissolvest me, Thou terrifest me;" or, according to another reading, "Thou dissolvest me in the tempest's crash"). A tragic picture of inward as well as outward distress. Vague terror and deep depression of spirits among the effects of Job's peculiar disease. Trouble of soul the soul of all trouble. Terrible experience, when in affliction and trouble God is viewed as dealing with us in anger. Sometimes the temporary experience of a believer. Sure to be the unending experience of every impenitent unbeliever. God's terrors able to dissolve the firmest substance, and to terrify the stoutest heart. "A fearful thing to fall into the hands of the living God."

V. Reflects upon the future (Job ).

1. Anticipates death as the result of his present sufferings. Job .—"For I know that thou wilt bring me to death, and to the house appointed for all living" (the grave, or the earth, according to Gen 3:19; the book of Genesis, in some form or other, most probably in Job's hands). Job's language that of dejection and despondency, not without an alloy of petulance. Faith again at the ebb. Despondency one of the effects of his disease. Sense and sight said: "He will slay me—this disease must be fatal;" only faith could say: "I shall not die but live." Observe—

(1) The flesh ever apt to draw hasty and wrong conclusions from God's dealings in Providence. 

(2) God acknowleged by Job as the dispenser of all His afflictions, and as the disposer of all events. None go down to the grave till God brings them there, though some are brought, before their time. The keys of death and the eternal world in Christ's hands.

The grave the house appointed for all living

Declares the general law relating to humanity. Only two known exceptions. More to be made at the Lord's second advent. Believers then changed without tasting of death (1Co ; 1Th 4:15-17). Till Christ shall come, the grave the appointed receptacle for humanity. Job mistaken as to the time and occasion of his death; no mistake as to the fact of it. Every disease, if not strictly "unto death," yet brings us nearer to it. In regard to the issue of our trouble, God often better than our fears. Paul's case (2Co 1:8-10). God as able to bring up from the grave as to bring down to it. The times of each in His hand. Useful in affliction to remember our mortality, and to regard death as the possible, if not the certain, result of it. From the universality of the grave as "the house appointed for all living," we learn—

(1) A lesson of humility. Pride ill becoming in any creature,—preposterous in those who in a few years at most will have only a dark chamber in the earth of a few cubic feet for their dwelling, with the worms as their nearest companions, and actually making a banquet of their flesh. Such a dwelling awaiting the prince equally with the peasant. 

(2) Earnestness in attending to present and important duty, more especially in seeking the eternal welfare of ourselves and others connected with us. Opportunity for attending to the concerns of eternity confined to this life. The exhortation of Divine wisdom—"Whatsoever thy hand findeth to do, do it with thy might; for there is no work, &c., in the grave, whither thou goest" (Ecc ). "The night cometh when no man can work." 

(3) The evil of sin. The grave not originally "the house appointed for all living." Death to mankind the result of transgression. "In the day that thou eatest thereof thou shalt surely die." "By one man sin entered the world, and death by sin." "The wages of sin is death." No grave but sin has dug it. Terrible evil which has filled the world with sepulchres and dead men's bones. Sad to be in love with that which has proved the murderer of the race. So great an evil must require a corresponding means for its expiation and removal. 

(4) The inflexible character of the Divine law. The sentence against transgressors of that law fulfilled, though a whole race must be reduced to death. Adequate satisfaction to be made to it before the grave can close its mouth or yield up its dead to an eternal life. That satisfaction, through Divine compassion, already made. "By man came death; by man came also the resurrection from the dead." "The wages of sin is death; but the gift of God is eternal life, through Jesus Christ our Lord." "I am the resurrection and the life; he that believeth in me, though he were dead, yet shall he live; and whosoever liveth and believeth in me shall never die." "He suffered for our sins, the just One in the room of the unjust." "All we like sheep have gone astray; and the Lord hath laid upon him the iniquity of us all. He was wounded for our transgressions. By His stripes we are healed. For the transgression of My people was he stricken. He hath made his soul an offering for sin. He bare the sin of many" (1Co ; Rom 6:23; Joh 11:25; Isa 53:5-12). 

(5) True wisdom to seek a better than an earthly portion. The ‘house appointed for all living' the end of all mere earthly enjoyments and possessions. Sad to spend our time only in the pursuit of such, and to be found at last with nothing we can carry with us beyond it. 

(6) The grave the vestibule to two other houses, both eternal in their duration, but immensely different in their character. The one of these a home of light and beauty, peace and purity, life and health, joy and song, where death is unknown and no tear is shed. The other one of darkness and despair,—‘weeping, wailing, and gnashing of teeth.' Solemn and important question for each—which of these shall be my home? "Except a man be born again, he cannot see the kingdom of God." "Without holiness no man shall see the Lord."

2. Despairs of help being afforded in answer to his prayers, and looks only for relief in the grave. Job .—"Howbeit (or surely) he will not stretch out his hand (in the way of help and deliverance) to the grave (now when I am already on the verge of it; or, ‘surely prayer avails nothing when he stretches forth his hand,' viz., to smite or to slay); though they (or men) cry in his destruction" (the destruction sent by him—while he is visiting with destruction). The verse, however, may also be read as expressing the assurance of rest in the grave: "Howbeit he will not stretch out his [afflicting] hand to the grave (so as to afflict in or beyond it); in the destruction He sends there is deliverance." Or even as justifying prayer in such circumstances as this: "Howbeit, do not men [still] stretch out the hand [imploring help] in ruin, and utter a cry on account of it in the destruction which is sent by Him?" Observe—

(1) The language of unbelief—"There is no hope." The flesh, even in a believer, ever ready in protracted trial and disappointed hope, to say, with Ahab: "Why should I wait any longer?" 

(2) Faith in a believer has its ebbs and flows. Low water with Abraham's faith when he spoke to God of Eliezer of Damascus being his heir, and when he prayed that Ishmael might live before him,—as if he were to have no other son. Mounts and triumphs when he goes forth at God's command to offer up to God the heir of promise, believing that He was able even to raise him from the dead. Faith in its ebb with David when he said: "I shall one day fall by the hand of Saul." At its flow, when he wrote in the 118th Psalm: "I shall not die but live, and declare the works of the Lord." Faith high in Elijah when he sent for Ahab and told him to gather together all the prophets of Baal; low, when he fled from the face of Jezebel and sat down under the juniper tree, with the prayer "Take away my life, for I am no better than my fathers." Hard to believe when all appearances are, and continue to be, clean contrary to our prayers. The part of faith to hope against hope, having to do with a God to whom all things are possible, and who adopts as his title—"Thou that hearest prayer" (Psa ). 

(3) Sweet consolation to a suffering child to know that he has at least rest and deliverance in the grave. "Blessed are the dead that die in the Lord, for they do rest from their labours" (Rev ). Man cannot lay on his afflicting hand in the grave, and God will not. A believer's faith may not be able to see deliverance on this side of death, but clearly sees it on the other. 

(4) A believer prays, although answers are withheld and there appears little prospect of any. Prayer a necessity of his nature. A latent faith always in the renewed heart that God is gracious, and that He is the hearer and answerer of prayer.

VI. Expresses his disappointment and the grounds of it (Job ).

1. The grounds of his disappointment. Job .—"Did not I weep for him that was in trouble? Was not my soul grieved for the poor?" His sympathy deep and real. Conscience bore its testimony to the sincerity of his charity. Could appeal to those around him for the general and genuine character of his compassion. The question affirmed by the admission of Eliphaz (chap. Job 3:3-4). Having shown sympathy and compassion to others when in trouble, he calculated on experiencing the same himself when in similar circumstances. The same thought expressed by the Psalmist, speaking as the type of Messiah (Psa 35:13-14). A natural as well as Scriptural law—"With the same measure that ye mete withal, it shall be measured to you again (Luk 6:38). True in respect to God, though sometimes for a time apparently otherwise. One of the laws of His kingdom,—"Blessed are the merciful, for they shall obtain mercy" (Mat 5:7). Generally, though not always, true in relation to men. Job and Job's Antitype remarkable examples of the contrary. In Christ's case, unbounded compassion and tenderest sympathy repaid with cruelty and insult. An aggravation of trouble when sympathy and compassion are withheld where there is a just right to expect them. Mark of monstrous depravity when the sympathizing and compassionate are treated With unkindness and cruelty.

Job, according to the text, a beautiful example of Christian sympathy. The exemplification of the precept: "Weep with them that weep" (Rom ). Remarkable manifestation of the grace of the Spirit in patriarchal times. May well put many living under the Christian dispensation to the blush. The great want in the Church of Christ, the Master's sympathy and compassion for the poor and afflicted. Yet the glory of Christianity and the evidence of its Divine character, that such a spirit has been so largely produced under it. Among its characteristic precepts are: "Be pitiful;" "Put on bowels of mercies" (1Pe 3:8; Col 3:12). Christ's compassionate spirit, in a greater or less degree, infused into all His members. The privilege as well as duty of believers, to be filled and pervaded with it (Eph 5:18). Provision made for this in the present dispensation by the full bestowment of the Holy Spirit. Such sympathy and compassion the necessary qualification for Christian usefulness.

2. The disappointment itself. Job .—"When I looked for good, then evil came unto me; and when I waited for (or expected) light (happiness and joy), there came darkness" (trouble and distress). Natural to expect happiness as the result of piety. Godliness has the "promise of the life that now is as well as of that which is to come" (1Ti 4:8). Wisdom's ways pleasantness, and all her paths peace. Experienced as a matter of fact. The experience of Job himself previous to his calamities, and again after they were past. Promises of temporal happiness and comfort to be understood with an exception of needful trials. Fear of future trials not foreign to Job in the time of his prosperity (chap. Job 3:25-26; Job 1:5; Job 2:10). Observe—

(1) Trials as well as comforts necessary in a state of discipline. Darkness as well as light needful in the spiritual as in the natural world. 

(2) A believer's expectation, if good, always realized, though not always in this life or in the things of it. His trials and disappointments blessings as well as his comforts.

VII. Enlarges on his troubles (Job ).

1. Incessant inward as well as outward affliction. Job .—"My bowels boiled (with inward distress, as Lam 1:20, or as the physical effect of his disease), and rested not (continued to do so without intermission, night and day); the days of affliction prevented me" (met me or came upon me suddenly and unexpectedly—an aggravation of the trouble).

2. Continued grief. Job .—"I went (moved about) mourning (or black, in person or attire) without the sun." Not as the effect of exposure to the heat; or, in gloomy solitary places; or, in a state of dejection and sorrow. Reference perhaps to his experience previous to his disease, which probably kept him confined to his dwelling or the vicinity of it; enough in the loss of his ten children to occasion it.

3. Public and unrestrained complaint. Job .—"I stood up [through deep earnestness and anguish], and I cried (as the expression of deep and uncontrollable grief, or as imploring relief and aid) in the congregation" (assembled for public business or Divine worship). Here also probable reference to the period in which he was still able to mingle with others and to appear in the public assemblies, and hence previous to his being smitten with his leprosy. Lepers excluded from society (Lev 5:2-3). Miriam, under the same disease, shut out from the camp seven days (Num 12:15). King Azariah, when a leper, obliged to dwell in a "several," or separate house, and "cut off from the house of the Lord" (2Ch 26:20-21. Usual for Orientals to give vent to their feelings in public.

4. Solitary moaning. Job .—"I am a brother (by close resemblance) to dragons (or jackals, which roam in solitary places and utter doleful and hideous cries, especially in the night), and a companion to owls" (or ostriches, also remarkable for their loud nocturnal cries (Mic 1:8).

5. The disfigurement of his person, and internal physical suffering. Job .—"My skin is black upon me (or, becomes black [and falls] from off me, among the effects of his disease, hence called the black leprosy: the skin, however, also blackened by grief, Psa 119:83; Jer 8:21; Lam 5:16); and my bones are burned with heat" (as the result of internal inflammation, or expressive of inward distress, Psa 102:3).

6. His whole experience one of sorrow and lamentation. Job .—"My harp also is turned to mourning, and my organ (or pipe) into the voice of them that weep" (as at funerals—the early practice of funereal wailing still continued in the East). The harp, and organ or pipe, instruments of music earliest in use. Mentioned Gen 4:21. Indicative of the period in which the patriarch lived. Especially employed on joyful occasions. The language descriptive of a melancholy change from a joyous to a sorrowful experience. The sudden transition from previous joy an aggravation of present sorrow. Observe—

(1) Job's previous life one rather of gaiety than gloom. True piety the sister of innocent pleasure. Wisdom's ways those of pleasantness. The voice of rejoicing and salvation heard in the tabernacles of the righteous. 

(2) The holiest heart and the happiest home liable to be overtaken by sudden and overwhelming sorrow. The major key often exchanged for the minor, and the song of gladness for the wail of grief. His Father's "house" the only place where the believer's sun never goes down, and his moon never withdraws itself. Heaven the only land where the harp and the organ are always in use, and the garments are always white.

Job held up in these tragic verses as an affecting picture of human distress. The inquiry suggested—why such grief and trouble under the administration of a benevolent Creator? Why its existence at all? Why in connection with comparative innocence? Why in the experience of a child of God? 

(1) The existence of suffering easily accounted for on the ground that sin is in the world. Sorrow and suffering the shadow cast by sin. Sin and suffering inseparably linked. Absence of sorrow impossible in a world of sin. Suffering to be viewed either—(i.) As the necessary and inevitable accompaniment of sin, as pain accompanies inflamation; or (ii.) as the infliction of a penalty, as punishment follows transgression in the state; or (iii.) as a kind and salutary discipline, like that employed by a father with his children. No absolutely innocent person in the world. The comparatively innocent necessarily suffer along with the guilty. Often suffer in consequence of the sin and suffering of others. 

(2) Suffering in a child of God part of the treatment necessary for his perfection and preparation for his eternal inheritance. A need-be for his heaviness through manifold temptations. Gold necessarily tried and purified in the fire. The believer's troubles necessary for the exercise and development of the graces of the Spirit. Made to conduce to the glory of God and the benefit of others. God sometimes glorified more in His patient than in His prosperous children. Suffering a theatre for the display both of the excellence and reality of true religion. Often the very result of the character and condition of a child of God. Such the special object of Satan's temptations and the world's persecution. By his renewed nature, made more sensible of the evil of sin within himself, and more deeply affected with the sufferings and sins of others. The glory and privilege of a child of God to be made a partaker of the afflictions of Christ, and for the same object (Col ). 

(3) Suffering and sorrow to be expected in the world as long as Satan is permitted to go up and down in it (chap. Job ). This not always to be the case (Rev 20:1-3).

31 Chapter 31 

Verses 1-40
JOB'S SELF-VINDICATION.—HIS SOLILOQUY CONTINUED

Concludes his speeches by a solemn, particular, and extended declaration of the purity and uprightness of his life. Especial reference to his private, as before to his public, conduct. Intended to silence his accusers and justify his complaints. Affords a picture of an outwardly and blameless character. A specimen, presented in beautiful language, of a pure morality accompanied with, and based upon, an ardent piety and genuine religion. Job asserts—

I. His chastity. Job .—"I made a covenant with (or laid a solemn charge upon) mine eyes: why (or how) then should I look (or that I would not look) upon a maid" [to lust after her, as Mat 5:28]. Speaks especially as a married man, and with reference to the sin of adultery. Already beginning to prevail in that early period, particularly with the rich and powerful. Hence Abraham's apprehension and temptation (Gen 12:11-15); and Isaac's, (Gen 26:7-10). Observe—

1. The text the language of holy resolution. The soul to act as lord of the body. The body with its members, organs, and senses, to be kept in subjection (1Co ). The avenues to temptation to be guarded. The eye the inlet of lust. Occasions and temptations to sin to be guarded against as well as sin itself. The neglect of Job's resolution the occasion of David's fall and broken bones (2Sa 11:2-4; Psa 51:8). The Saviour's rule—"If thine eye offend thee"—prove a constant or frequent occasion of sin by awaking lust—"pluck it out"—remove the occasion of sin at whatever cost (Mat 5:28). Eve's looking on the forbidden fruit the occasion of her own fall and the ruin of millions of her offspring. Lot's wife looking back on Sodom the cause of her petrifaction into a pillar of salt. Dinah's idle curiosity in visiting a heathen city to see its women, the loss of her own chastity. Achan's looking on the golden wedge and Babylonish garments the loss of his life (Jos 7:21). Samson's sleep on Delilah's lap the loss of his locks (Jud 16:19). "Look not on the wine when it is red" (Pro 23:31). David's (or Daniel's?) prayer: "Turn away mine eyes from beholding vanity" (Psa 119:37). Christian and Faithful in Vanity Fair refused even to look upon its wares. The contrast of the text in 2Pe 2:14, "Having eyes full of adultery."

2. Job's reasons for his resolution. 

(1) His preference for a better portion. Job .—"For what portion of God is there [in such a case] from above? and what inheritance from the Almighty on high?" Job taught to distinguish between present pleasure and future bliss, and between the mere gratification of lust and the enjoyment of true happiness. No gratification of the senses to be compared to the enjoyment of God's favour. A man must either forego the pleasures of sin or the joys of heaven. Nothing unclean admitted within the New Jerusalem. The gratification of sinful passion incompatible with the enjoyment of God's presence. Observe—(i.) In order to the resisting of temptation and avoiding of sin, important to "have respect to the recompense of reward" (Heb 11:26). Thus Moses chose rather to suffer affliction with the people of God, than to enjoy the pleasures of sin, which are but for a season (Heb 11:25). Having this respect, Mary chose the good part, and turned her back on the world; not having it, the rich young man chose the world, and turned his back upon Christ. (ii.) Necessary to choose between the enjoyment of sin and the enjoyment of God, and between a portion in this world and one in the next. The whole tenour of a man's life here, and the whole eternity of his experience hereaft er, determined by the choice he makes between the two. (iii.) God not only the Bestower of a believer's portion, but the portion itself (Psa 16:5). Such portion to be desired in preference to all earthly and sensuous enjoyment, as—First: More excellent in itself, and more becoming man's better nature as a moral and intellectual being. Second: More satisfying to such a being, and to one made capable, as man is, of enjoying his Maker's friendship. Third: More enduring, the one terminating at the farthest with death, the other extending throughout eternity. Fourth: Attended with no remorse. Fifth: Followed by no penalty. 

(2) His dread of the consequences of sin. Job —"Is not destruction to the wicked? and a strange punishment (a terrible calamity or ‘alienation'—viz., from God and all good) to the workers of iniquity?" Reference to the "terrors of the Lord" important in persuading ourselves, as well as others, to the avoidance of sin (2Co 5:11). Christ's argument, "What shall a man be profited, if he should gain the whole world and lose his own soul?" Better to enter into life with one eye or one foot, than having two eyes or two feet to be cast into hell. Better lose everything than lose heaven. Every loss light compared with the loss of the soul. Observe—(i.) Destruction certain to the wicked and impenitent. The wicked turned into hell, and all the nations that forget God (Psa 9:17). (ii) No earthly calamity equal to that which must one day overtake the unqodly. The destruction of the Old World by water, and that of Sodom and Gomorrha by fire, only a foreshadowing of the destruction of the impenitent at the final judgment. Inconceivable terrors involved in the sentence: "Depart from me, ye cursed, into everlasting fire, prepared for the devil and his angels." (Mat 25:41). "Everlasting destruction from the presence of the Lord, and from the glory of his power (2Th 1:9). Such destruction the righteous penalty of wilful transgression of the Divine law, rebellion against the Divine government, and refusal of the Divine mercy. Natural that whatsoever a man soweth that he should also reap. Destruction and misery the flower and fruit of sin. Sin is misery in the seed; misery is only sin in the bloom. 

(3) The recollections of God's constant inspection. (Job )—"Doth not he see my ways, and count all my steps?" (or actions,—every separate act or passage in my course on earth) Omniscience a necessary attribute of godhead. An open eye the Egyptian hieroglyphic for deity. "Thou God seest me," the guardian of Job's life. Not easy to sin under the gaze of the broad eye of the Almighty. Few so hardy as to break the Queen's commands with the Queen herself looking on. The practice of sin the result of forgetfulness of God. The language of the heart if not of the lips of the ungodly,—No eye shall see me (ch. Job 24:15). To walk before God the easy and natural way to be perfect and upright (Gen 17:1).

II. His honesty, uprightness, and freedom from covetousness (Job ). "If I have walked with vanity (lived in the practice of falsehood and hypocrisy), or if my food hath hasted to deceit (to the commission of a fraud); let me be weighed (Heb., ‘let him—or any one—weigh me') in an even balance (Heb. ‘in the balances of righteousness,') that God may know my integrity (should there be any doubt in the matter, which however is impossible). If my step hath turned out of the way (the straight way, or way of truth and uprightness, the only way that men should walk in), and mine heart walked after mine eyes—(gone out in covetous desire after the possession of what I have seen, as Ahab's heart went after Naboth's vineyard,—the eye being the inlet of covetousness as well as of lust), and if any blot (or stain of wrong doing, unjust gain, or bribe for the perversion of justice) hath cleaved to my hands (in the transaction of any business with my fellow-men, or in the discharge of my duty as a magistrate and a judge); then let me sow, and let another eat; yea, let my offspring (or my produce) be rooted out." The language—

1. Of conscious innocence and integrity. Job able unhesitatingly to appeal to his neighbours and to God Himself in the declaration of his honesty and uprightness both in private and public life. So Samuel at Gilgal (1Sa ; and Paul at Miletus (Act 20:18-20; Act 20:33-35). Job's character as here given by himself only that already given him by God.

2. Of, in some degree at least, self-ignorance and pride. Job apparently still too confident in his own righteousness. Though upright in his external dealings, and blameless in the eyes of men, yet, weighed "in the balances of righteousness," even Job found wanting (Rom ; Rom 3:19; Rom 3:23). Much self-knowledge yet to be gained by him. Job yet to take the place of the publican—"God be merciful to me a sinner" (chap. Job 40:4; Job 42:5-6).

3. Of sincerity. A mark of uprightness, when we are not only willing but wishful, if we have done wrong, to suffer for it. David's case (Psa . Paul's Act 25:11).

Job's imprecation suggests that, in the providence of God, punishment in this world is often according to the nature of the sin. Cruelty and wrong done to others often punished by the same being experienced by ourselves. Injustice in our gains punished by a blight on our substance. Same principle acknowledged in the next sin specified.

III. His freedom from adulterous desires and practices. Job .—"If mine heart hath been deceived by (or enticed towards) a woman (especially one married—temptation from a maid spoken of already, Job 31:1); or if I have laid wait at my neighbour's door (watching the opportunity of his absence); then let my wife (my own wife) grind (become an abject slave; Exo 11:5; Isa 47:2; and concubine) to another, and let others bow down upon her."

Adultery apparently prevalent in the time of Job and the writer of the book (chap. Job ). Job declares his freedom from the sin as an exceptional thing among the great men of his time and country. A sin to which his riches and power afforded, as in David's case, a strong temptation. Not uncommon in patriarchal times for the great to take another man's wife, though at the expense of her husband's life. Hence Abraham's and Isaac's fear for their wives' chastity and their own lives—the one in Egypt, and both in Gerar (Gen 12:12; Gen 20:2; Gen 26:7). One of the ten commandments in the Decalogue expressly directed against this sin. Its commission punished with death (Lev 20:10; Deu 22:22). The sin apparently prevalent in the time of David and Solomon (Psa 50:18; Pro 6:24-29; Pro 7:5-9; and of the later prophets, Jer 5:8; Jer 9:2; Eze 18:6). Common among the Jews in the time of the Saviour (Joh 8:3-9). The Pharisees and Rabbis themselves said to have been notoriously guilty of it (Rom 2:22). The destruction of Jerusalem and the Great Captivity under the Romans ascribed by the Talmud to its prevalence for forty years previous to that event.

Job's reasons for abstaining from this sin. Job .—

1. The heinousness of the crime itself: "For this is an heinous crime." Sin to be avoided on account of its heinousness and malignity, apart from its consequences (Jer ). Adultery the most heinous form of covetousness and theft. The most aggravated wrong that can be done to another. Inflicts the deepest wound and in the tenderest part. Robs him of honour and home. Covers his family with shame. Defilement of a man's wife worse to endure than her death. Adultery a species of murder. The ruin of the injured man's peace, and often leading to bloodshed and death.

2. Its consequences. These were—

(1) Civil and judicial. "It is an iniquity to be punished by the judges"—probably authoritative umpires or arbitrators in the case of any serious charge between man and man, with power to inflict appropriate penalty—usually the elders of the people (Deu ; Jos 20:4). Adultery a capital crime, not only among the Jews but other nations of antiquity. The magistrate appointed by God to be a terror to evil doers (Rom 13:1-4). Some sins only cognizable by God; others punishable by man. A special heinousness in a crime punishable by the civil magistrate. 

(2) Natural and providential. "For it is a fire that consumeth unto destruction, and would root out all mine increase." Sin in general, and sins like adultery in particular, a "fire taken into the bosom" (Pro ). Its tendency to destroy comfort, health, reputation, family, estate; and ultimately the soul itself in endless perdition. One single act brought constant trouble into David's house and lasting sorrow into his heart. Sin destructive in its own nature; and some sins naturally more destructive than others. Many, if not all, sins carry with them their own punishment.

The imprecation in the text strongly declarative of Job's innocence. The evil imprecated, the very last a man would wish to himself. The penalty invoked in accordance with the nature of the offence. "By what a man sins by that is he punished."—Jewish Proverb. David's adultery with Bathsheba is punished with incest between his son and daughter, and the defilement of his concubines by his own son. His murder of Uriah is punished by the murder of his incestuous son by the hand of his own brother (2Sa ).

IV. His justice and humanity to his servants or slaves. Job .—"If I did despise the cause (or rights) of my manservant, or of my maidservant (my bondman or my bondwoman, my male or female slave), when they contended (had any controversy) with me." In the East, masters viewed as having absolute right over their servants or slaves. These considered a portion of the master's property. Were not permitted to appear in a court of justice against him. Might therefore be the object of any oppression without human redress. Job's conduct towards his slaves the opposite of that of an oppressor. Probably exceptional, and just such as became a professed servant of the true God. His slaves treated by him, in the case of any complaint, as having rights equal with his own.

The grounds of this treatment of his slaves or servants:—

1. The consideration that for his conduct towards them he was amenable to God. Job .—"What then should I do when God riseth up? (to examine into my conduct, or to execute judgment on me as a transgressor, or finally, to plead the cause of the oppressed slave), and when he visiteth (for the examination of conduct or the punishment of offences) what should I answer him" (for such conduct, so as to escape His anger)? Observe—

(1) The fear of God an effectual restraint on Job and all good men. Joseph's case: "How shall I do this great wickedness, and sin against God?" The principle of Nehemiah's upright and disinterested conduct (Neh ). 

(2) A day coming in which God makes inquisition into the conduct both of masters and servants, rulers and ruled. The highest as well as the lowest amenable to His tribunal. 

(3) God viewed by the natural conscience as a righteous and impartial judge. 

(4) Justice even in respect to the most outcast, a duly written on the conscience of mankind. 

(5) Men helpless against God's determination to punish the transgressor. The most powerful tyrant feebler than the puniest insect before Him.

2. As having the same Creator, and mode of creation. Job .—"Did not he that made me in the womb make him?" Master and servant the similar work of the same Creator, and therefore both equally valued and cared for by Him, and to be treated on equal terms by each other.

3. As having the same nature. "Did not one fashion us in the womb" (or, "did not He fashion us in one and the same womb—one by similarity, not numerically). Both formed in the same manner and possessed of the same human nature. A woman's womb the origin of both (Mal ). The fundamental equality of mankind thus strongly asserted. The sentiment confirmed by the Apostle—"God hath made of one blood all nations of men," &c. (Act 17:26). The Negro and the Papuan with the same essential features of humanity as the European. The slave possessed of the same faculties and powers, both moral and intellectual, as his master. The points in which men naturally differ from each other small and few compared with those in which all are alike. Men in a proper sense brethren, of whatever nation or class in society. The language of Job strikes at the root of slavery as justified by inferiority of race. Equality between master and servant, in the eyes of God, the teaching of the New Testament. Slavery not expressly forbidden, but principles inculcated which necessarily lead to its overthrow as Christianity advances. The views expressed by Job, in respect to man, of an advanced character for that period of the world. Only even now becoming universally acknowledged and acted upon by the Christian Church. Sentiments and practice of an opposite kind till very lately prevalent in a large portion of the Christian world. Even Christians justified the poet's satire—

"Man finds his fellow guilty of a skin

Not coloured like his own; and having power

To enforce the wrong, for such a worthy cause

Dooms and devotes him as his lawful prey."

V. His benevolence and kindness to the poor. Job .—"If I have withheld the poor from their desire (their due wages, or rather the perquisites for which they looked as something belonging to them), or have caused the eyes of the widow to fail [by long withholding from her the expected help or redress]; or have eaten my morsel (or bread) alone, and the fatherless have not eaten thereof." Claims of the poor constantly recognized in the law of Moses. Perquisites appointed for them in the harvest and in the vintage (Lev 19:9; Lev 23:22); in every seventh year (Exo 23:11); and in every third year's tithes (Deu 14:28-29). Kindness and readiness to help the poor strictly enjoined (Deu 15:7-11). Their wages to be promptly paid them (Lev 19:13). Observe—Help as well as justice to the poor to be not only rendered, but rendered promptly. He gives twice who gives at once.—Latin Proverb. Job's conduct the opposite of that of the unjust judge in the parable (Luk 18:2, &c).—Provision made by the Mosaic law for the widow in common with the poor in general. Their perquisites the same (Deu 19:21). Her raiment not to be taken to pledge (Deu 24:17). Herself not to be harrassed or afflicted (Exo 22:22). A curse pronounced on those who should wrong her or "pervert her judgment" (Deu 27:19). Job, probably long before the law was given, careful to afford the poor and the widow their just rights, and to fulfil their reasonable expectations. The law from Sinai a Divine sanction to duties already performed by many without it, through the law written on the conscience, and the principle of grace infused by the Holy Spirit.—Kindness to and care of the fatherless also strictly enjoined by the Divine law. These objects of sympathy and compassion usually joined with the poor and the widow. Job's table open to the poor and needy. Common in the East to admit poor persons and strangers to their table or to send them portions from it. Hospitality a cardinal virtue among the Arabs. To he cultivated as a Christian grace (Rom 12:13; Heb 13:2). Enjoined as a Christian duty (Luk 14:13). "Ready to distribute," a New Testament precept (1Ti 6:18). The section suggestive of the duty of

Kindness to the poor

Reasons and motives for its exercise—

1. The desire to relieve suffering and extend happiness.

2. The claim the poor have upon us as fellow-creatures and partakers of our common humanity. A Divine principle that where there is lack on the part of any member of the great family, it should be supplied out of the abundance of others (2Co ). All living creatures, according to their nature, claim our help in suffering circumstances. Still more those of our own flesh. Kindness and benevolence to the poor and destitute allied to justice. Love a debt we owe to all our brethren. Kindness to the poor only one form of that love (Rom 13:8-10).

3. The principle that we should do to others as we would that they should do to us in similar circumstances (Luk ).

4. The will and authority of our common Maker and Parent.

5. The example of the heavenly Father (Luk ).

6. The special example of Christ, who "for our sakes became poor that we through his poverty might become rich" (2Co ). His life a going about doing good.

7. The manner in which God has identified the cause of the poor with His own, and in which Christ has done that of His disciples (Pro ; Mat 25:40; Mat 25:45).

8. Active kindness to the poor a fruit of the Spirit, and an instinct of the new nature created in a believer after the image of God, (Gal ; Col 3:10-12).

Lower and less worthy considerations—

1. The pleasure in the exercise of the benevolent affections, in relieving the sufferings and contributing to the happiness of others. The luxury of doing good.

2. The remembrance of our own liability to poverty and suffering, and our possible need of the help and sympathy of others.

3. The reward in an approving conscience and the "blessing of those who were ready to perish" (chap. Job .)

The exercise of kindness and benevolence marred by the introduction of selfish elements.

Kindness to the poor and needy to be—

1. Free and spontaneous.

2. Disinterested and pure from selfish motives.

3. Sincere and undissembled.

4. Prompt and seasonable.

5. Unwearied and persevering.

6. Self-denying as far as is necessary.

7. Impartial and general.

8. Up to our ability and opportunity.

9. Judicious and discriminating. Help given to the poor, without judgment and discretion, may be more injurious than beneficial. Our charity, like God's, to be directed by "wisdom and prudence" (Eph ). Relief not only to be given, but given to the proper objects and in the proper form.

10. Hearty and cheerful. Kind deeds to be accompanied with kind words and kind looks (Rom ). The manner of the deed often as important as the deed itself.

Job's reason for his assertion, with stronger affirmation of it. Job .—"For from my youth, he (the fatherless) was brought up with me as with a father, and I have guided (helped or comforted) her (the widow) from my mother's womb" (a strong hyperbole, meaning, "from my earliest years"). To assert more strongly his benevolence, he assigns a reason for it, and adds something in regard to its exercise. With him the practice was nothing new. Benevolence was his natural disposition. Speaks of it as something born with him. Kindness to the widow and fatherless had been practised by him from his earliest years. Had grown with him into a habit or second nature. Much of this habit probably due to the character, and care of his parents. Neither the name of his father nor mother mentioned; but their eulogy unintentionally written in these words. His home a pious one, and his up-bringing according to godliness. Care early bestowed by his parents on his moral training. Observe, in respect to—

Early moral training—

1. Some born with dispositions naturally more benevolent than others. Such a disposition a favour from the Author of our being. Responsibility connected with its cultivation and exercise. Natural disposition to benevolence not necessarily followed by the wise, persevering, and self-denying practice of it. In Job's case, the disposition fostered by his parents, and improved by himself through the constant exercise of kindness to the poor and needy. All probably born with more or less of such a disposition to begin with. A fragment of the Divine image imparted in creation. The least of it capable of increase through cultivation and practice. Its introduction in early life possible, and to be expected under the Christian economy and the dispensation of the Spirit. The natural disposition of children often an inheritance from their parents.

2. Children capable of being trained to the exercise of the benevolent affections. To be trained to "minister" and to show kindness to the poor and suffering, one of the most important parts of a child's education. Such education more especially devolving upon the parents, and particularly the mother. Under the parents' careful and constant attention, habits of good-doing capable of being formed in early life.

3. Early habits of benevolence, among the principal means of forming the character in after years. A child trained to such habits may become, in a greater or less degree, a Howard or an Elizabeth Fry. A Nero only the development of a child allowed to take pleasure in torturing a bird, or sticking a pin through a fly. The child the father to the man.

Job resumes the declaration of his humanity and benevolence, and asserts it in respect to clothing as well as feeding the poor. Job .—"If I have seen any perish for want of clothing, or any poor without covering (by night or by day); if his loins have not blessed me (in gratitude for my clothing them), and if he were not warmed with the fleece of my sheep" (or lambs, woven into cloth to serve him for a garment by day and a coverlet by night). Clothing the poor a needful form of benevolence in Arabia as well as in Britain. The cold of winter at times severe, all the more sensible after the extreme heat of summer. The nights often as cold as the days are hot. Clothing especially manufactured from the wool of sheep; a coarser kind from the hair of the camels. The earliest kind of clothing the skins of animals (Gen 3:21). The next step a garment made of the wool woven into cloth. Sheep chiefly valuable in the East on this account. The wool not only a beneficent provision for the animal itself, but for man who was to be its keeper. One of the sons of Adam, and the first martyr, a keeper of sheep (Gen 4:2).

Clothing the poor repeatedly mentioned in Scripture as one of the duties of charity. One of the forms of loving service rehearsed by Christ from the judgment-seat, as having been performed by the righteous on Himself in the person of His followers. (Mat ). The duty enjoined by the Baptist as a proof of true repentance—"He that hath two coats let him give to him that hath none." The name of Dorcas now a household word, from her kindness in clothing the poor. Perhaps as many perish for want of clothing as for want of bread. To be feared that garments lie in the chest, or hang in the wardrobe, which ought to clothe the "loins" of the poor. "The boards of my floor can well want carpets while so many of the poor around me want clothes to their backs" (Fenelon).

Declares, further, his humanity negatively. Had never used intimidation or violence in regard to the fatherless, nor used his influence in court to their disadvantage. Job .—"If I have lifted up my hand against the fatherless (either to threaten or oppress him,—to ‘smite with the fist of wickedness,' Isa 58:4), when I saw my help (or advantage, or those who were ready to support me) in the gate" (or court of justice, where a controversy was pending between us). Observe:—

1. Humanity exercised as well in what we refrain from doing as in what we do.

2. A strong temptation to the rich and powerful to take advantage of their position in a dispute with the poor. Cases of complaint against injury usually decided in the east by the opinion of the judge or Kadi, or by the voice of the majority of elders. A man of power and influence easily able to carry a case in his favour against the weak and defenceless. Such cases of complaint probably not infrequent where one man possessed such numerous flocks and herds, and carried on so extensive a husbandry. The greatest man in the land of Uz might easily have used his power and influence in such a oase, but had ever refrained from doing so.

3. As much principle often required to abstain from taking advantage of our position and influence in a dispute with others, as to bestow a positive benefit. Jezebel's wickedness displayed in her counting upon her power with the elders and nobles in the court to obtain the vineyard of Naboth (1Ki ).

Closes the declaration of his humanity to the poor with an imprecation in case of guilt. Job .—"Then let mine arm (the upper arm, from the elbow upwards) fall from the shoulder blade, and mine arm (the fore-arm, between the wrist and the elbow) be broken from the bone" (or upper arm to which it is attached). Reference to the whole of the preceding declaration in regard to his humanity to the poor, but more especially to the last-mentioned particular—"If I have lifted," &c. The punishment imprecated always corresponding with the offence supposed to have been committed. On the same principle, Cranmer held his right hand over the burning pile to be first consumed, as the member which had signed the recantation made against his conscience and against the truth. The penalty conceived justly to fall especially on the member or organ which was more especially concerned in the offence, Men convicted of theft among the Copts not unfrequently found with their hands cut off.

Adds a reason for his declared conduct, Job .—"For destruction from God was a terror unto me, and by reason of his highness, I could not endure" (either to commit the sin or meet His wrath). Similar sentiment expressed in Job 31:3; Job 31:14. The reason given with reference to all the particulars of his conduct just mentioned, but more especially to the last. Observe—

The fear of God a good man's preservative against sin. Seen in the case of Joseph and Nehemiah as well as of Job. The consideration of God's displeasure against the sinner and the punishment threatened against the sin, one motive for resisting temptation and practising good, though not the highest. Rather the last source of defence against temptation when others fail. Better to abstain from sin and practice good, from hatred to sin itself and from love to God and good-doing, than from fear of His wrath. In Gospel exhortations to resist temptation and to do good, appeals rather made to the believer's gratitude for mercies received, to his position and privileges in Christ, and to the example of his Divine Master and Father, than to his fears of punishment and the Divine anger. Fear a right and important motive, but rather for the servant than the child. "Ye have not received the spirit of bondage again to fear, but ye have received the spirit of adoption, whereby we cry: Abba, Father" (Rom ). Yet a loving and right-minded child will fear to offend a father, even more than a servant fears to offend a master. Love a more powerful principle than fear; yet fear may be called in to help when love is not sufficiently strong in itself.

V. Declares his freedom from idolatry both in its spiritual and external form, both secret and open, in heart and in life (Job ). Specifies the two leading forms of idolatry—Mammonism and Sabæism—the trust in and love of riches, and the worship of idols in the ordinary sense of the word; here that of the sun and moon. The one the idolatry of the heart, the other that of the outward act. Job clears himself from both.

1. From Mammonism, or the trust in and love of riches. Job .—"If I have made gold my hope, or have said to the fine gold, thou art my confidence; if I rejoiced because my wealth was great, and because mine hand had gotten much." (Note—the language of idolatry,—"Mine hand had gotten," instead of—"the Lord had given"—the language of a servant of God). Job abjures as forms of

Heart-idolatry

1. Trust in riches. Riches naturally and easily trusted in by an unrenewed heart. Money a defence (Ecc ). Answereth all things (Ecc 10:19). Trust apt to be placed in riches for happiness in general. More particularly—

(1) For acquisition of the means of life and sources of enjoyment. 

(2) For defence against suffering and the assaults of others. 

(3) For power and position in the world. Trust in money a common form of idolatry. "Soul, thou hast much goods laid up for many years; take thine ease," &c. Trust in Himself required by God from His intelligent creatures. That trust transferred to any other person or thing, in God's sight idolatry. Trust in riches contrasted in the Scriptures with trust in God (Psa ; 1Ti 6:17). The former characteristic of the ungodly; the latter, of the righteous. Believers cautioned not to trust in uncertain riches, but in the living God (1Ti 6:17). Trust in riches incompatible with entrance into the kingdom of God (Mar 10:24). The rich man not to glory in his riches, but in the Lord (Jer 9:23-24; 1Co 1:31). God and not riches to be trusted in for our daily bread. Hence the petition: "Give us this day," &c. Man's life not in the abundance of the things he possesses. Liveth not by bread alone, but by every word of God (Mat 4:4). Riches not given to be trusted in, but to be employed by us as stewards, in the service of the Master and for the benefit of others as well as ourselves, in obedience to His will and in dependence on His blessing.

To trust in riches instead of God not only wicked but foolish, as—

(1) Riches are uncertain, and may soon and suddenly cease to be ours. 

(2) They are unable to render us either safe or happy even while we possess them. 

(3) They fail to meet the most important exigences of our nature as moral and responsible creatures. 

(4) They are unable to accompany us into another world.

The possession of riches to be distinguished from trust in them. Money well employed, a blessing; when allowed to usurp the place of God as our trust and confidence, a curse. The young man in the Gospel an example of trust in riches, notwithstanding a great appearance of piety and morality. Unable to give them up to follow Christ, because looking to them to make him happy rather than to God. A test as to whether we are trusting in riches—Am I ready cheerfully to give them up at God's will and for God's service? And, What proportion of my substance do I give for the extension of His kingdom, and the promotion of His cause in the world?

2. Love of riches. Job neither trusted in his wealth nor rejoiced in it. Riches a good, but not the chief good. If riches increase, the heart not therefore to be set upon them (Psa ). Observe—

(1) Not money, but the love of it, the root of all evil (1Ti ). A lawful, as well as an unlawful, rejoicing in our possessions (Deu 12:7; Ecc 2:7; Ecc 4:16). Lawfully rejoiced in, when viewed not as what our own hand has gotten, but as what God has given; and not as given for our own exclusive enjoyment, but also for the benefit of others and the Master's service. Riches loved and idolized—(i.) When their acquisition and enjoyment afford us more pleasure and delight than the possession and enjoyment of God. (ii.) When we are more concerned about the acquisition and increase of them than about the enjoyment of God's favour and the advancement of His cause. (iii.) When we find it difficult to give up any considerable portion of them at God's will and for the promotion of His glory in the world. 

(2) The love of money incompatible with the love of God (Mat ; 1Jn 2:15). Hence covetousness, or the love of riches, idolatry (Col 3:5; Eph 5:5). Supreme love to God as the All-good, required of His intelligent creatures, as truly as as undivided trust in Him as the Almighty. 

(3) Love of riches distinct from a proper appreciation of them. Riches as merely possessed by us, a blessing; a curse, when they possess us. As a mere possession, they are worthless; as a means of doing good and glorifying God, invaluable.

Job's wealth not taken from him either for his trust in it or his fondness of it, any more than for his unlawful acquisition of it, or any evil use which he made of it.

Job taught by the Holy Spirit as well as by the light of nature, to view heart-idolatry, or the worship of riches, as heiuous in God's sight as outward idolatry, or the worship of sun and moon. The view confirmed in the New Testament (Eph ).

2. Job equally abjures the second form of idolatry, the worship of fictitious divinities, or of idols in the ordinary sense of the word,—here, that of the heavenly bodies, especially the sun and moon. Job .—"If I beheld the sun (Heb. ‘light,'—a poetic name for the sun, which from its luminous atmosphere has been constituted a fountain of light to the earth and other planets), when it shined [in its glorious effulgence], or the moon walking in brightness (advancing like an orb of burnished silver in her course through the heavens); and my heart (the seat of the affections, and required in worship) hath been secretly [while I have outwardly been a worshipper of the only true God, and because afraid of the consequences of open idolatry,] enticed [by their appearance of majesty, glory, and beauty, and by the false views already beginning to be entertained regarding their divinity], or my mouth hath kissed my hand" [in token of my adoration of these luminaries (1Ki 19:5; Hos 13:2)]; (Heb., "My hand hath kissed my mouth"—the heart leading in the sin, and the hand following; inward affections being manifested by outward actions). The idolatry here indicated known as Sabæism, from the Hebrew word Saba, "a host," denoting the worship of the "host of heaven," or the heavenly bodies (Deu 17:3; 2Ch 33:3). Originally the worship of "light" or fire, and afterwards connected with that of the sun, moon, and stars, as its great reservoirs and sources as well as symbols. The heavenly bodies, especially the sun and moon, among the earliest objects of idolatrous worship. This form of idolatry especially prevalent in Chaldæa, where probably it had its origin. Babylon called the mother of harlots. The worship of the sun and moon an early form of Arabian idolatry. The moon the great divinity of the ancient Arabians. Still an object of great veneration with Mahommedans. Hence the symbol of the Crescent. The Caaba at Mecca originally a temple dedicated to the moon. Abraham's relatives and neighbours in Chaldæa addicted to this form of idolatry. His place of residence—"Ur of the Chaldees," probably so called from Ur, "fire;" or from Or, "light". At Mugheir, believed by some to be its modern representative, the ruins have been discovered of a temple dedicated to the moon, and resembling that of the sun at Babylon.

These luminaries worshipped originally as representatives of deity, then as deities themselves. Viewed as the great prolific powers in the universe, and the bestowers of all earthly blessings.

The worship of the sun and moon ultimately that of almost the whole known world. Prevalent among our own ancestors. The names of the first and second days of the week, monuments of its existence among the Anglo-Saxons. Temples of Apollo or the sun, and of Diana or the moon, formerly stood in London, the one on the site of Westminster Abbey, the other on that of St. Paul's Cathedral.

The object of Jehovah in making Israel his elect nation to preserve them from the practice of this idolatry, and thus to have witnesses for Himself and His truth in the world (Deu ). The practice of it in Israel's degeneracy the cause of their captivity in Babylon (Eze 8:16; 2Ki 23:5; 2Ki 23:11)". Observe—

(1) Fallen humanity prone to put the creature in the place of the Creator. Early lost the true idea and knowledge of God through departure from and alienation to Him. "Did not like to retain God in their knowledge" (Rom ). Hence objects remarkable either for majesty, beauty or utility, worshipped in His stead. The source and essence of idolatry (Rom 1:25). 

(2) Difficult for fallen human nature to use the creature without abusing it. Objects of nature to be viewed, not with idolatrous fondness or admiration of the creature, but with admiration, love, and praise to the Creator. Nature to lead up to nature's God, not away from Him. Indication of idolatry in man, when

"The landscape has his praise, but not its Author".

(3) A mark of advanced enlightenment, that Job mentions with the same breath, trust in and love of riches, with the worship of the heavenly bodies, as equally idolatrous and offensive in the sight of God. 

(4) In Job's time the knowledge and worship of the true God greatly on the decrease; yet His faithful worshippers still to be found. "Left not himself without witness" (Act ).

Jobs reason for abstaining from idolatry either in its spiritual or external forms. Job .—"This also were an iniquity to be punished by the judge (or, ‘a judicial iniquity;' idolatry still in Job's days considered a punishable crime; afterwards, by the law of Moses, to be punished with death, Deu 17:2-7); for I should have denied (‘lied to' or against) the God that is above" (in place, power, dignity, and excellence). Observe—

1. The heinousness of a sin to be a principal reason for its avoidance.

2. That heinousness to be especially seen in its relation to God.

3. Trust in and love of riches, as well as the external worship of a created object or image, a denial of the true God. All idolatry a denial of God. 

(1) In the boundless excellence of His being. 

(2) In the spirituality of His nature. 

(3) In His infinity and omnipresence. 

(4) In His moral as well as natural perfections. 

(5) In His sufficiency for our happiness and safety. 

(6) In His sole right to the trust, love, and worship of His intelligent creatures.

4. God not only denied by our words, but by our works.

5. Alt trust in and worship of the creature, a lie against God. A lie in the right hand of every idol-worshipper, whether of man, money, or of the sun and moon (Isa ).

VI. Denies all vindictiveness in reference to enemies. Job .—"If I rejoiced at the destruction of him that hated me, or lifted up myself (in exultation or insult) when evil found him; neither have I suffered my mouth to sin by wishing a curse to his soul" (or, by asking for his life, i.e., the removal of it in an imprecation). Observe—

1. Even a good man not without enemies. Hatred from the world promised by Christ to His disciples (Mat ). A blessing pronounced on those who, for His sake, experience it (Luk 6:22). A woe on those of whom all men speak well (Luk 6:26). Hatred from the world a consequence of not being of it (Joh 15:19). Christ Himself the great object of the world's hatred (Joh 15:18). The ground of that hatred his testimony against its works (Joh 7:7). Those spared the world's hatred who partake of its character (Joh 7:7). "They that forsake the law, praise the wicked; but such as keep the law, contend with him" (Pro 28:4). Hence the enmity of the wicked against the good. This enmity experienced by Job.

2. A good man known by his conduct towards his enemies. The mark of an un-regenerate heart to cherish ill-will against an enemy or to take pleasure in his misfortune. Hatred of a foe the prompting of fallen nature and the spirit of heathenism. "Revenge is sweet,"—the language of the Great Murderer. To rejoice in the fall of an enemy, the sin of the Edomites in relation to Israel and the cause of their punishment (Oba ). The sin forbidden in Pro 24:17. The contrary disposition enjoined both in the Old and New Testanments (Pro 25:21; Rom 12:20). Christ's command to his followers, not only not to rejoice in the evil that overtakes an enemy, but to pray for and promote his welfare (Mat 5:44). Noble minds rejoice in the opportunity of befriending a foe. Instances recorded even of the heathen returning kindness for insult. Pericles having been followed to his door by one who had been railing against him, offered him his servant to light him home. Augustus invited to supper the poet Catullus after he had been railing against him. Nothing more common among men than vindictiveness, and nothing more contemptible. Our best revenge on an enemy is to forgive him and treat him kindly. To wish evil to him who hates us makes us as bad, or worse, than himself. The New Testament rule in such cases.—"Overcome evil with good" (Rom 12:21). In accordance with His own precept, Christ prayed for his murderers (Luk 23:34). Commissioned His heralds of mercy to begin with those who had clamoured for His blood (Luk 24:47). His spirit and conduct imitated by His followers. The first Christian martyr died with a prayer on his lips for those who were stoning him to death (Act 7:60). Job's religion afterwards embodied in the Gospel. Though living in the patriarchal age, Job exemplified the spirit of Christianity. The new commandment only a new edition of the old. An advance however in the moral teaching of the New Testament as compared with that of the Old. Job instructed not to hate an enemy; the Christian taught to love him. Christianity teaches not only not to wish a curse to an enemy, but to pray for a blessing to him.

3. The teaching of God's Spirit and the character of God's children always essentially the same. That teaching and character a transcript of His own nature. God's example that of forgiveness and kindness to enemies. The carnal mind enmity to God. Mankind enemies to God in their mind by wicked works (Rom ; Col 1:21).

4. Special guard to be placed upon the mouth. A sinful thought or feeling not to be allowed utterance. To be suppressed instead of being expressed. An aggravation of sin in the heart to give it expression with the lips. Bodily organs not to be employed as the instruments of sin.

VII. Job declares his humanity as a householder (Job ).

1. In his kindness to his domestics and inmates. Job —"If the men of my tabernacle (those residing under his roof, whether as domestics, retainers, or other inmates.) said not, Oh, that we had of his flesh! we cannot be satisfied" (or, "Who is there that was was not satisfied with his flesh?"—i.e., with his hospitality, 1Sa 25:11; or, according to some ancient versions, "If they said, Who will give us of his flesh, that we may be satisfied," as complaining of not having sufficient food, or longing for the better supplies on his own table). Job able to appeal to his own domestics and the inmates of his dwelling for evidence of his humanity, more especially of his bounty to them and his liberality to others. No niggard in his own house. Treated his servants not only with justice, but kindness. Gave them not only food, but of the best kind, and plenty of it. Made them sharers of the best that was on his own table. Had no feast but they partook of it. Observe—

(1) A good man will be kind and liberal to his domestics (Col ). 

(2) Well when, as masters, we can appeal to our servants for our character, and when they can bear an honest testimony in our favour. Servants and inmates of our house, likely to be the best judges of our character and conduct. 

(3) Good to make our house a home for others as well as ourselves. A Christian duty to "bring the poor that are cast out to our house" (Isa ). "I was a stranger and ye took me in" (Mat 25:35). Job's house never without the objects of his charity. The widow and the fatherless, the stranger and the destitute, frequent guests at his table. Note—Customary for wealthy Arabs to slaughter sheep or camels for the supply of their household. "Broad dishes" the glory of an Arab chief, as necessary for the entertainment of his guests.

2. In his hospitality to travellers. Job —"The stranger did not lodge in the street (for want of a house to receive him, it being difficult to obtain accommodation in Oriental towns and villages then, as it is still, except with the sheikh or a Christian); but I opened my doors to the traveller" (or, as margin, "to the way," as if to invite and welcome the traveller passing by). Pleasing picture of Oriental manners, corresponding with those of patriarchal times (Gen 18:1-4; Gen 19:1, &c). Job an example of the New Testament precept—"Use hospitality without grudging" (1Pe 4:9). "Given to hospitality," more than merely "showing" it (Rom 12:13). "Be not forgetful to entertain strangers,"—not merely your relatives or acquaintances (Heb 13:2).

VIII. Clears himself from secret and concealed transgressions. Job .—"If I covered my transgressions as Adam (in allusion to Gen 3:8; or, ‘like men,' as Hos 6:7—as men are wont to do after the example of their first father), by hiding mine iniquity in my bosom (from impenitence or hypocrisy, or both): Did I fear a great multitude (or, ‘because I feared,' &c.; or as an imprecation—‘Then let me fear,' &c.), or did the contempt of families (or tribes) terrify me (so as to conceal my sin or neglect my duty to the stranger; or, ‘because the contempt, &c., terrified me;' or, ‘let the contempt, &c., terrify or crush me'), that I kept silence [instead of acknowledging my transgression, or opening my mouth in behalf of the oppressed stranger,—like Lot, Gen 19:6-8, or the old man of Gibeah, Jud 19:22-24], and went not out of the door?" (for fear of detection, or to avoid the danger and self-denial connected with my duty to the stranger; or, as continuing the imprecation, "let me be silent," &c.). Observe—

1. The best not free from transgressions, both against God and men. Job a perfect man, yet acknowledges transgressions. "Not a just man on earth that doeth good and sinneth not" Ecc ).

2. Natural to men to conceal their transgressions. Adam's conduct imitated by all his children (Gen ).

3. Men with much outward morality and religion may still be guilty of secret sins. The case with the Scribes and Pharisees in the days of the Saviour. Job more than suspected of it by his friends. Hence his concern now to clear himself of such hypocrisy.

4. The fear of man often more powerful in leading men to conceal their guilt, than the fear of God in leading them to confess it. The ungodly more afraid of man's shame than of God's wrath.

5. Just that secret crimes should be followed by popular contempt and ignominy as their penalty. A day coming when secret transgressors, who have successfully covered their crimes in this life, will awake to "shame and everlasting contempt" in the next (Dan ).

6. A good man has no need either to fear the populace or shun the public eye. A good conscience a man's best armour. "Be just and fear not".

7. A good man more afraid of God's displeasure than of man's contempt. The sin of men, that they are more afraid of man and the "multitude" than of their Maker. "Who art thou, that thou shouldst be afraid of a man that shall die, and of the Son of man that shall be made as grass, and forgettest the Lord thy Maker?" (Isa ). "Fear not them which kill the body, but are not able to kill the soul" (Mat 10:23).

8. The part of an honest and sincere heart, to confess transgressions both before God, and, when necessary, before man. A Christian's first duty, to confess his transgressions to God; his next, to confess them to man if he has injured or offended him. "Confess your faults one to another," a New Testament precept (Jas ). Confession to God necessary to forgiveness from God (Pro 28:13; 1Jn 1:8-9; Psa 32:3-5). Frank confession a mark of true repentance. Examples: Zaccheus (Luk 19:8); the penitent thief (Luk 23:41); the converts of Ephesus (Act 19:18-19).

9. A good man not deterred from duty, either by the fear of numbers or the contempt of neighbours. Example: Lot in Sodom (Genesis 19). Milton's famous picture of the Seraph Abdiel—

"Faithful found

Among the faithless, faithful only he;

Among innumerable false, unmov'd,

Unshaken, unseduced, unterrified.

His loyalty he kept, his love, his zeal;

Nor number, nor example, with him wrought

To swerve from truth, or change his constant mind,

Though single".

VIII. Job's final desire and challenge. Job .—"O that one would hear me! (or ‘O that I had one to hear me!'—an impartial judge or umpire in the controversy between the Almighty and himself, so that his case might be fairly tried and decided upon). Behold, my desire is that the Almighty would answer me (or, ‘here is my mark' or signature, i.e., to the declaration he made of his innocence—‘let the Almighty answer me,' and prove me guilty if He can); and that my adversary had written a book (or, ‘and let mine adversary write a book' or bill of indictment against me, as in courts of law; or, ‘and [O that I had] the book [or indictment which] mine adversary has written against me!) Surely I would take it upon my shoulder (as a thing of which I was not ashamed, but which I was willing that every one should see and know), and bind it as a crown to me (as a thing in which I rather gloried as my honour and ornament, being persuaded that all the charges contained in it would be found to be groundless). I would declare unto him (viz., the umpire or judge) the number of my steps (all the various passages of my life); as a prince—(with the boldness and confidence of an innocent man assured of coming off victorious, instead of the faltering step and downcast look of a culprit) would I go near unto him" (instead of avoiding him like Adam in the garden, as conscious of guilt).

This lofty passage is, perhaps, the strongest declaration of his innocence that Job had yet made, probably intended as the finale of his pleadings, and the climax of his protestations. The three following verses, with the exception of the last clause, probably standing originally somewhere before the present passage; or, what is less likely, as a still farther vindication of his character.

The passage stands as a proof of his conscious integrity. Expresses his continued desire to have a fair and impartial hearing of his case, with the conviction that he would be declared free from the sins which were either openly or by implication charged upon him, and from any such transgressions as to merit his present sufferings. The adversary with whom he wishes to contest the matter, mainly God himself who seemed to treat him as a guilty person. His three friends also his adversaries, but only as taking up the view of his character which God himself seemed to take from the way in which He was now dealing with him. God seemed to have charges against him of which he was entirely unconscious. His friends declared that such charges must exist. Job denied there there was any ground for them. Hence his great desire that the matter may be fairly examined into and decided.

This desire of Job, now soon about to be granted, and that in his favour. Not however to be done till he has been taught some necessary and important lessons. Though having the truth on his side in the controversy, his spirit and language not always what they ought to have been. His error in declaring his innocence in too decided a manner, and in carrying his declaration almost, if not altogether, to the point of self-confident glorying and self-righteous pride. At times not only bitter in his spirit and language towards his three friends, but petulant and irreverent towards God. The present winding up of his speeches sounded like a declaration that he was righteous, whatever God might be in the matter; in other words, that he was more righteous than God. Too much overlooked the fact—

(1) That he, in common with all mankind, was guilty before God, and had given sufficient occasion to be visited with stripes even more severe than those from which he was now suffering; 

(2) That God is infinitely holy, just, and good, and would do nothing with any of His creatures but what was perfectly right; 

(3) That God might have wise objects in view in dealing with him as He did, which, though now hidden from him, He in His own time would show—as, for example, his own purification, God employing his sufferings as the goldsmith does the furnace for purifying the gold; 

(4) That God, as Creator, has the right to do with His creatures as He pleases without doing anything either unjust or unkind, and that it is the creature's part to be passive and submissive in His hand—Job's actual conduct at the beginning of his trials.

The steps between this last speech of Job's and the declaration of his integrity on the part of the Almighty, occupied in correcting these errors, and in bringing him to a juster view of himself, and to a better state of mind in regard to God. Observe:—

1. No flesh allowed to glory in God's presence—(1Co ). One of the great objects of the Bible to teach men this truth. The proper place for fallen man before God, even at his best, is the dust. Tendency to pride in the best. Imperfection stamped on all human excellence. Like Moses, Job speaks unadvisedly with his lips. Utters what is rash before God, which he afterwards repents in dust and ashes. Not yet the perfect man who "offendeth not in word" (Jas 3:2).

2. Only one way of going near to God as our judge with boldness and confidence. Not that of Job, as in ourselves righteous and innocent; but as sinners, accepting of and trustiug in the blood and righteousness of Jesus Christ as the only ground of our acceptance before God (Heb .) "Surely shall one say, in the Lord have I righteousness. In him shall all the seed of Israel be justified and shall glory" (Isa 45:24-25).

IX. Job finally clears himself of injustice in his business transactions with his fellow-men. (Job ).—"If my land (probably the land which, like Isaac, he rented and cultivated for his own use) cry against me (as dishonestly acquired or oppressively cultivated,—like Abel's innocent blood shed by his brother's hand (Gen 4:10), or that the furrows likewise thereof complain (Hebrew, ‘weep together,' as in sympathy with one another, and with the owners whom I have wronged by occupying their land without paying duly for its use, or with the labourers whom I have oppressed by employing them without a fair remuneration for their work;—a beautiful and bold personification to increase the effect): if I have eaten the fruits thereof without money (in payment either to the proprietor for the occupancy of his land, or to the labourer for his work in cultivating it), or have caused the owners thereof to lose their lives (either directly by violent means in order to obtain their property, or indirectly by withholding the just payment for its occupancy): let thistles (or thorns) grow instead of wheat, and cockle (or noxious weeds) instead of barley". Observe—

1. One of the most testing points in reference to a man's character, how he curries on his business and conducts his transactions with his fellow-men. Constant temptation to over-reach and take advantage. Tendency in fallen human nature both to withhold from others their just due, and to exact more than our own. The business principles of the world often the reverse of those of the Bible. That of "Buy cheap and sell dear," liable to be carried out to the extent of fraud and extortion. Christianity and sound morality teach us to give every man a fair price for his labour or his goods, and to ask no more than a fair price for our own. The maxim, "Business is business," sinful if understood as meaning that business is exempted from the same rules of morality as are applied to other branches of conduct. Defectiveness in commercial morality one of the sins of the day In the race for riches, men tempted, even in a Christian land, to commit the sins which Job here solemnly abjures—receiving labour, goods, or money, without giving a just equivalent. The temptation not always resisted to sell articles that are something different from what they are represented to be. The severe reproof of the Almighty, directed in the Bible against those who oppress the hireling of their wages (Mal ; Jas 5:4). A woe pronounced on him "who buildeth his house by unrighteousness and his chambers by wrong; that useth his neighbour's service without wages, and giveth him not for his work," (Jer 22:13).

2. Even professedly religious men tempted to follow the world in untruthful and unfair modes of conducting basiness. The practice of overreaching and extortion apparently prevalent in Job's time and country. Extortion on the part of rulers, proprietors, and dealers in the East, notorious. The practice of a Turk or Arab in demanding an exorbitant price for his goods, as common as that of the governor or employer in giving the merest pittance for the labourer's work. Extortion and excess among the prevailing sins of the Pharisees in the days of the Saviour (Mat ). Job careful to resist the temptation to a common sin. Renounced filthy gain. No canker in his gold and silver. No rust on his money to witness against him either here or hereafter, and to eat his flesh as it were fire (Jas 5:3). Had neither sought to buy cheaper nor sell dearer than justice and humanity demanded.

3. Dishonesty found on the side of buyers as well as of sellers. 

(1). In not paying duly for goods delivered; 

(2). In depreciating and cheapening down an article, in order to get a bargain, or to obtain it at a price below its value. "It is naught, it is naught, saith the buyer; but when he is gone his way, then he boasteth" (Pro ).

4. The mark of a true servant of God, to be "faithful in that which is least".

5. The part of a follower of Christ, to commend his Master's religion by exhibiting a, sterling morality in his daily life. "What soever things are true, honest, just, lovely, and of good report," &c. (Php ).

6. Murder committed in more ways than one. Indirect as well as direct murder. The life-blood of the poor may be drained by oppressive work and inadequate remuneration. Hearts broken by fraud and oppression in civil, as well as by inhumanity and cruelty in domestic life.

7. Wrong done to another often recompensed by loss incurred by ourselves. A curse imprecated by Job on his land as the righteous penalty of wrong, if done by him either in acquiring or cultivating it. Another example of the maxim: As the sin, so the punishment. Job probably reminded of the curse pronounced on the ground, first for Adam's sin and then for Cain's (Gen ; Gen 4:11-12). Suggests another evidence that Job was well acquainted with Genesis.

"The words of Job are ended". Probably followed the final protestation of his innocence in Job . Job's "words" spoken partly by the flesh and partly by the spirit. Were partly those of an enlightened and sanctified believer, and partly those of a yet unhumbled sinner. Were at last partly commended and partly reproved by the Almighty. Have been recorded for our instruction and comfort, but not all of them for our imitation. Began with justifying and speaking well of God; ended by speaking well of himself. Contain some of the most elevated sentiments and glorious truths ever conceived by human mind or uttered by human lips. Viewed in connection with his extraordinary sufferings, and the circumstances in which they were uttered, they exhibit a marvel of Divine grace, in enabling the sufferer to possess his soul in patience, and "to glorify God in the fires." Afford the picture of a man as perfect as fallen nature admitted of in the ages previous to the advent of Christ and the dispensation of the Spirit. Observe—Words ended in their utterance not ended in their effect. By these words of Job, he "being dead yet speaketh". The effect of words, for good or evil, often experienced for generations and centuries after they have been spoken or written.

"Nothing is lost: the drop of dew,

That trembles on the leaf or flower,

Is but exhaled to fall anew,

In summer's thunder shower;

Perchance to shine within the bow,

That fronts the sun at fall of day;

Perchance to sparkle in the flow

Of fountains far away.

So with our words; or harsh or kind,

Utter'd, they are not all forgot;

But leave some trace upon the mind,

Pass on, yet perish not."

J. Critchley Prince.

32 Chapter 32 

Verses 1-22
Notes

Job . "Elihu" אֱלִיהוּא "my God is He;" or, according to some: "My God is Jehovab." Various opinions concerning him, both as to his personality, speeches, and character. He has been considered by some as Balaam, the son of Beor. So JEROME, BEDS, LYRA, and some Rabbins. BEDE saw in him a type of the enemies of the church. Bishop WARBURTON thinks him to have been Ezra, the scribe. Some, as COLEMAN, have supposed him to be the Son of God—a manifestation of the Second Person of the Trinity in the form of a man; a prelibation of His incarnation; what Melehizedech was to Abraham. HODGE regards him as a representative character of the Messiah. KITTO makes him a comparatively obscure and unknown person. According to KIEL and others he was a fourth friend of Job. ZOCKLER understands him to have been a near kinsman of the Patriarch, and not belonging to the party of friends. According to GREGORY: A mere braggadocio; full of pride and vainglory; had the knowledge of God, and boasted of it not a little: from his pride and self-conceit, a type of those who, being left to themselves, become proud of their knowledge. So CODURCUS and MICHAELIS regard him as "highly conceited." STRIGELIUS sees in him an example of an ambitious orator, full of ostentation and audacity. So HERDER, UMBREIT, HAHN, DILLMANN. Professor TURNER speaks of him as manifesting a degree of veneration for Job and his friends, but speaking as an inflated youth, wishing to conceal his self-sufficiency under an appearance of modesty. According to VAIHINGER and others, he attempts to give a solution of the problem, but cannot. An entirely opposite view, however, is taken of him by AUGUSTIN, CHRYSOSTOM, AQUINAS, BRENTIUS, CALVIN, SCHULTENS, SCHLOTTMANN, ZOCKLER, and most of the defenders of the authenticity of the speeches ascribed to him. According to COCCEIUS and others, he "excelled in modesty, as in wisdom." CARPZOV: "Younger, but not inferior to the others in piety." SCULTETUS: "Rightly, but too severely blames Job's speeches." SCOTT, the translator, observes that the sacred writer bears witness to his modesty, and that Job's attention evidences the pertinence of his speeches; while his plan for humbling Job was pursued and completed by the Almighty Himself. According to HUFNAGEL, he defines the state of the question; hits the true point of view in relation to Job's conduct more than his predecessors, neither suspecting his piety, nor charging him with vice, but objecting to his impatience, and a finding fault with Divine Providence: with much power of comprehension and real goodness of heart, he has, however, too little experience. KEIL, who defends him, observes that it was not necessary to mention him in the preface; as parties were only introduced when they were to act or speak. According to ZOCKLER, he is only introduced to point out the sinfulness and perversity of Job's speeches, and to humble his pride; his part in the poem no breach of the connection between Job's speeches and God's, and not superfluous, though leaving the mystery unsolved. Elihu the only one of the speakers whose genealogy is given: hence, thought by LIGHTFOOT and ROSENMULLER to have been the author of the book.

INTRODUCTION AND SPEECH OF ELIHU

The place of Elihu, introduced in this chapter, that of an umpire stepping forward of his own accord, under the promptings of zeal and conscious knowledge, to decide the controversy between Job and his three friends on the one hand, and between Job and the Almighty on the other. His speeches contribute to the solution, as showing reasons why Job might be afflicted as he was, without being what his friends suspected him to be—a secretly bad man, and also as pointing out wherein he erred—namely, in his too strongly justifying himself, and almost censuring the Almighty. His speeches preparatory to the appearance and address of Jehovah, who follows up what Elihu had begun. Elihu in relation to the Almighty, like John the Baptist in relation to Christ. Observe—

(1) An honour to be, like Elihu, a peacemaker, in seeking to compose disputes between brethren, and to remove a believer's controversy with God. 

(2) A high privilege to be, like Elihu also, a forerunner in preparing the way for God himself. Precious to be sent, like the seventy disciples, to preach in places where Christ himself is to come (Luk ).

I. The occasion of Elihu's introduction. Job .—"So these three men ceased to answer Job, because he was righteous in his own eyes".

The great object of these friends, to make Job out to be a secret transgressor, and so deserving the sufferings inflicted on him. This view of his case required by their false theology in respect to the Divine government—God viewed by them as necessarily punishing sin and rewarding virtue in this life. Failing to convince Job that he was a bad man, and guilty of such sins as bad justly drawn upon him God's severe judgments, they "ceased to answer Job". Their arguments only in the direction of showing that bad men suffer in this life the consequences of their deeds, however secretly committed, and that good men are invariably prosperous and happy, even in this world. They had employed the last arrow in their quiver without making any impression, and now desist.

Their final charge against Job,—"He was righteous in his own eyes," partly false and partly true. False, as Job acknowledged himself a sinner (ch. Job ; Job 9:2-3). True, but both in a right and wrong sense.

1. In a right sense. In the ordinary use of the term, Job a "righteous" man. This the Divine testimony given of him. The testimony also of his own conscience. His own heart "condemned him not". Conscious of having served God sincerely, earnestly, and perseveringly. Like Paul, could testify that he had "lived in all good conscience unto this day." Had exercised himself in having "a conscience void of offence both towards God and towards men." With this consciousness, Job necessarily and justly "righteous in his own eyes." Could not truthfully deny it, or honestly confess the contrary. So far Job simply believed and maintained he was righteous, because he was so. As a matter of fact. Job's sins not the cause of his sufferings (ch. Job ).

2. In a wrong sense. 

(1) As insisting too strongly on his own righteousness. 

(2) In ignoring or regarding too slightly the sins that actually adhered to him. 

(3) In being too prone to charge God with cruelty and injustice in dealing with him as He did. 

(4) In being much more careful to justify himself than his Maker. His eye so entirely on his own integrity and uprightness as to overlook and forget his short-comings and offences against the Divine law. Righteous before men, he failed to see and acknowledge himself, as he ought, guilty before God. Job still very much in the condition of Paul before his journey to Damascus—"alive without the law" (Rom ). The commandment was yet to "come," in order to his dying in his own eyes as a sinner, and having his mouth stopped as guilty before God (Rom 3:19). Job yet to learn and realize more deeply than he had yet done, that in God's sight no man living can be justified (Psa 143:2). This change in his views and experience soon about to take place. What the three friends failed in doing, God Himself was about to accomplish, first and in part through the instrumentality of Elihu; afterwards and more especially, by the manifestation of Himself (ch. Job 42:5-6). Observe—

(1) Possible to have a conscience void of offence towards God and men, and yet to require to be humbled as a sinner before God. 

(2) One of the objects of the law of God, to strip men of self-righteousness. By the law is the knowledge of sin (Rom ; Rom 7:7). 

(3) The great aim in the Holy Spirit's mission into the world, to convince men of sin and of a better righteousness than their own, in order to their acceptance with God (Joh ; Joh 16:10). What was to be done in Job's case by the appearance of God Himself and the ministry of Elihu, now done by the inward operation of the Holy Ghost and the ministry of the word. 

(4). Self-righteousness the great enemy to our peace, as well as to our acceptance before God through the righteousness wrought out for us by the Son of God in our nature (Rom ; Php 3:4; Php 3:9).

II. Elihu's Personality (Job ).

1. His NAME—"Elihu". Denotes—"my God is he," or, "my God is Jehovah". Given at his birth, implies piety on the part of his parents. His name a profession of the faith of his parents, and probably intended to be that of his own. Elihu constantly reminded of the true God by his very name. Probably given him to serve as a guard against advancing idolatry. That object gained. Much in a name. More meaning in names given to individuals, and more importance attached to them, in early times and in the East, than now and with ourselves. Scripture names generally significant. Observe—

(1) Wise in parents to impress Divine truth by every suitable means on the minds of their children from their earliest days, and to keep God before them as they grow up. 

(2) Not enough to know that Jehovah is the true God, but that He is our God. God is to be appropriated as our own God in Christ. "My God," the language of faith and love,—"O God thou art my God" (Psa ). The first confession of Christ after his resurrection: "My Lord and my God" (Joh 20:28). Such appropriation of God and self-consecration to Him, the will of God concerning us (Jer 3:4; Jeremiah 19, 22). In the covenant of grace, of God gives Himself over to the believing sinner as his God in Christ (Jer 31:33; Heb 8:10).

2. His PARENTAGE. "Son of Barachel". Elihu the only individual in the poem whose parentage is recorded. Possibly in order to distinguish him from others of the same name, or because his father was a well-known and distinguished man in the country. Possibly because Elihu was yet a young man, and required thus to be distinguished. The addition of the father's name the ordinary way of naming men in the East, except when the party was advanced in years, or a person of great distinction. The name of Elihu's father significant as well as his own. Denotes—"the blessing of God," or "God hath blessed". God's goodness and blessing probably recognized by his parents in the gift of a son. Well to mark God's hand in in our ordinary mercies. Piety not only in Elihu's parents but his grand parents. A precious blessing to have a pious ancestry.—The privilege of all in Christ to be a "Barachel". God "hath blessed us with all spiritual blessings in Christ Jesus" (Eph ). Barachel, having realized the blessing expressed in his name, the more anxious that his son should do the same, and should be able to say: "The Lord is my God". Hence called him Elihu. Parents enjoying the blessing of a covenant-God themselves, likely to be made a blessing to their children. Elihu the worthy son of a worthy father. "Grace does not run in the blood, but often runs in the line".—P. Henry. Elihu distinguished for his piety and wisdom even while a young man. Reflected honour on the father whose name was connected with his own. Only truly pious children a real credit and honour to their parents. "My son, if thy heart be wise, my heart shall rejoice, even mine" (Pro 23:15).

3. His COUNTRY. "The Buzite". Buzthe second son of Nahor, Abraham's brother (Gen ). A city of this name in Arabia Deserta, mentioned in connection with Dedan in Iduma (Jer 25:13). The name of the city and the country around probably derived from Buz, Nahor's son. Buz himself a Syrian. Probably some of his descendants emigrated south-westwards into Iduma or Arabia. Buz a brother of Uz, from whom the country of Job probably took its name. Job and Elihu thus perhaps not very distantly connected. The Syriaus in general already tinged more or less with idolatry. Hence the command to Abraham to leave his country and his kindred. Idols or images, probably kept as household gods, found in the family of Laban, Nahor's grandson (Gen 31:19). Strange gods worshipped by Terah the father of Abraham and Nahor (Jos 24:2; Jos 24:15). Barachel probably an exception. Hence the piety and wisdom of his son. Due to sovereign grace, that generally some are "among the faithless, faithful found". Saints in Nero's household.

4, His KINDRED. "Of the kindred (or clan) of Ram." Ram probably the same as Aram (1Ch , with Mat 1:3-4). Ram or Aram a son of Shem, and the father or brother of Uz (Gen 10:23; 1Ch 1:17). Another, the son of Kemuel the son of Nahor, and the brother of Buz and Uz (Gen 22:21). A third and later Ram or Aram, the father of Amminadab and grandfather of Nahshou, the prince of the children of Judah at the time of the Exodus (1Ch 2:9-10; Num 1:7; Num 1:2-3). From Ram or Aram, Syria had its name, Mesopotamia, the country between the rivers—namely, the Tigris and the Euphrates, also hence called Padan Aram, or the Plain of Aram. Hence the Syriac and Chaldaic language called the Aramaic, traces of which appear in the Book of Job, but more especially in the speeches of Elihu.—This particularity in the description of Elihu significant, as—

(1) An evidence of the historic truth of the poem; 

(2) Indicative of the important place he occupies in the controversy, and the part he contributed to its solution; 

(3) Expressive of the honour put upon Elihu himself as the most enlightened of the speakers. "Them that honour me I will honour".

5. His AGE. "Young". Probably even younger than Job. A remarkable peculiarity in his case. The other speakers elderly, and even aged men (Job ). Unusual in Arabia and the East for young men to take part in a religious controversy. Observe—Grace and wisdom not confined to age. John the most beloved and devoted of the Apostles, believed to have been the youngest, Paul, when chosen to be the Apostle of the Gentiles, a young man. Timothy, his friend and deputy while but a youth. Jesus among the doctors in the temple at the age of twelve. Daniel, Shadrach, Meshach and Abednego, distinguished for piety and wisdom at an early age.

III. Elihu's Character. To be gathered from the history and from his own speeches.

1. Ardent and zealous. Hence his anger both against Job and his three friends (Job ), and his eager endeavour to correct their mistakes. Full of matter, and eager to deliver himself of it (Job 32:18-19).

2. Modest. Conscious of his youth, he waits till all the other speakers had nothing more to say (Job ; Job 32:11). Hesitating and afraid to deliver his opinion (Job 32:6). Spoke at length, only because inwardly constrained to do so, and conscious of having something to say on the subject (Job 32:18). Ascribes what knowledge and understanding he had to the Spirit of God (Job 32:8). The appearance of inflation in his language probably due to Oriental poetry, and to the apologetic style which he assumes in introducing himself.

3. Enlightened. Indicated in his speeches. Answered neither by Job nor his friends. The only speaker not censured by the Almighty. Jehovah's address to Job a continuation of his own.

4. Candid and impartial. Neither justifies Job, though desirous of doing so; nor yet, like the three friends, suspects and condemns him as necessarily a wicked man. Speaks his mind, without either fear or favour, as amenable to his Maker (Job ). Reproves Job, without, like the others, losing his temper.

Elihu may be viewed—

(1) As, in character, name, and the attitude he assumes in the controversy, a type of Christ in relation to the Pharisees and doctors of the law, as well as in his office of mediator and revealer of the Father; 

(2) As, in his character and speeches, an example to pastors and preachers of the Gospel.

IV. His motives and reasons for entering into the controversy

1. His displeasure with Job and his three friends. Job .—"Then was kindled the wrath of Elihu (Oriental expression for strong disapprobation and displeasure); against Job was his wrath kindled, because he justified himself rather than God (or, "made himself more righteous than God). Also against his three friends was his wrath kindled, because they had no answer [to Job which was solid and satisfactory], and yet had condemned Job" (as a hypocrite and secret transgressor). Elihu, angry with Job for his offence against God; with his friends for their offence against Job.

Observe—anger, not always sinful. "Be ye angry, and sin not" (Eph .) Anger may be either holy or unholy. Shewn by God Himself. God "angry with the wicked every day." Felt and exhibited by Christ. "Looked round about" upon his Pharisaic adversaries and opposers "with anger" (Mar 3:5). Anger a principle or passion implanted in our nature for wise and holy objects. Only right when—

(1) Directed against a proper object. This not always the case with creature anger. 

(2) Excited by a just or sufficient cause. Human anger often excited by a bad cause, still more frequently by an insufficient one. Jonah first angry at Nineveh's repentance, and then at the loss of his gourd. 

(3) Held under due control. Uncontrolled anger a sinful passion—a sin itself, and leading to many others. 

(4) Accompanied with love. Jesus wept over the objects of His anger (Luk ). 

5. Not long continued. "Let not the sun go down upon your wrath" (Eph ). Anger may enter the breast of a wise man, but rests only in the bosom of fools (Ecc 7:9). Anger in fallen creatures apt to be sinful. Hence spoken of as a work of the flesh (Gal 5:25). Believers exhorted to put it away (Eph 4:31). Anger in fallen men like gunpowder in the hands of children—useful but dangerous Often sinful even in good men. Excluded Moses, though the meekest man on earth, from the promised land (Num 20:10; Num 20:12). Anger safest where directed against the sin rather than the sinner. Causeless anger murder in the heart, and often leading to murder in the act. Excessive anger a species of madness. The New Testament rule—"Slow to speak, slow to wrath." "Not soon angry," a precept necessary both for ministers and people. One feature of charity or love that it is "not easily provoked (1Co 13:5).

2. The inability of the three friends to answer Job. Job —"They had found no answer." Job 32:10—Therefore I said, hearken unto me; I also will shew mine opinion. Behold, I waited for your words; I gave ear to your reasons (your arguments, or your views; Margin, ‘your understandings'), whilst (or till) ye searched out what to say. Yea, I attended unto you (or ‘to your testimonies'), and behold, there was none of you that convinced Job (refuted or convicted him of error), or that answered his words" (solidly, suitably, and satisfactorily). Job 32:15—"They (i.e., Job's friends,—the words addressed to Job, or to others present at the controversy as by-standers), were amazed (‘struck down,' either by Job's arguments, his confidence in God, or his obstinacy in maintaining his innocence), they left off speaking. When I had waited (or simply, ‘I waited'—spoken after an interval of silence, leaving room for remark), for (or but) they spake not, but stood still (persevered in their silence, or stood as dumb), and answered no more; I said, I will also [though so much younger] answer my part (will contribute my part to the controversy); I also will show my opinion." Becoming in juniors to be silent in a discussion, till others, older and likely to be better informed on the subject, have said what they are able to say upon it. Modesty an ornament to all, but especially to youth. "Slow to speak," in most cases a safe rule. Jesus among the doctors, first heard, then asked questions, and then gave answers.

3. The general bestowment of understanding by the Creator on mankind. Job .—"I said, days (men of advanced age) should speak, and the multitude of years should teach wisdom (understanding as to God's dealings and man's duty). But there is a spirit in man (mankind in general, without being confined to age), and the inspiration of the Almighty giveth them understanding. Great men (great either in age or position) are not always wise; neither do the aged (necessarily or exclusively) understand judgment (what is right either in doctrine or duty). Therefore I said, Hearken to me; I also will shew mine opinion." Observe: 

(1) To speak on great and important subjects connected with Divine truth, the especial right and duty of men of age and experience. Growth in wisdom naturally expected to accompany growth in years. 

(2) Wisdom not the monopoly of any age or class. 

(3). Intelligence the gift of God. Christ the light that lighteth every man that cometh into the world (Joh ). 

(4) A preacher to speak in dependence on, and as the result of, Divine enlightenment. "If any speak, let him speak as the oracles of God." The manifestation of the Spirit given to every [believing] man to profit [others] withal (1Co ; 1Pe 4:11. Three things necessary for every preacher of Divine truth—

(1) A message given him by the Spirit. 

(2) The unction of the Spirit in delivering it. 

(3) The power of the Spirit to accompany it in the hearts of the hearers.

4. His conviction, in opposition to the self-conceit of the three friends, that the subject under discussion was capable of receiving a more satisfactory treatment. Job —"Lest ye should say (or ‘do not say'), We have found out wisdom; God casteth him down, and not man" (his afflictions are to be viewed as coming in righteous judgment from the hand of God, and not from man; or, "God must confute or overcome him and not man.") Either the language of the friends, as if they had said all that could be advanced on the subject, Job being now incorrigible to all but God himself; or the language of Elihu, as indicating that what he was about to advance was not the mere argument of man, but the teaching of God himself, by whose inspiration he was about to speak. "We have found out wisdom," generally the language of ignorance and pride, as if we ourselves had seen the whole truth in relation to a subject, and nothing more could be said about it. The language of many of the philosophers or wise men of antiquity. "Professing themselves to be wise." The name "philosopher," however, denoting a lover of wisdom, chosen in modesty by Pythagoras its inventor, to indicate, in opposition to many who called themselves "wise men," that wisdom was not yet found out, and that all that men could pretend to, was to be lovers or seekers of it; while both Socrates and Plato acknowledged the necessity of a Divine revelation, and anticipated the bestowment of it at some future period. "We have found out wisdom," still the language of a ‘vain philosophy,' and of ‘science falsely so called.' The boast of some modern as well as of ancient schools. Especially made at present in reference to the origin of man and of the universe. ‘Natural Selection' to take the place of a personal and intelligent Creator. The Bible account of creation to be set aside, according to some, for the teachings or guessings of science, which yet is obliged to confess that it neither does nor can know anything certain on the subject. "I say," says one of those who think they have ‘found out wisdom' on this subject, "that natural knowledge, seeking to satisfy natural wants, has found the ideas which alone can satisfy spiritual cravings." On a subject, in regard to which science professes it has and can have no evidence and can give no certain account, on which its teachings are far from being in harmony with each other, and one connected with matters of infinite and eternal importance,—it would seem not a little wiser to accept the professed and sufficiently-accredited Divine testimony, however it is to be intrepreted, which has been preserved and handed down to us through nearly four thousand years; which has been received as such by Jesus Christ and His Apostles, and by the best men in every age, both before and since, who have had the opportunity of doing so; and is infinitely more calculated to meet the wants and circumstances of humanity, than the theory or guesses which some professors of science would give us in its stead.

5. His having hitherto stood aloof from the controversy, and having arguments to produce which had not yet been advanced. Job .—"Now he (Job) hath not directed his words against me: neither will I answer him with your speeches" (either as to the matter or manner of them). Elihu proposes—

(1) To bring new matter to bear on the subject under discussion, viz., God's providential dealings with men; 

(2) To speak in a calmer and more dispassionate tone than the three friends, as not having had anything irritating addressed to him by Job. The argument of the friends, that Job's sufferings proved him to be a transgressor. Elihu's object to show that afflictions and trials are often of a disciplinary character.—Necessary in a discussion—

(1) To be able to say something new; 

(2) To keep one's temper.

6. His deep interest in the subject, his consciousness of having much to say upon it, and his earnest desire to deliver it. Job .—"For I am full of matter: the spirit within me (Heb of my belly' or heart) constraineth (or straiteneth) me. Behold, my belly (or heart, as Joh 7:38) is as wine which hath no vent (or outlet for the escape of the gas generated in the course of fermentation); it is ready to burst like new bottles (or, like skin-bottles containing new wine undergoing fermentation; old skins being more liable to burst than new ones, Mat 9:17-18). I will speak that I may be refreshed (relieved of the inward pressure to deliver what I have to say on the subject); I will open my lips and answer". In the East, a young man only justified in speaking in the presence of seniors, when he has much to say on the subject under discussion. Observe—The duty of Christians in general, and of preachers in particular: 

(1) To be deeply interested in subjects pertaining to the Divine glory and the welfare of men. Well to be "zealously affected always in a good thing" (Gal ). 

(2) To sympathize with the sufferings of a fellow-creature, and to seek in every way we can to alleviate them. 

(3) To obtain correct views as to the cause of afflictions, and the best way to improve them. 

(4) To communicate for the comfort and benefit of others what we ourselves have been taught in regard to Divine things. That preacher likely to profit who feels that he has something important to say, and is inwardly constrained to say it. Desirable for a preacher to have the prophet's experience,—God's Word as a burning fire shut up in his bones (Jer ). "We cannot but speak the things which we have seen and heard" (Act 4:20). Paul pressed in the spirit at Corinth, and so testified to the Jews that Jesus was the Christ (Act 18:5). Preachers needed who are ready to burst with the good news they have to communicate to their hearers concerning the great salvation of God. Such the preachers of the Gospel who at first turned the world up-side-down, and would do so again if found in any considerable number.

V. Elihu's resolution to be plain and impartial in his discourse, and his reason for it. Job .—"Let me not, I pray you, accept any man's person (shew partiality to any on the ground either of age or reputation), neither let me give flattering titles unto man (employing titles of honour and compliment, or speaking blandly and flatteringly, instead of plainly and honestly, and calling things by their right names). For I know not (am neither able nor willing) to give flattering titles; in so doing my Maker would soon take me away" (by some signal manifestation of His displeasure; or simply, "my Maker will soon take me away," i.e., by death: I shall soon appear in His presence and render an account of what and how I have spoken). The Orientals remarkable for their employment of flattering titles in addressing others. Observe—

(1) Plainness of speech in a preacher not incompatible with courtesy. Paul an example of both. 

(2) The preacher neither to be influenced by fear nor favour in delivering his message or performing his office. His business not to please but persuade men, or to please only in so far as it may tend to their edification, and with that object (Rom ; 1Co 10:33; 1Co 9:22). His duty to declare the whole counsel of God; to speak necessary truth, however unpalatable; to deliver his message faithfully, whether men will hear or whether they will forbear. 

(3) Important recollection for a preacher: "My Maker will soon take me away." Good to speak "as a dying man to dying men." 

(4) The remembrance of Christ's presence as a hearer the best safeguard to the faithfulness of the preacher, and the best means of deliverance from the fear of man. Fear or flattery of man on the part of a preacher, an insult to his Master. Foolish as well as base to court the page's favour instead of the sovereign's. "That man preaches before me as if he had the Almighty standing at his elbow"—James the First, of one of his Court Preachers. Latimer's introduction to his sermon before Henry the Eighth: "Remember, Hugh Latimer, that thou speakest before the king, and, therefore, take good heed to what thou sayest in presence of his majesty; but remember also, Hugh Latimer, that thou speakest before the King of Kings, whose servant thou art, and who shall one day call thee to account".

33 Chapter 33 

Verses 1-33
ELIHU'S FIRST SPEECH

Elihu addresses himself to Job on the subject of God's afflictive dispensations. Afflictions often disciplinary chastisements.

I. He bespeaks Job's careful attention to all that he has to advance

Job .—"Wherefore, Job, I pray thee, near my speeches and hearken to all my words." Elihu speaks as one that had much to say. His speech, or perhaps rather speeches, much the longest of any in the controversy. Probably two speeches, separated by a pause or interval of silence (ch. Job 35:1; Job 36:1). His statement—"I am full of matter," confirmed by the fact. His speeches, in this respect, perhaps in accordance with his age. Youthful speakers often wordy. The work of time and experience to learn to prune down our discourses and avoid multiplying words Elihu makes good his promise not to give flattering titles. Addresses Job by his plain name. A king of Spain complained that he lacked one who would speak plainly and faithfully to him without flattery and partiality. Elihu speaks with courtesy and respect as well as earnestness,—"I pray thee." "Be courteous,"—a New Testament precept, to be especially remembered by all who endeavour to persuade others. Paul, an example of courtesy to his hearers. Often, like Elihu, employs the language of entreaty (Rom 12:1; Eph 3:4). A duty to give serious attention to all that an earnest and enlightened preacher has to say; still more that the inspired Word itself teaches (Deu 5:27; Act 10:35). Men not to listen to only as much as pleases them, or accords with their own views.

Elihu bespeaks attention on the ground—

1. Of his own earnestness, and purpose to enter fully and intelligently into the subject. Job —"Behold, now I have opened my mouth; my tongue hath spoken (or speaketh) in my mouth," (margin, in or with "my palate;" the palate, or roof of the mouth, used in articulate speech; perhaps referring to the distinctness with which it was his purpose to speak on the subject in hand). The expression: "I have opened my mouth," an Oriental one, indicating—

(1) The setting of oneself to deliver a weighty and important discourse. Said of Jesus (Mat ). 

(2) Fulness of matter and readiness of utterance, as if the words were waiting for egress, and flowed forth spontaneously. Paul's request for the Church's prayers, that "utterance" (freeness of speech) might be given him, that he might "open his mouth boldly, as he ought to speak" (Eph ; Col 4:3).

2. Of his sincerity in what he says, as well as the clearness with which he will speak. Job .—"My words shall be of (or from) the uprightness (or sincerity) of my heart; and my lips shall utter knowledge clearly," (or "they," i.e., his words, "shall utter the sentiments of my lips purely"—sincerely, clearly, and correctly). Elihu, anxious to appear to Job and the rest—

(1) As unprejudiced and sincere—points in which the three friends had appeared to him to fail. Their views one-sided, and their minds prejudiced against Job on account of his extraordinary afflictions. Not always easy, though in the highest degree important, for a speaker to divest himself of prejudice, partiality and passion, and to be pure and sincere in his motives. Truth to be spoken without gall or guile. "Speaking the truth (literally, ‘truthing it') in love." Truth often distorted through passion and prejudice. 

(2) As expressing his views simply and distinctly. Using plain language, and uttering exactly what he thinks, without fear or favour, mistiness or circumlocution. Plainness, simplicity and directness, important in every teacher of Divine truth. "All our learning necessary to make things plain".—Archbishop Ussher. Paul again an example to preachers,—"We use great plainness of speech" (2Co ). The vision to be made "plain, that he may run [at once for escape] that readeth it," (Hab 2:2). 

(3) As uttering what is true and correct on the subject. "Shall utter knowledge"—not fancies but facts, not mere opinions but truth. What Elihu promised he appears to have performed. No fault found at last by the Almighty with any of his utterances, as in the case of the three friends. A religious teacher to employ the greatest possible care, both by prayer and study, to have his discourses and instructions strictly in accordance with revealed truth and the circumstances of the case. "If any speak, let him speak as the oracles of God" (1Pe ). Care to be taken that the Word of God be not corrupted or adulterated (2Co 2:17). Preachers to utter not merely what they have heard or read, but what they "know" (Joh 3:11; Act 4:20).

3. Of his equality with Job as a creature of God. Job —"The Spirit of God (either the Divine power, corresponding with ‘breath' in the next clause; or, the Divine person so spoken of throughout the Scriptures) hath made me [in connection with thyself], and the breath of the Almighty hath given me life (as to Adam and all his children, Gen 2:7). If thou canst answer me, set thy words in order (produce and exhibit thy arguments) before me; stand up [as an opponent against what I have to say]. Behold, I am according to thy wish (or, ‘mouth,'—referring to Job's words, chap. Job 9:34-35; Job 13:21, &c.; or simply, ‘like thee') in God's stead (or, ‘for God,' i.e., to plead in his name; or, ‘in relation to God,' i.e., as his creature); I also am formed out of the clay. Behold, my terror (or overpowering majesty) shall not make thee afraid; neither shall my hand (or power as of a superior being) be heavy upon thee". Elihu, conscious of having no advantage over Job from his position, wishes him to listen at ease, and to answer with freedom. Those engaged in a discussion, to be able to speak on equal grounds and without fear from the authority and power of each other. "He must be confessed the better scholar who has thirty legions at his command,"—Phavorinus the philosopher, in reference to Adrian the Emperor. Observe:—

(1) A sign of weakness in dealing with an opponent, to take undue advantage either of learning or position. 

(2) The wisdom and kindness of God, first in revealing Himself by one who became a partaker of our own nature, and then of employing not angels but men in the ministry of reconciliation. Elihu possibly designed by the Holy Ghost to be a representative and type both of Christ and His Apostles, as well as of all faithful preachers of the Gospel. 

(3) The record of man's creation as found in the Bible, well known in the days of the writer of the Book. 

(4) The Holy Ghost probably known as a distinct person. Personality apparently here ascribed to Him. So in Gen . Probably also in Gen 6:3. The breath or wind a Scriptural symbol of the Spirit, as proceeding from God, and mighty in His operation (Eze 37:9-14; Joh 3:8; Act 2:2-4). A plurity of persons recognized in the one Divine Creator (Gen 1:26; so Job 35:10—"my Maker," Hebrew, "my makers;" so Isa 54:5). 

(5) The specialty in man's creation here referred to, such as to render him an intelligent being, capable of reasoning and uttering important truth.

II. States his complaint against Job (Job ). His complaint not against Job's former life, but his present language. Job 33:8.—"Surely thou hast spoken in mine hearing, and I have heard the voice of thy words." Elihu, till now, only an attentive listener. The best listener likely to be not the worst speaker. "Swift to hear, slow to speak." Reference made by Elihu to such passages as chap. Job 9:17; Job 9:30; Job 10:7, &c. The grounds of his complaint in reference to Job's language—

1. His maintaining his sinlessness. Job .—"Saying, surely I am clean, without transgression; I am innocent; neither is there iniquity in me." Given as the substance of Job's statements, rather than his exact language. Perhaps a mistaken or exaggerated representation of it. Yet according to the impression made by Job's speeches on the mind of a bystander. His expressions often rash, unguarded, and extreme. At times seemed to say all that is here imputed to him, although not intending it in the sense in which Elihu understood it. His intention probably only to maintain that he was not conscious of living in the known breach of any of God's laws, as he was suspected of doing, and that he was free from any such crime as to deserve, above others, the awful calamities with which he had been visited. Observe—

(1) Easy, under strong feeling, to utter unguarded language, capable of being misunderstood. 

(2) Our duty to put the most charitable construction on the words of a good man, uttered at a time of suffering and excitement. 

(3) Job's error, that he maintained too vehemently his own innocence, and was more careful to vindicate himself than justify God. Personal depravity and imperfection the lesson he had yet to learn.

2. His charging God. Job . Job seemed to charge God—

(1) With fickleness and unkindness. Job .—"Behold, he findeth occasions (quarrels or breaches of friendship, Num 21:34) against me; he counteth me for his enemy." Reference to Job's language in such places as chap. Job 9:17; Job 13:24; Job 16:9; Job 19:11; Job 31:21. God's former friendship and regard viewed by Job as now changed without cause into enmity. A grievous mistake and reflection on the Divine character. God's love unchangeable (Jer 13:3; Joh 13:1). His face may change, but not His heart (Isa 54:7-10). God may seem to count a man His enemy, whom He really regards as His friend. Love and hatred on the part of God not to be always gathered from His external dealings. Often the greatest love where there appears the greatest want of it. "You only have I known; therefore," &c. On the other hand, often the greatest anger where there appears none. Observe—The pride of the natural heart leading to vehement vindication of ourselves, may easily, in the darkness and confusion of our spirit under trouble, lead also to language reflecting on our Maker and His procedure. 

(2) With treating Him unjustly as a criminal. Job .—"He putteth my feet in the stocks" (or clog,—either as a punishment or a means of preventing escape). Job's actual language (chap. Job 13:27). The child sometimes placed under temporary confinement while the servant or slave goes at large. 

(3) With acting towards Him with undue severity and strictness. Job .—"He marketh all my paths" (as if watching for the least offence, in order to punish it). So Job seemed to say (chap. Job 13:17; Job 14:16; Job 31:4). The flesh in a tried believer, constantly liable to mistakes in regard to God and His dealings. God, for Christ's sake, forgets, instead of marking, the offences of those who take hold of His covenant (Jer 31:34; Heb 8:12; Heb 10:17). Casts them behind His back, and into the depths of the sea (Isa 38:17; Mic 7:19). Forgets the evil deeds of His faithful though imperfect servants, but remembers their good ones (Mat 25:35-40; Heb 6:10). Treasures up their tears, but blots out their transgressions (Psa 56:8; Isa 43:25).

III. Condemns Job for such sentiments. Job .—"Behold, in this thou art not just." Job neither—

(1) Correct in judging according to the facts of the case; nor 

(2) Just in his views regarding God. A man may be ordinarily just towards his fellow-men when he is very unjust towards God. Improper sentiments in regard to God and His dealings are injustice towards our Maker. This injustice charged upon Job rather than any iniquity in his past life.—Elihu gives his reasons for condemning Job for his language. "I will answer thee." Our speech to be with grace, seasoned with salt [or wisdom], that we may know how we ought to answer every man (Col .) "Every one shall kiss his lips who giveth a right answer." Elihu's main reasons for man's silent submission and acquiescence in all the Divine procedure—

1. God's greatness in comparison with man. Job .—"God is greater than man." God greater than man in wisdom, power, and justice. Greater than man as his Maker, Ruler, and Judge. The natural inference from this—man, even the greatest and best, is not to strive with God. "Why dost thou strive against Him?"—quarrelling with and disputing against His procedure (Isa 45:9). God's greatness above man sufficient to exclude all murmurs and complaints, as—

(1) God is not to be required to give an account of his procedure to any of his creatures. Job .—"For (or because) he giveth not account of any of his matters" (or dealings). The reason why Job should have refrained from the sentiments he had uttered in regard to God, and why neither he nor any one ought to "strive against Him." God a sovereign who acts according to His own will, though never but in infinite wisdom, rectitude, and holiness. Monstrous presumption to think that the Creator is to be called to His creature's bar to answer for what He does (Psa 115:3; Dan 4:35). God too great to stoop to defend His procedure against the cavils of rebellious worms. This the scope of Jehovah's own answer to Job afterwards. 

(2) God is not to be comprehended by His short-sighted creatures. Folly and presumption for man to think he is able to comprehend God's dealings, except as He is pleased to reveal and explain them. Hence the weakness and wickedness of censuring them.

"As if upon a full-proportioned dome,

On swelling columns beaved, the pride of art!

A critic fly, whose feeble ray scarce spreads

An inch around, with blind presumption bold

Should dare to tax the structure of the whole."

2. God employs sufficient means for man's instruction, which are yet unheeded. Job .—"For God speaketh (in order to man's instruction and direction) once, yea, twice, yet man perceiveth (or regardeth) it not." Man does not perish from want of means on God's part for his preservation, but from inattention to them on his own. Not left without sufficient light for his guidance, were the light improved. God unwearied in His instructions to men. Means employed apart from a written revelation of His will. Some of these specified. Job 33:15.—"In a dream (as in the earlier periods of the world), in a vision of the night, when deep sleep falleth upon men, in slumberings upon the bed (a state between sleeping and waking); then He openeth the ears of men (communicates His will), and sealeth their instruction (impressing it upon their hearts as with a seal, or secretly conveying their instruction as in a sealed document), that he may withdraw man from his purpose (or intended work, as Abimelech, Gen 20:6; Laban, Gen 31:24; Balaam, Num 22:12; Num 22:20; Num 22:31), and hide pride from man (by keeping him back from it)." "He [by these means when meekly and attentively received] keepeth back his soul from the pit (grave or corruption,—emblem of future punishment), and his life from perishing by the sword [of Divine judgment]." Thus God employs sufficient means of instruction to supply man's necessity though not to gratify his curiosity. Means still more abundantly employed in connection with inspired prophecy and a written revelation (Psa 147:19-20; Isa 28:13; Heb 1:1). These means often unheeded by man—(l) Through indifference and sloth; 

(2) Through worldliness and love of sin. A sufficient reason why Job and other sufferers should refrain from murmurs and complaints. Man is in a state of disobedience. God, in the exercise of mercy and compassion, employs means for his recovery, but often, through man's waywardness, without effect. No just cause for striving against Him. God only kind to man, till compelled to be severe. At first uses gentle means for his restoration. Only from necessity employs more painful ones, and still from kindness to man. Acts towards men not merely as a governor but as a father. His eve constantly upon them for their good. His object in his admonitions to men—

First: To "withdraw man from his purpose" or work. Sin properly man's work. "The thoughts of the imaginations of man's heart only evil from his youth" (Gen ; Gen 8:21). God made man upright, but he hath sought out many inventions (Ecc 7:29.) Man's purposes and doings often such as if carried out would be ruinous both to themselves and others. Men kept back by God from many sins which they would otherwise commit.

Second: To "hide pride from man." Pride fallen man's besetting sin. Exemplified in the building of the Tower of Babel (Gen ); in Pharaoh,—"Who is the Lord?" &c.; in Sennacherib,—"By the strength of my hand I have done it" (Isa 10:13); in Nebuchadnezzar,—"Is not this great Babylon which I have built?" in Herod, eaten up of worms, "because be gave not God the glory" (Act 12:23); even in good Hezekiah,—"his heart was lifted up" (2Ch 32:5). Pride at once the subtlest and most hateful of sins. Robs God of His glory and man of his peace. Founded on a lie, that we are something when we are nothing. Loathsome in a creature hitherto unfallen, monstrous in one already fallen. Insinuates itself into man's best actions and holiest feelings. Often the "fly in the pot of ointment." Can array itself in the garb of humility. "Lowliness" often made "young ambition's ladder." Possible to be proud of one's humility. Such a thing as spiritual pride. The sin of the Pharisee. The most loathsome of all the forms of pride. Doubtful if there can be such a thing as a "just pride." To be elated with pride the next step to falling into the "condemnation of the devil" (1Ti 3:6). "Pride goeth before destruction, and a haughty spirit before a fall." God's aim to keep Israel back from pride (Deu 8:11-18). The sin that banished the angels from heaven and our parents from paradise.

"Cromwell, I charge thee, fling away ambition.

By that sin fell the angels: how can man then,

The image of his Maker, hope to win by it?"

God hides pride from men—

(1) By showing the hatefulness of it; 

(2) By discovering the consequences of it; 

(3) By removing the occasions of and temptations to it. Afflictions and trials often sent to keep men humble, and mercies withheld or removed which might prove the occasion of pride. True humility a fruit of the Spirit and a feature of the new man in Christ. To be learned at the feet of Jesus and in the shadow of His cross. Christ the only example of perfect humility (Mat ; Php 2:5-8.)

Third: To save men from the consequences of transgression,—to "keep back their soul from the pit." Sin's consequences, the pit of the grave, and that of which it is the emblem, the "bottomless pit" (Rev ). Death, in its full extent, the wages of sin (Rom 6:23; Gen 2:17; Jas 1:15). Some sins lead directly to temporal death; all sin to death eternal. Man composed of body and soul. The penalty of sin extends to both. The soul that sinneth it shall die. A first and second death (Rev 2:11). The former the shadow, the latter the substance. The first death, man's separation from the light of this world; the second, his separation for ever from the light and glory and blessedness of the next. The first, to a believer in Christ, bereft of its sting and converted into a blessing; the second, only remediless unmitigated woe. The latter a necessity as well as righteous sentence. Sin its own misery and punishment. No peace possible to the wicked. Without holiness no man see the Lord. God's great object to save men from eternal death, and from sin which is its cause. Hence the giving up of His own Son as man's substitute. "Die man or justice must, unless," &c. Christ made "sin for us, that we might be made the righteousness of God in him." "By his knowledge shall my righteous servant justify many, for he shall bear their iniquities" (Isa 53:11; 2Co 5:21).

Perhaps another reason for man's acquiescence in God's procedure intimated in Job . "God speaketh (decreeth or purposeth) once, yea, twice, yet man perceiveth it not" (or, "but twice, or a second time, He—God Himself—does not consider it, so as to alter or improve it.) God's purposes founded on infinite wisdom and holiness, and therefore unchangeable.

IV. Passes to personal affliction as a means employed for man's benefit. Job .—"He (man in general, or the man whose spiritual benefit God is aiming at) is chastened also with pain upon his bed, and the multitude of his bones with strong pain (or, ‘and with incessant racking of his bones' Psa 38:3; Isa 38:13); so that his life (or appetite) abhorreth bread, and his soul dainty meat (Heb., ‘meat of desire,' or meat otherwise desirable). His flesh is consumed (or pines) away, that it cannot be seen, and his bones that were not seen stick out (or, ‘his bones are wasted away [so that] they are not seen'), yea, his soul draweth near to the grave, and his life to the destroyers" (the bands or pains of death as Act 2:24; "things causing death," as the Latin Vulgate; or simply, death itself, Hades or the invisible world, as the Septuagint or Greek version; or perhaps the angel of death—"him that hath the power of death" (Heb 2:14). Observe—

1. Affliction the result of sin. Affliction in general the consequence of the first transgression. Individual cases of affliction often the chastening for some particular offence. Thus the leprosy of Miriam, Gehazi, and King Azariah; the plague in Israel's camp in the Wilderness; the emerods of the Ashdodites; the disease of Herod. Diseases threatened to Israel as the consequence of disobedience (Lev ; Deu 28:60) Sickness and disease also the disciplinary consequence of sin in the New Testament. Distinctly stated in 1Co 11:30; implied in Jas 5:15.

2. Affliction of the body one of God's remedial measures for the welfare of the soul. Diseases His servants. His to bring down to the grave. Diseases His rebuke for iniquity. In His hand as the Creator and Ruler of the universe. Employed by Him as a father, under a dispensation of mercy, for the benefit of His children. A testimony that God is gracious and has purposes of mercy in reference to man. "Whom the Lord loveth he chasteneth, and scourgeth every son whom he receiveth." "He that spareth the rod hateth the child" (Pro ). Affliction no less employed by God as a fatherly chastisement because coming through secondary or natural causes. The causes themselves in His hand as well as the effects they are to produce. A part of His providential plan and government of the world He has made and cares for. His to bring the causes of disease to bear on the individual and in such a way as to produce the end. The Shunamite's child goes out to the reapers, and returns home with a sunstroke fand dies. Of God's ordering that the child was there, and that the sunstroke should happen and produce the effect which it did, while other children escaped. Diseases induced in a thousand ways, when apparently, but for the most trifling circumstance, they might have been avoided. The effect of a cause in producing disease dependent upon various circumstances, the same cause often operating differently indifferent cases. The circumstance determining the effect, in God's hands. This no reason why care is not to be exercised in order to avoid disease and prolong health in ourselves and others. Such care enjoined as a duty. "Do thyself no harm." "Thou shalt not kill."

3. Afflictions thus often made blessings. But for a dispensation of mercy through the provision of a Saviour, disease only a penalty and part of the curse entailed by transgression. "In the day thou eatest thereof thou shalt surely die." In the economy of grace, the very curse converted into a means of blessing. Blessing connected in the Bible with chastening (Psa ; Job 5:17). Corrections of instruction the way of life (Pro 6:23). Designed in mercy, not to ruin but to restore. "Mercy, when an affliction is a correction, not an execution.—Brooks. Affliction, as a correction, designed—

(1) To arrest the sinner in his sinful career; 

(2) To subdue pride; 

(3) To lead to thought; The prodigal "came to himself," and said, &c.; 

(4) To exhibit the emptiness and unsatisfying nature of a present world; 

(5) To bring to view death, judgment and eternity; 

(6) To bring sin to remembrance as the cause of suffering,—"Father, I have sinned," &c.; 

(7) To give us to realize God as our Governor and Judge, on whom we are dependant and to whom we are amenable as His creatures; 

(8) Thus to bring to repentance.

Chastening the theology of Christians.—Luther. The workshop of the virtues.—Ambrose. The treasury of all blessings.—Brentius. King Alfred prayed that God would frequently send him sickness. Man often like the top that moves only when it is whipped.—Brooks. David's experience, that of most: "Before I was afflicted I went astray; but now I have learned to keep thy law." Affliction a bitter but salutary drug in the hands of a heavenly father. The digging about the tree to render it fruitful instead of cutting it down. Manasseh's iron chain better to him than his golden crown.

V. Describes the means and result of sanctified affliction. Job .—"If there be a messenger with him (either divine, angelical, or human; here probably the last, as Hag 1:13; Mal 2:7; Ecc 5:6; Rev 1:20; same word usually rendered angel, and applied both to Christ and His ministers; here, one sent or employed by God for the patient's spiritual benefit); an interpreter (one able to explain the meaning of the affliction and the way of improving it, probably a human spiritual teacher or enlightened friend, without excluding either the Great Teacher,—the Messenger of the covenant, who alone teaches to profit, or the Holy Spirit employed by Him and the Father, whose office it is to ‘reprove [or convince] the world of sin, righteousness, and judgment'), one among a thousand (of rare intelligence, fidelity, and skill, Ecc 7:28); to shew unto man (here the afflicted person) his uprightness (either—

(1) what he should have done, but which he has failed to do; or 

(2) his duty in his present circumstances; or rather 

(3) what may now restore him to a state of uprightness and acceptance with God, viz., repentance and faith in Him in whom, as our propitiation and substitute, we have righteousness and strength, Isa . Then (when these means have been employed and have operated successfully on the sick man's mind and heart in bringing him to humiliation, repentance, and faith) He is gracious (or favourable) unto him (has mercy upon him so as to pardon his sin and probably deliver him from his affliction, Jas 5:15-16), and saith (decrees or commands—perhaps to an angel who may have the power given him to remove the disease, as Joh 5:4, or to Satan, who had the power of death committed to him, Heb 2:14): Deliver from going down to the pit (in the first instance, the grave, but probably including the idea of the bottomless pit (Rev 9:1), of which it was the symbol); I have found (provided or accepted) a ransom (what makes satisfaction for his sin, so that I can righteously forgive and restore him,—the great atonement, now laid hold of by the sick man in repentance and faith). His flesh (as one of the results of his repentance and faith) shall be fresher, or more tender, than a child's (as in the case of Naaman when healed of his leprosy, 2Ki 5:14). He shall return to the days of his youth (as Psa 103:5). He shall (as a second result of his repentance and faith, and the fruit of his sanctified affliction) pray unto God, and He will be favourable unto him (—shall have both access to and acceptance with God); he shall see His face with joy (rejoice in the Divine favour and fellowship—a third and still more blessed result): for (in confirmation of these statements as to the results of sanctified affliction) He will render unto man His righteousness (will deal faithfully with him according to his conduct; in this case according to his repentance and faith; or, will restore to the sick man, on his repentance and faith, the righteousness which he lost by the Fall, but which is recovered in Jesus Christ the Second Adam, and given to the penitent believer). He looketh upon men (as the Omniscient Father and Ruler, as Psa 14:2), and if any say (or as margin: "He [the sick man, as a further result and evidence of sanctified affliction] shall look upon men and say "[in confession and thanksgiving]; or, perhaps rather: "he shall sing [in praise of God, who has been so gracious to him] among or before men, and say"): I have sinned and perverted that which was right (transgressed God's righteous laws), and it profited me not (or, ‘and He has not requited me according to my deserts'); He will deliver his soul (or as margin, ‘He hath delivered my soul') from going into the pit, and his life (margin, ‘my life') shall see the light" [both of this world and the next]. The passage indicates, in regard to

Sanctified Affliction

First, the MEANS through which it is effected, viz.: spiritual teaching. Job .—"If there be a messenger with him," &c. Spiritual teaching always necessary to the improvement of affliction. Ordinarily through a human teacher; always through a Divine one (Psa 94:10). Something necessary to be shown to the patient. "To show unto man," &c. Observe—

1. Affliction in itself not a blessing. The blessing dependant on other things connected with it. Depends on the manner in which it works and in which the patient is inwardly exercised by it. "Worketh the peaceable fruits of righteousness in them that are exercised thereby" (Heb ). Spiritual teaching necessary in order to this. "Blessed is the man whom Thou chastenest, O Lord; and teachest him out of Thy law" (Psa 94:10). Affliction may either soften or harden; as fire softens wax and hardens clay.

2. The exhibition of Divine truth to the patient necessary to the improvement of his affliction. Not only prayer to be made for him and with him, but suitable truth to be presented to him. Implied in the term "interpreter". His office to "show" to the sick man. The spiritual teacher at least as necessary to the patient as the physician. Truth to be exhibited for his mind, as well as medicine for his body.

3. The spiritual teaching usually through human instrumentality. The Divine Teacher absolutely necessary; a human teacher usually the instrument. The New Testament rule (Jas ). "Is any sick among you? Let him call for the elders of the Church,"—who are required to be "apt to teach," and of whom at least some labour "in the word and doctrine" (1Ti 3:2; 1Ti 5:17). Therefore not only to pray with the sick man, but to instruct him.

4. Great skill and fidelity required on the part of ministers and others in healing the sick. "One among a thousand." Easier to preach to a thousand hearers than to minister wisely and faithfully to one sick-bed. Study and prayer necessary for the bed-room as well as the pulpit.

5. The part of the visitor of the sick to "show" to the patient "his uprightness"—the personal righteousness in which he has failed, the imputed righteousness which he may yet obtain, and which he is now to seek, receive, and rejoice in, and the present duty required of him, viz., humiliation, repentance, and faith in the provided sacrifice. Hence the visitor's need of knowledge both of the law and of the Gospel; of sin and the way of salvation from it. By the law is the knowledge of sin; by the Gospel the knowledge of salvation. The visitor to be able to point the patient to the Saviour as God's way of righteousness for the sinner—"the end of the law for righteousness to every one that believeth" (Rom ), "and made righteousness to all who are in him" (1Co 1:30).

Second, the RESULTS of sanctified affliction, or of repentance and faith on the part of the patient. Job .—"Then," &c. The results varied and precious. Chiefly spiritual, in the patient's mind and soul; partly and frequently also in his body.

1. Experience of the Divine mercy and forgiveness.—"Then he is gracious unto him." God, as a righteous and holy God, able only to exercise forgiving grace and mercy in certain circumstances and on certain conditions. "Then He is gracious to him,"—when these things have taken place. The gracious inclination and purpose already there; the outlet or manifestation of it prevented till the patient's repentance and faith. Mercy provides the means for its own outflow to sinners. Repentance and faith necessary to the experience of pardoning mercy; but even these of mercy's own providing (Act ; Act 5:31).

2. Deliverance.—"Deliver from going down to the pit". This deliverance probably twofold—the one a picture of the other. 

(1) Deliverance from temporal or physical death, which seemed impending. 

(2) More especially, deliverance from eternal death,—the object of the chastening. The death, which is the consequence and wages of sin, now averted in the patient's repentance and faith. Hence the ground of this deliverance—"I have found a ransom". In regard to the

Ransom

Observe—

1. The meaning and application of the term. In Hebrew, literally a covering. Hence something to cover transgression; a ground of pardon (Psa ). An atonement, or what satisfies justice, and makes it righteous to forgive transgressors. The name given to the mercy-seat or lid of the ark in the Holy of Holies; called also in the New Testament the Propitiation, from the atonement made on it by the sprinkled blood of the sacrifices (Lev 16:14). Hence also, anything done, suffered, or paid as an atonement or ground of deliverance. Thus the intercession of Moses for Israel (Exo 32:20); and the censer taken into the camp by the zeal of Phinehas (Num 25:13). The price paid for the redemption of a captive. Egypt given for Israel's ransom (Isa 43:3). The ransom, in reference to men, whatever God may please in His wisdom and goodness to appoint. Appointed according to the nature of the case and the deliverance afforded. Repentance and amendment on the part of a nation, made a ground of forgiveness and deliverance from threatened punishment. Thus Nineveh saved from predicted destruction. The existence of one truly righteous man in Jerusalem, in the days of Jeremiah, a ground of forgiveness to the whole city (Jer 5:1). So the existence of ten righteous men in Sodom. Ahab's humiliation the ground of the deliverance of himself and the kingdom from threatened punishment during his own life-time (1Ki 21:29). Confession of sin, with the prayer of faith on the part of the sick, made in the New Testament the more immediate ground of forgiveness, and consequent restoration to health (Jas 5:15-16). Christ's death the only ransom-price of a sinner's deliverance from eternal death (Mat 20:28).

2. The actual ransom in the text. As the ground of the sick man's deliverance from eternal death, the ransom that provided by God Himself for the purpose—the death of His own Son as a substitute for sinners—to be exhibited in our time (1Ti ). That death typified and held forth as the ransom for sinners and the ground of their forgiveness and deliverance from death eternal, in the sacrifices slain and offered up in the patriarchal and Levitical age (Lev 17:11). That death a full satisfaction to Divine justice for the sins of the world (1Jn 2:2). Through it, God able to be just while justifying the ungodly who believe in it (Rom 3:25-26). Without shedding of blood no remission (Heb 9:22). The significance of sacrifices as typifying this ground of forgiveness understood by Job (chap. Job 1:5; Job 42:8).

3. This ransom "found" or provided by God Himself. "God so loved the world that He gave his only-begotten Son" (Joh ; Rom 8:32). The ransom found in His own bosom (Joh 1:18). The deliverance of the sick man the result of this ransom appropriated by and applied to him on his repentance and faith. That repentance and faith the ground or occasion of his deliverance from temporal death; the Lamb "slain from the foundation of the world," the ground of his deliverance from death eternal (1Pe 1:20). Impossible for any but God to provide such a ransom. Man unable to provide a ransom for his brother even from death temporal (Psa 49:7-9). Christ slain as the Ransom, the power and the wisdom of God (1Co 1:23-24). The words in the text the language of joy,—"I have found," &c. God "delighteth in mercy." Hence rejoices in finding a righteous way for its exercise. The father rejoices over the return of his prodigal or long-lost child, and the means of securing it. Similar language employed in reference to David as the type of Messiah (Psa 89:19-20).

3. Restoration to health, among the results of sanctified affliction. Job .—"His flesh shall be fresher," &c. This probably included in the command: "Deliver from going down to the pit." The power to deliver from temporal death and to restore from the brink of the grave, in the hand of the Almighty. The command needs only to be given or power put forth. The Divine command as effectual in restoring to life and health as at the creation in producing light: "Let there be light, and there was light." The centurion's faith in regard to Jesus as the Son of God: "Speak the word only and my servant shall be healed". Diseases God's servants, to come and go at His bidding. The leper's faith: "Lord, if thou will, thou canst make me clean". All nature, visible and invisible, under the Divine control. The command or will of Jehovah obeyed through-all the material universe. "He spake and it was done." Recovery from sickness dependant not on the skill of the physician, but on the will of the Almighty. Till God says: "Deliver from going down," &c, all remedies fruitless. When He speaks the word, the simplest becomes effectual. A plaster of figs laid on Hezekiah's boil at the prophet's prescription, the means, at God's will, of saving the king's life (Isa 38:21). The power of

Healing the Sick,

claimed by God in regard to Israel (Exo ; Exo 23:25; Deu 7:15). Ascribed to Him in regard to men in general (Psa 103:3; Psa 107:20). Exercised by Christ as a proof of His Divinity and Divine mission as the Messiah (Luk 7:20-22). The same power communicated by Him to the Apostles as credentials of their Divine commission and of the truth of their doctrine (Mar 3:15). The power communicated also to the seventy (Luk 10:9); and promised to believers in general (Mar 16:18). Continued in the New Testament Church as one of the "spiritual gifts" (1Co 12:9; 1Co 12:28). Exercised through the elders of the Church in connection with the prayer of faith and anointing with oil (Jas 5:14-16). Healing still imparted in the Church in answer to believing prayer. The institution at Mannedorf, in Switzerland, an evidence. The healing in the text in connection with repentance and the forgiveness of sins. The affliction sent on account of sin and with a view to the individual's repentance and salvation, most likely to be removed when, and only when, the end has been secured. Repentance and faith, followed by forgiveness and peace with God, even on natural grounds among the most likely means of restoration to health. Sin being the cause of sickness, natural that the removal of the cause should be followed by the removal of the effect. Thus forgiveness of sin followed by restoration to health (Jas 5:15-16; Mat 9:2-6; Psa 103:3). Hezekiah restored to health when God cast all his sins behind his back (Isa 28:17).

4. Access to God and acceptance with Him in prayer, a FOURTH result of sanctified affliction. Job .—. "He shall pray unto God, and he will be favourable unto him."

Prayer

the natural and necessary consequence of a graciously awakened conscience, of submistion to God, of repentance, and of faith in the Divine mercy. The testimony concerning penitent Saul in Damascus: "Behold he prayeth." The prayer of the awakened and penitent sick man at least as much for forgiveness of sin as for restoration to health. With sanctified affliction, prayer becomes his "vital breath". The penitent and believing unable to live without prayer. Prayer the happy privilege of the child of God. A precious mercy in itself, as well as the means of obtaining more. Accepted prayer the result of the Spirit of adoption, crying "Abba Father," and of the Spirit of grace and supplication making intercession within us (Rom ; Rom 8:26; Zec 12:10). A heart to pray not always present with the need of prayer. Prayer, though made, not always accepted (Pro 1:28; Isa 1:15). In sanctified affliction, prayer not only made but accepted: "He will be favourable unto him". Prayer only accepted when offered in penitence and faith. Believing prayer the channel for the best of all favours. The key that opens the cabinet of God and unlocks the treasures of heaven. God's favour, the fountain of all blessing, experienced through believing prayer. The Divine invitation: Seek ye my face. His face, or favour, not sought in vain (Psa 28:8; Psa 24:6; Isa 45:19). A mercy to be able to pray; a still greater one to have our prayer answered. A praying heart both preceded and followed by Divine mercy.

5. Reconciliation with and joy in God. "He shall see his face with joy". So the penitent prodigal in respect to his father (Luk ). Reconciliation with God the sinner's greatest blessing. The object aimed at by God in the gift and sacrifice of His Son (2Co 5:18-19; Act 10:36; Eph 2:16; Col 1:20-22). Aimed at in his chastenings (Hos 2:6-7; Hos 2:11-20). Reconciliation with and joy in God the fruit of faith in Jesus Christ (Rom 5:1; Rom 5:11). The spiritual healing of the penitent patient (Mat 5:8). A foretaste of heaven thus enjoyed as the result of sanctified affliction (Rev 22:4; Psa 17:15). The sight of God's reconciled face here is heaven before coming to it—Chrysostom. No joy like that of seeing the reconciled face of God in Jesus Christ.

6. Confession of sin, and praise to God for pardoning and restoring mercy, a SIXTH result of sanctified affliction. Job .—"He looketh upon men, and if any say, &c.; he will deliver his soul," &c. Probably better according to the Margin: "He (i.e., the sick man now restored) shall look upon men and say, &c.; he (God) hath delivered my soul," &c. 

(1) Confession of sin: "I have sinned." A result and evidence of sanctified affliction. The language of the penitent prodigal (Luk ). Confession of sin made in respect to (i.) Its iniquity and turpitude: "I have perverted that which was right". Observe—(a) God's will concerning us and his law given to us, only what is right. (b) All sin a perverting of what is right. Sin an opposition to God's holy will and righteous law. (ii.) Its hurtful consequences: "And it profited me not;" or, "he hath not rewarded me accordingly." No profit in sin. Its promises delusions. Its pleasures but for a season. No profit in gaining the world and losing the soul. Not only no profit in sin, but absolute loss. Its fruit shame, its end death (Rom 6:21). An ill exchance for the path of obedience (Hos 2:7). The righteous desert of sin eternal death (Rom 6:23). Sin an ill paymaster that sends all his servants away weeping.—Trapp. Observe—(i.) Confession of sin an evidence of genuine repentance. Such confession made not feignedly, as by Saul (1Sa 15:24); nor forcedly, as by Pharaoh (Exo 10:16), and by Achan (Jos 7:20); nor despairingly, as by Judas Iscariot (Mat 27:4); but sincerely, freely, and hopefully, as by David (Psa 51:3-4; Psa 51:12-14. (ii.) Confession of sin an accompaniment of pardoning mercy. Preceding it (Psa 32:5; 1Jn 1:9; Pro 28:13). Following it (Eze 16:63).—

(2) Praise for pardoning and restoring mercy. Margin: "He shall look on men and say," &c, or, "He shall sing among men," &c. Examples: Hezekiah (Isa ); David (Psa 30:1-12). Praise, God's due for mercies received (Psa 50:23; Psa 116:12-13). Mercies doubly sweet when accompanied with a grateful heart and thanksgiving to their gracious Author.

VI. Re-asserts these gracious dealings of Divine Providence. Job .—"Lo (the fact worthy of careful notice, both from its truth and preciousness), all these things worketh God oftentimes with man, to bring back his soul from the pit (the grave, and that state in eternity of which it is the symbol), to be enlightened with the light of the living" (made glad with the joy of those who are truly and spiritually alive). The "things" referred to, God's chastening men for sin by bringing them to the verge of the grave, and then restoring and blessing them upon repentance. Observe—

1. The frequency of such dispensations,—"Oftentimes". Not always. All not visited alike with chastening and affliction. God sovereign in his dealings. But often. Multitudes thus graciously visited. God merciful and gracious. Intent on man's welfare. Chastenings a greater proof of his love than the want of them (Rev ). An ill sign for a man when God will not spend a rod upon him.—Brooks.

2. The object of them,—"To bring back his soul," &c. God's object in chastening men, their present and eternal welfare. "He [chastens] for our profit, that we may be partakers of his holiness" (Heb ; Heb 12:11). This is all the fruit to take away his sin (Isa 27:9). Man by nature in a state of darkness and of death. God's object in affliction to deliver him out of it. Brings his body to the verge of the grave to save his soul from going to a deeper pit. Danger of temporal death made a means of deliverance from death spiritual and eternal. The true penitent, one who was dead, but is alive again (Luk 15:32). Life only in the favour and image of God. Heaven rather than earth the place of the living (Mat 20:32).

VII. Invites Job to reply, and urges attention to his further remarks

Job .—"Mark well, O Job; hearken unto me: hold thy peace and I will speak. If thou hast anything to say, answer me: speak, for I desire to justify thee (or ‘thy justification' or ‘righteousness'). If not, hearken unto me: hold thy peace, and I shall teach thee wisdom.' Observe—

1. Opportunity to be given to reply or object to our statements. The benefit of inquiry or after-meetings in connection with special or missionary services.

2. In the absence of objection or reply, respectful attention the more to be expected.

3. Hearers to be convinced that we speak from a simple desire for their own benefit. The desire of the preacher of the Gospel, the justification of the hearers through their acceptance of Jesus as the Lord their Righteousness (Jer ). Christ the way of a sinner's justification. The way provided by God, and the only way. "The end of the law for righteousness to every one that believeth" (Rom 10:4).

4. The hearer's character and case to be viewed in the most favourable light that truth admits of. The contrary the case with Job's three friends. Hence Job's irritation rather than conviction. Elihu takes up a contrary position, and Job is silent.

5. True "wisdom," to understand the character and dealings of God, and to act in humble submission to Him under those dealings. This wisdom taught by Elihu, and ultimately learned by the patriarch.

34 Chapter 34 

Verses 1-37
ELIHU'S SECOND SPEECH

Probably after waiting for a reply from Job, and none being forthcoming, Elihu resumes. Job .—"Furthermore Elihu answered (took up speech), and said". Job's silence probably indicative of the effect produced by Elihu's first speech. Elihu now addresses himself partly to the three friends and others present, and partly to Job himself. The first part of his speech addressed to the former. In the preceding chapter, Elihu vindicates God's goodness; in this, His justice.

I. His introduction. Job .

I. Bespeaks their careful attention, and appeals to their sound judgment. Job .—"Hear my words, O ye wise men (the three friends, and perhaps others), and give ear unto me, ye that have knowledge". Observe—

(1) Wisdom and knowledge required to judge correctly of statements made respecting things pertaining to God and His moral government. 

(2) The part of a wise man to give earnest attention to what is advanced on such subjects. 

(3) A wise speaker willing to be corrected by men of judgment and understanding.

2. Invites an impartial examination of his statements. Job .—"For the ear trieth words, as the mouth tasteth meat." Observe—

(1) Man is furnished by his Creator with means for testing statements on moral and religious truth, as well for trying the food which he is to eat. 

(2) Private judgment in reference to such subjects man's duty as well as his right. His duty carefully and impartially to examine, and so either to adopt or reject. The Beræans commended, because they not only "received the word with all readiness of mind," but "searched the Scriptures daily whether these things were so" (Act ). The New Testament rule—"Prove all things; hold fast that which is good." "Believe not every spirit; but try the spirits whether they be of God." "Why even of yourselves judge ye not what is right?" "Judge ye what I say." (1Th 5:21; 1Jn 4:1; Luk 12:57; 1Co 10:15). The Old Testament rule: "Cease, my son, to hear the instruction that causeth to err from the words of knowledge:" "To the law and to the testimony; if they speak not according to this word, it is because there is no light in them" (Pro 19:27; Isa 8:20).

3. Exhorts to a faithful treatment of the subject in hand. Job .—"Let us choose to us judgment (let us examine among ourselves, and choose as our conclusion what is the right view of the case): let us know among ourselves (learn, and so acknowledge and adopt) what is good" (right and true on the subject in hand). Like that of the Saviour: "Judge not according to appearance, but judge righteous judgment" (Joh 7:24). And that of the Apostle: "Be transformed by the renewing of your mind, that ye may prove what is the good and acceptable and perfect, even the will of God" (Rom 12:2). Observe—

(1) The part of a wise man to contend, not for victory, but for truth; 

(2) What is right and true alone is good. A false view and a wrong course never, in the end, a profitable one.

II. Elihu's charge against Job. Job .—"For Job hath said," &c. Job's language, rather than his life, the subject of Elihu's censure. The friends had, by inference, condemned Job's life previous to his affliction; Elihu condemns, as a matter of fact, his language under it. His general charge against Job, that he seemed to accuse God of acting unjustly towards him. More especially—

1. That he justified himself as righteous. Job .—"For Job hath said: ‘I am righteous,'—‘without transgression,'" i.e., such as to merit such treatment. Reference to such parts of Job's speeches as chap. Job 9:17; Job 13:18; Job 16:17. Job maintained his innocence in opposition to what his friends suspected and believed, and to what his present calamities seemed to indicate. This, even in Elihu's judgment, improperly maintained by Job, as reflecting on his Maker's character and government. Job's language, though relatively true, yet too strong and unqualified, and apparently uttered in a self-righteous spirit. Declarations of personal righteousness like those of Job, unbecoming in a sinner. Lawful for a man boldly to declare his righteousness only as he is righteous in Christ. "Surely shall one say: In the Lord have I righteousness: in Him shall all the seed of Israel be justified, and shall glory" (Isa 45:25).

2. That he charged God with injustice and wrong in the way He treated him. (Job )—"God hath taken away my judgment (deprived me of my righteousness in treating me as a guilty person; or, has put aside my righteous cause); my wound is incurable (or grievous) without transgression" [on my part to deserve it]. Job's actual language (ch. Job 27:2). Observe—

(1) Complaint against God's dealings an implied challenge of His justice. 

(2) God's righteousness to be acknowledged in all the circumstances of our lot. The proper language of a sufferer: "The Lord is righteous:" "He hath not dealt with us after our sins (2Ch ; Jer 12:1; Psa 103:10).

3. That he had used contemptuous language in regard to God. Job .—"What man is like Job (or, ‘what man is there like Job,'—a man having so high a character for piety), who drinketh up scorning like water?" Reference to Job's daring and irreverent language, in which he challenged God to a controversy on his case, and appeared to make his own righteousness less questionable than God's in the matter. Such language used by Job frequently, and with apparent eagerness and pleasure, like a thirsty animal taking a large draught of water. Same metaphor employed by Eliphaz in reference to mankind, and with respect to sin in general (ch. Job 15:16). Job's language unusual in any, but especially in a person of his character. Observe—

(1) Perseverance and pleasure in doing or saying what is wrong a serious aggravation of the sin; 

(2) A grief and offence to the godly when a pious man is found speaking or acting in a way unlike himself. Thus Abraham in Egypt; David in the matter of Uriah; Peter in the high priest's palace. David's prayer always necessary: "Keep back thy servant," &c.; "Set a watch before my mouth," &c. (Psa ; Psa 141:3).

4. That he appeared to adopt the language and sentiments of the ungodly. Job .—"Which goeth in company with the workers of iniquity, and walketh with wicked men,"—namely, in using such language and adopting such sentiments. Observe—

(1) The part of the ungodly to entertain unjust thoughts of God, and to speak irreverently in regard both to Himself and His dealings. 

(2) A godly man to be careful not to countenance the ungodly in their views and language, either by what he says or does. 

(3) The views and language of the ungodly in reference to God and His dealings to be carefully avoided, as well as their company. 

(4) A man appears to be the companion of those whose language, views, and practices he adopts. The proper language of a godly man: "I am a companion of all them that fear thee" (Psa ). His prayer: "Gather not my soul with sinners" (Psa 26:9).

5. That he seemed to deny that there was any benefit in true religion (Job ). "For he hath said, It profiteth a man nothing that he should delight himself in God." True piety also characterised, though by a different Hebrew word, in ch. Job 27:10, as a delighting in God. The expression in the text indicates—

(1) To have friendly and familiar intercourse with God; 

(2) To have pleasure in such intercourse; 

(3) To make it one's care to please God; 

(4) To be satisfied with Him as one's portion. The character of the godly to walk with God, and have delight in such walk (Gen ). Observe—True religion a delighting oneself in God (ch. Job 27:10).

Delight in God

Is—

(1) Characteristic of the godly, and that which distinguishes them from the world. 

(2) Enjoined as a duty (Psa ; Php 3:1; Php 4:4). Gladness required in serving him (Deu 12:12; Deu 12:18; Deu 28:47; Psa 100:2; Isa 64:5). 

(3) Promised as a reward of piety, especially in regard to the Sabbath (Job ; Isa 58:14). Implies—

1. The excellence and loveliness in God. God worthy to be delighted in—

(1) In Himself and His perfections; 

(2) In what He has become to us in and through Jesus Christ.

2. The inwardness and spirituality of true religion. True religion a thing of the heart; the seat of delight. Not a thing of form or ceremony; or of bodily service; or of mere morality or outward obedience. A thing of delight, because a thing of love.

3. The happiness and pleasantness of true piety. Not only causes delight, but is itself a delighting. Wisdom's ways pleasantness and peace. Delight and pleasure a necessary accompaniment of true religion. God the object of true religion, not as a Being merely to be feared or served, but delighted in. God sufficient in Himself to fill every intelligent creature with joy. His favour life; His loving kindness better than life. Believers though not seeing Christ, yet believing and so loving Him, rejoice in Him with joy unspeakable and full of glory (1Pe ).

Delight in God shewn—

1. By holding fellowship with Him. We cultivate the society of those we delight in. Hence true religion a "walking with God," (Mic ; Gen 5:22; Gen 6:9).

2. By obeying His will and seeking to please Him. Impossible willingly to disobey or grieve the person we delight in. To "walk with God," and to "please God," spoken of in Scripture as one and the same thing (Gen ; Gen 5:24, compared with Heb 11:5).

3. By ceasing to love and delight in the world. Impossible to love and please two masters of opposite characters. The love of the world incompatible with the love of God (Mat ; 1Jn 2:14-15). The world a crucified thing where Christ is delighted in (Gal 6:14).

4. By attending upon His ordinances. His ordinances the means of fellowship with God, and helps to the enjoyment of Him. His banqueting house, where His banner over us is love (Son ). The sanctuary and the Sabbath a delight when God Himself is so (Psa 26:8; Psa 63:1-2; Psa 80:1; Psa 80:10; Isa 58:13).

5. By cheerfully acquiescing in His appointments. Delight in a person leads to delight, and at least to a cheerful acquiescence, in what he says and does. Strictly true in regard to God, all whose sayings and doings are known and believed to be right.

The profitableness of true religion, or "delighting oneself with God," apparently denied in some of Job's expressions, as ch. Job ; Job 21:7-15. The reference, however, only to this life and the outward dispensations of Divine Providence. The language ascribed by Elihu to Job never really used by him. His employment of it Satan's great object. At times strongly tempted to it. Suggested by his wife. Asaph tempted in like circumstances to employ it (Psa 73:12-14). The language of unbelief (Mal 3:14). Godliness profitable to all things. Has the promise of both worlds (1Ti 2:8; 1Ti 6:6).

III. Elihu's defence of God against Job's cavils and complaints.—(Job ). First addresses himself to the three friends and those present at the debate. Job 34:10.—"Therefore hearken unto me, ye men of understanding." Afterwards addresses his discourse to Job himself. Job 34:16.—"If now thou hast understanding, hear this; hearken to the voice of my words." Elihu's self-imposed task, "to justify the ways of God to man." Intelligence in the hearers required to judge of statements made on such a subject. Elihu's arguments are—

1. Iniquity and injustice incompatible with the Divine nature. Job .—"Far be it from God (as a thing profane to think of) that He should do wickedness, and from the Almighty that He should commit iniquity. For, the work of a man (or the reward of his work) shall He render unto him, and cause every one to find according to his ways: Yea, surely God will not do wickedly, neither will the Almighty prevent judgment" ("act unrighteously," or "pass an unrighteous sentence"). Injustice not merely denied of God, but denied as a thing not for a moment to be thought—as a thing utterly incongruous with His nature as God, and not possible to be found in Him. The idea of iniquity incompatible with the idea of God. God's ways to be believed to be just and right, simply because they are His, and because they cannot be otherwise. The thought of injustice and wrong in God to be repelled with loathing and execration, as profane and abominable. Observe—

(1) Some things to be not simply denied, but execrated; as injustice in God. Others to be not so much argued, as simply but strongly asserted; as that God is just (Rom ). 

(2) A man finds according to his ways either in this life or the next. Every work brought into judgment (Ecc ; Ecc 12:14; 2Co 5:10; Rev 20:12). Sentence against an evil work only not speedily executed (Ecc 8:11). Sin sometimes punished in this life in the natural course of things which God has established. Sometimes punished by special and unexpected acts of His Providence, as in the case of Herod (Act 12:23). The impenitent sinner escaping punishment all through life is overtaken at last, and finds "according to his ways". The rich man dies and is buried, prosperous and luxurious to the last: but "in hell he lifted up his eyes, being in torments" (Luk 16:23).

2. Injustice incompatible with God's absolute supremacy and independence as the Creator and Governor of the Universe. Job .—"Who hath given him a charge over the earth (or, committed the earth to his charge, as a superior commits a charge to a subordinate)? or who hath disposed the whole world?" (—placed the universe in the state in which we find it). Observe—

(1) As Creator, Proprietor, and Supreme Ruler of the Universe, God can be under no temptation to injustice. To be unjust would be to wrong Himself. 

(2) God accountable to no superior. That the world exists at all, and is ruled by Him, is not from necessity imposed upon him, but from the benevolence of His own nature. God therefore to be called to account for his doings by none of His creatures.

3. Man dependent on God's mere goodness for life and all he enjoys. Job —"If He set His heart upon man (or, ‘against man, ‘to deal strictly with him according to his deserts; or, ‘if He directed His attention only to Himself'); if He gather (or ‘He would gather') unto Himself [as its author, (Ecc 12:7)] his spirit and his breath [which He first breathed into man's nostrils to make him a living soul, Gen 2:7]; all flesh shall (or should) perish together (as at the general deluge, Gen 6:3; Gen 6:17), and man shall (or should) turn again unto dust" [according to the original sentence pronounced on man after the Fall, Gen 3:19]. Observe—

(1) Man's life and breath entirely in the hands of God. Given by God at first, and only continued at His pleasure. In Him we live, and move, and have our being (Act ). 

(2) A sinner's continuance in life the fruit and evidence of Divine goodness. His life forfeited to justice as a transgressor of the Divine law (Gen ; Rom 6:23). 

(3) Injustice or wrong, therefore, on the part of God to His creatures, entirely out of the question. Hence 

(4) murmuring and complaining against God to be for ever silenced: "Wherefore doth a living man complain" (Lam ).

4. Injustice on the part of God incompatible with His being the Ruler of the Universe. Job ; Job 34:19—"Shall even he that hateth right govern? (Heb., ‘bind,' as with authority and law; or ‘bind up,' as a wound or fracture, a ruler being properly a ‘healer,' Isa 3:7). And wilt thou condemn him that is most just (or, ‘him that is at once just and mighty?') Is it fit to say to a king (even an earthly sovereign), thou art wicked (Heb. ‘Belial,' wickedness), and to princes, ye are ungodly? How much less to Him that accepteth not the persons of princes, nor regardeth the rich more than the poor? for they all are the work of His hands." Observe—

(1) The mere fact of God being the Supreme Ruler of the Universe a sufficient proof of His justice. Justice implied in the rule even of an earthly sovereign. An unjust ruler to be regarded as a monster—an exception to the ordinary course of things, and soon therefore coming to an end. The exercise of justice necessary to, and therefore supposed in, the continuance of government. "He that ruleth over men must be just" (2Sa ). Abraham's plea: "Shall not the Judge of all the earth do right?" (Gen 17:25). God just, because mighty. 

(2) Rulers under the most solemn obligation to be just. If the charge of iniquity is not to be made by the subject, it is not to be incurred by the sovereign. 

(3) Rulers to be not only just, but beneficent. A ruler to be a healer. The State more or less sick and wounded by sin and its consequences (Isa ; Jer 8:22). The part of a ruler to heal and bind it up—by just laws, wholesome authority, wise institutions, and godly example. The ruler a healer only as he rules "in the fear of God" (2Sa 23:3). Examples: Hezekiah; Josiah; Alfred. 

(4) Reverence due to rulers and those in authority. Rulers not to be reviled by their subjects (Exo ). God's vicegerents and representatives, and therefore called by his name (Exo 22:2; Psa 82:1; Psa 82:6). 

(5) God impartial in His government. As His creatures, all on an equal footing in His sight. Differences among men disregarded by God. No difference of treatment either from fear or favour. Hence (i.) warning to the sick; (ii.) comfort to the poor; (iii.) example to rulers and magistrates.

5. Judgments inflicted on sinners, especially on powerful oppressors. Job . "In a moment (suddenly and speedily) shall they die (or, ‘they—i.e., the ungodly—especially the rich and powerful—die,' viz., under the infliction of Divine judgments), and the people (as distinguished from the princes) shall be troubled (or ‘are troubled,' viz., by the judgments inflicted) at midnight (unexpectedly and in a time of quiet and security, as 1Th 5:2), and pass away (as at the Deluge, and the destruction of the Cities of the Plain, or as by earthquakes, &c.): and the mighty shall be (or are) taken away without hand [of man, or any human agency or violence]. For His eyes are upon the ways of man (both rulers and ruled), and He seeth all his doings. There is no darkness nor shadow of death where the workers of iniquity may hide themselves [from His eye, or elude His vengeance]. For He will not lay upon man more than is right, that he should enter into judgment with God (giving him occasion to complain of being punished beyond his deserts; or, ‘He does not direct His attention long to a man for him to go to God in judgment,' as if needing long investigation into his case in dealing judicially with him). He shall break (or he breaks) in pieces (by His judgments) mighty men without number (or without enquiry), and set others in their stead (putting down one and setting up another, as Psa 75:7). Therefore (or, for) he knoweth their works, and he overturneth them in the night (or ‘in a night;' or ‘he turneth night upon them,' i.e. the night of calamity and death, as in the case of Belshazzar, Dan 5:30; and of Herod, Act 12:23; so that they are destroyed. He striketh them (by His judgments) as wicked men (—as other wicked men; or, ‘because they are wicked men') in the open sight of others. Because they turned back from Him (or, from following after Him, viz., by adhering to His service and obeying His commands), and would not consider [seriously and attentively] any of His ways [whether in Providence or precept, so as to ‘stand in awe and sin not']: so that they cause [by their oppression] the cry of of the poor to come unto Him, and (or, so that) He heareth the cry of the afflicted". Observe—

(1) Judgments manifestly inflicted on tyrants and oppressors, a proof of the justice of the Divine government. "The Lord is known by the judgment which He executeth" (Psa ). History full of such judgments. 

(2) The ungodly often overtaken and cut off by Divine judgments unexpectedly. This still to be the case (1Th ). 

(3) Impossible for the wicked, either by power or prudence, to escape God's righteous judgments. God omniscient as well as omnipotent. His eye as penetrating as His arm is powerful. 

(4) Ungodly men and oppressors often visited with signal and manifest judgments, as a warning to others and a testimony to the justice of the Divine government. "So that a man shall say: Verily there is a reward to the righteous; verily there is a God that judgeth in the earth" (Psa ). Open sinners often made open sufferers. 

(5) Perseverance in His service, and consideration of His word and works, required by God of His intelligent creatures, whether rulers or ruled. The want of it regarded by Him as a grievous sin. 

(6) Disobedience and neglect in regard to God, as well as oppression and cruelly in regard to man, the frequent ground of suffering in this life, and, if unrepented of, the certain cause of misery in the next.

6. The dependence of all upon God for quietness and comfort. Job .—"When He giveth quietness (or forgives), who then can make trouble (or condemn)? and when He hideth His face (as in displeasure, or as withdrawing His help and favour; or ‘When He hideth the face,' i.e., condemns, or treats as a condemned criminal), who then can behold Him (enjoy His favour, or reverse the sentence of death)? Whether it be done against (or towards) a nation, or against a man only?" Observe—

(1) God the Sovereign Dispenser of quiet and comfort to individuals. His to forgive or to condemn. His sentence irreversible. Hence the prophet's challenge in the person of the Messiah (Psa ), and the apostle's triumph in the name of believers (Rom 8:31-34). The part of God to give peace (Psa 85:8; Isa 45:7; Isa 57:19). Able to make even a man's enemies to be at peace with him (Pro 16:7). Speaks peace and gives rest to an awakened sinner's conscience. To do this, the object of—(i.) The atoning death of Jesus. (ii.) His resurrection, as declarative of the Divine acceptance and efficacy of His death. (iii.) His ascension into heaven and session at God's right hand as the Advocate of believing sinners. (iv.) The mission of the Holy Ghost as the Comforter and Witness-bearer of the Saviour's work (Rom 8:34; Rom 15:16). Quiet and rest to the troubled conscience the object of the Saviour's mission (Isa 61:1-3; Luk 2:10). His invitation and promise (Mat 11:28). Peace and rest the fruit of faith in Him (Isa 26:3; Rom 5:1; Rom 15:13; Heb 4:3). 

(2) God the Dispenser of rest and quietness to nations and Churches. To nations (1Ch ; 1Ch 22:18). To Churches (Act 9:31). Nations and men equally in God's power (Isa 40:15-17). His to make wars to cease to the ends of the earth (Psa 46:9); to make peace in our borders (Psa 147:14); or in righteous judgment, to stir up one nation against another (Isa 13:17). 

(3) None able to frustate God's work and purpose, whether of mercy or of judgment (Isa ; Isa 43:14).

7. The Divine benevolence in the judgments inflicted on oppressors. Job .—"That the hypocrite (or profligate) reign not, lest the people be ensnared" (or, "That there be no ensnarings or offences to the people"). Observe—

(1) Kings and rulers subject to God's ordination (Rom ). His to say who shall and who shall not reign. His prerogative to put down one and set up another (Psa 75:6-7). Examples: David set up instead of Saul (2Sa 6:21); Jeroboam as ruler of the ten tribes instead of Rehoboam (2Ch 11:4). 

(2) A grievous evil to a people when a "profane, wicked prince" rules over them (Psa ). 

(3) God's benevolence seen in His cutting short the reign of profane rulers (Eze ). Men usually not suffered long to continue in the power which they abuse. The reason,—God is careful of the welfare of mankind. 

(4) A people apt to imitate the example of their rulers. An ungodly king a snare to his subjects. A dissolute prince makes a dissolute people. Example: The reign of the second Charles. 

(5) God's benevolence, as seen in the judgments He inflicts on tyrants and oppressors, an evidence of the justice of His government. A benevolent Being cannot be unjust.

IV. Man's duty under the Divine chastisements. Job .—"Surely it is meet to be said unto God, I have borne chastisement, I will not offend any more: that which I see not, teach thou me: if I have done iniquity, will do no more". Elihu performs to Job the part of the messenger and interpreter he himself describes (chap. Job 33:23). Teaches what is man's

Duty under Chastisement

1. To turn to God. Job .—"It is meet to be said unto God." The afflicted to direct himself to God, who is dealing with him, and against whom he has sinned. God's object in chastisement to bring the individual to Himself. Thus the prodigal, in his distress, returned to his father. God's call under chastisement: "Return unto the Lord thy God" (Hos 14:1). His complaint against Israel, that they returned, but not to Him (Hos 7:16; Hos 7:10). God both speaks to us in chastening, and wishes to be spoken to: "It is meet to be said unto God:" "Take with you words, and turn to the Lord" (Hos 14:2). No benefit from affliction till we speak to God in it.

2. To acknowledge and accept the chastisement: "I have borne chastisement." God's will that His chastening should be accepted and acknowledged. The condition on which He promised returning mercy to Israel (Lev ). The language of penitent Israel: "Thou hast chastised me, and I was chastised" (Jer 31:18). The mark of a humbled heart, to accept or submit to chastisement (Lev 26:41). Divine chastening neither to be despised nor despaired under (Heb 12:5). The prophet our example under chastisement—"I will bear the indignation of the Lord, because I have sinned against Him" (Mic 7:9). Divine chastisement to be borne—

(1) submissively; 

(2) Patiently; 

(3) Humbly; 

(4) Lovingly; 

(5) Thankfully. The chastisement of a believer not that by a master, but by a father. To be borne not as a slave, but as a child. The lesson Job now needed especially to be taught.

3. To confess our sin. "I have done iniquity". God's aim in chastisement to bring us to confession of sin. "Only acknowledge thine iniquity" (Jer ). Forgiveness and mercy promised only upon confession (1Jn 1:9; Pro 28:13).

4. To resolve upon amendment. "I will not offend any more. If I have done iniquity, I will do no more." The language put into the mouth of penitent Israel: "What have I to do any more with idols? Neither will we say any more to the work of our hands: Ye are our gods" (Hos ; Hos 14:3). Mercy promised to those who confess and forsake their sins (Pro 28:13). To abandon what we confess, the only proof of sincerity. The offence to be avoided may be either one of omission or of commission; may be either in spirit or demeanour, in heart or in life. God jealous over His people's inward affection as well as their outward conduct: "I have somewhat against thee, because thou hast left thy first love. Remember, therefore, from whence thou art fallen, and repent, and do the first works; or else," &c. (Rev 2:4-5).

5. To pray for Divine teaching. Job .—"What I see not, teach thou me." A mark of humility and sanctified affliction when we seek and ask for Divine teaching. That teaching needed and desired—

(1) In regard to sin. Sin the cause of suffering, and occasion for chastisement. To be seen and known in order to be confessed, forsaken, and forgiven. To be shown both as to its nature and its prevalence in ourselves. But little of sin seen by us in comparison with the sad reality. Much both of the malignity and demerit of sin at first unknown to us. Much sin unseen by us as existing in ourselves, both in heart and in life. "Who can understand his errors?" Cleanse thou me from secret faults" (Psa ). David's prayer (Psa 139:23-24). The mark of sincerity to desire to know our sin, instead of cloaking or palliating it. 

(2) In regard to duty. The penitent only partially acquainted with his duty. His desire to know the Lord's will in order to do it (Psa ). The penitent's inquiry that of Saul on the way to Damascus, "Lord what wilt thou have me do?" (Act 10:6).

V. Elihu's reproof of Job (Job ; Job 34:35).—The reproof directed—

1. Against his murmuring and discontent. Job .—"Should it be according to thy mind? he will recompense it, whether thou refuse or whether thou choose, and not I? (or, ‘According to thy mind, shall he recompense it, i.e., thy conduct,—because thou refusest and thou choosest, and not I?'—the words supposed to be uttered by God himself): therefore speak what thou knowest" (i.e., as to how God shall treat thee—spoken in irony). In Elihu's judgment Job's spirit and language under his afflictions open to severe censure—

(1) On account of its rebelliousness. As if not God but Job himself were to rule in the matter of his treatment and appointment of his lot. The part of rebellion to wish to take the mode and measure of our chastisement out of God's hand into our own. This rebellion implied in all murmuring and discontent under trials. The language of piety and duty: "Not my will, but thine, be done:" "The cup that my Father hath given me, shall I not drink it?" (Luk ; John 18) 

(2) On account of its pride. The highest pride to think to arrogate to ourselves the distribution of rewards and punishments, or to prescribe how God shall deal with us. Murmuring and discontent imply the supposed possession of a wisdom superior to our Maker's.

2. Against his ignorance. Job .—"Let men of understanding tell me, and let a wise man hearken unto me (implying that Job had not spoken as such). Job hath spoken without knowledge, and his words were without wisdom". Observe—

(1) To cavil with our Maker's treatment of us, indicative of ignorance both in regard to God and ourselves. Job's want of knowledge and wisdom indicated in—(i.) Erroneously judging of God's dealings with him; (ii.) Sitting in judgment on those dealings at all; (iii.) Wishing to enter into controversy with God on the justice of them; (iv.) Charging God with undue severity in them. There proof given by Elihu seconded afterwards by the Almighty himself. Job's ignorance and want of understanding in what he had spoken afterwards acknowledged and repented of. 

(2) Humbling to subject ourselves to the reproof which we have administered to others. Job now reproved for what he had at first reproved his wife. 

(3) God's dealings with us not according to our ignorance, but His wisdom. 

(4) The disposal of our lot best left in God's own hands.

VI. Elihu's desire in regard to Job. Job —"My desire is," &c.

1. The desire itself. Job .—"That Job may be tried unto the end" (fully, or more literally, "unto victory,"—until the end has been served in Job's humiliation and confession; the wish granted (ch. Job 41:4-5; Job 42:2-6.) Observe—

(1) Elihu's earnestness and zeal indicated in the wish with which he concludes his final speech. A speaker should exhibit warmth as well as wisdom. People more likely to be persuaded when logic is accompanied with feeling. A preacher's light rather to resemble that of the sun than the moon. 

(2.) Elihu's wish apparently exhibits more zeal for the truth than sympathy with the tried. Wishes Job's trial still further to be continued. Apparently inconsistent with his former profession. The wish, however, both wise and benevolent, though apparently harsh. The best wish for the afflicted is that the affliction may produce the effects intended by it,—the spiritual benefit of the sufferer. Better the continuance of a trial than its premature removal. To have affliction removed before the heart is humbled, a curse rather than a blessing.

2. The ground of the desire. Job .—These are—

(1) His apparently ungodly sentiments. "Because of his answers for (among, with, or like) wicked men". Some of Job's utterances apparently in favour of ungodliness, and only found in the lips of ungodly men. Sad when a godly man appears, even for a short time, to pass over to the side of the wicked, either in the sentiments he utters or the conduct he exhibits. An aggravation in the open sin of the godly that it associates them for the time with the workers of iniquity (Psa ). Care needed under temptation, lest we utter what may appear to favour ungodliness, and afford an excuse to the ungodly. Job's "answers" afterwards recalled and deeply repented of. 

(2) His obstinacy and rebellion. "He addeth (or will add) rebellion to his sin". A distinction between sin and rebellion. So between the sin of ignorance and the presumptuous sin. The latter much more heinous. "Sin" committed through the infirmity of our nature; "rebellion," through the perversity of our choice. Believers sin; unbelievers add rebellion to their sin. Noah and Abraham, David and Peter, sinned; Pharaoh and Saul, Judas and Herod, rebelled in their sin. Sin greatly aggravated by rebellion and stubbornness in it. In Job's case, rebellion only at times approached. Was Satan's desire, and would probably have been his victory. Elihu's wish to prevent this result. Rebellion far from Job's heart and intention. The lips may sometimes utter what the heart abhors. 

(3) His pride and contempt. "He clappeth (or will clap) his hands among us." The token of triumph and contempt. Job victorious in the contest, but, in Elihu's judgment, had carried himself unbecomingly in his victory. Though victorious in the argument, not yet humbled in his spirit. Had not yet recanted his bold and irreverent language, and seemed still to glory in his innocence. Carried himself as victor not only over men, but God himself. Elihu's desire to correct this unseemly spirit. 

(4) The impiety of his language. "He multiplieth (or will multiply) his words against God." Job's language had at times appeared to assume this character. Irreverent and rebellious language a heinous sin. God's complaint against Israel in the days of Malachi: "Your words have been stout against me" (Mal ). Words ordinarily the index of the heart (Mat 12:34). The characteristic of the ungodly to speak against God. The sin as early as the days of Enoch, before the flood (Jude 1:14). That for which Christ will execute judgment on the wicked at His second appearing (Jude 1:15). For every idle word that men speak they shall give account at the day of judgment; still more for every rebellious one (Mat 12:37). The confession of Isaiah that of every child of God (Isa 6:5). The character of men universally. The believer's lips touched with the live coal from off the altar, and their iniquity taken away (Isa 6:7). A "pure language" (or lip) one of the gifts of grace (Zep 3:9).

35 Chapter 35 

Verses 1-16
ELIHU'S THIRD SPEECH

After a second pause, and no reply, Elihu again resumes. Renews his reproof of Job, and attempts to answer some of his cavils. Job .—"Elihu spake moreover," &c.

I. Reproves Job for his improper language. Job .—"Thinkest thou this to be right (or, ‘Dost thou reckon this for judgment') that thou saidst," &c. Probably a sarcastic allusion to Job's vehement complaints about the want of "judgment." Care necessary that we do not ourselves offend in that for which we are forward to blame others. "Judge not that ye be not Judged." Job's language rather than his life still the subject of Elihu's reproof." Job reproved—

1. For maintaining his righteousness to be greater than God's. Job .—"My righteousness is more than God's,"—allusion to such passages as ch. Job 9:30-35; Job 10:15. The supposed meaning rather than the exact words of Job's speeches. Job had maintained that his life had been pure and righteous, and that he was, notwithstanding, treated by the Almighty as wicked. The natural inference from the complaint—Job thinks himself more righteous than God. Job, judging from present appearances, often tempted to believe this. The same conclusion only avoided by the three friends by their falsely maintaining that Job must be a hypocrite and bad man. The error of both parties, that of judging of God's justice from His present dealings. Neither of them fully aware that God, for special reasons, may allow a godly man to be very severely tried. Their error that of the period in which they lived. A future judgment not yet fully revealed. The pious inclined to expect rewards and punishments in the present life. The peculiarity of Abraham's faith that he acted as one "that looked for a better country, that is, an heavenly;" content meanwhile to live as "a stranger and pilgrim on the earth" (Heb 11:13-16). Hence Abraham, not Job, the "father of the faithful." The nature of faith to give substance and reality to things hoped for, and the certainty of conviction as regards things not seen (Heb 11:1). Observe—

(1) In judging in regard to God and His dealings, apart from faith, men certain to fall into error. Job's error and consequent irreverent language, the result of defective faith. 

(2) Inferences from our language often such as we ourselves should be shocked at. Probably Job himself would have recoiled from the language here ascribed to him. 

(3) A good man responsible not only for his words, but from the inference that may justly be drawn from them.

2. For appearing to maintain that piety was profitless to its possessor. Job .—"For thou saidst, what advantage will it be unto thee (viz., that thy life has been righteous and pure)? and what profit shall I have if I be cleansed from my sin (or as margin—‘more than by my sin')?" Another inference from Job's actual language, closely connected with the former one. Job maintained that his life had been pure, and that, notwithstanding, he was a most grievous sufferer. Inference: Job maintains that piety brings no profit. True, if such sufferings continued through life, and there were no hereafter. Job's real assertion, however that in the present life, piety did no save its possessor from suffering. "If the scourge stay suddenly, He mocketh at the trial of the innocent" (ch. Job 9:23). Satan's challenge that Job only served God for present advantage, and that when this was withdrawn, he would cast off his religion. His great object to accomplish this. The temptation from Job's wife. Against this, Job maintained that he was a righteous man, although he suffered so unusually, and that he would hold fast his religious character and conduct at all hazards (ch. Job 13:15). Observe—The sentiments ascribed to Job, the language of unbelief. Entertained by the unbelieving Jews in the days of Malachi (Mal 3:14). Even the godly tempted at times to employ such language (Psa 73:13). The opposite of the truth. Godliness profitable unto all things (1Ti 4:8). Yet the godly often called to suffer severely in the present life. "Through much tribulation we must enter the kingdom" (Act 14:22; Rev 7:14; 2Ti 3:11-12).

II. Elihu answers Job's cavils. Job , &c.—"I will answer thee and thy companions with thee,"—either the three friends and others present, some of whom perhaps appeared inclined to coincide with Job; or more generally, all those who entertained sentiments similar to those he had expressed—like ch. Job 34:8. Observe—

(1) The duty of the godly to be ready to answer for God and to correct the errors of brethren. "Every one shall kiss his lips that giveth a right answer" (Pro ). Believers to know how they "ought to answer every man" (Col 4:6). 

(2) Believers to be careful with whom they associate, and whose sentiments they espouse.—Two considerations employed by Elihu to silence Job's cavils:—

1. God's infinite superiority to, and absolute independence of, His creatures. Job . "Look unto the heavens and see; and behold the clouds which are higher than thou (hence, God who dwells above them not only incomprehensible to His creatures, but independent of and unaffected by them). If thou sinnest, what doest thou against him? if thy transgressions be multiplied, what doest thou unto him? Thy wickedness may hurt (or affect) a man as thou art; and thy righteousness may profit (or affect) the son of man" (mankind, thyself or others like thee, but not God). Observe—

(1) Men apt to think they lay God under an obligation by their piety or morality. God's happiness not capable of being increased or diminished by His creatures doings (Psa ; Jer 7:19). His creatures unable to give Him what is not already His own (1Ch 23:14; Rom 2:28-29). No good either possessed or practised by man but is received from God Himself. 

(2.) Man apt to forget the distance between the creature and the Creator. Infinite condescension on the part of God to regard man as He does. David's language that of wisdom and piety: "Lord, what is man that thou art mindful of him?" (Psa ; Psa 144:3.) Self-humiliation in God to behold the things that are in heaven and on the earth (Psa 113:6). Condescension and love on His part, that He receives glory from, and has pleasure in, those that fear and love, serve and trust in Him (Psa 50:15; Psa 147:11). 

(3.) Man himself affected for weal or woe by his own conduct (Isa ; Isa 3:11; Pro 8:36; Pro 9:12). Reaps what he sows now, either here or hereafter (Gal 6:7-9.) Life and death, happiness and misery, the respective fruits of righteousness and sin (Pro 2:19) 

(4.) A man's conduct not only productive of weal and woe to himself but also to those around him. In the constitution of the world, one creature made to depend upon, and be affected for good or evil by, another. Each made either a blessing or a curse to his neighbour. One man's sin likely to be another's misery as well as his own. The piety of one the profit of another as well as of himself. A godly man a blessing to the neighbourhood; an ungodly one its bane. Both a conscious and an unconscious influence exercised by each on those around him, either for good or evil. Unconscious often more effective than conscious influence. Each responsible to God for both. A man with a loving and Christlike spirit a perpetual benefaction. Such a spirit perceived in society as the perfume carried about on one's person. All men like boys writing with invisible ink. An impression left upon thousands by our spirit, words, and conduct, to be only known and seen hereafter.—H. W. Beecher. 

(5.) The sky over our head fitted to correct man's low and erroneous conceptions of the Divine Being. Profitable to "look unto the heavens," and to study the lessons taught by the starry firmament. The nocturnal sky "Nature's system of Divinity". God's ever open Bible

"His universal temple, hung

With lustres, with innumerable lights,

That shed religion on the soul, at once

The temple and the preacher.—

His love lets down these silver chains of light

To draw up men's ambition to Himself,

And bind his chaste affections to His throne.—

One sun by day, by night ten thousand shine,

And light us deep into the Deity".

2. The cause of men's continued misery and God's apparent disregard, to be found not in God but in themselves. Job ; Job 35:13.—"By reason of the multitude of oppression, they make the oppressed to cry (or simply, ‘men cry'); they cry out by reason of the arm of the mighty (the violence of tyrants and the ungodly rich). But none saith (under his trouble, in a grateful remembrance of past mercies and prayerful dependence for present aid), where is God my Maker (Heb., ‘my makers,' as Isa 54:5; Ecc 12:1; probably with allusion to Gen 1:26—indicating the plurality of Divine persons and the fulness of Divine perfections in the one God), who giveth songs in the night? who teacheth us more than (or ‘above') the beasts of the earth, and maketh us wiser than the fowls of heaven. There (in their afflicted and oppressed condition) they cry, but none giveth answer, because of the pride of evil men (who cause them by their cruelty and violence to cry out under their affliction). Surely God will not hear vanity (vain prayers that are destitute of faith or piety, and only extorted by suffering); neither will the Almighty regard it" (viz., so long as they remain impenitent). From the whole passage, Observe—

(1) Men often made to suffer grievously from the oppression and tyranny of others. Witness the Israelites in Egypt (Exo ). Possible allusion made by Elihu to the case of Job himself. 

(2) Men's cries under oppression and trouble not always followed with Divine deliverance. "They cry, but none giveth answer." 

(3) The reason of such unanswered cries not in God, but in the sufferers themselves. Elihu indicates some

Reasons for continued suffering

1. Men do not pray to God in their affliction. They "cry" and "cry out," but do not pray. Men's cries in trouble often not to God but against Him. Sufferers often cry to men, and cry out of men, without praying to God. All cries not prayer. Cries in suffering only heard and answered when they are cries to God.

2. Prayer made in trouble not answered, because not right prayers. "God will not hear vanity". God hears only the prayer of piety or of penitence—the prayer of His servants or of those who desire to become such. No promise to impenitent prayers. "God heareth not sinners," continuing such (Joh ). "If I regard iniquity in my heart, the Lord will not hear me" (Psa 66:18). "When ye make many prayers, I will not hear; your hands are full of blood" (Isa 1:15). "He that turneth away his ear from hearing the law, even his prayer shall be abomination" (Pro 28:9; Pro 1:28-30). "Ye ask and receive not, because ye ask amiss, that ye may consume it upon your lusts" (Jas 4:3). Penitence and purity necessary to prevailing prayer. "I will that men pray everywhere, lifting up holy hands without wrath and doubting" (1Ti 2:8). The prayer of the upright is God's delight (Pro 15:8). The sacrifices of God are a broken spirit (Psa 51:17). Men may kneel upon their beds without being humbled in their hearts (Hos 7:14). Prayer is vanity when—

(1) Without sincerity; 

(2) Without repentance; 

(3) Without faith. Prayer without faith is like faith without works,—dead, being alone (Jas ). Earnest and believing prayer either receives the thing asked or something better.

3. Deliverance not experienced, on account of forgetfulness of God. Job .—"None saith, where is God my Maker?" Men suffering at the hand of others apt to think more of the creature than the Creator (Isa 51:12-13). God not acknowledged by the unregenerate either in their mercies or their afflictions. God's object in afflicting men, to bring them to Himself. The prayer of the sufferer unanswered till the object is secured, or answered in wrath (Psa 104:15). Affliction blessed when men turn to God and inquire after Him. Men, since the fall, naturally forgetful of God. Forgetfulness of God the sin that fills hell with inhabitants (Psa 9:17). Men under suffering apt to inquire after men's help rather than God's. Asa, in his affliction, sought not unto the Lord, but unto physicians (2Ch 16:12). Righteous that God should disregard men who willingly forget Him. Seriously to inquire after God the first step in true repentance. Observe—God to be remembered in affliction as our "Maker". Our Maker, who is also our Redeemer, has the best right to our remembrance. To turn to Him who made us, our first duty in affliction. He who made us cannot but be able to help and deliver us. Our wisdom, when suffering at the hands of men, to turn from the creature to the Creator. Sin to be acknowledged in not having served and followed our Maker. In consequence of the Fall, God to be inquired and sought after as one who is lost. Affliction naturally finds men "without God in the world" (Eph 2:12). God however to be found. Not far from every one of us. Savingly found in Christ (Joh 14:6 2Co 5:17).

4. Deliverance not vouchsafed on account of ingratitude for past mercies. "Who giveth songs in the night". Past songs not to be forgotten in present sufferings. A thankful remembrance of past mercies the best way to obtain present deliverances. Remembrance of past triumphs a precious help under present troubles. "Because Thou hast been my help," &c. (Psa ). The recollection of God's past kindness David's sweetest comfort in his most crushing trial (Psa 42:6). Forgetfulness of Divine mercies one of our greatest sins (Isa 1:2-3). The natural heart forgetful of God's benefits as well as His being. The part of grace to resist this tendency (Psa 103:2).

Two reasons on the part of God why He should be remembered and sought to under affliction and suffering:—

First reason: He gives

Songs in the Night

Observe—

1. What He gives. "Songs". God the giver of songs. Songs the expression—

(1) Of joy and gladness; 

(2) Of praise and thanks-giving. God happy Himself, and delights in making His creatures happy. According to His nature to give songs rather than sorrows. To give joy, His delight; to cause sorrow, His strange act. God is love; and the nature of love to give songs. The songs that God gives are—

(1) The sweetest; 

(2) The holiest; 

(3) The most lasting. Satan also gives songs,—short songs the prelude to lasting sorrows. The world gives songs—songs often sung to a heavy heart. All songs but those that God gives to be one day turned into howlings (Amo ). The instrument gives forth its sweetest music under the hands of Him that made it.

2. When He gives songs. "In the night". First: In the natural night (Psa ). Night the time of reflection and meditation. Satan makes men howl upon their beds; God makes them sing upon them (Hos 7:14; Psa 149:5). God gives songs when there is nothing else to give them—in the night. Paul and Silas sang praises at midnight (Act 16:25). Musing on our bed the fire burns, and we rise at midnight to give thanks (Psa 39:3; Psa 119:62).—Second: In the night of trouble (chap. Job 36:20). God gives songs in the night—

(1) Of personal affliction; 

(2) Of temporal adversity; 

(3) Of painful bereavement; 

(4) Of persecution from the world; 

(5) Of spiritual darkness and desertion; 

(6) Of death and its solemn approaches (Hab ; Act 16:25; Hos 2:14-15; Psa 23:4). No night of trouble too dark for God to give songs in it. Jesus sung a hymn with His disciples in the darkest night of His earthly life. John sung songs of joy and praise as an exile in Patmos, and Paul and Silas as prisoners in Philippi. God gives songs to His people when it is night to others as well as themselves. Israel had light in their dwellings when all Egypt was covered with darkness.

3. How God gives songs in the night.—

(1) By bringing into trouble; 

(2) By comforting under it; 

(3) By delivering out of it (Hos ; Psa 23:4). The songs God gives, generally "songs of deliverance" (Psa 32:7). God puts songs into the mouth by putting gladness into the heart (Psa 4:7). Puts a new song into our mouth by setting our feet upon a rock (Psa 40:2-3). God gives songs in the night by sending and showing us a Saviour (Luk 2:8). The office of Jesus to give "the oil of joy for mourning, and the garment of praise for the spirit of heaviness" (Isa 61:3.

Second reason: He "teacheth us more than the beasts," &c.—

(1) His special regard to His intelligent creatures, a reason for their seeking to Him in time of trouble. God cares for the lower animals, how much more for man? Man made rational and intelligent after his Maker's likeness. 

(2) The faculties with which God has endowed man, a reason why he should seek Him in trouble. Reason given to enable us to know God, and to understand that He is the helper and deliverer of all who truly seek Him. To be in trouble without inquiring after God, more the part of a beast than a man. Beasts cry in their sufferings, but unable to think of God in them. Sin degrades men below the brute creation. Beasts howl but cannot pray: men can pray but do not. Faculties given to beasts to apprehend the creature: to man to apprehend the Creator. A beast able to know the will of his master; a man to know the will of his God. Understanding given to the beasts to enable them to attend to their bodily wants and those of their offspring; a higher understanding given to man to enable him to attend also to his spiritual wants and those of others. Beasts endowed with sufficient intelligence for the preservation of themselves and others in the present life; man endowed with an intelligence to enable him to secure happiness for himself and others in the life to come. The understanding or instinct of the lower annimals ever the same; the understanding of man capable of continual increase.

III. Elihu exhorts Job to patience and hope. Job .—"Although (or ‘even when') thou sayest thou shalt not see Him (enjoy His returning favour; or, ‘thou dost not see Him,' i.e., understand His procedure), yet judgment is before Him (He ever acts according to judgment; or, ‘the case is before Him'—under His consideration); therefore trust thou in Him".

Notice—

1. A temptation or complaint supposed.—

(1) A temptation to despondency. "Thou sayst thou shalt not see him". Job at times hard pressed with it (chap. Job ). Yet enabled to overcome it (chap. Job 19:26-27). The part of believers to resist temptation (Psa 42:5-11). To a believer the sun is only hidden by a cloud, not set. The hiding of God's face no proof that He neglects our cause. Is glorified when He is trusted in the dark (Heb 3:17-18). Or—

(2) A complaint of darkness. "Thou sayest thou dost not see him". Job's trial that he was unable to comprehend God's dealings (chap. Job ). God's dealings with His people often dark, mysterious, and incomprehensible. Christ's words to Peter spoken for the consolation of tried believers through all time,—"What I do, thou knowest not now; but thou shalt know hereafter" (Joh 13:7).

2. A truth stated. "Judgment is before him". God's dealings may be dark, but are never doubtful. While clouds of darkness are round about Him, justice and judgment are the basis of His throne (Psa ; Psa 89:14). Purposes of wisdom and goodness in every event, though unknown to us. A God of truth and without iniquity. The cause of the poor and afflicted believer never really, though sometimes apparently, overlooked. "I have seen, I have seen, the affliction of my people in Egypt, and I am come down to deliver them". Joseph's case in the pit and then in the prison. Jacob's in Canaan: "All these things are against me". Job's case at present. Believers made to pass through fire and water, but are brought out into a wealthy place (Psa 66:12).

3. An exhortation addressed. "Trust thou in him."

Trust in God

The believer's grand recipe in darkness and trouble. Implies—

(1) Faith; 

(2) Hope; 

(3) Patience. Faith in God's promise and perfections; hope of His deliverance; patience to wait His time for it. God delivers His people, but in His own time and way. Tarry thou the Lord's leisure. The vision is for an appointed time; though it tarry, wait for it (Psa ; Hab 2:3) Sinners not immediately punished, nor saints immediately delivered. Trust in God founded in the knowledge of Him. They that know Thy name will put their trust in Thee (Psa 9:10). God to be trusted in, not an idol bearing His name; God as revealed in His Word, not as formed by our own imagination. To be trusted in as a God of justice as well as mercy. True trust in God founded on the atonement of His Son. God in Christ the revealed object of a sinner's trust. Christ the only way to the Father. Trust in God implies trust in—

(1) His goodness; 

(2) His wisdom; 

(3) His faithfulness; 

(4) His justice; 

(5) His power. God in Christ to be trusted in by the sinner for pardon; by the saint for purity. To be trusted in by believers—

(1) In deepest darkness; 

(2) Under greatest discouragements; 

(3) In danger and difficulty; 

(4) In the absence of all help from ourselves and others; 

(5) In the face of all appearances. Trust, the grace that brings the greatest glory to God and the greatest comfort to ourselves (Isa ; Rom 4:20).

IV. Elihu reproves Job's obstinacy. Job .—"But now because it is not so, he hath visited in his anger (or, ‘because it is not so [that] his anger has visited,' viz., Job, for his irreverent and unbecoming speeches), yet he knoweth it not in great extremity (or, ‘and He [viz., God] hath not taken severe cognizance of his transgression'); therefore doth Job open his mouth in vain (in vain and foolish complaints against God, without either reason or success); he multiplieth words without knowledge" [either of God or himself]. One of the most obscure passages in the book. Elihu's object to reprove Job either—

(1) Because, while God was chastising, Job was still sinning by his rebellious murmurs; or 

(2) Because while God was forbearing to punish Job's irreverent speeches, Job still continued to indulge in them. Observe—

(1) An evil case—(i.) when God chastises, and we are either blind to the chastening or harden ourselves under it; (ii.) when God's forbearance is abused to a continuance in sin. 

(2) A child of God not always like himself in temptation and trial. Asaph's confession: "So foolish was I, and ignorant; I was as a beast before thee" (Psa ). A believer never entirely free from his old carnal nature in this life. Innate corruption liable at times to break out with great violence. God's forbearance required as well in the case of a saint as of a sinner. David's prayer needful for every child of God: "Keep back Thy servant from presumptuous sins" (Psa 19:13). A strict watch required to be kept over heart and lips in time of temptation and trouble. A tendency in the best to impatience under intense and protracted suffering. New Testament grace required in order to fulfil the New Testament precept: "Rejoice evermore; in everything give thanks" (1Th 5:16-17). The belever's privilege as well as duty to "glory in tribulation" (Rom 5:3). Not too much, under the New Testament supplies of the Spirit, to be "strengthened with all might, according to His glorious power, unto all patience and long suffering with joyfulness" (Col 1:11).

36 Chapter 36 

Verses 1-33
ELIHU'S FOURTH SPEECH

No reply being made to Elihu's preceding address, he resumes. Job .—"Elihu also proceded and said". His object to bring Job to a more becoming state of mind in reference to God's dealings with him. Aims, like Job's three friends, at showing that God is not to be charged with injustice by any of his creatures.

I. His introduction (Job ).

1. Bespeaks Job's farther patience and attention. Job .—"Suffer (wait for, or bear with) me a little, and I will show thee that I have yet to speak in God's behalf" (or, "that there are yet arguments for God"). Elihu makes good his own statement: "I am full of matter". "The words of a man's mouth are as deep waters; and the well-spring of wisdom as a flowing brook". "Counsel in the heart of man is like deep water, but a man of understanding will draw it out" (Pro 18:4; Pro 20:5). The promise to believers in New Testament times: "Out of them shall flow rivers of living water" (Joh 7:37). On the day of Pentecost, believers, filled with the Holy Ghost, spake with other tongues as the Spirit gave them utterance (Act 2:4). Observe—

(1) Patient attention to spiritual teaching not always easy to the flesh. 

(2) Wise in a public teacher to draw as little as possible on the patience of his hearers. Brevity, as far as consistent with faithfulness to the truth and the hearer's interests, to be constantly aimed at. The matter spoken to be carefully arranged, and the words employed to be few and well chosen. Prolixity, digression, and repetition to be avoided. 

(3) Elihu's wisdom in making breaks in his discourse, and in pausing at times for a reply. His speeches four or five instead of one. 

(4) Well to be ready to speak for God, in the presence either of friends or foes. Elihu's task to speak as an advocate for God against Job, who had appeared to take the place of an accuser. The part of wisdom to know how to speak for God, and to give a suitable answer to men's cavils and complaints.

2. Promises a thorough and satisfactory treatment of the subject in hand. Job .—"I will fetch my knowledge from afar" (from the widely-extended departments of God's works; from principles long and everywhere acknowledged; from deep thought and mature consideration). Elihu's knowledge like Solomon's "deep waters". Preachers to ponder and study well the subjects on which they are to speak. Dr. Guthrie commenced his preparations for the Sabbath on the preceding Monday, and thus kept his discourses ‘simmering' in his mind all the week. Sermons to carry evidence of close thought and thorough acquaintance with the subjects treated. To be confirmed by solid arguments and commended by apt illustrations.—The subject and aim of Elihu's discourse: "I will ascribe righteousness to my Maker". His subject—the justice of God's dealings in Providence; his aim—to exhibit and defend that justice. His arguments for God especially in relation to His righteousness as the Governor of the Universe. Job had apparently questioned that righteousness (ch. Job 27:2; Job 34:5-12). Wise in preachers to have a distinct subject and a clear aim in their discourses.

3. Assures Job of the sincerity as well as correctness of his sentiments. Job .—"For truly my words shall not be false (either subjectively, as spoken against my conscience to serve some by end or selfish purpose—a sin of which Job had accused his three friends; nor objectively, as being untrue in themselves in relation to the subject treated, as if vindicating God's ways by unsound arguments). He that is perfect in knowledge (or, one sincere in his opinions and mature in his knowledge of the subject in hand—no novice or tyro, albeit young in years) is with thee". Observe—

(1) A religious teacher to be true both in himself and in his teaching. Truth to be spoken, and to be spoken as truth, and not as fiction. The speaker to be true both in the manner and matter of his discourse. The truth to be spoken in truthfulness. What we speak to be truth, and to be believed and accepted by ourselves as such. "We speak," said the Model Teacher, "what we do know, and testify what we have seen". 

(2) A preacher to be sound in his knowledge and in the use he makes of it. Timothy exhorted to "study to show himself a workman that needeth not to be ashamed, rightly dividing the word of truth;" Titus, to use "sound speech that cannot be condemned" (2Ti ; Tit 2:8). The means of attaining this: "Give attendance to reading; meditate upon these things; give thyself wholly to them; take heed unto thyself and unto the doctrine" (1Ti 4:13; 1Ti 4:15-16). Teachers of others to be not babes but men of full age in understanding, whatever they may be in years (Heb 5:12-14). The Scriptures given "that the man of God may be perfect, thoroughly furnished unto every good work" (2Ti 3:17).

III. Elihu's defence of God (Job ). "Behold," &c. What is about to be spoken is—

(1) Worthy of all attention; 

(2) Patent to everyone, and not for a moment to be questioned. Elihu grounds his defence—

1. On God's attributes. Job .—"God is mighty, and despiseth not any; he is mighty in strength and wisdom." Adduces—

(1) His power. "God is mighty." Omnipotent and able to accomplish all His pleasure throughout the universe. Hence under no temptation to be unrighteous. Injustice allied to weakness. The mighty scorn to be unjust. 

(2) His kindness. "He despiseth not any." In opposition to Job's insinuation (chap. Job ; Job 19:7; Job 23:13). Though mighty, He scorns not the meanest. Though high, He hath respect to the lowly. Slights no creature's cause or interests. The contrast of earth's mighty ones. No creature too minute or insignificant in God's eyes for His care and attention. A sparrow not forgotten before Him. His power no impediment to His providence. His greatness enables Him to pay attention to the tiniest insect as well as to the mightiest angel. To Omnipotence and Omniscience an atom an object of attention as well as a sun. God the universal Parent. All creatures, great and small, His own. All created by Him and for Him. All dependent on Him for life and all things. The universe a proof that He is mighty, yet "despiseth not any." The animalcule, invisible to the naked eye, a testimony to His condescension and care, as well as to His power and wisdom. The animating reflection of Mungo Park from the appearance of a small moss in the solitary African desert: "Can that Being, thought I, who planted, watered, and brought to perfection in this obscure part of the world, a thing which appears of so small importance, look with unconcern upon the situation and sufferings of creatures formed after His own image? Surely not." The attribute in the text appropriated by Jesus in reference to sinners applying to Him for salvation. "Him that cometh unto me, I will in no wise east out" (Joh 6:37). His own incarnation and death on man's behalf the most illustrious confirmation of the text (Psa 8:4; Heb 2:6, &c.). 

(3) His wisdom. "He is mighty in strength and wisdom" (Heb., "in strength of heart," perhaps including generosity and kindness, as parallel to the preceding clause). God's omniscience as real as His omnipotence. His wisdom equal to His power. In God infinite power directed by infinite wisdom and employed by infinite goodness. Scripture reveals God's heart as well as His arm. Hence God a Father and a Friend, instead of a tyrant and a terror to His creatures. The object of love and trust as well as of reverence and fear. The tiniest creature the monument of His skill. All nature a testimony to His heart as well as to His hand.

2. On God's dealings in Providence (Job ). His dealings—

(1) In respect to the ungodly. "He preserveth not the life of the wicked," i.e., always. Suffers, or causes them, if continuing wicked, sooner or later, to perish. Usually, however, not till after long patience. Examples:—Pharaoh; Sodom and Gomorrha; the antediluvian world. The ungodly preserved for a time by God—(i.) For His own purposes (Rom .); (ii). To afford space for repentance (Rom 2:4; 2Pe 3:9-15). 

(2) In respect to the poor: "But giveth right to the poor,"—the oppressed and afflicted; not without respect to their spirit as well as their circumstances. Maintains their cause against oppressors, and sooner or later, in one way or other, delivers them. Example: Israelites in Egypt. Same truth in similar language (Psa , and elsewhere in the Psalms). Applied by Jesus to His suffering Church (Luk 18:8). Maintained by Elihu against Job's complaints and frequent appearances. Might often suffered to take the place of right. Yet "there is a God that judgeth in the earth." The language of Elihu both a rebuke and an encouragement to Job. If poor, he should sooner or later have right given him, notwithstanding his complaint (chap. Job 27:2). Observe—God's people "poor" in this world, both in respect to their spirit and their position. Their posture one of patience and hope. Their cause, however, maintained by God. "A righteous thing with God to recompense tribulation to them that trouble you, and to you who are troubled, rest with us, when the Lord Jesus shall be revealed from heaven" (2Th 1:6-7). Then, if not sooner, right given to the poor. 

(3) In respect to the righteous. First, in exercising continual care over them. Job .—"He with draweth not His eyes from the righteous," however they may seem at times to be overlooked and forsaken by Him. The case of Noah already a well-known example. Joseph in Egypt an example of a later period. Righteous Abel died indeed by his brother's hand, but his blood not forgotten by Jehovah (Gen 4:10). The eyes of the Lord are upon the righteous (Psa 34:15). The comfort of God's people in all circumstances. At times almost forgotten and questioned by the afflicted and tempted patriarch. "Thou God seest me," a well of refreshment for tried believers.—Second; in exalting them. "But with kings are they on the throne; yea, he doth establish them (or, "yea, kings on the throne, He doth even make them sit") for ever, and they are exalted". Even on earth the righteous often exalted, out of great affliction, to dignity and honour. Joseph and David examples. So far from neglecting the godly, God sooner or later exalts them,—sometimes to an earthly throne, always to a heavenly one (1Sa 2:3; Psa 113:8). "Out of prison he cometh to reign" (Ecc 4:14). Every believer made a king as well as a priest (1Pe 2:9; Rev 1:6; Rev 5:10). Their kingdom an everlasting one (Dan 7:18). God's providence and care extended over godly rulers. His eyes not withdrawn from kings on the throne. Earthly rulers from God Himself. "He putteth down one and setteth up another". "By Me kings reign" (Pro 8:15-16; Rom 13:1; Psa 75:7). Human rule an evidence and consequence of the Divine. Perhaps a direct allusion in the text to Job himself.—Third; In correcting them. Job 36:8-12—"And if they be bound in fetters, and be holden in cords of affliction, then He sheweth them their work, and their transgressions that they have exceeded (or, ‘wherein they have acted proudly'). He openeth also their ear to discipline (or, ‘correction'—so as to hear the lesson which that discipline is intended to teach them), and commandeth that they return from iniquity. If they obey [the voice of the rod] and serve Him, they shall spend their days in prosperity and their years in pleasures (or ‘delights'). But if they obey not, they shall perish by the sword [of Divine judgment]. They shall die without knowledge" (in their folly, or "before they are aware," i.e., suddenly). Observe from the whole passage, in regard to

Divine Chastisements,

1. Even the righteous may require correction. True both in Old and New Testament times (1Co ; Rev 3:19). In Elihu's judgment, Job's case at present. Though the godly may not live in sin, they may fall into it, and for a time continue in it. Examples: Noah; Abraham; David; Peter. Every sin has its root in a believer's heart. "Foolishness bound up in the heart of a child, but the rod of correction driveth it out" (Pro 22:15).

2. The righteous not left to remain in their sin. Correction employed to raise them out of it (Pro ). "As many as I love I rebuke and chasten; be zealous therefore and repent" (Rev 3:12). "For this cause (viz., sin in reference to the Lord's Supper) many are weak and sickly among you, and many sleep"—are dead (1Co 11:30). "When we are judged, we are chastened of the Lord, that we should not be condemned with the world" (Job 36:32). In Elihu's view, Job not proved to be a wicked man by his suffering, but a righteous one who has sinned, and whom God in His love is chastening.

3. The object of chastisement to bring sin to our remembrance in order to repentance. "He sheweth them their work and their transgressions". God's rod a speaking one (Mic ). "Art thou come to call my sin to remembrance?"—the question of the widow of Zarephath to Elijah on the death of her son.

4. Chastening, when improved, followed by a life of enjoyment God's rod, like Jonathan's, brings honey on the point of it. A rich blessing attendant on sanctified affliction (Psa ). Believers allured into the wilderness, that the Lord "may speak comfortably" to them (Heb., "to their heart"). Their vineyards given them from thence, and the valley of Achor made a door of hope (Hos 2:14-15).

5. Chastisements, not improved, followed by still severer ones. "If they obey not, they shall perish by the sword". Divine chastening neither to be despised nor fainted under (Heb ).

III. Elihu administers reproof to Job (Job ).

1. By adducing the case of the ungodly. Job .—"But the hypocrite (or ungodly) in heart (whatever they may appear in their outward life or in the eyes of their fellow-men,) heap up wrath (increasing the Divine displeasure against them by their continuance in sin, and their impenitent stubborness under affliction—another solemn word for Job); they cry not (to God, as sinners for pardoning mercy) when He bindeth them (with the cords of affliction). They die in youth (that is, prematurely), and their life is (or ‘becomes extinct') among the unclean" (Margin, "Sodomites,"—persons who by prostituting their bodies abridge their lives; with possible allusion to the men of Sodom, or more likely, to those who prostituted themselves in heathen temples in the service of their abomiuable deities). Observe—

(1) A fearful case when a man is "a hypocrite in heart." Christ's most solemn woes pronounced on hypocrites. Sad to be an open sinner; still more to be a secret one. Necessary to look to our outward life; still more to look to our heart (Psa ). 

(2) The wrath of God the reward of sin, whether open or secret. God angry with the wicked every day (Psa ). The wrath of God revealed from heaven against all ungodliness and unrighteousness of men (Rom 1:18). 

(3) That wrath capable of being removed by repentance and faith, or increased by impenitennce and unbelief. "He that believeth in the Son hath everlasting life; and he that believeth not the Son shall not see life, but the wrath of God abideth on him" (Joh ). Wrath treasured up to themselves by the impenitent against the day of wrath (Rom 2:5). 

(4) The mark of a hard and impenitent heart when prayer is not made to God in affliction. 

(5) Sin the cause of an unhappy life, and often of a premature death (Psa ; 1Co 11:30). 

(6) Awful to live among sinners; still more awful to die among them.

2. By showing God's conduct towards the humble and afflicted. Job .—"He delivereth the poor in His affliction, and openeth their ears in oppression," to receive instruction. A reminder to Job of what had been his duty and what might have been his experience. Observe—

(1) Affliction of various kinds, whether from men or otherwise, allowed by God for wise purposes. 

(2) One of these purposes is to receive instruction. Divine chastening connected with Divine teaching (Psa ). "Hear ye the rod" (Mic 6:2). 

(3) Accepted chastisement usually followed by imparted deliverance (Lev ). Deliverance may be either—(i.) By removing the affliction; (ii.) By removing the afflicted to a better world; or (iii.) By filling his soul with comfort and raising him above his affliction.

3. By applying the whole to Job's own case. Job .—"Even so would He have removed thee out of the strait into a broad place where there is no straitness (or, ‘out of the wide mouth of distress which has no bottom'); and that which should be set on thy table should be full of fatness. But thou hast fulfilled the judgment of the wicked (approving their way, imitating their example, and incurring their punishment): judgment and justice take hold on thee" (or, "will hold their place,"—causing thee still to suffer in consequence of thy rebellious speeches, instead of being delivered, as thou wouldst have been, hadst thou meekly submitted to the Divine chastening and justified God in thy affliction.) Job's sin, in Elihu's judgment, that like Israel, instead of meekly accepting the Divine chastisement, he chafed and kicked against it "like a bullock unaccustomed to the yoke" (Jer 31:18). Observe—

(1) The way to have chastisement removed is weekly and patiently to submit to it, and to seek its improvement (Lam ; Lam 3:39-41; Mic 7:9). 

(2) An easy thing with God to remove us out of the deepest distress and to bring us into enlargement and comfort. The experience of the Israelites a common one with God's children (Psa ). 

(3) A well-supplied table a gift of God's providence to His obedient children. God able to give richly all things to enjoy. Promises that our bread shall be given us, and our water shall be sure. Teaches his children both how to abound and how to suffer need. Prepares a table for them in the presence of their enemies, and makes their cup to run over (Psa ). 

(4) If God's people sin with the ungodly, they must expect to suffer with them. God's dealings characterized by "judgment and justice," as well with saints as with sinners. Sin shown to be abominable and malignant wherever it is found. Sons not exempt from stripes (Psa ).

IV. Elihu's warning. Job .—"Because (or since) there is wrath [on the part of God], beware lest He take thee away with His stroke (or chastisement): then a great ransom cannot deliver thee. Will He esteem thy riches? No, not gold, nor all the forces (or exertions) of strength". Observe—

(1) Appearance of wrath on the part of God not necessarily wrath. Job's afflictions not the effect of wrath. Elihu, in this respect, almost as much in the dark as Job's three friends. Love and hatred on the part of God not known by present treatment (Ecc ). Yet 

(2) Suffering often an indication of displeasure. "For the iniquity of his covetousness was I wroth, and smote him." "In a little wrath I hid my face from thee for a moment" (Isa ; Isa 57:17). 

(3) Believers and others, under chastening, to beware of further provoking God's displeasure by obstinacy and rebellion. 

(4) Chastisement, not improved, may end in death (1Co ): 

(5) No human power or worldly riches able to divert the Divine displeasure. All Herod's wealth unable to save him from the worms that ate him up (Act ). 

(6) The language of Elihu to be taken as in general a

Warning to Sinners

1. Their DANGER. "There is wrath". God angry with the wicked every day. The wrath of God revealed from heaven against all sin. Must exist till sin is atoned for, repented of, and forgiven. Sin draws to itself the lightning of Divine wrath. That wrath displayed in the expulsion of the angels from heaven, of man from paradise, and of the Jews from their own land. Exhibited in the destruction of the Old World by water, and of the Cities of the Plain by fire. Most of all seen in the suffering and death of the Son of God standing as the sinner's Surety. God's wrath must consume either the sinner himself or his substitute. The meaning of sacrifices. Christ the thunder-rod that drew down that wrath on Himself in order to draw it off from man. God's wrath is—

(1) Righteous—the just reward of sin; 

(2) Holy—infinitely removed from sinful passion; 

(3) Intolerable—as the wrath of man's Creator and Judge; 

(4) Unabatable and unremovable by creature power. That wrath all the more dreadful to the impenitent and unbelieving as the "Wrath of the Lamb" (Rev ).

2. Their DUTY. "Beware, lest He take thee away with His stroke". Implies—

(1) An awaking to consciousness and consideration of one's peril. "Stop, poor sinner, stop and think!" 

(2) A halting in one's present course. Illustrations: The prodigal at the swine-trough; the penitent thief. 

(3) Earnest inquiry as to the way of deliverance. Illustrations: The converted murderers of Jesus on the day of Pentecost—Men and brethren, what must we do? Saul of Tarsus—Lord, what wilt thou have me to do? The Philippian jailer—Sirs, what must I do to be saved? No safety but in the Lord's own way. Any other ends only in death. 

(4) Immediate obedience to Divine direction. That direction—Believe on the Lord Jesus Christ. Behold the Lamb of God. Come unto Me and I will give you rest. No safety for a sinner but at the cross where the wrath alighted and was extinguished. Dangerous to delay in obeying the direction. Lot not to tarry in all the plain. No safety till inside of Zoar. An hour after God shut Noah and his family in the ark, too late for refuge. A step outside the City of Refuge, and the manslayer might perish. The three thousand at Pentecost gladly received the Word and were baptized. The jailer believed and was saved before daybreak. "Behold, now is the accepted time; behold, now is the day of salvation!" "To-day, if ye will hear His voice, harden not your heart."

3. Their DOOM, if neglecting it: "Then a great ransom cannot deliver thee". No chance of deliverance after death to the unsaved sinner. A "great ransom" already provided. Nothing less than the blood of God's own Son made flesh. Able to satisfy Divine justice for the sins of a world. Delivers every sinner who trusts in it. Delivered the thief upon the cross, Saul the persecutor, and Christ's own murderers. A cloud of witnesses, both in heaven and on earth, to the value of the ransom. Available, however, only on this side of death. After death the judgment. An impassable gulf fixed between heaven and hell. Purgatory a priestly fiction. Rejectors of Christ's proffer here, punished with everlasting destruction from His presence hereafter. The hand that shut Noah in the ark shut all the world out. The blood of Jesus pleads for pardon to all who trust in it,—punishment on all who trample on it (Heb ; Heb 10:26-29). A day when even the blood of God's Son cannot save a soul. Much less anything else. How shall we escape if we neglect so great salvation?

V. Elihu's admonition. Job .—"Desire not the night (of death,—probable allusion to Job's wish, chap. Job 7:15), when people are cut off in their place (or, go up [as chaff in a whirlwind] ‘to their place'). Take heed, regard not iniquity; for this hast thou chosen rather than affliction" (or, "meek submission;" or, "in consequence of affliction"). Job's temptation twofold: 

(1) To desire death rather than continuance in his present affliction; 

(2) To sin or cast off religion in consequence of it. The latter especially Satan's aim. Observe—

1. No sin to which a believer may not be tempted. "Scarcely a temptation except that of covetousness, which Luther did not experience".—Spurgeon. The Head tempted to the grossest of all sins,—the worship of the devil for worldly gain and worldly glory; no marvel if the members should be so too. No attainment in grace sufficient to exempt a believer from temptation. Christ taken to the Holy City to be tempted, and there placed on a pinnacle of the temple. Temple-pinnacles, places for the most terrible temptations. The measure of grace shown not in being free from temptations, but in overcoming them. Gold, not pinchbeck, submitted to the crucible.

2. Temptations only sinful when succumbed to. Job sorely tempted to curse God, yet only blessed Him. Tempted to renounce religion, yet only clung to is the closer. Not temptation, but sinning in it, hurts the soul.

3. Common to be tempted to sin in order to escape suffering. Christ tempted to distrust God and work a miracle, to escape the pangs of hunger. Daniel tempted to abstain from prayer, to escape the lion's den. The three captive youths tempted to worship the golden image, to escape the fiery furnace. Peter tempted to deny his Master, to escape his fate. Cranmer tempted to recant, to escape the fires of martyrdom. Believers tempted to choose sin rather than suffering, yet, through grace, prefer suffering to sinning. Peter repented of his sin, and met a martyr's death. Cranmer recanted his recantation, and embraced the flames.

VI. Elihu directs attention to the Divine perfections (Job ). "Behold," &c. With a view to bring Job to submission, he exhibits—

1. The power of God. Job .—"God exalteth (i.e., men; or simply, ‘is exalted') by His power". God exalted in Himself, and exalts the lowly. None so reduced but Divine power can restore him. Exalted Joseph from a dungeon to the throne of Egypt. God's power employed as well in exalting the humble as in abasing the proud.

2. His condescension. "Who teacheth like him?" (or, who is like Him as a teacher, ruler, or master?) God's power makes Him a ruler; His condescension, a teacher of His creatures (Psa ). Observe in reference to—

Divine Teaching;

1. Its excellence. As a Teacher, God is—

(1) Perfectly acquainted with the subjects which He teaches, and which we require to be taught. 

(2) Understands the capacity and capabilities of the taught. 

(3) Knows the best and most effectual way of teaching them. 

(4) Able by His power to give effect to His instructions. Instructs with a strong hand (Isa ). 

(5) Has patience with the dulness of His scholars. 

(6) Carries them to the highest degree of knowledge. Makes them ultimately to know even as they are known (1Co ). 

(7) Exalts them by His teaching to His own moral excellence. Conformity to His own image the end of His teaching. The effect of human teaching often to make men proud. Knowledge puffeth up. God's teaching humbles while it exalts. Human teaching often leaves men depraved and immoral. Attainments in knowledge not always attainments in virtue. Divine teaching purifies the heart, while it enlightens the mind. God teaches men in order to save them.—

2. The necessity of Divine teaching. As fallen men, need Divine teaching to restore them. "Alienated from the life of God through the ignorance that is in them" (Eph ). Men need teaching that gives life as well as light. One of Christ's offices as Redeemer, that of Prophet or Teacher. Is made "wisdom" to us as well as "righteousness," &c.—

3. The means of Divine teaching: God teaches 

(1) By His Word; 

(2) By His works; 

(3) By His Providential dealings; 

(4) By His Spirit. His teaching connected with His chastening (Psa ).—

4. The subjects of Divine teaching God teaches us to know—

(1) Ourselves, both as creatures and as sinners. The celebrated maxim: "Know thyself," only truly learned under Divine teaching. 

(2) Our duty, both to God, our neighbour, and ourselves. 

(3) Our happiness—wherein it consists, and how it is secured. 

(1) Virtue or holiness—its nature, excellence, and means of attainment. 

(5) Sin—its nature, malignity, and consequences, 

(6) Salvation, or the way of deliverance from sin and its effects. 

(7) God Himself, in His being, His perfections, and the relations He sustains to mankind. 

(8) Jesus Christ, in His person, His offices, and His work as our Redeemer (Joh ).

3. His supremacy and independence. Job .—"Who hath enjoined Him His way?" (has charged Him how He is to act, and may call Him to account for His conduct). Deity admits of no superior or director. From the Creator's tribunal no appeal to a higher court.

4. His justice and holiness. "Who can (will or dare to) say to him, Thou hast wrought iniquity?" Connected with preceding clause. 

(1) There is none to charge God with a dereliction of duty. 

(2) There can be no ground for such a charge. Iniquity possibly found in human rulers; none in the Supreme. The creature's interests safe in the hands of the Creator. Iniquity in God the ruin of the universe. The blasphemous presumption supposed in the text, implied in all quarrelling with God's providence. The sin to which Job had been chiefly tempted. The temptation to which men under severe trials are especially exposed.

VII. Job's duty in reference to the Creator and His works. Job .—"Remember that thou magnify his work (both his actual working and the products of it), which men behold (or ‘praise'). Every man may see it; men may behold it afar off" (so glorious and conspicuous is it). Observe—

(1) Trouble apt to shut out God and His work from our thoughts. The tendency of suffering and trial to draw our attention more to ourselves than our Maker. In dwelling on our own griefs, we are apt to forget His glory. 

(2) Our duty, as intelligent creatures, to observe and magnify God's work. God's works made to be remembered (Psa ). 

(3) Man's distinction, as a creature, that he is capable of admiring and praising God's work. Other creatures only capable of rendering unconscious praise. The lower animals made to rejoice in the effects of God's work; man to praise and magnify the work itself. Man alone of terrestrial creatures capable of perceiving the wisdom, power, and goodness in the Creator's work. Hence (i) his greater capacity for happiness; (ii) his responsibility. 

(4) God's work such as to demand the praise and admiration of intelligent creatures. His work honourable and glorious (Psa ). His works the reflection of Himself and the exponents of His perfections. The heavens declare His glory. All His works praise Him. Infinite wisdom, power, and goodness impressed on the work of His hands. His attributes displayed as well in His work of Providence as of creation. 

(5) God's work admired and praised by men, especially the good, in all ages. "The works of the Lord are great, sought out of all them that have pleasure therein" (Psa ). Some of the earliest poetry hymns in praise of God's work. 

(6) God's work everywhere visible and conspicuous. "Every man may see it; man may behold it afar off". God never without a witness to Himself from His works, giving rain from heaven and fruitful seasons (Act ). His work threefold—

1. Creation. In creation, God calls into existence and gives shape and character to what thus exists. Creation itself a fact of reason and revelation. Everything must have a cause, and marks of design prove a designer. The process of creation briefly indicated in the beginning of the Book of Genesis. The Scriptures "by far the most ancient and the only thoroughly trustworthy record" of the work of creation. Other accounts preserved in various heathen countries, doubtless, in their origin related to the Hebrew one. Nearly all commence, like that of Genesis, with a primitive chaos of matter, empty and dark, on which the Creator acted. Science able to say nothing as to the one first cause. Its instruments inadequate to discern the spiritual cause, asserted by the Bible to be behind all natural phenomena. Knows, and can know of itself, nothing of the origin of the world, either in regard to the matter composing it or the forces operating in it. The language in Genesis that of accommodation. Every creation-act accomplished by a word of command, as the fullest representation of the kind of power exerted. The work, both as to matter and form, simply a will on the part of the Creator. Materials for later stages in creation ready at hand in the results of the earlier. At each stage a special fiat, consistent with a gradual development, and new Divine impulse. A perfect universe not created at once, but slowly built up step by step.—Warrington's Week of Creation. What appears at first as the results of one period of creation, actually that of many. The rocks disclose a series of creations previous to that of man, separated from each other by thousands of years. The rocks themselves, to a large extent, the result of those previous creations. Limestone rocks almost entirely composed of the remains of shell fish. The products and proof of God's creation-work everywhere before us. Embrace both the visible and the invisible, the material and the spiritual. Man both spiritual and material—a microcosm or universe in himself. God's works of creation claim our admiration both for their magnitude and minuteness; their multiplicity and variety; their perfection and beauty; their complexity and order; their extent and mutual adaptation.

2. Providence. Consists in the preserving and governing the creatures made, and conducting them to the end for which they were created. The creatures dependent on God for their preservation as well as their creation. In Him we live and move, as well as have our being. The end of creation the Creator's own glory. His work of Providence the steps by which that end is secured. Its operation discovered in what at first sight appears to have been the work of creation. The creatures whose remains lie imbedded in the rocks, and to a considerable extent compose them, the ancient objects of God's providence. The formation of the rocks themselves due to the same providence, acting for millions of years previous to man's appearance on the earth. Provision made by God's providence, in those distant ages, for man's future residence and comfort, as well in the coal-beds prepared for his fuel by the growth of primeval forests, as in the rocks which should furnish the soil he was to cultivate, and the material with which he was to build his dwelling. God's work of providence extends to the lowest as well as the highest of His creatures. The fall of a sparrow under His direction as well as the revolution of a world. The animalcule, invisible to the naked eye, cared for by it as well as the sun with its diameter of a million miles. That work embraces the rise and fall of empires, the progress and decay of states, and the affairs of the humblest individuals that compose them. All history but the exponent of Divine providence. Its operations continually before our eyes, and often such as to arrest the attention even of the thoughtless. Visible in the miseries and calamities, as well as in the blessings and deliverances experienced among men. Under Divine providence, virtue in general, and in the end, rewarded, though frequently permitted, for a time, to be tried and purified by suffering—the case exhibited in this book. Vice in general, and in the end, punished, though often allowed, for a time, to prosper and triumph. Many things in God's work of providence, as in that of creation, mysterious to us in our present imperfect condition. Among these the permission of evil. His providence seen, not only in permitting it, but in overruling it for His own glory—"from seeming evil still educing good."

3. Redemption.—Properly a special part of God's work of providence. Its most glorious part, and that to which both creation and providence are subservient. Redemption the deliverance and restoration of fallen men by the incarnation and life, the suffering and death, the resurrection and ascension of the Son of God, as well as by the mission and operation of the Holy Ghost. The work in which God has chosen, most of all, to exhibit His perfections. "To the intent that now unto the principalities and powers in heavenly places, might be made known by the Church, the manifold wisdom of God" (Eph ). God's work of Redemption established upon man's fall, which it includes as its foundation. Embraces the call of Abraham, and the selection of a part of his posterity to be, for a time, the special field of its development, preparatory to the extension of its blessings to all the nations of the earth. Included, as a farther preparation, the union of the nations in successive universal empires, culminating in the Roman, in which the work was to receive its principal development. Embraced the mission of the Apostles for the proclamation of the Redemption among all nations, and the establishment of the New Testament for its experience and further exhibition. Included the destruction of Jerusalem and the dispersion of the Jews, thus terminating a religion of symbols after it had served its purpose, and affording a standing evidence to the truth of the Scriptures which announce and unfold the Redemption. Comprehends the spread of the Gospel and the conversion of the nations to Christianity, with all the events, movements, and arrangements of Divine providence conducing to it; as—the general diffusion of the Greek language as the channel for the early promulgation of the Gospel; the free communication among the nations, through the extension of the Roman empire and its universal net-work of roads; the breaking up of the Roman Empire, and the settlement of the Northern nations in the provinces of Southern Europe; the persecutions of the Church, and the dispersion of its members and teachers; the preservation of a faithful remnant in the midst of corruption and apostasy in the Church itself; the Reformation, and the various steps conducting to it, as the revival of learning, the invention of printing, and the general aspiration after liberty; the discovery of America, and the planting, in its northern portion, of a nation of Protestants who should occupy it with the Gospel, and disseminate it in its purity and power in other lands; the increasing power and influence of Protestant nations, as England and Prussia, and the decay of Popish ones, as Spain and Portugal; the discovery of the maritime passage to India, and the subsequent transfer of its numerous millions from the sway of a Popish to that of a Protestant nation; the defeated attempts of Mahommedanism to overspread Europe, and of Popery to crush Protestantism in England and the Netherlands; the French Revolution, which aroused both the Church and the world, preparing the one to communicate and the other to receive the Gospel; the almost simultaneous formation of societies for the spread of the Gospel in foreign lands, as the Bible, Tract, and Missionary Societies of Great Britain; the overthrow of the Pope's temporal sway by the Italian people, and the crippling of the power of France which had been its chief support. The work of redemption the sum of all God's dealings in providence. All past history but the unravelling of God's eternal plan concerning our race, and the working out of that redemption provided for it. Redemption both the key and the keystone of history. Runs through its entire course, like the scarlet cord said to run through all the cables of the Royal Navy. Finds its realization in the conversion of every believer's soul.

VIII. Returns to the perfections of God as exhibited in the operations of nature, especially in the production of rain and the phenomena of a thunderstorm. Job .—"Behold, God is great, and we know Him not (or, ‘and we know not'—how great He is), neither can the number of His years be searched out (is from everlasting, and therefore incomprehensible to us). For he maketh small the drops of rain (or, ‘draweth up [by evaporation] the watery particles' from land and sea to be formed into rain): they pour down rain according to the vapour thereof (or, ‘according to His vapour'—the quantity of vapour thus collected by Him; or, ‘they fine [or filter] the rain from His vapour; or, ‘instead of His mist,' alluding to Gen 2:5-6), which the clouds do drop and distil (instead of pouring them down in destructive and overwhelming floods) upon man abundantly. Also, can any understand (or, does any consider) the spreadings of the clouds (either as to mode or measure), or the noise of His tabernacle (the thunder-crash that proceeds from the clouds, which form His pavilion, Psa 18:11)? Behold, He spreadeth His light (or lightning) upon it (or, ‘over Himself,' Psa 104:2), and covereth the bottom (Marg., ‘the roots') of the sea (namely, with the light or lightning which penetrates the ocean's depths, or with the dense cloud spread over its surface; or, ‘he covereth Himself with the bottom of the sea, i.e., with the waters exhaled from it, and formed into clouds). For by them (the clouds, or these operations in the atmosphere) judgeth He the people (either in the bestowment of benefits or the infliction of chastisement); He giveth meat in abundance (by imparting fertility to the earth). With clouds He covereth the light (or the sun, the great reservoir and source of light to the earth, its opaque body being surrounded with a luminous atmosphere; or, ‘He covereth both His hands with lightning'); and commandeth it not to shine by the cloud that cometh betwixt (or, ‘commandeth concerning it—the lightning—in its striking,' or as to where it shall strike). The noise thereof sheweth concerning it (or, ‘His thunder declares concerning Him,—His presence, power, and majesty), the cattle also concerning the vapour" (or concerning Him as He ascends [in the storm]; or, "a magazine of wrath against iniquity").

The whole paragraph sublime, but, on that account, obscure and difficult.—Contains a highly poetical description of a gathering thunder-storm, probably the storm-cloud out of which the Almighty was about to speak, and which was already making its appearance and giving forth its pealing thunder. From the whole, observe—

1. God in Himself infinitely above our comprehension, but discernable in His works of creation and providence.

2. Elihu's first illustration of God's power and wisdom drawn from meteorology. God seen in objects and operations the most minute as well as the most majestic. The phenomenon of rain one of the most interesting evidences of His being and perfections. The atmosphere the Divine laboratory for the irrigation and fructifying of the earth. To fill the cloudy reservoirs with water exhaled from the land and sea, and then to form the contents into rain, and send it down in refreshing and fertilizing showers,—a process as interesting and wonderful as it is beneficial and little regarded. The whole operation carried on by the Divine Ruler according to laws of His own establishment. The process no less His own, and no less requiring His hand and direction, that it is carried on according to established laws.

3. The formation and descent of rain generally understood by the scientific, though much of the process still remains a mystery. "Can any understand [fully] the spreadings of the clouds?" The operation intended, like all other works of God in nature, to engage the attention and employ the study of His intelligent creatures. Engaged the thoughts of devout men in Job's day, when natural processes were much less understood than at present. Not considered, because so common. "Doth any consider the spreading of the clouds?"

4. All nature a magazine of means prepared by the Almighty, to be employed by Him, either in judgment or in, mercy. His goodness exhibited in the copious or softly falling shower; his terrible majesty and awful displeasure against sin, in the forked lightning and crashing thunder. Even the irrational creatures gladdened by the one, but alarmed and terrified by the other. All the elements of nature under the Almighty's control. The lightning-flash or thunderbolt has its commission from the Creator. "He commandeth concerning it where it shall strike". Alexis, the friend of Luther, is struck dead by a flash of lightning, while Luther himself, close by his side, remains unhurt.

5. The voice of Nature as well as of Revelation, that the Almighty is present in the thunder-storm. "The noise thereof showeth concerning him". God no less in the thunder because its reverberation is according to natural and tolerably understood laws. The report of a musket no less dependent on the hand that draws the trigger, that it is produced by the same laws. Every reason why the thunder-cloud should be designed and employed by its Divine Author, among other purposes, as his celestial artillery against His impenitent and rebellious adversaries (ch. Job ).

6. Unspeakably blessed to have the Almighty for our Father and friend; terrible beyond conception, to have Him for our foe.

37 Chapter 37 

Verses 1-24
ELIHU'S FOURTH SPEECH CONTINUED

Elihu continues his discourse, apparently in the midst of loud thunder-claps, suddenly issuing from the storm-cloud out of which the Almighty was about to speak, and which had already been seen gathering. The scene sublime and terrific. Elihu sensibly affected by it. (Job )—"At this (the thunder he had just spoken of, ch. 36, 33), and which was now heard) my heart trembleth (beats with awe) and is moved (or leaps) out of his place". Awe, a natural effect of loud reverberating thunder, even when its cause is better understood than it was in the days of Elihu. Pealing thunder intended as a display of God's solemn majesty as Ruler and Judge of mankind. Hence, accompanied the giving of the law on Mount Sinai (Exo 19:19). Only a consciousness of having the Almighty for our Father and friend through Jesus Christ, can or ought to give assurance and composure amid the cracking thunder and flashing of the storm.

I. Elihu calls Job's attention to the thunder-storm. Job .—"Hear attentively the noise of His voice (in the thunder), and the sound that goeth out of His mouth. He directeth it (the thunder, or the flash that precedes it) under the whole heaven (or, ‘under the whole heaven is its darting), and His lightning unto the ends of the earth. After it (i.e., the flash) a voice goeth; He thundereth with the voice of His excellency, and He will not stay (or delay) them (the lightning, or other accompaniments of the thunder) when his voice is heard (or, "one cannot track them, though His voice hath been heard"). God thundereth marvellously with his voice; great things doeth He which we cannot comprehend". The magnificence and terror of a thunder-storm similarly described by the Psalmist: "The voice of the Lord is upon the waters," &c. (Psa 29:3; Psa 29:10). Also, but with less sublimity, by the Poet of the Seasons:—

"'Tis listening fear, and dumb amazement all,

When to the startled eye, the sudden flame

Appears far South, eruptive through the cloud;

And following slower, in explosion vast,

The thunder raises his tremendous voice.

At first heard solemn, o'er the verge of Heaven,

The tempest growls; but as it nearer comes,

And rolls its awful burden on the world,

The lightnings flash a larger curve, and more

The noise astounds: till overhead a sheet

Of lurid flame discloses wide; then shuts

And opens wider; shuts, and opens still

Expansive, wrapping ether in a blaze.

Follows the loosened aggravated roar,

Enlarging, deepening, mingling; peal on peal

Crush'd horrible, convulsing heaven and earth."

Observe—

1. The terrors of a thunder-storm to be viewed as manifestations of the Almighty. The thunder, however caused, truth and piety regard as "the noise of His voice." "God thundereth marvellously". The teaching of universal consciousness as well as of the Bible. No reason why the Almighty should not have witnesses, in His own universe, to His terribleness as well as to His tenderness. God no less in the thunder-storm, because we are allowed to understand a little of the way in which, and the laws by which, He is pleased, ordinarily, to produce it.

2. Those sublimities in nature to be attentively regarded by us. "Heat attentively the noise of His voice". The thunder-peal to be listened to as proclaiming—

(1) The presence of God in the Universe; 

(2) His power and majesty; 

(3) The terribleness of His displeasure; 

(4) The vengeance awaiting the impenitent. Fitted and intended, among other things, to arouse the sinner to a sense of his guilt and danger. God's voice calling him to secure, in time, a place of refuge for his soul in Christ—"the covert from the tempest" (Isa ). "This voice came for your sakes" (Joh 12:30).

3. The elements of nature all under God's control. "He directeth it under the whole heaven".

4. The omnipresence of God suggested by the velocity and reach of the lightning-flash. "His lightning [is] to the ends of the earth". The passage of the electric fluid over thousands of miles instantaneous. Hence its wonderful and now extensive employment in telegraphy.

5. God's operations in the atmosphere, as elsewhere, marvellous, and even still full of mystery. "God thundereth marvellously: great things doeth He which we cannot comprehend". The thunder marvellous—

(1) In its production; 

(2) In its terribleness; 

(3) In its effects. The nature of that which produces the thunder, and to which we give the name "electricity," still a mystery. Philosophers uncertain as to whether it is a fluid or a force, matter or a mere affection in matter. The latter now regarded as the more probable opinion, though for convenience, electricity is still spoken of as a fluid. Like heat, it appears to pervade all material substances, existing in each in a certain ordinary proportion, then imperceptible to the senses. Bodies capable of being overcharged with it, or made to have more than their ordinary proportion, and then of discharging the excess into some neighbouring body, so as thus to regain their usual condition. Its discharge or passage from one body to another, accompanied with a shock and a spark, or flash of light. The shock produced by electricity, artificially collected, able to throw down the strongest ox; and the heat produced by the spark or flash, able to melt the hardest metals. Lightning, the flash accompanying the passage of the fluid from a surcharged cloud either to another cloud or to the ground, its general reservoir. The excess of electricity collected in a cloud during the heat of Summer, sometimes immense. Hence the terrible effects often attending its discharge. Thunder the sound produced by the explosion. Such explosions ordinarily made to serve a beneficent purpose, by restoring the air to a healthy condition. Capable, however, under the Divine direction, of serving other ends. All nature but the Almighty's instrument—

"A capacious reservoir of means,

Framed for His use and ready at His will."

Man acquainted, in some measure, with what are the forces operating in natural phenomenon, and what are the effects they produce; but the nature of the forces themselves a mystery. How they come to exist, and how they act and produce their effects, a greater mystery still.

II. Describes other Divine operations in nature. Job .—"For He saith to the snow, be (or fall) thou on the earth; likewise to the small rain, and to the great rain of His strength (Marg., ‘and to the shower of rain, and to the showers of rain of His strength;' or, ‘to the heavy shower of rain, and to the heavy shower of His violent rains'). He sealeth up (by these vehementrains or by the cold of winter about to be described) the hand of every man (stopping his labour in the field (Psa 20:4); or ‘He putteth His seal on the hand of every man,' as a door or bag is sealed so as not to be opened but by the authority of Him who sealed it); that all men may know His work (or agency; or, ‘that all men whom he hath made may know'—that is, the effect of His power as operating in nature, and their dependence upon Him). Then (at the time of these rains and cold of winter) the beasts go into dens and remain in their places. Out of the South cometh the whirlwind (from the sandy desert of Arabia, such as overthrew the house of Job's eldest son, ch. Job 1:19; Zec 9:14; Isa 21:1); and cold out of the north (or "from the scatterers;' Marg., ‘the scattering wind,' the north wind, which disperses the clouds and driveth away rain, Pro 25:23). By the breath of God is frost given (or, ‘ice congealeth'), and the breadth of the waters is straitened (or, ‘the expanded waters are made solid,' namely, by being congealed). Also by watering (or ‘in irrigating,' i.e., the earth), He wearieth the thick cloud (by causing it to move from place to place; or ‘He burdeneth' it, i.e., with moisture; or, ‘He presseth it,' in order to yield its contents, like a water-skin, which is pressed in order to empty it; otherwise, ‘the brightness dispelleth the thick cloud'): He scattereth His bright cloud (Marg. "the cloud of His light," the cloud on which He causes the light of His sun to shine; or, ‘His light [or sun] scattereth the cloud'—' cumulous or stack clouds being usually dispersed at noon; otherwise, ‘the cloud of His lightning'—that from which the lightning issues). And it is turned round about by His counsel (or, ‘it moves round in circuits by His guidance'—literally, ‘by His steerings'): that they may do whatsoever He commandeth them upon the face of the world in the earth (over the whole habitable giobe). He causeth it (i.e., the cloud with its watery contents) to come (Heb., ‘to find,' i.e., its place or object), whether for correction, or for His land, or for mercy" (or, "whether it be for a rod or tribe, or for His land or earth, viz., to fructify it,—verily [it is] for mercy;" or, "whether for correction to His land, or for mercy"). The last verse, as the text stands at present, obscure in the connection of its different clauses, while the general sense is sufficiently obvious. On the whole section, observe—

1. All nature, with its various operations and phenomena, under God's direction and subject to His will. 

(1) Snow. "He saith to the snow, be thou, and snow and vapour as well as stormy wind fulfil His word (Psa ). "He giveth snow like wool" (Psa 147:16). Snow and hail reserved by Him against the time of trouble (ch. Job 28:22-23). The snow no less the Almighty's servant, because we happen to know that when the condensed moisture in the atmosphere is congealed by the temperature being reduced below the freezing point, its particles descend in the form of snow. Serves a beneficial purpose in regard to the earth, in contributing to its irrigation, and especially in keeping it at a moderate degree of cold, and so protecting the germs of vegetation from the effects of frost. Made to serve other purposes of a providential, and sometimes of a judicial nature. Snow remarkable for the beautiful and variously-shaped crystals of which it is composed. 

(2) Rain—"Likewise to the small rain," &c. The rain-cloud parts with its contents only when God commands it, and as He commands, whether in the soft gentle shower or in the drenching down-pour that floods the fields and obstructs the labours of the husbandman. Every cloud does not necessarily descend in rain. If the cloud happens to be made warmer, either by the sun or by a current of dry warm air mixing with it, the watery particles are again dissolved into invisible vapour. Although we can explain the circumstances under which clouds are formed, ‘there is a difficulty in understanding how the minute particles of water, of which they are composed, are upheld so long in the air as we often see them, without any tendency, apparently, to descend. It is only, as would appear, when some unknown cause brings several of the particles together, so as to form drops of some size, that they begin to fall; and then, in their descent, they meet more and more particles, and thus become larger as they approach the ground.—Chambers' Introduction to the Sciences. 

(3) Heat and Cold. "Out of the south cometh the whirlwind, and cold out of the North". The waters poetically said to be congealed by the breath of His mouth. Heat and cold continued to the earth according to His promise made after the flood. Their degree in any particular part of the earth's surface dependent on the situation of that part in relation to the sun, so as to receive its rays more or less directly or obliquely. The cold most intense and continued at the poles, as from the obliquity of the earth's axis they receive so little of the solar rays. The heat greatest about the equator, for the opposite reason. The air there, becoming rarefied by the heat, ascends, from its greater lightness, to occupy higher regions, while the cold air from about the poles rushes in to fill its place. Intermediate places rendered colder by the cold air thus passing over them. Frost and ice no less from God, that we know that when the heat of the atmospheric air falls below a certain point, hence called the freezing point, water begins to freeze and is changed into ice. 

(4) Clouds.—Here said to be "turned round, or in circuits, by His counsels," or literally, His steerings.' God the almighty and omniscient pilot of the universe, whose hand is ever on the helm, and who steers those mighty vessels with their watery contents, according to His will. Every motion of the clouds directed by Him and made to serve the purpose which He designs. Each little speck of light fleecy cloud, as well as the huge heavy leaden stack, observed by His omniscient eye, and guided by His almighty hand. The clouds among the most important ministers of Divine providence in nature. No less so because we know that they are formed by a portion of air, saturated with vapour, having its temperature by any cause reduced, and so having its invisible changed into visible vapour.

2. The purposes for which God employs the agencies of nature such as to serve His moral government of the world. "Whether for correction," &c. These purposes always beneficent, or "for mercy," in the end, but sometimes in the way of correction, or a "rod." God's procedure towards mankind both judgment and mercy. Judgment His strange act; mercy His delight. "Mercy rejoiceth against judgment" (Jas ). Yet judgment and correction necessary in a world of sin. The clouds ordinarily discharge their contents for the irrigation of the earth; but occasionally also for the destruction of person and property, man and beast. The ancient deluge, and inundations not unfrequent in our own time, examples of what ordinarily serves a beneficent purpose being employed also in a way entailing serious suffering and loss. Such corrections necessary and important—

(1) As a testimony to Divine justice; 

(2) As proofs of the power of God to punish transgression; 

(3) As warnings against a course of sin. Punishment and its instruments no less necessary and proper in the Divine than in a human government. Yet, even in such cases, mercy remembered in wrath, and good to mankind educed. As in earthly governments, the inflicting; of punishment one means of promoting the general good. Yet, in the Divine administration such corrections not always indicative of special demerit on the part of the sufferer. Sent for the trial and purification of the good, as well as for the chastisement and punishment of the bad.

III. Elihu calls Job's special attention to the works of God as seen in creation and providence. Job .—"Hearken unto this, O Job; stand still and consider the wondrous works of God." The object of this summons, Job's humiliation and the silencing of his murmurs against God's procedure, from the consideration both of his ignorance and impotence. Job 37:15-18.—"Dost thou know when God disposed them (or ‘put His hand to them;' or, ‘gave command concerning them,' in allusion to Gen 1:3, &c.; or, ‘imposed laws upon them,' in order to their preservation and the accomplishment of the end for which He created them), and caused the light of His cloud (the light that should illuminate His cloud, referring to the original command: ‘Let there be light;' or, ‘made the lightning of His cloud to shine,' as it was probably now flashing from the storm-cloud in their view). Dost thou know the balancings of the clouds (the manner in which they are poised and suspended in the air—probably another allusion to the creation, in reference to the waters above and below the firmament, Gen 1:7), the wondrous works of Him Who is perfect in knowledge? How thy garments are warm (felt to be too warm by the greatly increased temperature of summer), when He quieteth the earth by the south wind (tranquillizing the atmosphere, and causing the piercing north winds to cease)? Hast thou with Him (as His associate and companion in the work of creation—like the Divine Person designated Wisdom in Pro 8:22-31) spread out the sky (or firmament, Gen 1:7) which is strong (as supporting in it the heavenly bodies) and as a molten looking-glass" (or mirror—those in the East being usually of polished metal, either brass or steel—the sky at different times resembling the one or the other, as the yellow or blue predominates). Observe—

1. Serious attention to be given to the works of God around us. "Hearken unto this, O Job," &c. Those works in themselves marvellous displays of power and wisdom. Every department of creation teems with evidences of Divine skill and Almighty power. The works of God in nature, both on the earth and above it, a study as interesting as it is profitable. Such study, according to opportunities afforded, a duty we owe to God as well as to ourselves.

2. Much in the commonest phenomena of nature we are unable even still to understand. Among these is heal. "Knowest thou how thy garments are warm when He quieteth the earth by the south wind?" Heat both a sensation and the cause producing it. As a cause of the sensation, its exact nature not known. Like electricity, pervades all the material world; but whether a thin and subtle fluid, or only a property or affection of matter—motion of some kind among the component atoms of bodies, philosophers not agreed, though now generally inclining to the latter opinion. Mystery still connected with its operation as well as its nature. Sometimes a great deal of it enters a body and disappears, or produces no apparent effect, the body feeling no hotter to the touch, nor shown to be any hotter by the thermometer. Thus a great deal of heat required to melt a piece of ice, yet the water from the ice feels as cold as the ice itself and affects the thermometer in the same way, the heat not having warmed the ice, but only changed it into a liquid state. The alternation of heat and cold, summer and winter, now known to be occasioned by a remarkable provision on the part of the Creator—the obliquity of the earth's axis in its revolution round the sun, that axis being twenty-three and a half degrees out of the perpendicular.

3. Creation intended as a school for man's instruction. "Stand still and consider the wondrous works of God". Some of man's most useful lessons to be learned in the school of nature. These lessons both in reference to God and ourselves. God's greatness and our own littleness never more realized than in the intelligent contemplation of the arrangements in nature in relation to the earth, and of the mechanism of the heavens, of which the earth forms a part. Of God's work in creation we understand but little: still less of His secret purposes and providential procedure; least of all, of Himself. The origin of the universe, except as God reveals it, entirely hidden from our knowledge. Science, of itself, able to teach nothing as to the fact of creation, or of the first great cause, except that there is one—an intelligence infinite in power and wisdom. The distance of the time when God first "disposed," or put His Almighty hand to the work, far beyond man's conception, millions of years being revealed in the earth's strata as antecedent to man's existence.

IV. Elihu ironically reproves Job's presumption. Job .—"Teach us what we shall say unto Him (as you are so much wiser than we are, and are able to enter into controversy with the Almighty); for we [for our part] cannot order speech (so as to argue with Him) by reason of darkness (in ourselves generally, and in relation to God's purposes and procedure in particular). Shall it be told Him that I speak (—be declared as by a messenger sent to Him that I will speak and debate the matter with Him)? if a man speak (attempt so to debate with the Almighty), surely he shall be swallowed up (confounded and overwhelmed by the Divine Majesty). And now (at the very time Elihu was speaking—either the storm-cloud then hiding the sun from view, and obscuring the sky, or a rising wind having cleared away the clouds and revealed the sun in his effulgence; or speaking figuratively—now in this present life, or in this present time of trouble in which Job then was,) men sec not the bright light (or the sun shining brightly) which is in the clouds (or, men cannot look upon the light, or the sun, as it shines brightly in the sky); but the wind passeth and cleanseth them" (i.e., the clouds, thus revealing the sun which before had been hidden by them; or, "after the wind has passed and cleansed it," i.e., the sky). Observe—

1. Man's duty to cherish becoming views of his creature-unworthiness, and to cultivate reverence in speaking of and to the Almighty. "Be not rash with thy mouth, and let not thine heart be hasty to utter anything before God; for God is in heaven, and thou upon earth; therefore let thy words be few" (Ecc ). The Lord's Prayer an example of the mode in which to address the Almighty. Teaches us to go to God as our Father, yet with deep reverence and humility. Contains only seven petitions, the three first having relation to God Himself, and each of them, with one exception, expressed in about half a dozen words. In the New Testament, God especially revealed as our Father through Christ; while through Him, as our Advocate with and our way to the Father, we enjoy the privilege of a free access to and filial fellowship with God not generally known to the patriarchs and Old Testament saints (Eph 3:12; Heb 4:16; Heb 11:40).

2. External nature to be viewed as a symbol of spiritual and Divine things. 

(1) In reference to God Himself. The brightness of the unclouded sun apparently intended by Elihu to be viewed as a symbol of the majesty and glory of God. God's dwelling in that light which no man can approach to (1Ti ). If men are unable to contemplate the material sun without being blinded by its dazzling effulgence, how much less the glory of the Almighty Himself! Yet our happiness to see God—in a manner even here, and more fully hereafter. For this end God reveals Himself in Christ. The splendour of the Divine glory softened in the Son of God by the veil of humanity. Christ's name, "Emmanuel—God with us." In Christ, who is also our Brother, we see the Father (Joh 14:9). His glory beheld even here, as that of the only begotten of the Father (Joh 1:14). Purity of heart, given us in Christ, necessary in order to see God (Mat 5:8; 1Co 1:2). 

(2) In reference to our own experience. Elihn's language in Job suggestive of the

Life of Faith

1. The believer's experience on earth often resembling a clouded sky. "Now men see not the bright light." The face of the sun often hidden by a thick cloud. Times when even believers cannot see the light of God's countenance, and when His dealings with them are dark and mysterious. At best, while here, we know but in part, and see through a glass darkly. God's face often apparently hidden from believers in time of trouble. "In a little wrath I hid my face from thee for a moment" (Isa ). David's complaint: "Why hidest Thou Thyself in times of trouble (Psa 10:1). Job's case at present. A dark and cloudy day with Abraham on his way to Mount Moriah; with Jacob, on the apparent loss of his three sons; with Joseph in the prison; with Moses in Midian; with David at Ziklag; with Jeremiah in the dungeon; with Jesus on the cross. Believers, as well as men in general, find themselves while on earth hedged in by mystery on every side. Clouds and darkness contingent to us as creatures—still more as sinful ones. "What I do thou knowest not now."

2. To the believer there is bright light behind the clouds. "Now men see not the bright light which is in the clouds." The bright light there, though men see it not. The sun still in the heavens, though a cloud hide him from our view. Whatever clouds hide God from his sight or rest upon his path, a threefold light still shining to the believer. 

(1) God's unchanging love in Christ (Jer ; Joh 13:1; Rom 8:38-39); 

(2) God's everlasting covenant made with him in Christ, ordered in all things and sure (2Sa ; Isa 54:10; Isa 55:3); 

(3) God's gracious purpose in Christ, to save him, and to make all things work together for his good (Rom ; Eph 1:3-14). The wheels of Divine Providence ever going straightforward to a believer's full salvation, however things may at times appear to himself. "Behind a frowning Providence He hides a smiling face,"—one of the truths intended to be taught by this very book.

3. The time comes when the clouds are chased away. "The wind passeth and cleanseth them." The light of God's countenance not always to be hidden to the believer. Cloud and mystery not always to rest upon his path. David's comfort in a time of darkness: "I shall yet praise Him for the help of His countenance;" "the Lord will command His loving-kindness in the daytime" (Psa ; Psa 42:8). Micah's confidence: "When I fall, I shall arise; when I sit in darkness, the Lord shall be a light unto me" (Mic 7:8). He will not always chide. "For a small moment have I forsaken thee; but with great mercies will I gather thee" (Isa 54:7). "I will see you again, and your heart shall rejoice." "What I do, thou knowest not now, but thou shalt know hereafter" (Joh 13:7; Joh 16:22). The cloud passed away from Abraham on Mount Moriah, and he rejoiced in the renewed assurance of God's gracious purposes concerning his seed; from Joseph, and he saw himself next to Pharaoh on the throne of Egypt, preserving much people, and among them his own father and brothers, alive; from Moses, and he found himself at the head of all Israel, leading them out of Egypt, and worshipping with them at the mount where God had appeared to him; from David, and he saw himself occupying the throne of Saul and made a blessing to the people. So the cloud ultimately passed away from Job, and he saw himself richer than ever, not only in possessions, but in the affection of his friends and esteem of all his neighbours. A day coming which shall clear away all obscurity, and solve every enigma both in the Book of Revelation and Providence. Hence the lesson—

(1) of humility and modesty in judging both of God's word and works; 

(2) of patience and resignation to the Divine will: 

(3) of faith, so as to walk in comfort and hope even in the darkest dispensations.

V. Winding up of Elihu's speech. Job .—"Fair weather (Marg.: ‘gold;' i.e. golden splendour or effulgence—a bright or golden sky) cometh out of the north (or from the north wind which disperses the clouds, Pro 25:23); with God is terrible majesty (of which that visible splendour is bat a shadow). Touching the Almighty, we cannot find Him out (neither in His being nor His procedure); He is excellent in power and in judgment, and in plenty of justice (whatever men may at any time think of His dealings): He will not afflict (or ‘oppress,' though Job was ready at times to think so in reference to himself, or ‘He will not answer' or ‘give account' of His procedure to any of His creatures). Men do therefore fear Him (or ‘let men therefore fear Him'—the conclusion of the whole matter, Ecc 12:13); he respecteth (or ‘feareth') not any that are wise of heart" (as Job thinks himself to be; or "let each," or "shall not each" of the wise-hearted fear Him; otherwise,—"none of the wise-hearted seeth or comprehendeth Him"). Observe—

1. The end of all true teaching, at of all revelation, that men may fear God. Elihu concludes his speeches as the Royal Preacher his discourses: "Let us hear the conclusion of the whole matter,—Fear God and keep His commandments, for this is the whole duty of man" (Ecc ). All consideration of God and His works, whether of creation or Providence, to conduct to the same conclusion. Everything in God and His works fitted to lead men to fear Him. That fear a holy reverence,—the fear of a loving child in reference to a worthy father; not that of a trembling slave in reference to a severe master. God's being and perfections,—His wisdom, power, holiness, justice, goodness, and truth,—such as to render Him the object at once of fear and love. A loving fear required by God from His intelligent creatures. The rational creature's whole duty summed up in such fear. Forgiving mercy intended to produce it (Psa 130:4). Such fear not the growth of fallen nature, but the production of Divine grace (Jer 32:39-40). The object of Christ's redemption to deliver us from slavish fear and implant the filial (Luk 1:74; Rom 8:15; 1Jn 4:18; 1Pe 1:17-20).

2. God too glorious to be contemplated by fallen, and too great to be comprehended by finite, man. A terrible majesty with God, only pictured by the dazzling brightness of the unclouded sun. Seraphims veil their faces with their wings as they stand before Him. Fallen men conscious of being unable to look on Him and live (Gen ); Jud 13:22). Declared by God Himself (Exo 33:20). Hence Peter's exclamation on beholding the traces of Christ's divinity (Luk 5:8). In Christ, however, God contemplated even by sinful men. Heaven in beholding the glory of God. Stephen's vision. Christ's prayer for His people. The glorified see God's face (Rev 22:4). God not more to be comprehended than contemplated. His thoughts a great deep. Only the smallest portion of His works at all understood by men. The greatest among scientific men compared himself to a child gathering bubbles on the seashore, while the ocean of knowledge lay unexplored before him. The attempt to comprehend God compared by Augustine to that of a child scooping a hole in the sand, and attempting with its tiny shell to empty the sea into it. God to be apprehended for our own comfort and His glory by the humblest peasant that sits at the feet of Jesus, who reveals the Father; not to be comprehended by the highest seraph that folds his wings before the throne. Heaven filled with adoring wonder (Rev 15:3-4).

3. The interests of His creatures safe in the hands of the Almighty. "He is excellent in power, and in judgment, and in plenty of justice". In God is power to execute all His will, and defend all who trust in Him; judgment and justice, to make only a right use of that power. Justice His nature, and judgment His administration. "He will not afflict". In another sense He afflicts, but even then not willingly (Lam ). He afflicts as a chastening; does not afflict as an oppression. "To crush under His feet all the prisoners of the earth, the Lord approveth not" (Lam 3:34). God may punish but not oppress. Has no pleasure in the sinner's death. Judgment His strange act, mercy His delight. Binds up the bruised reed instead of breaking it (Isa 42:3).

4. Comfort to Job and every tried believer in Elihu's last words: "He will not afflict," or oppress. How much less any of His own children! "Fair weather cometh out of the north." The tempest may howl, and the clouds lower, and the thunders roll; but after the storm comes a calm and serene sky. The wind shall chase away the clouds—albeit a north wind with its piercing cold. Troubles are to a believer but a passing storm. Weeping may endure for a night; joy cometh in the morning. We sow in tears; but in a little while we shall reap with joy.

38 Chapter 38 

Verses 1-41
JEHOVAH'S ADDRESS TO JOB

Elihu had now said all he intended. Possibly interrupted by the storm which had been gathering during his speech. Out of the storm-cloud, from which already issued thunders and lightnings, the Almighty was now to speak. The grandeur and sublimity of the scene not to be surpassed. Its only counterpart at the giving of the law on Mount Sinai (Exo ).

I. The announcement of the Almighty's speech. Job .—"Then the Lord answered Job out of the whirlwind" (or storm-cloud). Observe—

1. The Speaker. "The Lord"—ehovah. A name 

(1) Mysterious; expressive of the mysterious attributes of Godhead—eternity, self-existence, unchangeableness, self-dependence—He Who was, is, and is to be. Equivalent to that given by God Himself at the burning bush: "I am," or "I am that I am". 

(2) Gracious; a covenant name. Assumed by God in relation to Israel as His chosen and covenant people—"Jehovah, the God of Israel". Indicates unchangeable faithfulness in the performance of His promises and covenant obligations. Especially revealed to Moses at the bush as expressive of the relationship to be established between God and Israel from that period. The pronunciation of the name lost to the Jews, together with their covenant relationship to the Almighty. Now known by them only as the name of four letters. "Adonai"—Lord or Master—substituted for it. The name as given in the text, probably indicative of the Israelitish authorship of the book, as well as in some degree of the period of its composition. The name applied in the Bible to three distinct persons in the Godhead—the Father, the Son, and the Holy Spirit. Here the Son intended as "The Word," or He by Whom the Godhead speaks and reveals Himself to man (Joh ). Unspeakable condescension on the part of Jehovah to address Himself to fallen man in any other way than one of judgment.

2. The speech. "Answered." God's address to Job an "answer". Mercy implied in God's speaking to man at all. "God, who at sundry times and in divers manners spake in time past to the fathers," &c. (Heb ). Might have treated men as the fallen angels—with eternal silence. One of the greatest trials and griefs to the godly when God appears to be "silent to them" (Psa 28:1). Saul's great misery that God answered him no more (1Sa 28:15). Especial mercy when God answers men. Implies felt need and desire on man's part—sense of darkness, perplexity, want. God still answers men—by His written word, His Spirit, the lips of His servants, His providence. Especial mercy when God answers men. Job's three friends, and then Elihu, had answered Job, but without effect. The answer from God Himself needed. "None teacheth like Him." "I am the Lord that teacheth thee to profit." He speaks and instructs "with a strong hand" (Isa 8:11). His word with power. The proper posture of men in relation to God that of Samuel: "Speak, Lord, for thy servant heareth;" or that of David: "I will hear what God the Lord will speak"(1Sa 3:10; Psa 85:8). God's answer to Job given according to his desire, yet not such as he expected. Intended not to vindicate Himself or His procedure, but to instruct and humble Job. Given to convince him of the sinfulness of his complaints and questionings, by showing him his own ignorance and littleness in contrast with Jehovah's omniscience and almightiness. Designed to show him his inability even to judge of His Maker's procedure, from his inability to explain the commonest operations in nature. The answer a prosecution of the argument of Elihu. Job apparently silenced, but not convinced, by Elihu's speeches. The address unequalled for majesty of sentiment and sublimity of language by any uninspired production either of ancient or modern times. The speech a daring flight for a poet, but sustained because inspired. The book of Job the sublimest poem in the world. "One of the grandest things ever written with pen—nothing written, I think, in the Bible or out of it, of equal literary merit."—Carlyle. This speech the sublimest part of the book.

3. The party addressed. "Job." Others present; possibly, however, without hearing, or at least understanding, what was spoken. Saul's companions on the way to Damascus saw the light, but "heard not the voice of Him that spake to him" (Act ). Yet, they "heard a voice, but saw no man"—hearing it without understanding its utterance (Act 9:7). A Divine voice, like thunder, spoke to Jesus in the presence of the people, understood by Him, but not by them (Joh 12:28-29). Observe—

(1) Divine sovereignty. The three friends in greater error than Job, yet Job only answered. Yet 

(2) sovereignty exercised in justice and goodness. Job alone desired an answer from God, and alone believed that such would be given. 

(3) Divine mercy and kindness in answering Job. His spirit at times all but, if not actually, rebellious, and his language petulant and irreverent—such as called for deep repentance. God does not turn away from His sincere, though sinning, servants. 

(4) God's faithfulness to His people. His answer a sharp reproof to Job. "As many as I love, I rebuke and chasten." God loves His people too well to suffer sin upon them. Saints often dealt with in an apparently rougher manner than even sinners. 

(5) The particularity of God's dealing with men. Job singled out in this address, as if the only person present. So always when God speaks effectually. "Thou art the man." "Zacchus, make haste and come down." The Good Shepherd "calleth His own sheep by their name."

4. The place. "Out of the whirlwind". The tempest raised for this special purpose. Perhaps an ordinary storm-cloud now produced in the providence of God to be employed as His pavilion whence to issue this address. Natural for a storm to be chosen for such a purpose. Perhaps a similar storm employed in the giving of the law (Exo ). All nature under God's control, and ready at His call. The lightnings His servants, saying: Here we are (Job 38:35). A storm the symbol of judgment and the expression of power. The descent of the Spirit at Pentecost like the sound of "a rushing mighty wind" (Act 2:2). Divine interposition on behalf of David and David's Lord represented as connected with a storm of wind and hail, thundering and lightning (Psa 18:9-14). Clouds, fire, and tempest accompany the Judge's descent at the last day (Psa 50:3; Dan 7:10; 2Th 1:8; Rev 1:7). The whirlwind, or storm-cloud, now employed as expressive of—

(1) The majesty of the Speaker; 

(2) The weightiness of the matter; 

(3) The power of the Almighty to accomplish His purposes, whether of mercy or judgment; 

(4) The terribleness of His displeasure. Intended 

(1) To awaken more solemn attention; 

(2) To convey a deeper impression of the power and majesty of God; 

(3) To contribute to the object of the speech, Job's conviction and humiliation. Suitable as—

(1) Accompanying a Divine reproof; 2) On an occasion in which the power, justice, and providence of God had appeared to be called in question. The present case compared and contrasted with God's voice to Elijah in the wilderness—a wind, earthquake, and fire, yet the Lord in none of them, but in "a still, small voice" which followed (1Ki ). Observe—

(1) All nature used as God's instruments. The storm-cloud employed as His pavilion, and the whirlwind as His car (Psa ). 

(2) Terrible to hate such a Being for our enemy; blessed to have Him for our friend. "A fearful thing to fall into the hands of the living God" (Heb ). 

(3) God occasionally speaks to His people out of a storm. Storms in the experience of believers; but the Lord is in the storm, and speaks out of it. An ancient version of the text reads: "The Lord answered Job out of the whirlwind of grief." A Father's voice in every tempest of trouble that overtakes a believer. The voice, as in Job's case, may be one of reproof, but is, at the same time, one of love. "It is I be not afraid." "I will allure her into the wilderness, and I will speak comfortably unto her" (Marg.: "to her heart"). What appears only to betoken wrath, and to threaten destruction, made to believers to be a channel of mercy. In Job's case the storm-cloud prepared the way for the sunshine that followed. Blessed for God to speak to us, though out of a whirlwind. A storm of any kind a blessing, if God speaks to us out of it. If God only speak to us, we may well leave the mode of His doing so to Himself. The same loving Father and faithful covenant-God, whether He speak in a whirlwind, an earthquake, a fire, or a "still, small voice."

II. The Reproof. Job .—"Who is this that darkeneth counsel by words without knowledge?" The question expressive of wonder and reprehension. "Who is this?" Who so bold, foolish, and pre sumptuous? The wisest and best incompetent to sit in judgment on the Divine procedure. The ground of God's reproof—"that darkens counsel by words without knowledge." Job not reproved for his previous life, but his present language. His language blamed not for its impiety, but its presumption and ignorance. Job "darkened counsel"—

(1) By casting reflections on the Divine procedure, and so obscuring its brightness; 

(2) Making that which is mysterious to us still darker by cavils and short-sighted reasonings. Great force in the expression. Man, by his carnal reasoning, and still more by his complaining, instead of clearing up what is dark in the Divine procedure, only makes it darker. Observe—

1. All God's ways are "counsel." "Counsel is mine and sound wisdom." Nothing in God's dealings but what is the result of an infinite wisdom and eternal forethought. "Known unto God are all His works from the beginning of the world." Everything both actual and possible taken into view by Him at one glance. His perfections enable Him not only to know, but to choose and accomplish, what is best. Nothing unforeseen or unprovided for. A sparrow's fall not without God. His purposes called His "counsel," because the result of wisdom and forethought (Psa ; Pro 19:21; Isa 28:29; Act 2:23). God's grace in Christ abundant towards us, but "in all wisdom and prudence" (Eph 1:8). Every event in Providence and every trouble in a believer's experience, the filling up of a wise and well-calculated plan, without any prejudice to man's freedom or lessening of his responsibility.

2. Man, by reasoning about, and cavilling against, God's dealings, only darkens the subject. Our duty in reference to God's procedure not to reason and question, but to submit and adore. The more that man, in his own carnal wisdom, reasons about God and His providence, the greater His perplexity and confusion. To teach man's duty in reference to the Divine procedure, the object of the Almighty's present address. Its meaning, "Be still, and know that I am God" (Psa ).

3. Human reasonings in regard to God and his dealings, apart from revelation, only "words without knowledge." Such reasonings the mere thoughts and prattle of children in regard to the administration of a kingdom. God and His ways known only as He is pleased to reveal them. "What I do, thou knowest not now; but thou shalt know hereafter." Our knowledge, while on earth, at best but "in part"—fragmentary and piecemeal. God's providential dealings seen hereafter as a transparent sea of glass (Rev ).

4. All cavils and complaints against God's dealings in providence only the result of ignorance—"words without knowledge".

III. The Challenge Job .—"Gird up now thy loins like a man (a valiant man, ready to enter on a contest, as Job had wished to do with the Almighty (ch. Job 13:22),—spoken in irony and humbling reproof); for I will demand of thee, and answer thou me." Job's desire now granted, but not in the way he expected. God "calls" (ch. Job 13:22), but not to enter into a suit with Job in regard to his past life. The questions put, not as to what he has done, but what he knows and is able to do. The object of them to shew his folly and presumption in questioning his Maker's dealings. His knowledge shown to be ignorance, and his power perfect weakness. These contrasted with the wisdom and power of God, as seen—

(1) In His work of creation; 

(2) In His work of providence. A series of questions proposed which follow each other like claps of thunder in the ear of the silenced patriarch. The challenge intended to show Job his utter incapacity to sit in judgment on God's procedure, and his arrogance in arraigning it. Job reminded by it that he is but of yesterday and knows nothing, and that he is unable to put a finger to the commonest processes of nature, either in the inanimate or animate world; while all has been seen, planned, and executed ages before he was born, and is continually, every moment, and in all places, executed still by Him who is both Creator and Governor of the universe. The questions such as to teach us true Christian wisdom—silence and submission in the presence of God's most mysterious and painful providences. Observe—

1. Man's proper character and behaviour in relation to God's procedure, rather that of a child than of a "man." The things of God hidden from the wise and prudent, but "revealed unto babes." Our duty and interest in relation to God's dealings, to behave ourselves like "a weaned child" (Psa ). "In malice be ye children, but in understanding be ye men" (1Co 14:20).

2. In the presence of God, man's posture to be rather that of a child than of a "man". In relation to our duty as Christians in the world, we are to "quit ourselves like men and be strong," but in the presence of God to take the place of children. When Jeremiah took the place of a child, God made him "an iron pillar and a brazen wall against the whole land" (Jer ; Jer 1:18). The "worm Jacob" taken by God and employed as a "new sharp thrashing instrument having teeth, to thrash the nations" (Isa 41:15).

3. Man's duty to "gird up his loins" in order to work for God, not to debate with Him. The mightiest but a sorry match for his Maker. "Let the potsherd strive with the potsherds of the earth; but woe unto him that striveth with his Maker" (Isa ). "Who will set the thorns and briars against me in battle." Man's glory and honour, to contend for God; his disgrace and ruin, to contend with Him.

IV. The Questioning. Job ).—Embraces a wide field both in nature and Providence. As suitable and appropriate to humble man's pride in the present age of advanced science, as in the days of the patriarch. The questions have relation to—

1. Job's antiquity and God's creation of the world. Job .—"Where wast thou when I laid the foundations of the earth? declare, if (or ‘since'—ironically) thou hast understanding. Who hath laid the measures (assigned the dimensions and proportions) thereof, if (or since) thou knowest? or who hath stretched the line upon it (the measuring line, in order to regulate its form and dimensions for beauty and use)? Whereupon are the foundations thereof fastened (‘its bases sunk')? or who laid the corner-stone thereof (rendering the fabric so firm as not to fall to pieces); When the morning stars (angels, figuratively so called from their splendour and early place in creation; or perhaps, literal stars, by personification) sang together (like the Priests and Levites at the foundation and finishing of the second Temple (Ezr 3:10-11; Zec 4:7), and all the sons of God (angels, so called from their Divine origin and resemblance) shouted for joy?" (participating with their Maker's joy in the perfection of the work and the prospects connected with it (Exo 31:17; Psa 104:31; Pro 8:31).

Observe—

(1) Man incapacitated from his very creaturehood, and especially his comparatively recent creation, for forming a judgment, apart from revelation, concerning God's purposes and procedure. The plan of the world's government formed in connection with the creation of it. To form an unaided judgment of the former, man should have been present at the latter. 

(2) Every thing Connected with the

Formation of the Earth,

indicative of infinite wisdom and power, but lying beyond man's present knowledge. Science confessedly ignorant of such a thing as creation, and of the origin of the universe. The rocks probably intended here as the "foundations" of the earth. These ascertained to descend several miles below the surface. The earth's crust known to the depth of eight or ten miles. Supposed, from calculation, to extend nearly twenty miles lower. The globe itself believed to have been at the beginning a mass of metal resembling quicksilver, and to have been launched into space in a state of extreme heat—being first, by a natural process, covered with rust and then with water. The first really solid ground believed to have been granite—a hard, fire-baked substance, prepared in the interior furnace of the globe for the pavement of the water-covered earth, and pressed, while in a soft state, by some enormous weight occasioned by the hot and burning metals that rested over it. Its hard stony masses afterwards, by some mighty agency, forced up to the surface; some portions being left under the waters, while others were driven up through them, and formed mountains and hills. The granite subsequently covered by various earths placed on it by the Creator, so as to form the earth's crust. The granite itself formed out of eight of the sixty materials found in the crust of the globe, these forming three distinct bodies (quartz, mica, and feldspar), each so constituted as to answer the purposes for which it was required, viz.—to form by its union with the other substances a solid pavement, suitable to go round the globe. Streams of electricity supposed to have accompanied the mighty forces that lifted the granite, in mountain piles, up through the waters, causing it to crack and rend into four-sided blocks. The granite thus uplifted at various periods of the world's existence, and made the great storehouse whence mud, sand, and fragments have been supplied for the building up of the greater number of our rocks; its blocks grinding one against another, and its mountain surfaces being broken and crumbled into dust by the united action of frost, wind, and rain. The particles rolling down the rocky steeps, and falling into innumerable rills trickling down the mountain's side, believed to have been washed by them into the valleys below, to meet the river floods; where they were ground and smoothed, through constant friction, into masses of sand, mud, and rubble, swept into the ocean, and driven still onwards by tides and currents, till they gradually sank down and formed flat beds or strata. Some of these strata thousands of feet in depth. Hardened into rock by the pressure of new beds over them, by the effects of heat, and by dissolved iron or lime percolating in water through the masses. Some of the loosened particles of granite falling into the surrounding waters, believed to have been spread in beds over the hot ocean floors, or piled up in hollow places between the sea-mountains; and having been there baked by the hot granite, to have formed what are called crystalline rocks of gneiss and mica slate, sometimes two miles in depth; while clay slate, several hundred feet in thickness, was further made from the same materials, and divided into its thin plates by the electric fluid having been sent through the mass of the slate mud. The earth thus said in Scripture to have been "founded upon the seas and established upon the floods" (Psa ); an ocean of water having been the original covering of the globe, before the rocks were heaved up through its waters. In another sense, the earth without foundations, being hung "upon nothing" (ch. Job 26:7), and kept in its place while moving round the sun, by the two opposite centripetal and centrifugal forces.

(3) The formation of the earth and its preparation as a habitation for man, especially when viewed in connection with its future history, a work of such glory and excellence as to call forth the joyful songs of angelic spectators. The earth itself, before sin defaced it, and as it appeared on the day on which God rested from His work, a scene of matchless beauty. That must have been beautiful, and worthy of the songs of angels, which the Divine Creator himself pronounced "very good." From that earth, as probably in some degree made known at the time of its formation, angels themselves were to derive a large accession both to their knowledge and their joy (Eph ; 1Pe 1:12; Luk 2:10-14; Rev 5:12). 

(4) Angels of inconceivable antiquity. Millions of ages since the foundations of the earth were laid in its granite rocks. Angels apparently spectators during the laying of those foundations as well as through the whole process of the earth's formation. Hence probably called "morning stars." God's elder children. Full of knowledge as the elder-born of creation. Happy they are who made to resemble them in character and to spend eternity in their society! 

(5) That in God's works of creation on earth sufficient to occupy the songs of the highest created Intelligences. How glorious then those works, and how worthy of our contemplation and praise! A lesson here intended for Job. The angels' joyful adoration exhibited for his and our imitation. God's works, whether of creation or providence, to be commended, not complained against nor cavilled at. A privilege to be the inhabitants of a world whose formation awakened the joyful songs of angels. If angels rejoiced and sung on account of its formation, how much more may we, if savingly interested in the redemption-work of Him by whom and for whom all things were made, and who, to save us, took our nature and became our elder Brother!

2. The sea and its barriers of sand and rock. Job .—"Or who shut up the sea (probably the waters that covered the earth at the beginning of the Mosaic creation, Gen 1:2) with doors, when it brake forth (perhaps from an underground abyss), as if it had issued out of the womb? When I made the cloud the garment thereof (perhaps the darkness or thick vapour that was ‘upon the face of the deep,' Gen 1:2), and thick darkness a swaddling band for it (the waters viewed as a new-born infant); and brake up for it my decreed place (or, ‘appointed my decree over it'), and set bars and doors (in the sand and rocks, while preparing the sea and dry land, Gen 1:9); and said: Hitherto shalt thou come, but no farther; and here shall thy proud waves be stayed."

The operations here referred to, in accordance with the account of the creation given in the book of Genesis. Darkness and dense vapour enveloping the globe and its watery surface, the natural effect of the earth's internal heat acting upon the waters that covered it. According to geologists, the fiercest heat of the glowing globe probably checked from ascending into the air through the rusty covering spread over it; the change in temperature thus causing the steaming vapours in the atmosphere to fall down upon that covering in the shape of water, and so to surround the whole of the globe with one general primeval ocean. The "doors," or sandy and rocky barriers of the ocean afterwards formed, the result of upheavals and subsidencies at subsequent and different periods. The whole process the work of a wisdom and power surpassing our conception, and one far beyond the knowledge and comprehension of men. Observe—

The restraint imposed upon the rolling and dashing waves of ocean by a barrier of sand and rocks, the emblem of the restraint put upon the pride and rebellion of intelligent creatures. Fallen angels restrained within the bounds assigned them by the Almighty. ‘Reserved in everlasting chains under darkness unto the judgment of the great day (Jude ). Their liberty to tempt and do mischief only such as He is pleased to allow. Such restraining power frequently exhibited by the Saviour when on earth. In their endeavours to crush the Church, allowed to proceed so far and no farther. So with wicked men and the Church's human adversaries. Herod "stretched forth his hand to vex certain of the Church." Had already slain one apostle and was intent on the murder of another, when he is smitten by an invisible hand and miserably dies (Act 12:1, &c.). The reformation under Luther took place immediately after the Pope and his adherents, at the Lateran Council in 1514, rejoiced that not a single voice was raised against his authority throughout the whole world. The power of the Moslems arrested at Tours by Charles Martel in 1492, when it threatened to subdue the whole of Europe, as it had already done a large portion of it. The Invincible Armada, by which Philip 

2. of Spain expected to crush the Reformation in England, with its troops drawn from all quarters, after three years of preparation, carrying, as it did, the instruments of torture by which the heretics of England were to pay the price of their desertion from Rome, was destroyed almost without hand when on the very eve of accomplishing its purpose. Deus flavit, et dissipantur. "God blew and they are scattered." "Hitherto shalt thou come, but no farther, and here shall thy proud waves be stayed." The "gates of hell" may send forth its raging legions against the Church of Christ, but "shall not prevail against it." The interests of the Church as a whole, and of every believer composing it, safe in the hands of such a God and Saviour.

3. The vicissitude of day and night. Job .—"Hast thou commanded the morning (to succeed the night) since thy days (since thou wast born, or, because thou hast seen many days); and caused the day-spring to know his place (the exact time throughout the year when it should arise); that it might take hold of the ends of the earth (spreading its light from one end of the earth to the other—from the eastern to the western horizon), that the wicked might be shaken out of it (as no longer able to pursue their deeds of darkness after the morning light has risen)? It (the earth) is turned as clay to the seal (Heb., ‘as clay of the seal,' as the clay under the impression of the seal, exhibiting forms and appearances which were not visible upon it before); and they (the objects on the earth's surface) stand [forth] as a garment (a beautiful, parti-coloured, and variously-figured robe clothing the earth, which during the night was entirely unseen). And from the wicked their light is withholden (these being, as the result of their evil deeds, deprived of the light either by imprisonment or death), and the high arm (their mighty power, or the arm uplifted for deeds of violence,) shall be (or is) broken" (in consequence of the light exposing their deeds and leading to their detection and punishment, and from courts of justice being in those countries usually held in the morning). Observe—

(1) One of the most striking examples of Divine wisdom, power, and goodness, afforded in the succession of day and night. The result of the earth's daily rotation on its axis in its annual revolution round the sun, and the inclination of that axis from the perpendicular. The return of light every morning a mercy demanding devout thankfulness, and calling for adoring consideration of the Divine wisdom and goodness; all the more as this has been going on ever since the creation of the world. 

(2) Man's feebleness exhibited in connection with the return of each morning's light. Man unable to promote or hinder, hasten or retard, its return by a single moment. 

(3) Among other beneficial objects accomplished by the return of morning light, is its subserviency to God's moral government of the world, in checking the commission of evil deeds which can only be perpetrated under the cover of night, and in leading to their detection and punishment. 

(4) As every morning throughout the year exhibits afresh to man's view the earth arrayed in its beautiful garments, our duty is thankfully to recognize the goodness of God in an arrangement which conduces so much to our comfort and enjoyment, as well as to our convenience.

4. The depths of the ocean. Job .—"Hast thou entered into the springs of the sea (the ‘fountains of the great deep,' Gen 7:11; or ‘the entangled thickets' or jungle in the ocean beds)? or hast thou walked (as on dry land) in the search of the depth?" (penetrated and examined the depths of the ocean or its caverned recesses). Three facts connected with the ocean-depths exhibiting God's greatness and man's littleness. 

(1) The unexplored vegetation found in the bottom of sea. The bed of the ocean in many localities luxuriantly clothed with marine vegetation, to the extent of many hundred miles. These submarine forests and jungles thronged with living beings, while no eye of man rests on their hidden beauties. 

(2) The great depth of water in some parts of the ocean. Probable that, considering the greater extent of the ocean than of the land, the bed of the former descends to a depth considerably exceeding the highest mountains of the latter. In the North Atlantic, no bottom found in 1849 with a line of 34,200 feet, nearly equal to six and a half miles in length. In the South Atlantic, the depth reached, in 1853, of eight miles and three quarters. In these almost unfathomable depths, not a plant that vegetates, nor a creature that finds a home in those ocean-caves, but is open to God's omniscient eye, and is the object of his providential care. 

(3) The existence of fountains in the bottom of the sea. These fountains emit their streams of fresh water into the ocean from underground sources. In many places the water of the sea is fresher at great depths than at the surface, owing to the presence of such springs. A powerful jet of fresh water found in the Gulf of Spezzia, and others in the Persian Gulf and in the Bay of Xagua, south-east of Cuba.

5. The earth's interior and the nether world of spirits. Job .—"Have the gates of death been opened unto thee? or hast thou seen the doors of the shadow of death?" Two ideas suggested in these interrogatories. 

(1) The earth's interior hidden and unknown to men. The place of departed spirits often represented as in the interior of the earth, probably from the body being buried beneath its surface (1Sa ). The earth's interior entirely unknown to man. Rocks of various kinds known to constitute its crust to the depth of eight or ten miles. This crust supposed to extend perhaps fifteen miles further—an extent, however, of which nothing is known. The space beyond, probably an immense cavern of subterranean fire, heating the lower parts of the crust, and occasioning hot springs and volcanoes, which from time to time force up flames, lava, and red-hot mud. 

(2) The world of spirits unknown and unpenetrated by men while in the body. Of that world nothing is certainly known except as revealed in the Word of God. Man unable to penetrate its hidden regions except by bursting the bars of his corporeal enclosure. Views of the abode of happy spirits sometimes vouchsafed to favoured men on earth, probably while in an ecstatic state (2Co ; Rev 4:1-11; Rev 7:9-17). Persons miraculously restored to life unable to report their observation and experience in the spirit-world. Glimpses of heaven occasionally afforded to to believers, especially when already arrived at its confines. Human power or science unable to draw aside the veil that conceals the world of spirits from our view. Mysteries connected with the state of the dead not revealed. One thing certain;—a heaven of joy or a hell of woe awaits men after death, according as their character prepares them for one or the other. Fallen angels "reserved in chains under darkness to the judgment of the great day," with temporary liberty allowed, in the mean time to perhaps a part (Jude 1:6; Luk 8:18-31).

6. The earth's extent. Job .—"Hast thou perceived (as in one glance) the breadth of the earth? declare if (or since) thou knowest it all." The language adapted to the ideas then prevalent in regard to the earth. Its form and extent equally unknown in the days of the patriarch. The earth then thought to be a vast plain with inequalities on its surface, stretching to an unknown extent, and bounded on all sides by the ocean. More recent observation and study have ascertained, with sufficient accuracy, both the figure and the dimensions of the earth. In consequence however of its spherical figure, man's eye able to rest at any moment on but a small portion of its surface. The Eye of Omniscience every moment equally on every part of that surface, as well as on its secret depths.

7. The origin and diffusion of light. Job ; Job 38:24. "Where is the way [to] where [the] light dwelleth? and as for darkness (viewed as a substance, rather than as the absence of light), where is the place thereof (from whence it comes, or where it exactly begins)? that thou shouldst take it to (or ‘seize it at') the bound thereof (where it begins and terminates), and that thou shouldst know the paths to the house thereof? Knowest thou (or ‘thou knowest') it, because thou wast then born? or because the number of thy days is great? By what way is the light parted (diffusing itself over the earth every morning), which scattereth the east wind upon the earth?" (the solar heat causing the air to ascend while colder air rushes in to fill its place, thus causing the wind, especially the trade winds, which blow for months from east to west; or, "which the east wind scatters upon the earth,"—the light rising in the east).

Light

naturally an object of special attention to early sages. Its emanation from the sun and other heavenly bodies obvious. The subject, however, still a mysterious one. According to Genesis, light created before either sun or moon. These bodies merely reservoirs or reflectors of light. The question still arose: What is light, and what is its origin? Philosophers still uncertain as to its nature. Doubtful whether an extremely thin and subtle fluid substance, or merely an agitation or undulation of the ether, producing its effects in a similar way to that in which sound is produced; the undulations in the one case striking the ear and in the other the eye, and so producing the sensation of sound or light respectively. The former, till lately, generally believed; the latter now the prevailing theory. Light now viewed by men of science as radiant force. Uncertain whether, by the creation of light at the beginning, we are to understand the creation of the actual force itself, or that of the particular condition or medium of radiation, technically known as ether, supposed to permeate space and substance. The latter thought more probable. Of the source of light, the account in Genesis says nothing. Its existence or appearance followed the command: "Let there be light." That it came from an external source, previous to the sun's formation or appearance, seems evident from the alternation of light and darkness during the intervening days. Light ascertained, from the testimony of the rocks, to have operated on the earth ages before man's residence on it. The sun the centre of light, only as endued with a luminous atmosphere which envelopes its opaque body, but through which portions of that body are distinctly visible. The manner in which the light is "parted," or separated from its great solar centre, as much a mystery now as in the days of the patriarch. Known to occupy a certain time in reaching the earth. Its rate of travel ascertained to be about thirteen millions of miles in a minute, and the period required in reaching the earth, about eight minutes. Some of the laws according to which light operates, in recent times satisfactorily ascertained. Known to be composed of different coloured rays—red, yellow, and blue; their composition affording the white light, and their "parting" or separation, and partial blending, giving the various colours presented by different objects. Exhibited in their pure and blended form in the rainbow; the raindrops separating the rays and refracting them at different angles after the manner of a prism, and so producing the three primary and four secondary colours. The light emanating from the fixed stars generally like that of our own sun, but in some cases coloured; different stars appearing to be different colours.

The question in regard to the abode of the light, perhaps referring rather to the sun itself, frequently called "the light," as being the centre and source of it to the earth. Represented as coming forth as a bridegroom "from his chamber" (Psa ). The question: Where is that chamber? The earth's annual revolution round the sun and daily rotation on its own axis, not then known. The sun supposed to move from east to west, as it appears to do. But whence he rose, and where he remained after setting, a mystery. The Ptolemaic theory of the earth being the centre of the system, and the sun, &c., moving round it, finally succeeded by the Copernican or Newtonian, which places the sun in the centre, at the distance of ninety-five millions of miles from the earth. The sun appears to rise in the east and move towards the west, from the earth moving on its axis from west to east. The opposite hemispheres of the globe naturally illuminated and in darkness alternately once in twenty-four hours, the period of one rotation on its axis.

8. The snow and hail. Job . "Hast thou entered into the treasures of the snow? or hast thou seen the treasures of the hail, which I have reserved against the time of trouble, against the day of battle and of war?" Snow and hail known to be the effects of cold in the higher regions of the atmosphere; the former being condensed vapour congealed before it is formed into drops, and the latter the drops themselves congealed in their descent to the earth. Usually brought by cold winds from the north; their treasures therefore, to those living north of the equator, apparently in the northern regions. These regions probably unknown in the days of Job. The treasures of the snow and hail, however, rather in the higher parts of the atmosphere, where man has not been able to penetrate. Spoken of as "treasures" from their vast abundance, and as being apparently stored up in the clouds. Snow and hail among the Creator's instruments in His government of the world, employed often in a way of judgment. Hail especially an instrument of destruction to the crops of the field. Employed as one of the plagues on Egypt (Exo 9:14); and as the means of discomfiting the combined forces of the Canaanites (Jos 10:11). To be, perhaps, still more grievously employed among the judgments to be inflicted on the kingdom of Antichrist, forming part of the seventh and last vial (Rev 16:21). The sufferings and destruction of Napoleon's Grand Army, in 1812, mainly due to the snow and cold of a Russian winter. Snow and hail among the Almighty's reserved treasures for the discomfiture of His and His Churches' adversaries, to be probably employed in the "battle of that great day of God Almighty,—in the place called in the Hebrew tongue Armageddon" (Rev 16:14-16).

9. Rain. Job ; Job 38:34; Job 38:37-38.—"Who hath divided a water-course (conduit or channel) for the overflowing (inundation or pouring forth) of waters [in the form of rain], or a way for the lightning (or flash) of thunder (the usual precursor of rain in the east, ch. Job 28:26; Zec 10:1): to cause it to rain on the earth where no man is [to care either for the ground or the beasts that live upon it]; on the wilderness, where there is no man [but only the inferior animals to be provided for]; to satisfy the desolate and waste ground; and to cause the bud of the tender herb to spring? Hath the rain a father? Canst thou lift up thy voice to the clouds, [commanding] that abundance of waters may cover thee? Who can number the clouds in wisdom (or ‘muster' them as an army for the purpose for which he requires them (2Ki 25:29)? Who can stay (or ‘lay,' so, as to empty) the bottles of heaven (the clouds, resembling in their form and use the dark-coloured water-skins employed in the East), when the dust groweth into hardness (is fused into a solid mass), and the clouds cleave fast together (thus forming soil for cultivation, instead of mere dust,—the effect of continued drought)?" Still points to the mysteries of meteorology, even yet but imperfectly understood, but evincing a wisdom and a power altogether Divine.

Four circumstances connected with rain here alluded to as exhibiting God's greatness and man's littleness. 

(1.) That the rain does not descend in one mass of water from the clouds, but in innumerable channels or tiny rills. Who makes these channels? what has man to do with the forming of them? Man, as in Egypt, makes channels for conveying the water from the well to irrigate his garden or his field; but who makes those channels that convey the water down from the clouds? 

(2) The mysterious production of the rain, by the conversion of invisible into visible vapour, and its condensation into drops, which increase in size as they fall to the ground. This atmospheric process unknown in the days of Job, and still a mystery of Divine power and wisdom. "Hath the rain a father?" 

(3) The preparation for the rain by the lightning or electric flash, dissolving the rain-cloud by reducing its temperature, or otherwise. Drops of water known to result from the combination of the two gases of which water is composed, through the introduction of an electric spark. But what power is it which so manages that mysterious element or force called electricity, as to produce the copious and fertilizing showers? "Who hath made a way for the lightning?" 

(4) That the wilderness receives a supply of rain as well as inhabited places. Proof of its abundance and the riches of Divine goodness. No stinting with God, neither from want of ability nor willingness to bestow. Enough and to spare with Him. Even the beasts in the solitary waste provided for. His also to make even the solitary place to be glad for His people, and to cause the desert to rejoice and blossom as the rose (Isa ). Divine power and goodness able to turn the wilderness into a fruitful field as seen in the cases in African deserts (Isa 32:15). 

(5) That the clouds are so managed as to be made the means, by their filling and emptying, like so many huge water-skins, of irrigating the earth and ministering to man's necessities. Who so musters those clouds, like a general his forces, taking account of their number, size, &c., as to have them ready for his service, and to bring them together whenever he pleases to employ them? Who disposes and empties those bottles of heaven?

10. The dew. Job .—"Who hath begotten the drops of dew?" Another of the mysteries of nature. Dew long supposed to fall on the ground during the night. But whence its fall? There is no cloud. No one ever saw it fall. The process better understood in modern times. The dew rather a formation or deposit than a descent. The moisture in the saturated air, in consequence of the greatly reduced temperature during the night and its contact with the cooler ground, condenses on certain substances and forms drops, like those which stand on the wall of a room, when the air, which has been saturated with moisture, is suddenly cooled by the reduction of the temperature. Usually falls, or is deposited, in clear cold nights after a warm day. Hence found with us especially in autumn. Most copious in warm climates, where the days are hot and the nights often cold. In eastern countries, as in Judæa, the want of rain often compensated by the abundant dew, in cooling and moistening the ground, and in refreshing and promoting vegetation. Hence the frequent allusion to it and to its beneficial effects found in the Scriptures (Gen 27:28; Deu 33:13; Deu 33:28; Psa 132:3; Prove. Job 19:12; Isa 18:4). Frequently employed for comparison and metaphor. The Word of God compared to it from its influence on the soul (Deu 32:2). The people of God compared to it from their influence on the world (Mic 5:7). God Himself compared to it in relation to his people (Hos 14:5). The converts of Christ compared to it both from their number and beauty, especially as seen in the morning of the resurrection after the night of the tomb (Psa 110:3).

11. The ice and hoar-frost. Job .—"Out of whose womb came the ice? and the hoary frost of heaven, who hath engendered it? The waters (in consequence of the cold) are hid as with a stone (or, ‘being made as a stone'), and the face of the deep (any collection of water) is frozen" (‘held bound' or ‘holds itself together,' i.e. is congealed). Ice known to be water rendered solid by the loss of its natural heat, which keeps its particles separate and so preserves it in a liquid state, but which the water gives out to the atmosphere in contact with it in consequence of the great reduction of its temperature. Hoar-frost simply the dew frozen before it has been formed into drops. The temperature of the atmosphere that to which these and almost all the phenomena of meteorology are due. This again due to the radiant force, or light, as including heat, imparted by the sun to the earth, and then again dispersed into space. Heat an element or force pervading all bodies, and keeping their particles at a certain degree of expansion. Suddenly withdrawn from nature, the globe would shrink into a much smaller compass; what is now in a gaseous state would become liquid; the liquid would become solid; and all vegetable and animal life on the earth's surface would instantly perish. On the other hand, an opposite result would ensue from a much increased degree of heat. Solids would become liquid or be consumed, while liquids would be converted into vapour. The wisdom, power, and goodness of God seen in so tempering the heat given forth from the sun, that both the atmosphere and the earth are in their present ordinary condition. Times indicated by the rocks when a different state of things existed. A time indicated in the Scriptures of truth, when it will be otherwise again (2Pe 3:10; 2Pe 3:12).

12. The heavenly bodies. Job .—"Canst thou bind (restrain, or perhaps unite) the sweet influences (or delights, or according to another reading, ‘bonds') of Pleiades (Marg., ‘Chimah, or the Seven Stars'), or loose the bands of Orion? (Marg., ‘Chesil,' or the Fool or, Impious one; a magnificent constellation appearing in winter, and therefore connected with stormy weather, hence probably the Hebrew name. Orion a warrior in Greek mythology; the name given from the supposed resemblance of the constellation to a giant or hero; the ‘bands' of Orion either the rigours of winter, which bind up vegetation, or the invisible tie which connects the numerous stars that compose it, the telescope revealing myriads more than are visible to the naked eye, particularly in the nebula seen in the belt of the figure). Canst thou bring forth Mazzaroth (Marg., ‘the [twelve] signs of the Zodiac,' appearing successively through the twelve months of the year), in his season? or, canst thou guide Arcturus with his sons? (probably the constellation known as the Great Bear, or the Plough; the Hebrew and Arabic name Aish denoting the Bier, the four stars in the body of the Bear forming the Bier itself, and the three in the tail, its ‘sons' or attendant mourners: the constellation appropriately said to be ‘guided,' not brought forth,—being visible all through the year, and appearing continually to move round the centre which we call the North Pole). Knowest thou the ordinances of heaven (or laws of the heavens)? Canst thou set the dominion (or influence) thereof in the earth?"

The attention of eastern sages directed at an early period to the stars, their time of appearing, and their supposed influence on the earth. Their successive appearance indicative of the seasons of the year and the time suitable for agricultural and other pursuits. Stars early grouped into figures or constellations, to which names were given from their supposed resemblance to terrestrial objects. Twelve of these appeared to rise or come into view successively in the course of the year, thus marking the twelve months. Their names, the Ram, the Bull, &c. These twelve groups or constellations, called the twelve signs of the Zodiac, probably what is here meant by Mazzaroth. The name perhaps identical with one denoting "abodes," as indicating the different stages of the sun in his apparent annual course. Said to be "brought forth," because apparently so; their appearance being probably due to the earth's progress round the sun. Natural things spoken of in the Bible rather as they appear to be, than as they are in reality.

The Pleiades or Seven Stars, a group or cluster of stars in the constellation or Sign of the Bull. Their Hebrew name Chimah, denoting a heap or cluster, probably given from their appearance. Appears about the middle of April. Hence associated with the season of spring, whence its Latin name—Vergiliæ. The name in the text its Greek one, from a word denoting to "sail"; as indicating the time when navigation might be safely commenced. The "sweet influences," or delights, ascribed, according to the present text, to the Pleiades, as marking the arrival of Spring. The genial change in the weather accompanying the appearance of this constellation, hailed as not merely necessary to vegetation and the sustenance of man and beast, but as also contributing in a high degree to man's comfort and enjoyment. The season of

Spring

loved and celebrated in all ages, as the season—

(1) Of returning brightness and sunshine, after the clouds and gloom of winter. 

(2) Of warmth and comfort, after the cold and tempests of preceding months. 

(3) Of revived life, both in the vegetable and animal creation—the natural world appearing to burst forth as from a state of death. 

(4) Of freshness and beauty, as seen everywhere in the verdure of the fields, the foliage of the woods, and the flowers of the garden and the meadow. 

(5) Of joyousness and gaiety, exhibited in the melody of birds and hum of insects that fills the air, the flitting butterfly and the sportive fish. 

(6) Of love, as seen especially in the birds that now pair and build their nests, and warble their affection to one another. All nature appears to rejoice and put on festal attire, and man participates largely in the "sweet influences" of Spring.

"Now that the winter's gone, the earth hath lost

Her snow-white robes; and now no more the frost

Candies the grass, or calls an icy cream

Upon the silver lake or crystal stream;

But the warm air thaws the benumbed earth,

And makes it tender; gives a second birth

To the dead swallow; wakes in hollow tree

The drowsy cuckoo and the humble bee.

Now do a choir of chirping minstrels bring

In triumph to the world the youthful spring

The valleys, hills, and woods in rich array

Welcome the coming of the long'd-for May.

Now all things smile."

Spring fitted and intended—

(1) To awaken gratitude to its Divine and bountiful Author, who gives us again to rejoice in "the sweet influences of the Pleiades." Then, if ever, it is to be said: "All thy works shall praise Thee, O Lord; and thy saints shall bless Thee" (Psa ). 

(2) To serve as an emblem of the spiritual spring—(i.) When the soul is renewed and quickened to spiritual life by the Holy Ghost, and Jesus arises on it as "the Sun of righteousness with healing in His wings." Man's natural state, in consequence of the Fall, one of winter and spiritual death. Christ came into the world and comes into the soul as the reviving Sun, to impart life, and fruitfulness, and joy. The Spirit, the Lord and Giver of life, employed by Him to breathe upon the soul and renew its life. (ii.) When the believer, under the same Divine influence, is restored to liveliness and comfort, and to the "joys of God's salvation," after a season of darkness, deadness, and tempest. (iii.) When both the Church and the earth itself shall be renewed in life and beauty at the Lord's advent and the resurrection of the just. A new life then imparted to the believer's body after the winter of the tomb, and a new earth created out of the ashes of the present one, wherein shall dwell righteousness (2Pe ; Rom 8:21-23). The Bridegroom's call to the Church then fully realized: "Lo, the winter is past; the rain is over and gone; the flowers appear on the earth; and the time of singing is come, and the voice of the turtle is heard in our land: Arise, my love, my fair one, and come away" (Son 2:11-13).

The Pleiades, especially the brightest star in the cluster, called Alcyone, recently ascertained to be the centre or axle round which the Solar System revolves, the sun carrying with it the earth and other planets with their satellites, and moving in the direction of the constellation Hercules. The number of stars seen in the cluster, with the aid of a good telescope, nine or ten times as many as those visible to the naked eye. The distance of the group from the sun, thirty-four millions of times greater than that of the sun from the earth. The "influences" of the Pleiades upon the earth, in so attracting it with the whole Solar System as to carry it round it at the rate, it is supposed, of four hundred and twenty-two thousand miles a day, in an orbit which it will require many thousands of years to accomplish, probably unspeakably greater than was dreamt of in the days of Job. Yet perfectly known to Him who asked the question: Canst thou bind the sweet influences of the Pleiades? and who Himself communicated to the group its mighty power of attraction. The Hebrew name, interpreted by some as denoting a pivot or hinge, in striking accordance with this recent discovery of science."—See an article on the subject from Dr. McMillan in Dickinson's Theological Quarterly for April, 1875.

The "ordinances of heaven," or laws governing the motions and influences of the heavenly bodies, much better understood now than in the time of the patriarch. The discovery of these laws one of the greatest achievements of modern science, associated with the names of Newton, Kepler, and Laplace. The laws themselves of a different nature from that contemplated by early sages. The law of gravitation,—by which bodies and the particles which compose them act upon each other according to their bulk, with an attracting force which increases as the squares of their distance from each other decrease,—found so far as observation has been able to penetrate, to operate through all space. This law, in connection with another,—that of the vis inertiæ of bodies operating as a centrifugal force, or the tendency of a body to move on in a straight line when once put in motion—that by which the earth and other planets, with their attendant moons, are preserved in their orbits and carried round the sun. The same law in operation among the fixed stars, some of which are observed to revolve round each other. Each star thus preserved in its own place in the heavens. The same law that which carries our solar system round its centre in the Pleiades, and which probably carries the Pleiades themselves round some other centre hid far away in the unexplored depths of our galaxy; and, possibly, the galaxy itself, with its countless millions of worlds, round some other centre,—perhaps the glorious throne of their Almighty Creator.

The conservation of force—or the fact that none of the natural forces—heat, light, electricity, mechanical motion, magnetism, and chemism,—is either created or annihilated in any of the material processes of the universe, but is only transformed—either taking the place of or giving place to an equivalent amount of some other force—pronounced by the late Professor Faraday to be "the highest law in physical science which our faculties permit us to perceive." Yet, how little it is that we know of the "ordinances of heaven," or laws of the material universe, we are reminded by the well-known language of one of the greatest discoverers of those laws. According to the authority just quoted, the idea of gravity as varying inversely as the square of the distance, apparently in direct opposition to the principle of the conservation of force; involving, as it appears to do, the creation and annihilation of power to an enormous extent, simply by the change of distance,—a result equal to the "highest acts our minds can appreciate of infinite power upon matter." Here science, notwithstanding her amazing progress in unfolding the mysteries of the universe, is at a stand. Besides her ignorance of the nature of the forces which she has succeeded in discovering, she is unable to explain the apparent opposition between the two highest physical laws with which she is acquainted. These "ordinances of heaven," as not only "known" but established by the Almighty, singularly expressive of the infinite power and glorious majesty of "Him, with whom we have to do."

The "dominion" or influence of the heavenly bodies upon the earth, also a subject transcending man's present knowledge. The influence of the sun alone upon the earth still full of mystery. Science teaches us that on the light or radiant force (including heat) imparted by the sun, depend well nigh the whole of the phenomena of meteorology; being the cause not only of the temperature of the earth, but of the moistness of the atmosphere, of winds, of clouds, of dew, of rain, of ocean-currents, and of "every one of the elements which, variously combined and conditioned by the earth's external features, go to make up climate."—Warrington's Week of Creation. Changes in the condition of our own atmosphere, and so of the weather, believed to be connected with changes in the atmosphere of the sun. The influence of the moon upon the earth, especially upon its waters, well known. A portion of heat discovered to reach us even from the fixed stars. The chemical influence of the solar rays on bodies exposed to the light also well known. The very existence of vegetation dependent on that element or force in those rays called actinism or chemism. Even metals and rocks unable to be exposed to its influence without undergoing a change in consequence of it. The "dominion" or influence of the heavenly bodies, especially of the sun, doubtless intimately connected with the physical forces now known to man, and found to be so correlated as to be capable of producing and being resolved or transformed into each other. Man so far from "setting" that "dominion" in the earth, that he even yet very imperfectly understands it.

13. Lightning and meteors. Job .—"Canst thou send lightnings that they may go and say unto thee: Here we are? Who hath put wisdom in the inward parts (perhaps ‘into the dark masses' of cloud or ‘into the airy dartings')? or, who hath given understanding to the heart (not here the word always translated ‘heart,' but one elsewhere denoting a picture, image, or imagination, as in Isa 2:16; Lev 26:1; Psa 73:7,—perhaps the forms of the clouds, or the shooting meteors)?" Human powerlessness seen in relation to the lightning. Man able to draw down electricity from the thundercloud, and by a suitable apparatus to obtain vivid electric sparks and flashes from the atmosphere. But his feebleness in the presence of this mysterious agent shown in the fact that such attempts have been known to be followed by instant death. Although uncontrollable by man, the lightning yet obedient to the command of its Maker. Its origin in the electricity of which the earth is the reservoir. The earth thus shown to contain within it the elements of its own destruction, which only await the bidding of their Creator to do their work.

The allusions in the 36th verse uncertain. The reference to celestial phenomena favoured, if not rendered certain, by the context. Clouds or meteors probably in view, as objects far beyond man's control, but serving the wise purposes of their Creator as if themselves endowed with intelligence. The first clause possibly a reference to the Aurora Borealis, the well-known lights arising from electricity, and seen sometimes at night shooting up in streams from the northern part of the sky; their motions, especially as seen in more northern latitudes, sometimes amazingly quick and their forms rapidly changing. The second clause of the verse may be an allusion to the phenomenon known as Meteoric Showers or Falling Stars. These meteors usually visible in clear weather about the middle of November. Myriads of small stars appear to shoot out in all directions with the rapidity of lightning, and then suddenly disappear. The nature and origin of the phenomenon still undetermined. To man the motions of these meteors appear in the highest degree arbitrary. But even these, like the lightning-flash, are under the direction of infinite wisdom and in accordance with the will of their Creator. "Not an object in nature left to the reckless sway of chance. All things adjusted with unerring wisdom, managed by infinite power, and overruled for good with paternal care."—Duncan's Philosophy of the Seasons.

According to the English version, the questioning in the 36th verse will relate to—

14. Human reason and intelligence. "Who hath put wisdom in the inward parts," &c. "Wisdom" and "understanding" used to denote reason and intelligence, or the first of the three great classes of mental faculties—the intellect, the emotions, and the will; the intellect including both the cognitive or knowing, and the reflective or reasoning faculties. The "inward parts" and the "heart" spoken of as the seat of these faculties. The brain now more correctly regarded as the seat and organ of the mind. Three things suggested by the questions in reference to the

Human Intellect

(1) Reason and intelligence proper to man. "Wisdom" found in man's "inward parts," and "understanding" in his "heart." Man distinguished from the brute creation by the possession of these faculties of the intellect. Thus qualified to know, love, and intelligently to serve his Creator, to contemplate the works of God around him, to reason on subjects of the most varied and highest import, and to prepare for another and a better life. Only so much "understanding" possessed by the lower animals as to qualify them for the preservation and enjoyment of the present life, and for the propagation and preservation of offspring, as well as to render them, in various respects, serviceable to man. Reason and intelligence in man not something merely differing in degree from the instinct of other animals, but differing from it in kind. Intellect that which allies him both to angels and to God Himself. Constitutes a large portion of the image of his Creator in which he was created. Existed in a much higher degree before sin disordered and depraved his nature. Men now "alienated from the life of God through the ignorance that is in them, because of the blindness of their heart" (Eph ). The faculties themselves, however, still in existence as man enters the world. Their development the work of time. That development affected by circumstances, and the means employed for it. Education the great means of developing the mental faculties. The intellect of races and families progressive or retrograde according to such development. The degree of intellect different in different individuals, constitutionally and from birth. This difference, doubtless, in some cases the result of circumstances, but more generally from the good pleasure of the Creator, who even in this respect "divideth to every man severally as He will" (1Co 12:11). The degree as well as the development of intellect connected with the condition, size, and configuration of the brain, which forms its seat, and is the organ through which it acts. 

(2) Reason and intelligence imparted to man by the Creator. Wisdom "put" into the inward parts; "given" to the heart. The mind or intellect entirely different and distinct from the material organ through which it acts and manifests itself. Reason and thought not a mere force existing in and belonging to the brain as a material substance. The brain the seat and organ of thought, not its cause. Mind not the production of other physical forces, as heat is transformed into electricity; but something superadded to the material organization. Man's physical frame formed out of the dust of the ground, after which God "breathed into his nostrils the breath of life, and man became a living soul" (Gen ). Man thus made to partake of an intellectual as well as an immortal nature, which rendered him what his Maker designed him to be—a reflection of His own image (Gen 1:26). The art, science, and skill of man mediately or immediately the gifts of God. The language of the prophet applicable not merely to agriculture, but to all the arts and manufactures, and to all the sciences which elevate the human mind and distinguish the most enlightened of the human species: "This also cometh from the Lord of Hosts, who is wonderful in counsel and excellent in working" (Isa 28:29). The language of the Almighty concerning Bezaleel, the son of Uri, true of any other similarly eminent in any of the arts of civilized life: "I have filled him with the Spirit of God in wisdom, and in understanding, and in knowledge, and in all manner of workmanship, to devise cunning works," &c. (Exo 31:3). "In the hearts of all the wise-hearted I have put wisdom" (Job 38:6). 

(3) The impartation of reason and intelligence to man a special exhibition of Divine power and wisdom. "Who put wisdom in the inward parts?" Thought and reason the highest manifestation of power in a creature. Man thus placed far above other creatures greatly his superior in size and physical strength. Able thus to fulfil his Maker's purpose concerning him and the commission given him, to "subdue" the earth and "have dominion" over all other living creatures (Gen ). Made by the possession of his mental faculties a fellow-worker with God. Enabled, by working upon the materials placed at his hand, to produce other works of power, both of a material and an intellectual nature. Qualified to invent and construct works which are themselves the admiration of others and the multiplication of power. A Watt and an Arkwright enabled to produce machines by which, with a little water and fuel, one man is able to do the work of twenty or a hundred, and the strength of draught-horses can be entirely dispensed with. By a simple apparatus, provided through the human intellect, man is enabled to employ the lightning to convey his messages, and to hold almost immediate fellowship with distant countries and continents. As a co-worker with his Maker, he is enabled, by the faculties which God has given him, to convert the wilderness into a fruitful field, and to cause the desert to "rejoice and blossom as the rose." If God thus puts wisdom and understanding into man, and endows him with so much power, how great the wisdom and power of the Creator Himself!

15. Beasts and birds of prey. Job —"Wilt thou hunt the prey for the lion (or lioness), or fill the appetite of the young lions, when they couch in their dens and abide in the covert to lie in wait? Who provideth for the raven his food? when his young ones cry unto God, they wander (or, ‘and wander,' or ‘are famished') for lack of meat." Passes from inanimate to animated nature. The present section properly belonging to the next chapter. Begins with beasts of prey. Their food provided for them by the Creator Himself, by bringing other animals, which they are enabled to overcome and feed upon, within their reach. Some animals formed, by their physical structure, to live upon others. Their character as carnivorous given them by God, who provides for them the sustenance for which their bodily organization is adapted. Even the fierce lioness provided with her food by God. Beasts of prey, with all their ferocity, only a portion of the great family for which the Creator daily provides. But how powerless is man in their presence! How unable to provide for them! Man, since the entrance of sin into the world, obliged to employ his intellect in destroying, instead of supporting, such animals.

The "raven" probably mentioned in contrast with the lion. The largest of the sparrow-order of birds. Feeds on carrion as well as fruit and small animals, and is known even to carry off poultry. An unclean bird, and of little apparent significance; yet the raven cared for by the Creator equally with the noble and majestic lord of the forest. His Divine providence, directed even to the young of the raven, when forsaken by the parent bird, or early expelled by it from the nest. Not a cry of these young ravens but enters into the ears of the great and gracious Creator (Psa ). Their cry viewed as directed to Himself as their parent and provider. God cares and provides for the meanest as well as the mightiest of His creatures. A twofold lesson for man. 

(1) To be kind to animals, and, when not injurious or destructive, attentive to their wants. 

(2) To trust in God while doing His will. The lesson taught by Jesus to his disciples: "Consider the ravens; for they neither sow nor reap; which neither have store-house nor barn: and God feedeth them: how much are ye better than the fowls?" (Luk ). "The young lions do lack and suffer hunger; but they that seek the Lord shall not want any good thing" (Psa 34:10).

39 Chapter 39 

Verses 1-30
Notes

Job . "Gatest thou the goodly wings unto the peacock, or wings and feathers into the ostrich?" (MARGIN: "The feathers of the stork and ostrich.") The whole verse very variously rendered. In the first member, instead of "the peacock," the term רְנָנִים (renanim) is more correctly translated "ostriches," being derived from רָנַן (ranan) to "sing, or utter a shrill sound," and applied to the ostrich from its shrill nocturnal cry. SO BOCHART, SCHULTENS, GESENIUS, and others. Other reasons given for this translation: 

(1) The authority of Jerome; 

(2) The resemblance in the meaning of רְנָנִים and יַעֲנִים (ya'anim),—the latter being the ordinary name of the ostrich; 

(3) The alacrity of the ostrich depending all on its wings; 

(4) The ostrich otherwise not named. The ostrich is literally the "crying bird;" the Arabs being accustomed to name things rather from their character. So REISKE and FAUSSET. The word in the text first rendered "peacock," by POMARIUS, and then hesitatingly adopted by PAGNINUS, MONTANUS, VATABLUS, MERCER, &C, and all modern versions: BOOTHROYD. נֶעֱלָסָה (ne'elasah) here rendered "goodly," is rather the Niphal of the verb עָלַס ('alas) to "rejoice, exult," as in chap Job ; or, according to others, to make a vibrating noise. GESENIUS renders the word: "Moveth joyfully." SCHULTENS: "Is full of exultation; is always moving." According to MERCER, the word is rarely found in Scripture, but is cognate with עָלַץ ('alatz) or עָלַז ('alaz) to "exult, or triumph." DRUSIUS, COCCETUS, and SCULTETUS render the clause: "The wing of the peacocks is joyful, or moves joyfully. VATABLUS: "Is full of joy and pleasure." MERCER: "Does the wing of the peacock exult joyfully from thee?" PAGNINUS: "The peacock exults in its wings." GROTIUS: "Canst thou give the exulting wings of the peacocks?" MUNSTER: "A wing to exult, or to be exulted in." MONTANUS: "The wing of the exulting ones is joyful." DODERLKIN: "She is one that exults with sounding wing"—supply, "does she fly by thy wisdom?" STICKEL: "The ostrich rejoices with fluttering wings." HUFNAGEL: "Joyfully move the sounding feathers and wing." MICHAELIS: "To the morning dawn the ostrich lifts its wings." UMBREIT: "The wing of the ostrich [which] lifts itself joyfully." HERDER: "A wing with joyous cry is uplifted yonder." SCOTT and BOOTHROYD: "The wing of the ostrich is triumphantly expanded." STOCK: "Is set to flutter." GOOD and WEMYSS: "The wing of the ostrich tribe is for flapping." PARKHURST: "Quivers, or flutters up and down." ROSENMULLER: "Exults." COLEMAN: "Flaps exultingly." NOYES and FAUSSET: "Moveth joyfully." LEE: "In the exulting wing of the ostrich [wilt thou put thy trust?]" BARNES: "The wing of the exulting fowls moves joyfully;" not their beauty, but their exulting, joyful, triumphant appearance being the object of attraction. FRY: "Is the flapped wing of the ostrich from thee." CAREY: "The wing of the ostrich thrilleth joyously." CONANT: "Waves exulting." DE WETTE: "Swings joyfully." ZOCKLER: "Flaps joyfully." Of the ancient and earlier versions, the SEPTUAGINT has: "The wing of the rejoicing ones;" leaving נֶעֱלָסָח untranslated. The VULGATE: "The wing of the ostrich is extolled." SYRIAC: "The wing of those that praise is lifted up." ARABIC: "The wing of praise." TARGUM: "The wing of the wild cock, which sings and exults." SYMMACHUS: "The wing of exultation grows around." AQUILA: "The wing of the praising ones folds up." COVERDALE: "The ostrich, whose feathers are fairer," &c. LUTHER "The feathers of the peacock are finer," &c. MARTIN (French): "Has thou given to the peacock that plumage which is so brilliant." DIODATI (Italian): "The wings of the peacock, are they beautiful by thy doing?"

The rendering of the second member of the verse ( אִם אֶבְרָה הֲסִידָה וְנֹצָה im ebhrah hasidhah ve-nolsah) equally various. According to GESENIUS, אֶבְרָה (ebhrah) from the unused Root אָבַר (abhar), probably "to be strong, able to mount aloft;" a pinion or strong feather: distinguished from כָּנָף (canaph) a wing, and נָצָה (natsah) a common feather. PISCATOR, and some earlier interpreters, make the word, which is elsewhere a "feather," to be here an "ostrich." The SEPTUAGINT leaves the words נצה and הסידה untranslated. The VULGATE has: "[the wing of the ostrich is extolled] like the wing of the heron and the hawk;" reading נצה as if נֵץ or נֵצָה SYRIAC and ARABIC: "It flies, and comes, and builds its nest." COPTIC: "If the stork and ostrich could comprehend it;" which seems to be as destitute of meaning as the Septuagint itself. COVERDALE: "[Fairer] than the wings of the sparrow-hawk." LUTHER: "Than the wings and feathers of the stork." MARTIN (French): "Or to the ostrich [gavest thou] the wings and the feathers? "DIODATI (Italian): "Has the ostrich its feathers and plumage from thee?" MERCER, VATABLUS, and PAGNINUS: "Is the wing of the stork and its feathers so?" i.e., is it joyful or a cause of pleasure? or, has the stork such a wing and plumage? or, is it from thee? MUNSTER: "Or hast thou given wings and plumage to the stork? "SCULTETUS: "Or the wing of the stork and ostrich?" GROTLUS, PISCATOR, JUNIUS, and TREMELLIUS: "Or feathers to the stork and ostrich?" COCCEIUS: "Or if you wish a larger wing, that of the stork and ostrich." CASTALIO, including the preceding member: "Which are more noble, the wing of the ostrich, or the feathers and plumage of the stork?" So OSIANDER: "Are the wings of the ostrich more elegant than the wing and feather of the stork?" TIGURINE version: "The wing of the ostrich bears the palm, if you compare with it the wing or feather of the stork." BOCHART: "[The wing of the ostrich exults]; verily the wing of the stork and the feathers;" i.e., which are verily a wing and plumage as is in the stork; or, the wings, I say, of the stork? כ being understood as in Gen ; the ostrich being not so much a bird as a beast; whence the Arab proverb: "The ostrich is neither bird nor camel;" and its name among the Persians, the camel-bird, as resembling a camel in its neck, height and walk, and a bird in its bill and feathers. SIMON: "Does it resemble the tail and feathers of the stork?" SCHULTENS: "Is its wing and plumage an affectionate one?" with allusion to the stork. HUFNAGEL and MICHAELIS: "The ostrich flies like the stork and the hawk." DODERLEIN: "With the feathers of the stork and the hawk." STOCK: "Hath her affection taken wings and flown away?" PARKHURSIS "But is it the wing of the stork and it: plumage?" STICKEL: "Is it the stork-like, affectionate, pinions and feathers?" EWALD: "Is it a pious pinion and plumage?" אִם being interrogative. DE WETTE: "Is his wing also affectionate, and his plumage?" SCOTT: "Is it the pinion and feathers of the stork?"—not like the stork, providing for the security of its young. UMBREIT: "Is it not like the quill and feathers of the pious bird the stork?"—is it like the pious bird? surely not. NOYES: "But is it with loving pinion and feathers?" CAREY: "Is the feather and plumage that of the stork?" BARNES: "Has it the wing and plumage of the stork?"—flying without being endowed with the wings of the stork, and contrasted in its habits with those of that bird. BOOTHROYD: "Her pinions and feathers as those of the stork." COLEMAN: "Truly they have goodly pinions and plumage." FRY: "Or is the swollen pinion and plumage from thee?" LEE: "Or are her choice feathers and head-plumage from thee?" GOOD and WEMYSS: "But the wings of the stork and the falcon are for flight." ROSENMULLER: "Truly its wing and plumage is like that of the stork." ZOCKLER: "Though, is it a pious pinion and plumage?"

JEHOVAH'S ADDRESS CONTINUED

Continuation of the questioning. Job now pointed to the animal creation; the passage from inanimate to animated nature having been made at the 39th verse of the previous chapter, instead of the beginning of this. Specimens or representatives of the various great classes of animals adduced—first beasts, then birds, then the inhabitants of the water, or of both land and water. The animals referred to mostly those of the wild class, or in a wild state, rather than domestic or domesticated ones. Exhibited for the most part in their native character as coming from the hand of their Creator. The animals selected distinguished for some special property, habit, or instinct, as indicative of the Creator's power in making, and His Providence in caring for them. The object of the references to reprove and humble Job, by reminding him of the greatness, majesty, sovereignty, power, wisdom, and goodness of Him whose providential dealings he had been tempted to arraign. Many things in connection with the lower animals mysterious and incomprehensible to man; why not in connection with man himself? The manifestation of Divine power in the animal creation, as well as of Divine wisdom and goodness in providing for, sustaining, preserving, and governing the various tribes of living creatures, a sufficient argument to silence all objections and murmurs as to the justice of His providential dealings.

The appeal here made by Jehovah to animated nature an indication of man's duty, as far as he has opportunity, to observe and make himself acquainted with the structure and habits of the lower animals. The visible, and especially the animal creation, moreover, to be observed and studied as works of God, and as expressive of His attributes and perfections, both as its Creator and Governor. Man always and everywhere surrounded with memorials and lessons of God's character and providence. The works of nature, both animate and inanimate, intended by their Creator to be so observed and studied by men, that He may derive praise, and they both pleasure and profit. The language of an eminent philosopher (Sedgwick) as true of natural history as of the Newtonian philosophy: "A study affecting our moral powers and capabilities; teaches us to see the finger of God in all things, animate and inanimate, and gives us an exalted conception of His attributes, placing before us the clearest proofs of their reality; and so prepares, or ought to prepare, the mind for the reception of that higher illumination which brings the rebellious faculties into obedience to the Divine will." Constant reference in Scripture to the animal creation as illustrative of God's character and man's duty. Nature, or creation—God's own Book—ever open to our view. "Go to the ant, thou sluggard;" "Consider the ravens;" "Behold the lilies of the field,"—recorded specimens of Divine teaching.

The reference here made to the various animals, such as to indicate the pleasure and satisfaction with which the Almighty contemplates the visible works of His hand. In accordance with the Mosaic narrative, "God saw everything that He had made, and behold, it was very good" (Gen ). "The Lord shall rejoice in His works" (Psa 104:31). A sufficient reason why man should rejoice in them. The better a man is acquainted with God's works in general, and with the animal creation in particular, the greater the pleasure he will derive from them. After the lion and the raven, Job is pointed to—

1. The Wild Goat or Ibex. Job .—"Knowest thou the time when the wild goats of the rock bring forth?" The wild goat, probably the animal known among naturalists as the Ibex—the Bedin of the Arabs—a bold and powerful animal, armed with two huge sweeping horns, curving over its back and often three feet long. Inhabits the most elevated summits of the highest mountain ranges in the whole eastern continent. Stands two feet six or eight inches in height, and is extremely active and vigorous. Vigilant and wary, it only descends during the night to pasture in the woods, repairing again at sunrise to the bleak mountain summits. "Its chase very arduous; the animal leading its pursuer, unless he can steal upon it unawares with his rifle, a dangerous track over steep and rugged mountain pinnacles, along the brink of precipices, and over fearful chasms; and when at last, hard pressed, often turning upon its foe with impetuous rapidity, and hurling him down the steep rocks." Its favourite haunts in Europe the Alps, the Apennines, the Pyrenees, and the Tyrolese mountains. Doubtful whether it or the Paseng of the Caucasus and of Persia (the Capra Ægagra of Cuvier), is the original stock of our domestic goat. The wild goat referred to as being so far beyond man's power to manage it, or even become familiarly acquainted with its habits. The "knowledge" intended probably not simply that of mere acquaintance, but of care. "Knowest thou," &c., so as to attend to, watch over, &c. Certain animals so constituted that man may both become easily and thoroughly acquainted with them and their habits, and be able to attend to their wants and aid them in their emergencies. The case with others the reverse. The shepherd knows the time when his ewes are to lamb: but who knows "the time when the wild goats of the rock bring forth?" Hence, observe—

(1) A proof of the Creator's care over the animal creation. With no human eye to observe the wild goats, and no shepherd's hand to aid them, God's eye marks and His hand helps them in their greatest difficulties. 

(2) A lesson of humility and modesty. Man ignorant of the time when the wild goats of the rock bring forth; how then shall he be able to fathom the designs and understand the reasons of God in His providential dealings? What presumption for a creature of so limited knowledge, even of the humbler works of God, to question the wisdom and justice of His moral government! 

(3.) A comfort for God's tried people. Even the wild goats of the rock have their time of parturition assigned them by their Creator. That time known, marked, and attended to by Him. How much more everything connected with His intelligent offspring, and most of all with those who love and fear Him! If God so watches over and cares for the wild goat, will He not much more watch over and care for you?

2. The Hind, or Female Slag or Antelope. Job .—"Canst thou mark (or watch) when the hinds do calve? Canst thou number the months that they fulfil (knowing the period of their gestation, and waiting like the shepherd in regard to his ewes, till they bring forth their fawns)? or knowest thou the time when they bring forth? They how themselves (or go down on their knees in their labour), they bring forth their young ones, they cast out their sorrows (put forth their young which occasion their pains). Their young ones are in good liking (sleek and in good condition); they grow up with corn (or, in the desert or open country); they go forth (to obtain food for themselves), and return not again unto them (viz., to the hinds, their mothers)." The animal more especially alluded to doubtless the gazelle, or Arabian antelope. Formerly numerous in Syria and Arabia. Seen in large herds, bounding over the plain with amazing fleetness. Resemble the stags in the lightness of their figure and the swiftness of their course. In Africa, the usual prey of the lion and the panther. Remarkable for their timidity, as well as for their elegance and beauty; especially for the soft expression of their large, dark, lustrous eyes. The hind or female referred to is, like the ibex, an animal beyond human care and attention, but observed and provided for by its Creator. The providence of God noted in not only delivering the mother in her pangs, but in caring for her offspring. Without either man or mother to attend to its wants, the young fawn, under the care of its Creator, grows up sleek and well-conditioned. Observe—

(1.) The tenderness of the Creator's care. Indicated by the special reference to the animal's labour—the time of its maternal "sorrows." Its labour said to be naturally with difficulty and pain. The animal, however, said to be taught by the instinct given to it, to employ an herb called Siselis in order to facilitate the birth. 

(2.) Comfort to suffering believers. The Creator not indifferent to the pangs of the hind. Will He be indifferent to the sorrows and pains of His intelligent creatures, made after His own image, and especially of His own redeemed and adopted children? If He attends to the labour of the irrational creatures, and marks the time when it takes place, is anything connected with His own children beyond his observation and regard? 

(3.) Humbling, that while the Creator makes the sufferings of such creatures the object of his care, man should occasion them in the prosecution of his sport. Touching picture, drawn by the greatest of uninspired poets, of a dying stag shot by the hunter:—

"The wretched animal heav'd forth such groans

That their discharge did stretch his leathern coat

Almost to bursting; and the big round tears

Coursed one another down his innocent nose

In piteous chase."

3. The Wild Ass. Job .—"Who hath sent out the wild ass free (unrestrained to roam at large)? or who hath loosed the bands of the wild ass (a different name in the original text from the former; that employed more in Palestine, this in Chaldea; both indicative of a rapid flight; the latter, perhaps, also of the animal's noise in braying)? Whose house I have made the wilderness, and the barren land (Marg., ‘salt places') his dwellings (or haunts). He scorneth the multitude (or din) of the city, neither regardeth he the crying of the driver (or officer compelling to public service—the animal enjoying his liberty in the desert, and defying all attempts to subdue and domesticate him). The range of the mountains is his pasture (or ‘he searches or roams the mountains as his pasture'), and he searcheth out every green thing (as rare in the desert, his proper habitation)." The wild ass, an animal met with in great numbers in Arabia Petræa. According to the Arabs, perfectly untamable. In fleetness equal to the gazelle; to overtake it a feat which only one or two of the most celebrated mares have been known to accomplish. Its food the saltest plants of the desert. In the East, the symbol of uncontrolled freedom. Its name assumed by Persian kings. The wild independence of Ishmael and his descendants (the Bedouin Arabs) indicated by the same figure: "He will be a wild (Heb., wild ass) man" (Gen 16:12). A picture also of the wayward and self-willed (ch Job 11:12; Jer 2:24; Hos 8:9). The wild ass here selected by the Almighty on account of its natural freedom from restraint and its wild enjoyment of its desert haunts. Referred to in order to show—

(1) The Creator's sovereignly, in not only making some species of animals naturally wild and others tame, but making a similar difference in the same species. 

(2) The Almighty's power over animated nature. 

(3) His universally extended providence. The wild ass, though beyond man's power to overtake or capture, yet only one of the innumerable objects of Jehovah's care. Its freedom and wildness given by Him. Its abode in the wilderness appointed by Him. The salt plants of the desert given by Him for its support. Hence observe—

(1) Man himself entirely in the Almighty's hands. 

(2) Jehovah's right to dispose of His creatures as He sees good. The potter has power over the clay to make out of the same mass vessels of various kinds and for various purposes (Jer ; Rom 9:21) 

(3) Man, unable to give law to the wild ass, how much less to His Maker?—(Henry). 

(4) God, who has the wild ass entirely under His control, can easily subdue the wildest and most wayward human spirit. 

(5) Variety a characteristic in the Creator's works. Wildness and independence given by Him to the wild ass. The Almighty tied to no uniform type. 

(6) Man's true liberty, not that of the wild ass,—an unrestrained independence; but to be under willing, intelligent and loving subjection to his Maker's laws. The liberty of a child of God not to be "without law to God, but under the law to Christ" (1Co ). The true liberty that with which Christ makes his people free (Gal 5:1). His yoke easy, and his burden light (Mat 11:30).

4. The Unicorn. Job .—"Will the unicorn be willing to serve thee, or abide by thy crib (or, spend the night at thy stall, like an ox or other domesticanimal)? Canst thou bind the unicorn with his band in the furrow (guide him with a rope or rein in ploughing thy field)? or will he harrow the valleys (or low grounds, especially suited for tillage) after thee (after thy direction and following thy steps like the quiet ox,—the husbandman going before the harrow, though behind the plough)? Wilt thou trust him (have confidence in him as an animal helpful in the labour of the fields) because his strength is great? or wilt thou leave thy labour to him (thy grain, the fruit of thy labour,—to watch it by night while remaining on the threshing floor)? Wilt thou believe him that he will bring home thy seed (or grain, from the field after being reaped or threshed, like an ox yoked in the waggon), and gather it into thy barn (or granary)?"

The animal here intended apparently one of the ox kind, probably the wild ox or oryx (aurochs),—the urus of the ancients, "generally but erroneously considered as the wild stock of our horned cattle." A savage animal that has now taken refuge in the great marshy forests of Lithunia, the Krapacs, and the Caucasus; but which formerly inhabited all the temperate parts of Europe. The largest quadruped proper to Europe—(Cuvier). The animal subdued with difficulty. Extremely powerful: hence the reference in the text. Probably the "strong bulls of Bashan" (Psa ). Once roamed freely in the forests of Palestine. Large herds of them still in the region beyond Jordan. Often mentioned by Arabian poets. Its two horns include a space of ten feet from tip to tip. The animal thought, however, by some to be a species of antelope with two horns, formerly abundant in Egypt and the south-west of Asia; described by Aristotle as one-horned, and appearing on the Egyptian monuments sometimes with one and sometimes with two horns. By others, the unicorn, or reem, thought to be the rhinocerus, one species of which—the rhinoceros of India—has only one horn. This well-known animal also one of enormous strength, being scarcely less in size than the elephant. That of India, sluggish in his movements, and wandering through his native plains with a heavy step. At certain times very dangerous, impetuously attacking every animal that attracts his notice. The African rhinocerus has a double horn, the principal one rising about nine or ten inches above the nose, and inclining backwards; the other immediately behind it, a short thick one. The Hebrew name (reem) generally translated in our English Bible the "unicorn," or one-horned. The animal, however, apparently spoken of as having two horns (Num 23:8; Deu 33:17; Psa 22:21.) Frequently mentioned in Scripture as distinguished for its strength. The reem of the Arabs an animal with two horns. The name apparently significant of its loftiness and power. The unicorn of heraldry long thought a merely fabulous animal. Its existence, however, now contended for by some, who allege ancient and modern eye-witnesses of it. Its figure—a head like a horse, cloven feet, the tail of a boar, and one horn in the forehead. The representation of such an animal found among the ruins of Perscpolis.

The animal referred to in the text as one of huge strength, but beyond the power of man to render it serviceable to him in the works of the field. Fitted by its physical structure and great strength, to be employed like the ox or ass in agricultural pursuits; but, from its intractable disposition, not to be subjugated by man for that purpose. The reference intended by the Almighty to remind Job of his own littleness and the power of his Creator. Observe—

(1) A lesson of humility and modesty for man. If unable to bind and bring into his service an animal like the reem, how should he be able to contend with his Maker? If unable to rule a mere creature, how unfit to question the dealings of his Creator! 

(2) The effect of sin. The animals originally designed to serve man. Dominion over them given him by the Creator (Gen ; Gen 1:28; Psa 8:6). That dominion forfeited by the Fall. 

(3) The Divine sovereignty. Some animals apparently such as by nature to be more useful and serviceable to man than others. God's reasons for endowing the animals with their various properties unknown to us. Mysteries in creation; no wonder if we find similar mysteries in providence.

5. The Ostrich. Job .—"Gavest thou the goodly wings unto the peacocks? or wings and feathers unto the ostrich? (Marg., ‘the feathers of the stork and ostrich?' Or the whole verse may read thus: ‘The wing of the ostriches moveth gaily: but is it the wing and feathers of the stork?"—a bird remarkable for maternal affection, of which the ostrich appears to be so deficient). Which (or because, since) she leaveth (or, deposits) her eggs in the ground, and forgetteth that the foot may crush them, or that the wild beast may break them (in the exposed place where she lays them). She is hardened (or acts hardly) against her young ones, as though they were not hers (or, ‘for those which are not her own'): her labour (in preparing her nest, and sitting on her eggs) is in vain, without fear (she being without solicitude for the preservation of her young). Because God hath deprived her (or, ‘made her forgetful') of wisdom (the prudence necessary for preserving her young), neither hath he imparted unto her understanding (such, or so much as he has implanted in the animals in general, usually called instinct). What time she lifteth up (or rouseth) herself on high (erecting her head and body as well as her wings, the latter being used to aid her in running rather than flying), she scorneth the horse and his rider (when pursuing her in the chase)."

The ostrich referred to as an animal generally regarded as deficient in natural forethought, especially in reference to the perservation of her young (Lam ), while endowed with extraordinary speed, so as to be able to secure her own safety by flight. One of the two known species (the struthio camelus) abounds in the sandy deserts of Arabia and Africa. This the ostrich mentioned here and elsewhere in the Bible. Attains the height of eight feet. So swift that no animal is able to overtake it. The wings white and black, not unlike those of the stork; furnished with the well-known loose and flexible, elegant and slender-stemmed feathers; and sufficiently long to increase the animal's speed in running, serving both for sail and oar. Being found in hot countries, the ostrich is content to lay its eggs, from thirty to fifty at a time, each weighing nearly three pounds, about a foot below the surface in the sand. Outside the tropics, however, she is said to brood over her eggs with great care, and courageously to defend her young. From the animal's known neglect of her young in Arabia, it is designated by the Arabs the "impious bird," as in contrast with the stork, which is called the "pious" one. Said to hatch her eggs only for a time, and to leave them frequently during the day at the least noise, going to a great distance and sometimes never returning to them. Plays and frisks about on all occasions, "moving her wings gaily," and would be always fanning and hiding herself with them. Her eggs left exposed to the view of the traveller and the foot of the wild beasts that frequent the desert. Often addled before she returns from her long absence in search for food. Sometimes, during her absence, found sitting on the eggs of another bird. Its sense of taste so obtuse that it swallows rags, leather, &c., and even pebbles and pieces of metal. The bird proverbially stupid. "More foolish than an ostrich," an Arab proverb. Its speed calculated by Dr. Livingstone to be about twenty-six miles an hour. The stride of one in the Sahara found to be from twenty-two to twenty-eight feet.

The "peacock"probably not intended in the verse. The word so rendered, quite different from that in 1Ki . Literally, denotes "singing ones," and probably given to characterize the ostrich, distinguished for its cries. The peacock distinguished not so much for the beauty of its wings as of its tail. Originally brought from India. First known in Palestine and Arabia in the time of Solomon, who imported it into his kingdom. Introduced into Europe by Alexander the Great. Its magnificent plumage, most splendid in a wild state, like the flowers of the field,—indicative of the Creator's pleasure in the beautiful, and of the beauty residing in Himself. In the peacock, the beauty apparently not accompanied with other excellencies.

From the whole section, observe—

(1) God's providential care of His creatures. Provides for the young of the ostrich even when the care and affection of the parent fail. 

(2) His sovereignty in the endowments of His creatures. Instinctive care for the preservation of offspring strong in the animals in general; weak in the ostrich. "Wisdom and understanding"—whether in the lower form as in the brute creation, or in the higher, as in man—the gift of God. Its degrees in both cases according to His own pleasure. The ostrich endowed with remarkable speed, but with little sense. The stork, with much humbler plumage, yet gifted with much greater natural affection. An example related of two which had built their nest on the roof of a house in Delft, a town of Holland, and which, when the house was on fire, first endeavoured to carry off all their young, and when unable to do this, kept flapping their wings over them as if to cool the air; and at last, as the flames drew nearer, sat down over the nest to die with them. 

(3) The various endowments of animals designed for man's instruction. Intended to teach man both concerning God and himself. Some of those endowments designed for man's imitation; others the reverse. The stork an example to parents in regard to their children; the ostrich a warning. Indifference and neglect in regard to those committed to our care monstrous even in irrational creatures: much more so in man. Like the "labour" of the ostrich, that of parents and teachers often "in vain," from the want of "fear" and solicitude for the preservation of those for whom they have laboured. "Those most likely to lose their labour who have least fear of losing it." While men sleep, the enemy sows his tares. Such solicitude especially needful in the case of children leaving the parental roof. Watchful care always necessary to guard the young against the influence of evil company, and the dangers incident from an ungodly world. Prayerful solicitude constantly required on behalf of those for whose spiritual benefit we have laboured, and in whom have appeared the beginnings of grace. Early grace watched over by God, but not therefore the less to be watched over by man.

6. The Horse. Job .—"Hast thou given the horse strength (or courage, or rather both combined)? Hast thou clothed his neck with thunder (with the terror of his neighings; or, ‘with lofty quivering mane'—the indistinctness of the figure heightening its sublimity)? Canst, thou make him afraid as a grasshopper (or, ‘bound like a locust')? The glory of his nostrils (or neighings) is terrible (or, ‘a terror'—more especially to the Hebrews, little acquainted with war-horses, Jer 8:16). He paweth in the valley (or ‘plain'—usually selected for the battle-field where cavalry were to be employed); and rejoiceth in his strength. He goeth on to meet the armed men (or, ‘boldly he advanced against the weapons'). He mocketh at fear (what would cause fear in others), and is not affrighted (by all the terrors of the battle-field); neither turneth he back from the [face or presence of] of the sword. The quiver (or its contents, the arrows) rattleth against (or upon) him: the glittering spear and the shield (or, ‘the flash of the spear and the lance'). He swalloweth the ground with fierceness and rage (in his impetuous eagerness for the fight): neither believeth he that it is the sound of the trumpet (or, ‘standeth still when there is the sound of the trumpet'). He saith among (or at the blast of) the trumpets, Ha, ha: and he smelleth the battle afar off—the thunder of the captains (animating the hosts to the fight), and the shouting" (of the warriors).

The reference to the horse apparently suggested by the mention made at the close of the preceding paragraph, of "the horse and his rider." The war-horse here especially referred to. The description acknowledged to be unequalled anywhere for sublimity. Sufficient in itself to place the writer among the first of poets. The war-horse referred to as an example of courage and noble bearing. The reference intended to impress Job with the majesty of Him whose creature this noble and courageous animal is.

The horse exhibited in the text as the noblest specimen among inferior animals. Those of Arabia and Egypt especially famous. The horse believed to exist in Arabia, the home of the patriarch, in a finer condition than in any other country. Still the chief treasure of the Bedawin Arab. Formerly many of them in a wild state in the Arabian deserts; only caught in pits, and then subjugated through hunger and fatigue. Believed by the Arabs to be endowed with a nature superior to that of other animals, and to be next to man himself. At first employed by fallen man chiefly in war, yoked to a chariot in which the warrior stood. The carliest mention of them in connection with the exodus of the Israelites from Egypt (Exo ). Probably employed in Egypt and elsewhere on state occasions (Gen 41:43). Used also early in the chase, apparently intended in Job 39:18. Among Egyptian monuments, only one of a horse and its rider, and that comparatively recent. Horses mentioned among the valuable possessions of Solomon brought up by him from Egypt. Among the ancient Assyrians used indiscriminately for war and hunting. Israel spoken of by Jehovah as His "goodly horse in the battle;" as endowed by Him with strength and courage, and employed for the conquest of heathen adversaries (Zec 10:3). The horse, as distinguished for its beauty as well as its strength and courage, employed as a simile for the Church of Christ under the figure of a beautiful woman (Son 1:9). Elsewhere noticed in Scripture for his strength and eagerness for the battle (Psa 147:10; Jer 8:6), Yet a vain thing for safety (Psa 33:17).

From the description of the war-horse observe—

(1) The example of the Almighty in contemplating and admiring the works of His hand. God represented as rejoicing in His works, whether the feathers of the ostrich or the spirit of the war-horse, the intelligence of a seraph or the piety of a man. A refined pleasure in contemplating and admiring the works of God; a Divine pleasure in contemplating them as such. God's example to be imitated by His intelligent children. 

(2) An example exhibited in the war-horse, of courage and fearlessness in the discharge of duty and in the service of our Divine Master (See again Zec ; Son 1:9). The courage and impetuosity of the war-horse too often imitated in a contrary direction (Jer 8:6). Man capable of being employed as Satan's war-horse as well as Jesus Christ's. The latter his glory and felicity; the former his disgrace and ruin. 

(3) The war-horse, in some respects, a faint reflection of his Maker's excellence. "Who would set the briars and thorns against Me in battle?" (Isa ). All creature excellence only a shadow of the infinite and uncreated excellence of the Creator. All endowments and excellencies found in the creature intended to lead the thoughts to the Creator as the source and sum of all excellence. 

(4) Mystery connected with all God's works. The horse, the noblest of God's irrational creatures, yet here admired by his Maker as displaying his excellence in what cannot but be regarded as, in many respects, Satan's work. The battle-field, usually the theatre of evil passions, and the delight of the enemy of God and man. Sin, the origin of all strife and warfare; yet war and battle not always sinful. Sometimes man's duty, and commanded by God. In some respects, the battle is the Lord's. The Lord of hosts mustereth the hosts for the battle. Nebuchadnezzar God's servant in his war against Tyre (Eze . War employed by God as His own terrible instrument in His government of the world. God's glory in overruling man's sin and Satan's malice to his own praise and the welfare of the universe. Napoleon and his battles, God's scourge for the benefit of Europe and the world. Yet on the field of Waterloo, "those terrible grey horses" a terror to him who had been the terror of the nations. "I have created the waster to destroy." A prospective use in many of God's creatures. The creature "made subject to vanity" through Adam's fall. The time to come when the creature, groaning and travailing in pain until now through man's sin, "shall be delivered from the bondage of corruption into the glorious liberty of the children of God" (Rom 8:20-22). The day hastening on, when the noble horse shall find other employment than rushing with its rider into the din of the battle, and careering among garments rolled in blood. The promise in connection with Christ's kingdom to be fulfilled: "They shall beat their swords into ploughshares, and their spears into pruning hooks; nation shall not lift up sword against nation, neither shall they learn war any more." "He maketh wars to cease unto the end of the earth; he breaketh the bow, and cutteth the spear in sunder; he burneth the chariot in the fire." (Isa 2:4; Psa 46:9). The last inspired mention of the war-horse, and perhaps the last use of him as such, made in connection with "the battle of the great day of God Almighty," in the place "called in the Hebrew tongue Amageddon;" and with the symbolical appearance of the Faithful and True witness upon a white horse, clothed in a vesture dipped in blood, in righteousness judging and making war as King of Kings and Lord of Lords, and followed by the armies of heaven; these also "upon white horses, clothed in fine linen, white and clean" (Rev 16:14-16; Rev 19:11-14; Rev 19:18-21.

7. The Hawk. Job .—"Doth the hawk fly by thy wisdom, and stretch her wings towards the south?" The reference to birds of prey and those feeding on carrion probably suggested by the battle-field mentioned in the previous section. The hawk, or falcon, selected as a specimen and representative of the feathered tribe, from the rapidity of its flight, and perhaps also from its being migratory in its habits. Birds of the hawk order (accipitres), placed by naturalists highest in the list, including not only hawks and falcons, but eagles and vultures. Are among birds what the lion and other carnivorous animals are among quadrupeds. Known by their talons and hooked beaks, by which they seize and devour other birds and even the weaker quadrupeds and reptiles. Plumage dense and quills strong, giving them great power on the wing, and enabling them to pursue or pounce at once upon their prey. Perhaps the name in the text one of a generic kind, including all such birds of prey. Falcons, with naturalists, the second and by far the most numerous division of those predaceous birds that pursue their prey in the daytime. The greater number prey on living animals. The falcon proper, the most courageous bird in proportion to its size.—Two things in the text referred to as indicative of the wisdom of God in relation to the hawk:—

First: Its Flight—"Doth the hawk fly by thy wisdom?" The hawk mentioned by Homer as the swiftest of birds. The rapidity with which the hawk and many other birds occasionally fly, probably not less than at the rate of 150 miles an hour. A falcon escaping from Fontainbleau, in France, found to have reached Malta, 1350 miles distant, after twenty-four hours. The common falcon formerly employed in hunting, chiefly from its rapid flight. Builds her nest in the most elevated and inaccessible cliffs, whence she darts down with rapid wing upon her prey, descried at a distance. An inhabitant of northern latitudes, whence her flight towards the South.

Second: Its Migration.—"Stretcheth her wings towards the south,"—as if for a warmer climate. Many animals, unfit to provide against the vicissitude of the seasons by varying the quantity or colour of their dress, enabled by the providence of God to protect themselves by shifting their quarters, so as to live throughout the whole year in a temperature suited to their constitution, and at the same time to obtain an abundant supply of food. The migration of birds an object of observation from an early period. "The stork in the heavens knoweth her appointed times; and the turtle, and the crane, and the swallow observe the time of their coming" (Jer ). Birds of passage not confined to any particular order or tribe; nor distinguished by similarity in habits or kind of food. Some birds stationary in one district, migratory in another.

Observe—

(1) The wisdom of God in adapting birds for flight. The general form of the body of birds, one best calculated for gliding with the last resistance through the air. Everything in its structure contrived to give it lightness. The horny materials of the feathers formed into hollow cylinders, exceedingly strong when compared with their weight. A similar shape given to the cylindrical bones, which are fashioned into tubes, with dense but thin sides; most of the other bones likewise made hollow, but containing only air. The neck exceedingly long and flexible, to enable the bird in flying exactly to balance itself, by bringing the centre of gravity precisely to the proper point. The feathers of the bird a marvellous contrivance. Made to consist of three parts—the quill, the shaft, and the vane. A mould made for every feather, "in what may be called a feather manufactory." This manufactory not merely in action once during the life of the bird, but at every time of moulting—generally once a year. The feather remarkable for its strength as well as its lightness. The vane of the feather so disposed that the impulse of the air occurs first where the feather does not yield. The wing adapted for flight by its striking the air below it with a certain force, and so causing a reaction of the air upwards exactly equal to it, the bird rising or sinking as the force of the stroke is greater or less than its weight. The wings also employed by the bird in steering its course, as the rower turns his boat by using only his right or left oar. The tail made to act as a supplementary organ for the same purpose. The tail, however—in addition to its serving as the rudder of a ship,—by expanding and offering a considerable surface to the air, fulfils some of the offices of a third wing, and serves also to poise the body of the bird. 

(2) The wisdom and goodness of God in the migration of birds. An admirable instance of the Creator's care, that birds are endowed with an instinct which enables them to know where and when to direct their flight, so as to find a more genial climate during the colder season in their native home. 

(3) The hawk, as well as other migratory birds, an example to men in relation to God their Saviour. "The stork, &c., know the time of their coming: but my people know not the judgment of the Lord" (Jer ). Christ provided by the love of God, as the sinner's shelter from the certain storm of Divine wrath against sin. Men invited to dwell in Him as "in a peaceable habitation, and in sure dwellings, and in quiet resting-places; when it shall hail, coming down on the forest" (Isa 32:2; Isa 32:18). The Saviour's complaint that sinners "know not the time of their merciful visitation." "O, Jerusalem! how often would I have gathered thy children together, as a hen gathereth her chickens under her wings, but ye would not" (Luk 19:41-44; Mat 23:37).

8. The Eagle. Job .—"Doth the eagle mount up at thy command, and make her nest on high. She dwelleth and abideth on the rock, upon the crag of the rock, and the strong place (or mountain-castle). From thence she seeketh her prey, and her eyes behold afar off. Her young ones suck up blood, and where the slain are, there is she." The eagle a species of the same order of birds as the hawk (accipitres), and belonging to the falcon genus. The largest of the genus, and the most powerful of all the birds of prey. Probably intended, however, to include vultures as well, especially the bearded or eagle-vulture (Gypaetus), which, rather than the eagle, feed on carrion. The bearded or eagle-vulture, though differing both in head and body from the eagle, yet resembling it in its robust form and general habits, except that it feeds on dead flesh, which the eagle rarely does. Equals, or exceeds, the largest eagle in size, and is found throughout the great mountain chains of the Old World. Apparently referred to in Mic 1:16; as its head and neck are entirely destitute of feathers, which those of the proper eagle are not. The eagle referred to in the text on account of—

(1) Its lofty flight. "Doth the eagle mount up," &c. Its great bodily power and ample wing fit the bird for a lofty and majestic flight. The eagle-vulture about four feet from the beak to the tip of the tail, and from nine to ten feet in the extent of its wings. The peculiarity of the eagle, to fly directly upward till out of sight. Its flight referred to by the prophet: "They shall mount up with wings as eagles" (Isa ). Hence also said to have an eye fitted to gaze upon the sun. 

(2) Its inaccessible abode. "She maketh her nest on high," &c. The eagle, and the eagle-vulture, both select the most inaccessible pinnacles as the site of their eyrie. 

(3) Its acute vision. "Her eyes behold afar off." The sight of the eagle, as of birds of prey in general, remarkably acute. Such birds endowed with the power of pushing out and drawing in the lenses of the eye, as the object is more or less distant, so as to discern from its lofty abode the prey far beneath it, and to see it no less distinctly as it descends. 

(4) Their appetite for flesh and blood. "Her young ones also suck up blood," &c. The greater number of the falcon class of birds, to which the eagle belongs, feed on living prey, while the eagle-vulture, like birds of the vulture genus, also feeds on carrion. Hence the battle-field the great attraction for the latter. Eagles said only to drink blood. The young ones trained to this in the nest, to which the parent-bird brings the prey.

Observe from the section—

(1) The wisdom of the Creator in respect to birds and beasts of prey. Exhibited—(i.) in providing that one class of animals prey upon another. According to the present constitution of nature, no other system could long exist except that which operated as a check on animal production, and preserved a balance of power between all creatures. (ii.) In providing by means of such animals for the removal of dead bodies left on the surface of the earth. Vultures, and even eagles, among birds and wolves, jackals, and hyænas, among quadrupeds, employed by the Creator as the earth's scavengers—in removing its offal, and especially the carcases of animals, which would otherwise tend to corrupt the air with pestilential exhalations, and unfit parts of the earth for the abode of the living. 

(2) The eagle viewed as an emblem. May be regarded as an emblem—(i.) Of God Himself, in His tender care of and attention to the wants of His creatures. "Her young ones suck up blood." "As the eagle stirreth up her nest, fluttereth over her young, spreadeth abroad her wings, taketh them, beareth them in her wings; so the Lord alone did lead him' (Deu ). (ii.) Of believers. (a) In their upward ascent. "They shall mount up with wings as eagles." Believers' journey a heavenward one. Believers not to have their affection set on things on the earth, but to "seek those things that are above, where Christ sitteth" (Col 3:1-2). The unregenerate burrow in the earth, as moles and worms; believers mount upwards, as with eagles' wings. The disposition to do so, from their new spiritual and Divine nature; their ability, imparted by the Holy Spirit in connection with their waiting upon God (Isa 40:31). (b) In their lofty and safe abode. "They shall dwell on high; their place of defence is the munitions of rocks" (Isa 33:16). Their dwelling in God Himself, the Rock of Ages. Their abode, the secret place of the Most High, under the shadow of the Almighty. Jehovah Himself their refuge and fortress. Their safe shelter, the Rock that is higher than they (Psa 91:1-2; Psa 61:2-3). (c) In their spiritual vision. Believers enabled to "see afar off" (2Pe 1:9). Once blind, but now see. Their eyes anointed with Christ's eye-salve (Rev 3:17). Believers behold, as in a glass. the glory of the Lord. Behold the glory of Jesus, as that of the Only Begotten of the Father (2Co 3:18; Joh 1:14). Endure, as seeing Him who is invisible. See promised glory afar off. Look at the things that are unseen and eternal (Heb 11:13; Heb 11:27; 2Co 4:18). Behold, by the eye of faith, the King in His beauty, and the land that is very far off (Isa 33:17). (d) In their feeding, by faith, on the flesh and blood of the Lamb that was slain for them. "Whoso eateth My flesh, and drinketh My blood, hath eternal life; he that eateth My flesh, and drinketh My blood, dwelleth in Me, and I in him. The bread that I will give is My flesh, which I will give for the life of the world" (Joh 6:51; Joh 6:54; Joh 6:56).
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Verses 1-24
Notes

Job . "Behold turn behemoth." Various opinions as to what is meant by the term "behemoth." According to GESENIUS, בְּהֵמוֹת (behemoth) is the plural of בְּהֵמָה (behemah, from the unused Root בָהַס baham = بهم in the Xth conjugation, "to be dumb"), a quadruped of the larger sort, living on the land; here the plural of majesty, denoting a large quadruped: the hippopotamus. So BOCHART: the river-horse or hippopotamus; like the Leviathan, an inhabitant of the Nile: the termination וֹת (oth) however, being, according to Bochart, not the sign of the plural, but of Egyptian singular, the animal being Egyptian. The SEPTUAGINT has: "Beasts." TARGUM: "The animal." The VULGATE, SYRIAC, and ARABIC, like the English Version, leave the word untranslated. MERCER, CASTALIO, and COCCEIUS, like Gesenius, consider the plural to be used on account of the great size of the animal. GROTIUS thinks it equivalent to "the animal of animals;" i.e., the most excellent animal. According to MAIMONIDES, the term includes all land animals of monstrous size. So apparently the Septuagint. DR. LEE, in like manner, renders it "the beasts." The term, however, generally regarded as denoting a distinct species of animal, as—

(1) distinct species are described in the former chapter; 

(2) It is here compared with other species; 

(3) The description is not suitable to all beasts of the field. The animal intended formerly regarded very generally as the elephant. So most of the earlier interpreters, both Catholic and Reformed, and all the Hebrew expositors. So the Geneva and Dutch versions, and the Italian of Diodati. According to MERCER: "Some animal larger and more monstrous than the elephant. Modern interpreters generally consider the hippopotamus, or river-horse, as especially intended. Bishop PATRICK says: "Not the elephant, which never lies among the reeds, but an animal of that region—the hippopotamus. CONANT: "The river-ox, the appropriate name of the animal commonly known as the hippopotamus, or river-horse, the word being probably its Egyptian name. ROBINSON and CALMET derive the name from the Egyptian "pe" (the definite article "the"), "ehe," an ox, and "mouth," water; the water or river-ox, the name being modified like other foreign words. According to KITTO, the word is the plural of excellence; denoting the chief and most powerful of herbivorous animals known to Job, and living in his neighbourhood. GOOD thinks neither the elephant nor the hippopotamus exactly intended, but an animal now extinct. So A. CLARKE. FAUSSET thinks the description agrees partly with the elephant and partly with the hippopotamus, but exactly in all the details with neither; and that it is rather intended as a practical personification of the great Pachydermata or Herbivora, the idea of the hippopotamus being predominant. According to REISKE and BYTHNER, the word indicates "beasts" in general; the peculiar name not being here given, as unnecessary, from the description. COCCEIUS, FRY and others, view the animal, called "the beast" by way of eminence, as one and the same with Leviathan. SAMUEL WESLEY queries whether it is not the animal alluded to by the Psalmist (Psa ): "Rebuke the company of the spearman;" Margin: "The beasts of the reeds;" BOOTHROYD: "The wild beasts of the reeds."

JEHOVAH'S ADDRESS CONTINUED

A pause in the Almighty's address apparently indicated in the commencement of the present chapter. The language in which it is resumed, together with the reply of Job immediately following, implies also a suspension of the argument, which seems only to be taken up at the fifteenth verse—when the Almighty spoke a second time out of the whirlwind. This is usually explained on the ground that Job's conviction and repentance, though expressed in Job in reply to the Almighty's appeal in Job 40:2, were not yet sufficiently deep, and that the argument and means of correction are on that account resumed. It is conjectured, however, by some that an accidental dislocation of the parts has taken place, and that the first fourteen verses of the chapter originally followed the description of Leviathan and the first six verses of the succeeding chapter. In this way the narrative is believed better to correspond with the seventh verse of the forty-second chapter, which seems to make the Almighty the last speaker; while the fourteenth verse of the present chapter forms a manifestly appropriate and impressive conclusion to the Divine address. Taking the narrative, however, as it stands in the text, we have—

I. The application of the preceding address. Job .—"Moreover the Lord answered Job and said: Shall he that contendeth with the Almighty instruct Him (or, ‘will the corrector of the Almighty still contend with Him?' Or, ‘is the disputer with the Almighty yet instructed')? He that reproveth God, let him answer if" (viz., the questions just proposed). Observe—

1. A sin most offensive to God, to contend with Him by disputing the equity of His government and the reasonableness of His providential dispensations. This Job's sin. The sin to which fallen human nature, even in believers, is always liable. The sin into which Asaph felt himself falling (Psa ). Conspicuously the sin of Jonah.

2. The contemplation of the greatness and sovereignty of God as Creator and Ruler of the universe, fitted to silence all questionings and complainings in regard to His providential procedure. This the object of the Almighty's address, and of the reference made by Him to His power, wisdom, and goodness as seen in the creation, preservation, and government of the earth, with all the tribes of its inhabitants, as well as of the worlds above and around us, and of all the various forces and phenomena of nature. Such a Being can require no instruction from any of His creatures; and for even the highest of them to think to reprove Him for any of His doings can only be the summit of presumption and folly. All ground of complaining against God on the part of His creatures removed by His infinitely glorious perfections. Those perfections sufficient foundation for our most assured confidence in the Divine procedure. A Being possessed of such perfections able only to do what is wise, and just, and good. Enough to hear in the darkest dispensations: "Be still, and know that I am God" (Psa ).

II. Job's Confession. Job .—"Then Job answered the Lord and said: Behold, I am vile (mean and contemptible): what shall I answer Thee (either as to these questions or Thy conduct and procedure)? I will lay mine hand upon my mouth (in token of silence and conviction). Once have I spoken, but I will not answer: yea twice, but I will proceed no farther." In this confession observe—

1. The discovery. "I am vile." Abraham's acknowledgment—"Am but dust and ashes." All flesh grass. Man a worm. His days on earth as a shadow. But of yesterday, and knowing nothing. Even the nations less than nothing, and vanity. The question appropriate and becoming: "What is man that thou art mindful of him?" Vile in his origin, and creature-nature; much viler still in his character as a sinner. His proper place therefore in the dust, with his hand upon his mouth. Murmurings and complainings against God's procedure monstrous in any creature, but especially so in one so vile as man. Note—

(1) God made man in his own image, but sin has made him vile. The character of sin to debase; that of righteousness to exalt. Sin renders man rebellious against his Creator, injurious to his neighbour, brutish in himself. Sin, the abominable thing which God hates. 

(2) Repentance changes men's views of themselves as well as of God. Job's former language: "I am not wicked." "I would go as a prince before God;" Now it is: "Behold, I am vile." The language of Saul, the Pharisee: "God, I thank thee that I am not as other men are;" that of Paul, the penitent: "I am the chief of sinners." 

(3) Job's discovery a blessed one. The result of Divine teaching and of God's revealing himself to the soul. Isaiah's acknowledgment when he beheld the glory of the Lord in the temple: "Woe is me! for I am undone, because I am a man of unclean lips." That of Peter on the discovery of Christ's divinity in the fishing boat: "Depart from me; for I am a sinful man, O Lord." This discovery the first step to Job's exaltation, and the exaltation of any sinner. "He giveth grace to the lowly." "He that humbleth himself shall be exalted." Pride and self-righteousness the greatest hindrances to a man's peace.

2. Job's silence. "What shall I answer thee? I will lay mine hand upon my mouth." No plea to offer (chap. Job ; Jude 1:18, Jude 1:19). A Divinely taught self-knowledge the effectual cure of a murmuring spirit. God's government of his creatures of such a character as to stop the mouth of every objector. A day at hand when every mouth will be shut, and all the world become guilty before God. The immediate result of the Spirit's work in conviction. Examples: The thief upon the Cross; Saul of Tarsus.

3. His resolution. "Once have I spoken, but I will not answer," &c. The proof of repentance to resolve not to repeat the offence. "If I have offended, I will not offend any more." "He that confesseth and forsaketh his sin shall obtain mercy." "Go and sin no more." Complete and unconditional surrender, the aim of the Holy Ghost in the sinner's conviction. Note—Job's sin that of his lips, and especially in relation to God. Sins of the lips to be repented of as well as sins of the life. Unbecoming thoughts and words in regard to God at least as punishable as injustice towards our neighbour. "Uprightings of judgment towards God as much a duty as uprightness of conduct towards man."—Kitto.

III. The Almighty's Challenge. Job .—"Then answered the Lord unto Job out of the whirlwind, and said: Gird up thy loins now like a man (a hero or mighty man, as thou imaginest thyself to be—spoken in irony): I will demand of thee, and declare thou unto me. Wilt thou also disannul my judgment (judicial sentence, or justice in governing the world)? wilt thou condemn me, that thou mayst be righteous (in order to establish thy innocence—which Job appeared on the point of doing)? Hast thou an arm like God? or canst thou thunder with a voice like Him? Deck thyself now with majesty and excellency, and array thyself [like a God] with glory and beauty. Cast abroad (manifest on every side, or dart forth as lightnings) the rage (or overflowings) of of thy wrath [against the ungodly for their destruction]: and behold [with a withering glance] every one that is proud, and abase him. Look [with omniscient eye from the throne of the universe] on every one that is proud, and bring him low (by the infliction of condign punishment, and for the manifestation of thy power and justice); and tread down the wicked in their place (on the spot, however high in power and station). Hide them in the dust [of the grave], and bind their faces in secret (without public process, or in the darkness of a prison, like so many doomed malefactors—Est 7:8). Then will I also [as well as others] confess unto thee [with praise], that thine own right hand can save thee."

The Almighty's address from the storm-cloud renewed, not to explain and remove the mysteries in His providential dealings, for which there will be time enough hereafter, but still to further convince Job of his error in questioning the Divine justice, and more fully to humble him, by the exhibition of His own almightiness and man's littleness. From the challenge in the above section, observe—

1. The spirit and tendency of all murmurings against God's dealings with us is to "disannul" His decisions, and to maintain our own righteousnes as deserving better treatment.

2. Discontent and rebellion against the Divine procedure is virtually to "contend" with God, and enter the lists with the Almighty. "Let the potsherds strive with the potsherds of the earth; but woe unto the man that striveth with his Maker." A fearful thing to fall into the hands of the living God. "Who can abide when once he is angry." The wrath of a king like the roaring of a lion; what then the wrath of a God? The sinner must either submit by grace or be subdued by judgment. "Kiss the Son, lest he be angry, and ye perish from the way."

4. Pride the object of God's special displeasure. The sin of fallen angels.

5. Every sinner "beheld" by the omniscient eye of the Almighty. "No darkness or shadow of death where the workers of iniquity may hide themselves."

6. The proudest to be one day "brought low." Proud sinners humbled either in mercy or judgment. Those happy who willingly humble themselves before God, before they are unwillingly humbled by Him.

7. Thorough humiliation and self-abasement required, in order to the reception of full salvation and spiritual comfort. Job for a time only partially humbled. The ploughshare of conviction to be driven deeper into his soul, before the seed of Divine consolation is cast into it. The knife to be still further applied, before the wound is finally bound up. God's kindness seen in thoroughly humbling the saint as well as the sinner. A crowning blessing, to be divested of the last remains of pride and self-righteousness. God empties in order to fill; humbles in order to exalt.

8. The tendency of fallen humanity always to save itself. The essence of all infidelity, Pharisaism, and self-righteousness. The spirit of Cain with his offering of first fruits, in contrast with that of Abel with his bleeding lamb. The Pharisee in the temple, with his—"God, I thank thee I am not as other men;" in contrast with the Publican and his—"God be merciful to me a sinner." Self-salvation the aim of most of the religion in the world, whether Pagan, Mahometan, Jewish, or Christian. Much of the religion of the cloister as well as of the synagogue. Penances, prayers, almsgivings, and so-called good works, often only so many different forms of self-salvation. Self-salvation usually the first attempt of an awakened sinner. Salvation by self the great impediment to salvation by Christ.

9. Attempts to save ourselves only cured by the discovery of our own weakness. To save ourselves implies a power nothing less than Divine. To be our own Saviour we must possess the attributes of Deity. The Saviour of humanity, when fallen, must be God as truly as the Creator of humanity itself. "God our Saviour"—two ideas necessarily connected. Salvation includes—

(1) Satisfaction to Divine justice for sin; 

(2) Regeneration or the renewal of a sinful nature. Satisfaction for sin, which deserves endless death, only to be made by one possessing infinite dignity. Regeneration, or the creation of a new and holy nature in a fallen man, the work of a Divine power. The power required to save ourselves, that which can punish sin anywhere and banish it from the world. The sinner made to see his inability, in order to abandon his attempts at self-salvation, and to cast himself entirely on God the Saviour, the Lord Jesus Christ. The glory of the Gospel, that it reveals a Divine power put forth for man's salvation; and actually put forth in the case of all who believe it. Man's inability to save himself the ground of Christ's redemption. To exhibit that inability one of the objects of this book. "God, and not man, the sinner's Saviour—the substance of all revelation."—Townsend.

IV. Description of Behemoth. Job .—"Behold now Behemoth, which I made with thee (or in thy neighbourhood); he eateth grass as an ox. Lo now, his strength is in his loins, and his force is in the navel (or muscles) of his belly. He moveth (Marg., "setteth up") his tail like a cedar: the sinews of his stones (or thighs) are wrapped together (or interlaced). His bones are as strong pieces (or tubes) of brass (or copper); his bones (a different word from the preceding—probably a Syriac or Chaldaic one, and rather denoting the larger bones—his limbs) are like bars of iron. He is [in bulk and strength] the chief of the ways (or works) of God: he that made him can make his sword to approach him (or, ‘hath given to him his sword'—the weapon—probably his hooked teeth or tusks, with which he might defend himself and attack others, but which he only uses in mowing down the grass for his food). Surely the mountains bring him forth food, where all the beasts of the field play (the animal harmless and herbivorous, notwithstanding his sword). He lieth under the shady trees (or lotuses), in the covert of the reed and fens (or marshes abounding on the banks of the Nile). The shady trees (or lotuses) cover him with their shadow; the willows of the brook compass him about. Behold, he drinketh up a river (or a ‘river rages' or overflows its banks), and [he] hasteth not (to escape from fear of the consequences): he trusteth that he can draw up Jordan with his mouth. He taketh it with his eyes (or ‘will any take him before his eyes?'—instead of using stratagem): his nose pierceth through snares" (or, "will any pierce his nose with hooks?"—as 2Ki 19:28; Eze 38:4).

Uncertain what animal, if any one in particular, is intended by the description. The name "Behemoth," as a Hebrew word, simply denotes "beasts," or viewed as the plural of majesty, "the beast." So rendered in some of the ancient versions. The word, however, thought by some to be rather the Hebrew form of an Egyptian name for the animal, viz., P-ehe-moth, or the water-ox. The elephant generally understood by the older commentators to be the animal intended. Modern interpreters, however, decidedly in favour of the hippopotamus, or river-horse. The description believed to agree better with the latter; while the hippopotamus, being an inhabitant of the Nile and its banks, was much more likely to be familiary known to the patriarch and the poet than the elephant.

Both the elephant and the hippopotamus belong to the class of animals termed by naturalists Pachydermata, or thick-skinned. The elephant comprehends the largest of the living terrestrial animals that suckle their young. Its food is strictly vegetable. It is of a mild disposition, and lives in herds, which are conducted by old males. Those of the present day clothed with a rough skin, nearly destitute of hair. Are only found in the torrid zone of the eastern continents; the Indian elephant being found from the Indus to the Eastern Ocean, and in the large islands of the south of India; and the African one, from Senegal to the Cape of Good Hope. The African elephant not now tamed, although the Carthaginians appear to have employed it in the same way that the inhabitants of India do theirs. The hippopotamus has a very massive and naked body, with very short legs, so that the belly reaches to the ground, an enormous head, and a short tail. It lives in rivers and their neighbourhood, feeding on roots and other vegetable substances, and exhibits much ferocity and stupidity. Now confined to the rivers of the middle and south of Africa.—Cuvier.

The description apparently agreeing in every particular neither with the elephant nor the hippopotamus, the animal has been conjectured by some to be a now extinct genus; and by others to be rather a poetical personification of the great pachydermata—the idea of the hippopotamus being predominant. Extinct species of this class of animals found in a fossil condition. The great mastodon the type of the elephant, though of a different species—the principal distinction being in the shape and structure of the teeth; while the mastodon also possessed short tusks in its lower, in addition to those in its upper, jaw. This animal equalled the elephant in size, but with still heavier proportions. Its remains found in a wonderful state of preservation both in America and the Eastern Continent. The skeleton of one, almost entire, found in the valley of the Missouri, now to be seen in the British Museum. The animal supposed to have been more an aquatic, or swamp-hunting, quadruped than the elephant. A mammoth—a more recent animal of the same class—measuring from the fore-part of the skull to the end of the tail sixteen feet four inches, and twelve feet in height, discovered in Siberia in 1801, imbedded in ice, with its flesh, skin, and hair as perfect as if recently dead. The remains of another found, which is supposed to have been twenty-five feet high and sixty feet in length. Gigantic elephants, of nearly twice the bulk of the largest elephant of Africa or Ceylon, believed by Professor Owen, from the abundance of their remains, to have roamed in herds over the British Islands in the period immediately before the creation of man. The fossil remains of an animal discovered in the gypsum quarries of Paris and other parts of France, to which has been given the name Palœtherium, or the ‘ancient beast,' and which seems to have combined the characters of the rhinoceros, the hippopotamus, the horse, the pig, and the camel; while its external appearance, as restored by Cuvier, approaches more nearly to that of the tapir. The animal supposed to have lived in marshy ground, and to have fed on the roots and stems of trees.

The Almighty's object in the, description of Behemoth, to present to Job, in this gigantic and powerful animal, an evidence of His Divine power; and at the same time to teach him his own littleness, and the presumption of thinking to dispute with his Maker, or of questioning the justice of His procedure. The Creator, Preserver, and Governor of such creatures must be one who possesses sufficient power, wisdom, and rectitude to govern the world.

Observe—

(1) Not merely do the heavens and the firmament over our head declare the glory of God, but every creature which His hands have made. The huge mammoth points to the irresistibleness of His power, while the almost invisible animalcule tells of the universality of His Providential care. 

(2) The largest, as well as the least, of His creatures dependent on, and provided for by, the Creator. "He giveth the beast his food." How much more will He care and provide for His own children made after His image! He Who constantly feeds the gigantic monsters of the land and sea can be at no loss to supply the wants of His trusting people. The happiness of believers that they are able to testify with David: "He hath made with me an everlasting covenant, ordered in all things and sure" (2Sa ).

41 Chapter 41 

Verses 1-34
Notes

Job . "Canst thou draw out Leviathan with a hook." The term "Leviathan" ( לִוְיָתָן) rendered here by the SEPTUAGINT, SYRIAC, and ARABIC, "the dragon." The VULGATE and TARGUM leave it untranslated. Almost all the earlier interpreters understood the Whale to be the animal intended. BEZA and DIODATPS among the first to incline for the Crocodile. GROTIUS remarks: "From terrestrial he passes to marine animals." SANCTIUS is uncertain which animal of the whale kind is meant; and observes that the Balœna would not be unknown to Job, as being found, according to Pliny, in the Arabian Gulf. CODURCUS remarks that the whale is found in the Mediterranean Sea. According to DRUSIUS, some large unknown fish akin to the dragon is meant. SCHULTENS, with the Hebrew interpreters, thinks the animal to be a terrestrial dragon. LEE: "A sea monster in general; though the description rather suits the whale, and more particularly one of the Dolphin tribe, the Delphinus Orcus Communis, or common Grampus." KITTO: "A sea monster: here the crocodile. FAUSSET: "Literally, the twisted animal, gathering itself into folds: a poetic generalization for all cetacea, serpentine, and saurian monsters, especially the crocodile; described after the river horse, both being found in the Nile. Bishop PATRICK observes that the whale is not armed with scales, nor impenetrable, nor creeping on the earth; and that therefore the crocodile is the animal intended. S. WESLEY remarks that the crocodile was probably once in Palestine; a town named Crocodilo-polis, or the city of the Crocodile, having stood in the neighbourhood of Mount Carmel. A. CLARKE thinks some extinct animal of the waters is probably intended. DODEHLEIN thinks the word a general name of a very large and cruel beast, the real name being gathered from its attributes.

JEHOVAH'S SECOND ADDRESS CONTINUED

Nearly the whole of the chapter occupied with the description of "Leviathan." The section remarkable for its grandeur and sublimity. The idea of terribleness and power conveyed in a variety of striking particulars. The image of a formidable monster vividly placed before our eyes. The details naturally often obscure. The most extended description in the Almighty's address and in the whole book. The object to exhibit the might and majesty of the Creator. "Such a power of description as to constitute in my mind an evidence of its inspiration."—Dr. Chalmers.

I. The description itself. May be divided under various heads.

1. The creature's fierceness and indomitableness. Job .—"Canst thou draw out leviathan with an hook? or his tongue with a cord which thou lettest down (or, ‘press down his tongue with a rein,' or perhaps ‘a fishing-line')? Canst thou put an hook into his nose? or bore his jaw through with a thorn (i.e., an iron hook resembling one—so as to lead him about as thou wilt, like other wild beasts, as Eze 29:4; Isa 37:29). Will he make many supplications unto thee [to spare him]? Will he speak soft words [of persuasion] unto thee? Will he make a covenant with thee? Wilt thou take him for a servant for ever? Wilt thou play with him as with a bird? or wilt thou bind him for thy maidens (as a plaything for thy little girls)? Shall the companions (the partners employed in taking him) make a banquet of (or on account of) him (after taking and killing him, or, will they ‘make a bargain over him,' or ‘dig pits for him, in order to take him)? Shall they part him among the merchants (to be sold like other animals)? Canst thou fill his skin with barbed irons? or his head with fish spears? Lay thine hand upon him; remember the battle [which thou hast rashly entered on], do no more (—do not, or thou wilt not, repeat it). Behold, the hope of him (of taking him, or overcoming him) is in vain (will be disappointed). Shall not one be cast down [with terror] even at the sight of him. None is so fierce that dare stir him up" (or awake him when sleeping).

2. His powerful structure and terrible aspect. Job .—"I will not conceal his parts (or members), nor his power, nor his comely proportions (or, ‘the grace of his array'). Who can discover the face of his garment (strip off his skin or the scales that cover it)? or who can come to him with his double bridle (or, ‘enter into the doubling of his jaws,' or his double row of teeth)? Who can open the doors of his face? His teeth are terrible round about (or, ‘the circuits of his teeth are a terror'). His scales (Marg., ‘the strong pieces of his shields,' i.e., his strong shields or scales) are his pride, shut up together as with a close seal (or, ‘as a close seal'—a seal sticking closely to the material on which it is impressed). One is so near to another that no air can come between them; they are joined one to another; they stick together that they cannot be sundered. By his neesings a light doth shine, and his eyes are like the eyelids of the morning (as he lifts his head above the water.) Out of his mouth go burning lamps, and sparks of fire leap out (expressive of his hot fiery breath). Out of his nostrils goeth smoke, as out of a seething pot or caldron. His breath kindleth coals (live burning coals), and a flame goeth out of his mouth. In his neck remaineth (lodgeth) strength, and sorrow is turned into joy before him (Marg., ‘rejoiceth;' or ‘terror danceth before him'—a bold personification, indicating the terror and dismay occasioned by his appearance). The flakes (or pendulous parts) of his flesh are joined together; they are firm in themselves; they cannot be moved. His heart is as firm as a stone; yea, as hard as a piece of the nether millstone (or ‘as the lower millstone')."

3. His invincibleness and invulnerableness. Job .—"When he raiseth up himself (out of the water) the mighty are afraid; by reason of breakings (which he makes while plunging in the water, or ‘from the destruction' which his appearance threatens, or the ‘terror' which it causes) they purify themselves (or. lose their recollection—are bewildered). The sword of him that layeth at him cannot hold (or stand): the spear, the dart, nor the habergeon (coat of mail, or perhaps the javelin). He esteemeth iron as straw, and brass (or the brazen weapon) as rotten wood. The arrow cannot make him flee; slingstones are turned with him into stubble. Darts (or clubs) are counted as stubble; he laugheth at the shaking of a spear."

4. His habits, motion, and supremacy among beasts. Job .—"Sharp stones are under him (or, ‘his lower parts are sharp potsherds'—the scales on his belly resembling such); he spreadeth sharp pointed things (or, ‘a threshing cart,'—his sharp spikes resembling the teeth of one) upon the mire (i.e., when he moves upon his belly, whether on the soft shore or on the bed of the river. He maketh the deep (the water in which he mostly lives—whether sea, lake, or river) to boil like a pot (from the agitation which he causes); he maketh the sea (or river, to which the term is also applied) like a pot of ointment (seething on the fire, and emitting a smell which that of the crocodile is said to resemble). He maketh a path to shine after him (like the phosphorescent light sometimes produced by the rapid motion of a ship); one would think the deep to be hoary (from the white froth and foam which the creature occasions by his motions). Upon earth there is not his like (or ‘any dominion' to which he is subject), who is made without fear [of any assailant]. He beholdeth all high things (looks down upon the loftiest creature with disdain; or ‘terrifies every boaster'); he is king (holds supremacy) over all the children of pride" (or, ‘ferocity'—all proud ferocious animals, such as the lion and other beasts of prey).

II. The creature described. Opinions various. According to the Greek translation used by the Apostles, a dragon. With some a sea-monster. By almost all the old commentators, understood to be the whale, as in Psa . Now generally believed to be the crocodile. The name apparently denoting the twisting or folding one, and so applicable either to a serpent or a crocodile. The description more suitable to the crocodile than any other known living animal. The crocodile also, as an inhabitant of the Nile, likely to be known both to Job and the writer of the book. The more likely to be the crocodile as connected with Behemoth; if that creature be supposed to be the hippopotamus, also a native of that river. A familiarity with Egypt and its productions on the part of the writer, apparently indicated by the poem.

The animal intended, however, conjectured by some to be one of an extinct species of the order of Saurians, the description corresponding in all particulars neither to the whale nor the crocodile. By others, the description thought to be rather, like that of Behemoth, a poetical generalization; in this case, for all monsters of the whale, serpent, or lizard tribes, the idea of the crocodile being the predominant one.

The crocodile, an amphibious animal of the order of Saurians, has a single range of pointed teeth in each jaw. The tongue fleshy, flat, and adhering close to the edges of the jaws a circumstance which induced the ancients to believe that the animal was destitute of a tongue altogether. The back and tail covered with very stout, large, square scales or plates, so thick as easily to repel a musket ball, those on the belly being smooth and thin. The crocodile inhabits rivers and lakes, and is extremely ferocious and carnivorous. Found nearly twenty feet long and five feet in circumference.

Another family of the same order is the dragon (draco, Linnus), supposed by some to be the Leviathan, which is also mentioned in Isaiah 27 as "the dragon that is in the sea." The dragon of the naturalists distinguished from all other animals of the order, by their first six false ribs; which, extending outwards in a straight line, and supporting a production of the skin, form a kind of wing, like that of a bat, but not connected with, the four feet; and having sufficient power to enable them to leap from one branch to another, but not to rise, like a bird, into the air. They are completely covered with scales. The tongue fleshy and somewhat extensive; while a long pointed dewlap hangs under their throats. To this tribe of Saurians probably belongs the long-extinct reptile only found in a fossil state, and known by the name of Pterodactylus. This animal of a bygone world had a short tail, an extremely long neck, and a very large head. The jaws armed with equal and pointed teeth. The second the of the fore foot so elongated as to make the foot double the length of the trunk, and probably serving to support some membrane which enabled the animal to fly. Enormous eyes enabled it to see in the dark twilight, while its jaws were furnished with sixty pointed teeth. Some specimens must have had a spread of wing exceeding sixteen feet. The Greek term draco, or dragon, generally used to designate a large serpent; while some ancient Greek writers speak of flying dragons. Some of them speak also of dragons with a crest or beard; which can only apply to the Iguanas, properly so called, and belonging to the same family as the dragons. In these the head is covered with plates, and the body and tail with scales; while along the entire length of the back is a range of spines, or rather recurved, compressed, and pointed scales; and under the throat is a pendant compressed dewlap, whose edge is supported by a cartilaginious process of the hyoid bone. Each jaw is surrounded with a row of teeth, while two small rows are on the posterior edge of the palate. An iguana, common in South America and the West Indies, measures about five feet in length. To the same family belongs the enormous fossil reptile known as the Iguanodon, a monstrous lizard, sixty or seventy feet long; its form resembling the iguana of the West Indies, with the addition of a horn, situated like that of the rhinoceros, and of about the same size.

Other monstrous animals, living at the same period, and found as fossils, were equally or even more terrific in appearance. The hylosaurus, or forest-lizard, had a row of scaly fringes on its back seventeen inches long, which it had the power of erecting when advancing to attack its enemy or to seize its prey. The megalosaurns exhibited the structure of the crocodile and monitor, from forty to fifty feet in length. The plesiosaurus united to the head of the lizard, the teeth of the crocodile, a neck of enormous length resembling the body of a serpent, with a body and tail of the proportions of an ordinary quadruped, and the paddles of a whale. The ichthyosaurus, or fish-lizard, was the ruling monster of the waters. In some of these the eye must have been twelve inches long and nine broad, protected by scales. The jaws, armed with one hundred and eighty conical teeth, were, in the larger species, six feet long, the whole length of the animal being thirty feet.

III. The Lessons from the Description

1. The resistless power and universal dominion of the Almighty. This, the lesson mainly intended to be taught the patriarch himself. Indicated expressly by the Almighty in Job : "None is so fierce that dare stir him up: who then is able to stand before me? Who hath prevented me (in rendering any service, so as to lay me under an obligation to him), that I should repay him? (words referred to by the Apostle in Rom 11:35). Whatsoever is under the whole heaven is mine." The inference obvious: If you are unable to stand before or resist any of these monsters of the land or sea, how can you stand before me, from whom they all live, and move, and have their being? How vain to think to lay Him under obligation to us, to whom all creatures, from the least to the greatest, belong as His own property, and on whom they depend every moment for existence! Hence—

(1) Humility and submission to God, with confidence in the justice of His government and the wisdom of His providential dealings, man's duty in all circumstances. The Creator, Possessor, and Ruler of universal nature may well be believed to be infinite in His perfections, and trusted in as righteous, wise, and good in all His procedure. 

(2) Terrible to have Him for a foe to whom the mightiest monsters of sea or land belong, as only an insignificant portion of His creatures. "A fearful thing to fall into the hands of the living God." Unspeakably blessed to have Him for our friend. Our highest wisdom to secure, without delay, a personal interest in His favour and friendship, through the redemption and mediation of His Son Jesus Christ.

2. The mysterious sovereignty of God in the formation of His creatures. The same Divine hand the former of the harmless dove and the terrible dragon. The Creator of the lamb pleased also to produce the Leviathan. The useful ox and the destructive crocodile made to inhabit the same locality. Why God should have formed creatures of such terrible aspect and ferocious dispositions, clothed them with such impenetrable armour, and furnished them with such destructive weapons,—among the secrets of His Divine wisdom. All things made for Himself; even the wicked for the day of evil. For His pleasure all things are, and were created. No creature but made to show forth, in some way or other, the glory of His Divine perfections, and to secure some purpose or other in His all-comprehensive government. Variety everywhere displayed in the works of the Creator's hands. That variety directed by infinite wisdom, goodness, and justice.

3. God's works of creation worthy of all admiration. His works such as to bear to be taken to pieces and viewed in detail. The better known, the more admired. Exhibited by God himself for our admiration. "I will not conceal his parts." The crocodile, or the dragon, as truly worthy of admiration as the noble war-horse. Job pointed to the Leviathan as an object of beauty and gracefulness as well strength and power. If God sees beauty in the crocodile, what beauty then in many of His other works! Objects in creation doubtless viewed otherwise by God, angels, and unfallen men, than they are by creatures in a state of rebellion against their Creator, and, therefore, with their faculties impaired, and themselves at enmity with the rest of creation. Things viewed with terror by the consciously guilty and condemned, which might otherwise have only excited admiration. God's standard of beauty the true one. What God views with admiration and complacency certain to be viewed by His children with the same feelings, but for the effects of sin in their nature. Those effects entirely removed in a better state, when the universal song will be, "Great and marvellous are Thy works, Lord God Almighty; just and true are all Thy ways, thou King of saints" (Rev ). Interesting to mark in the above section the delighted contemplation by God on His own works. "Stamps a warrant of sacredness on our tasteful admiration of them."—Dr. Chalmers.

4. The fact and effects of the fall seen in man's relation to the creatures. Man originally made to have dominion over all the terrestrial works of the Creator's hands. Man fitted for such dominion, as created in his Maker's image. That dominion an obvious part of his natural right as a child of God. His intellectual nature, placing him so immensely above the brute creation, such as to warrant the expectation of it. That dominion enjoyed by Adam in a state of innocence, when he gave names to all the creatures. Naturally and justly forfeited, however, and lost by man's rebellion against his Creator. Rebellion justly followed by attainder. Rights naturally forfeited by rebellion against an earthly sovereign. Hence, but for sin, the crocodile and the tiger as harmless to man, and as much under his subjection, as the cow or the dog. The dominion forfeited by the first Adam, regained and restored by the second. Christ, the Second Man, without sin, made Ruler over all the creatures as man's representative. Was in the wilderness forty days with the wild beasts, as Adam was with them in Paradise (Mar ). The lions at the feet of Daniel in the den, a specimen of what may be "in the regeneration." All things reconciled in Christ. The members made partakers with the Head in the restored rule of creation. In the kingdom of Messiah, a state of things indicated which will probably have its external and physical, as well as its internal and spiritual, aspect: "The wolf also shall dwell with the lamb, and the leopard shall lie down with the kid, and the calf, and the young lion, and the fatling together, and a little child shall lead them; and the sucking child shall play on the hole of the asp," &c. (Isa 11:6-9).

5. An emblem afforded of the great adversary of man. That adversary named in Scripture, "the Dragon, that Old Serpent, which is the Devil and Satan" (Rev ). Under the figure of Leviathan, "the dragon that is in the sea," mention made by the prophet (Isa 27:1) of some powerful adversary and oppressor of the Church and people of God: whom the Lord, when he comes "out of his place to punish the inhabitants of the world for their iniquity," will punish and slay "with his sore and great and strong sword." Perhaps some human oppressor of the Church thus indicated, as Pharaoh, the great enemy of Israel, is spoken of under the same figure (Psa 74:13-14; Isa 51:9). The king of Egypt expressly called "the great dragon that lieth in the midst of his rivers" (Eze 29:3). These, however, exhibited as types of the great oppressor of man, called by Peter, "Your adversary, the devil, [that] goeth about like a roaring lion, seeking whom he may devour." The chosen form of that adversary, in his first and successful attempt upon the human race, that of a serpent. The Leviathan, as some kind of dragon, very generally understood by early Christian writers as allegorically representing the dragon and old serpent of the Revelation. Parts of the description impressively applicable to our great adversary, and very frequently employed by evangelical writers and preachers as illustrative of his character. Leviathan may be viewed as an emblem of Satan in respect to—

(1) His loftiness and dignity as a creature. Satan a fallen angel; probably one of the highest, if not the very highest of the heavenly hierarchy. 

(2) His fierceuess and cruelty. Satan a murderer from the beginning, sparing neither age, sex, nor condition. 

(3) His power of inflicting mischief and working destruction. One of Satan's names Apollyon or Abaddon, viz., the Destroyer. 

(4) The difficulty of overcoming him. Satan not to be overcome by any mere human effort. The strong man armed who is only to be evercome by one stronger than he (Luk ). 

(5) The universality of his sway. Satan the god and prince of this world; the spirit that worketh in the children of disobedience; the ruler of the darkness of this world. Keeps his palace (our fallen race), and has his goods in peace until the stronger than he—the Lord Jesus Christ, the Mighty God, or God the Champion (Isa )—comes upon him, overcomes him, and "divideth the spoils" (Luk 11:21). "He is so strong that if all of us should combine against him, he would laugh at us, as Leviathan ‘laugheth at the shaking of a spear.' … He is well armed at every point, and he knows how to arm his slave, the sinner, too; he will plate him from head to foot with mail, and put weapons into his hand against which the puny might of Gospel ministers and human conscience can never prevail. Prejudice, ignorance, evil education—all these are the chain-armour with which Satan girds himself. A hard heart is the impenetrable breastplate which this evil spirit wears; a seared conscience becomes to him like greaves of brass; habitude in sin is a helmet of iron. The demon who possesses men is not to be wounded by our artillery."—Metropolitan Pulpit, Feb. 5, 1865. Bunyan's description of Apollyon, partly taken from that of Leviathan in the text. "Now the monster was hideous to behold: he was clothed with scales like a fish (and they are his pride); he had wings like a dragon, feet like a bear, and out of his belly came fire and smoke, and his mouth was as the mouth of a lion." But one conqueror of the great Leviathan—the Lord Jesus Christ; who took our nature, "that through death he might destroy him that had the power of death, that is, the devil; and deliver them who, through fear of death, were all their lifetime subject to bondage" (Heb 2:14-15). But one weapon by which he can be wounded, "the sword of the Spirit, which is the Word of God" (Eph 6:17). "I have written unto young men, because ye are strong, and the Word of God abideth in you, and ye have overcome the wicked one" (1Jn 2:14).

42 Chapter 42 

Verses 1-17
Notes

Job . "A piece of money." According to Gesenius and others, קשׂיִטָה (kesitah), from the unused root קָשַׂט = قَسَطٰ (kasata) to "be just or true;" whence قسْط (Kistoon) "balances;" a certain weight of money, equal to about four shekels (Gen 42:35; Gen 33:19, compared with Job 23:16). According to SCHULTENS, a stater, or lump of gold exactly weighed. SEPTUAGINT: "A lamb." So ABULWALID and ABEN EZRA. VULGATE: "A sheep." So SYRIAC, ARABIC, and COVERDALE. LUTHER: "A flne groschen." MARTIN and DIODATI: "A piece of money." So the early translators and expositors in general. GROTIUS and MERCER, after the Rabbins: "A coin with the figure of a sheep struck upon it." SCOTT: "Some species of current coin," from Gen 33:19, compared with Act 7:16. HUFNAGEL: "Apparently a piece of silver, not a coin. NOTES: "Probably a lump of silver of a certain weight. UMBREIT: "The metal weighed out, not coined. MICHAELIS: "A weight which cannot be defined." LEE: "Not a stamped coin but a certain weight. CAREY: "A weight in the form of a lamb, used for weighing money; "as seen on Egyptian monuments, one being weighed against three rings. TOWNSEND: "Something weighed; each piece weighing four shekels." KITTO: "Probably a present of silver, the value of a Iamb." BARTH: "A piece of money; a weight of gold or silver: a coin probably with the figure of an animal upon it." FAUSSET: "The term used instead of a shekel: a mark of antiquity. MAGEE and HORN: "Good reason to understand it as signifying a lamb." WEMYSS: "A girdle." BOOTHROYD: "Term derived from a Hebrew word denoting ‘to be pure,' hence ‘pure metal,' proved money." GRTNŒUS: "Symbol of Job's tried fidelity."

THIRD GREAT DIVISION OF THE POEM.—THE CONCLUSION

The Almighty's address immediately followed by the catastrophe of the poem,—the repentance of Job, and the consequent change of his condition. What the three friends, and Elihu himself, had failed to do, Jehovah's voice at once accomplishes. "Where the word of a king is, there is power." No explanation given by the Almighty of the mystery of Job's sufferings, and those of other good men, or of the prosperity of the ungodly in this world. By the mere exhibition of the Divine perfections, objection is silenced and discontent removed; while the objector confesses his error, and deeply humbles himself on account of his presumtion and folly.

From verse seven to the end, the narrative is given in prose, in the same style as the introduction in the first two chapters. The chapter stands connected with the preceding parts of the book, as the capital of the magnificent column of which the introduction is the base.

I. Job's Repentance. Job .—"Then Job answered the Lord," &c. Repentance the happy fruit of sanctified affliction (Isa 27:9). Job's repentance expressed in few words. God requires not many words, but much faith. We have—

1. A believing acknowledgment of God's omnipotence. Job .—"I know that Thou canst do everything, and that no thought can be withholden from Thee (Marg, ‘no thought of thine can be hindered'; or, ‘no purpose is too high for Thee' [to accomplish]." One of Job's errors, apparently, that he had, in his heart at least, doubted God's omnipotence, as if He were unable either to punish the wicked as they deserved, or to deliver His servants out of trouble, or keep them from falling into it. Much of this secret infidelity lurking in the natural heart. Apparently easy and natural to believe that God is almighty and able to "do all things." Easy to profess it, but not so easy to act always upon the belief, and to have our heart and life powerfully influenced by it. The belief of God's almightiness at the bottom of all true religion. The faith that characterized the worthies of the Old Testament (Hebrews 11). Noah believed that God could destroy the world by a flood, and preserve himself and his family by the ark; Abraham, that He could give him a son when Sarah was past child-bearing, and that He could raise that son from the dead; Moses, that He could open a way for Israel through the Red Sea; Joshua, that He-could cause the walls of Jericho to fall to the ground; Shadrach, Me-shach, and Abednego, that He could deliver them from the fiery furnace; Mary, that, without her knowing a man, God could, according to His Word, make her the mother of the promised Saviour. This faith directed, in the New Testament, to Christ. "Lord, if Thou wilt, Thou canst make me clean." "Believe ye that I am able to do this?" "If Thou canst do anything, have compassion on us and help us. Jesus said unto him: If thou canst believe; all things are possible to him that believeth." The Roman centurion commended for believing that Jesus had but to speak the work, where He was, and his servant should be healed. When God speaks, faith—

"Laughs at impossibilities,

And cries, It shall be done."

Mighty works wrought by means of faith in God's almightiness. The part of such faith to "remove mountains." "Nothing shall be impossible to you." The virtue of faith, that it arms itself "with that omnipotence it trusts." Faith honours God, and God honours it (Rom ). Hence, through faith, men "subdued kingdoms, wrought righteousness, obtained promises, stopped the mouths of lions, quenched the violence of fire, escaped the edge of the sword, out of weakness were made strong, waxed valiant in fight, turned to flight the armies of the aliens" (Heb 11:33-34). Peace and restfulness of heart the fruit of such faith. "Thou wilt keep him in perfect peace whose mind is stayed on Thee, because he trusteth in Thee" (Isa 26:3). The character of unbelief and infidelity that it doubts God's omnipotence. "If the Lord should open windows in heaven might this thing be." "Why should it be thought an incredible thing, that God should raise the dead?"

God's "thoughts" only known to us as they are revealed by Him. When known, faith rests assured that they shall be accomplished; however unlikely and impossible they may appear to carnal reason. His "thoughts" or purposes respect—

(1) Himself; 

(2) His Son, Jesus Christ; 

(3) His Church as a whole; 

(4) Each individual member of that Church; 

(5) The creation at large (Rom ). His thoughts those of an infinite and eternal Being, who sees the end from the beginning; of one perfect in knowledge, wisdom, justice, goodness, and truth. His thoughts the foundation of His procedure, and the plan according to which He acts in Providence.

The front of Job's offending in God's sight, and that of which he has now so deeply to repent,—his unworthy thoughts of God, and especially his unbelief in regard to God's almightiness. Observe—

(1) Grievous sin often in the heart in reference to God, when none may appear in the life in reference to men. 

(2) The cause of bitter repentance to a child of God, to find that he has sinned by indulging unworthy thoughts of his heavenly Father. 

(3) Much of God's Word and works intended to teach His children that He is able to do all things.

God's right as well as might probably included in Job's acknowledgment. A maxim in law, that a man can only do what he has a right to do. God not only can, but justly may, do whatever He pleases. Has a sovereign right over all His creatures. May dispose of them and deal with them as He pleases. Job tempted at times to question this right, or, at least, to doubt whether it was righteously exercised. His language at the commencement of his trials not maintained to the close—"The Lord gave, and the Lord hath taken away; blessed be the name of the Lord." God's pleasure in regard to His creatures, always and necessarily only what is right.

2. Humble acceptance of Divine reproof. Job .—"Who is he that hideth (or obscureth) counsel (or wisdom) without knowledge (or which is beyond his knowledge)?" Supply: Thou speakest justly; I am that foolish and presumptuous person. Reference to the Almighty's question in chap. Job 38:2. Observe—A truly penitent heart humbly accepts of God's reproof. An impenitent one rejects it and maintains its own innocence. Israel's sin greatly aggravated in God's sight by saying, when reproved by Him: "I am innocent" (Jer 2:35). The fifty-first Psalm David's penitent acceptance of the Divine reproof. Adam's impenitence seen in charging his sin upon Eve, and Eve's in charging hers upon the serpent. Saul), instead of accepting Samuel's reproof, laid his sin upon the people (1Sa 15:1-26. To accept the punishment of our iniquity a proof of a humbled heart (Lev 26:41.)

3. Penitent acknowledgment of ignorant and rash speaking. Job .—"Therefore (this being true of me, I acknowledge that) I uttered that I understood not; things too wonderful for me, which I knew not." Observe:—

(1) Much of our discontent and murmuring at God's procedure, the result of ignorance. Asaph's acknowledgment: "So foolish was I, and ignorant; I was as a beast before Thee" (Psa ). 

(2) Most of what we say of God, except as guided by His Spirit, that which we do not understand. Our words concerning God and His dealings in Providence mostly only the prattling of a child, without its innocence. 

(3) God's purposes and ways in Providence, "too wonderful" for us, in our present state, to comprehend. His thoughts "a great deep." For that deep, human reason unable to furnish a sounding-line. The part of piety and faith to trust God without seeking to trace Him; and to be assured that He does all things well, however much appearances may appear to speak to the contrary. Even God's dealings in reference to ourselves often "too wonderful" for us; much more those dealings in reference to the world at large. His operations in respect to outward and common things often such as we know not; much more those in respect to the renewing of our nature and the salvation of our soul. "As thou knowest not the way of the Spirit (or of the wind, Joh ), nor how the bones do grow in the womb of her that is with child; even so thou knowest not the work of God, who maketh all" (Ecc 11:5).

4. His desire to take the place of a humble inquirer and learner. Job .—"Hear, I beseech Thee, and I will speak: I will demand (or ask) of Thee, and declare (or tell) Thou unto me" [things of which I am so ignorant]. Observe—

(1) The mark of true repentance to desire to know the Lord's will. "Lord, what wilt Thou have me to do?" 

(2) Man's proper place, in relation to God and His dealings, that of a learner and inquirer. 

(3) A humble, docile, and childlike spirit, man's true nobility. The spirit and posture of a child, that of the great philosopher whose name has become inseparably connected with the achievements of modern science. 

(4). Enough in God and His ways to give room for inquiry and learning throughout eternity. Into the mystery of redemption with its glorious results, the angels represented as desiring studiously to look. 

(5) Wise to take all our difficulties, whether in regard to Providence or grace, His work or His Word, to God Himself for their solution. God His own interpreter. Those the most proficient in knowledge who go most to God and His Word for instruction. The disciples to be imitated who inquired in private the meaning of the Master's teaching in public. "What may this parable mean?" 

(6) Necessary to be inquirers and learners ourselves in order to be teachers of others. 

(7) In Divine things especially, nothing rightly known except as we are taught it of God. Divine teaching the special bestowment on God's elect, and the first step in a man's salvation (Joh ). That teaching imparted to the humble (Mat 11:25; Isa 28:9; Psa 25:9). The privilege of a child of God through life (Psa 16:7; Psa 32:8).

5. His confession to a different kind of knowledge of God from what he had before. Job .—"I have heard of thee (or ‘heard thee') by the hearing of the ear; but now mine eye seeth thee." A perception of God's visible glory probably vouchsafed to Job, as to Isaiah in the temple with similar results (Isa 6:1-5). An inward and spiritual apprehension of the Divine perfections doubtless mainly intended. This the object of the Almighty's address. Observe—

(1) Knowledge of God and His Son different in different persons, and in the same person at different periods. That difference twofold: (i) In degree. Among believers, some are babes in knowledge, others full-grown men (Heb .) All our knowledge here comparatively that of a child (1Co 13:9-11. Knowledge obtained by "seeing," much more clear and satisfactory than that by "hearing." Same contrast in chap. Job 29:11; Psa 48:8. Much of our knowledge here obtained by hearing or report. Hence rather faith than knowledge. Knowledge hereafter rather from seeing than hearing. "They shall see God." "Now we see through a glass darkly, but then face to face." "We shall be like Him, for we shall see Him as He is." (ii.) In kind. This difference probably, as well as the former, indicated in the contrast. The difference between a believer's knowledge of God and that of an unbeliever, one of kind rather than of degree. The believer sees with the eye of faith what before he had only heard by report. Knowledge of Divine things by mere report rather that of a blind man in relation to colours. A knowledge of Christ after the flesh the utmost that a man in his unrenewed state can attain to. This superseded in a believer by a spiritual divinely given knowledge (2Co 5:16; Gal 1:15; Mat 16:17). The testimony of the men of Sychar: "Now we believe, not because of thy saying; for we have heard Him ourselves, and know that this is indeed the Christ, the Saviour of the world." Mere traditional and educational knowledge of Divine things to be distinguished from that which is spiritual and saving. The defectiveness of the former as compared with the latter exhibited in Job's case. The invitation of the Gospel: "Come and see." "Taste and see that the Lord is good." The knowledge of the believer an experimental one,—not only a hearing, but a tasting of the salvation of God. "If so be ye have tasted that the Lord is gracious" (1Pe 2:3). 

(2) Much of God's dealing with believers and others, with a view to bring them to an experimental knowledge of Himself and His truth. This the object of His dealings with Job. "Now mine eye seeth thee." God often pleased to reveal Himself most in the rebukes of His providence. "I will allure her into the wilderness, and will speak comfortably to her" (Marg., ‘to her heart'—in an effectual way of instruction). Spiritual knowledge often one of the most blessed fruits of sanctified affliction. Often more knowledge of Divine things gained in one month or one week on a sick bed than in many years of previous experience. Such teaching one of the ends of affliction. "Blessed is the man whom thou choosest, O Lord, and teachest him out of thy law" (Psa ). 

(3) A good man's knowledge of God and Divine things progressive. The hearing of God to conduct to the seeing of Him. The path of the just like the shining light, shining more and more unto the perfect day. Knowledge under Divine teaching like the river in Ezekiel's vision—first up to the ankles, then the knees, then the loins, and at last a river to swim in. Saving knowledge like the restored sight of the blind man in the Gospel—first men seen as trees walking, then all things seen clearly. The greatest increase of knowledge awaiting the believer in another world. "Now I know in part (in fragments or piecemeal), but then shall I know even as also I am known" (1Co ). 

(4) Danger of stopping short of a spiritual and experimental knowledge of God and Divine things. Job's "now" to be desired, whatever it may cost us. Paul's resolution—"Henceforth know we no man after the flesh; yea, though we have known Christ after the flesh, yet henceforth know we him [so] no more" (2Co ). Professing Christians especially counselled by Christ to come to Him for the eye-salve of His Spirit, that they may anoint their eyes and see (Rev 3:7).

6. His self-abhorrence, as the result of his perception of the Divine perfections. Job .—"Wherefore I abhor myself (or, ‘I loath [my conduct and language]')." Observe—

(1) The result of the Divine manifestation and address immediate. But little time required for the Spirit's teaching. Nothing unnatural in sudden conversion. Conviction and conversion the effect of the same teaching as in the case of Job. Other examples of the same suddenness: Isaiah in the temple; Zacchus; the penitent thief; the three thousand on the day of Pentecost; Saul on the way to Damascus; the Ethiopian eunuch; the jailor at Philippi, &c. 

(2) Job's language the effect of the apprehension of the Divine character and perfections. The natural effect of such apprehension is the perception of the enormity, of all sin, and the discovery of our own depravity in particular—more especially of our sinful thoughts and words in respect to God and His dealings with us. Similar effect in the case of Isaiah in the temple: "Woe is me, for I am undone; because I am a man of unclean lips, and I dwell among a people of unclean lips: for mine eyes have seen the King, the Lord of Hosts" (Isa ). Same effect on Peter at the miraculous draught of fishes: "Depart from me, for I am a sinful man, O Lord." That in ourselves and others which needs only to be rightly known to be abhorred.

"Vice is a monster of such hideous mien,

That, to be hated, needs but to be seen."

That is, to be seen as Job saw it, in the light of God's character and perfections. All sin in itself filthy and abominable. Probably seen to be such even by the lost,—"an abhorring to all flesh." The right abhorrence of sin and of ourselves, that accompanied with true repentance. Judas abhorred himself, and committed suicide. 

(3) Self-abhorrence a part of true repentance. The pardoned and accepted penitent is ashamed and loathes himself for his sins (Eze ; Eze 36:25-32). Self-abhorrence a part of the believers sweetest experience, and will always accompany it. 

(4) Sin infinitely loathsome to a holy God. Sin seen by God exactly as it is. If loathsome to Job, still infected with it, how much more to his spotless Creator! Hence (i.) The long-suffering patience and forbearance of God, in bearing with a world of sinners. (ii.) The riches of His grace in providing for such loathsome creatures a Saviour and a substitute in the person of His own Son, and in taking them again for His own children. (iii.) The mightiness and preciousness of the Holy Spirit's operation, that renews and sanctifies the objects of the Divine abhorrence. 

(5) Not the least favourable sign when we are most loathsome in our own eyes. Cannot be worst with us when we see ourselves as God sees us. We are often worst when we think ourselves best. The Pharisee in the temple contrasted with the Publican. "God be merciful to me, a sinner," a better sign than—"God, I thank Thee that I am not as other men are." Job most commended by God when most loathed by himself. The believer most beautiful in God's eyes when blackest in his own (Son ). 

(6) Self-abhorrence a benefit to ourselves. Has the tendency—(i.) To keep us from pride. (ii.) To render us forbearing and compassionate towards others. (iii.) To prepare us to act as intercessors on behalf of fellow-sinners. Job not directed to pray for his three friends till he was brought to abhor himself.

7. His declaration of repentance and humiliation. Job .—"I repent in dust and ashes"—that is, sitting in them—a token of humiliation and repentance (Job 3:6; Luk 10:13). The catastrophe of the poem in these last words of Job. Probably one of the secret purposes of God in permitting the temptation and trials. Not intimated at the first; but "known unto God are all his works from the beginning of the world." One of God's objects in all the temptations and sufferings of his children, their perfection. That perfection connected with their self-humiliation and repentance (Eze 16:61-63; Eze 36:31). The aim of God in His dealings with His people, to humble them in order to their exaltation—to empty in order to fill them (Isa 57:15; Isa 66:2). Observe, in regard to

Repentance—

1. The Nature of it. A change of mind—of views, feelings, dispositions; with a corresponding change of conduct. This change mainly in relation to God: hence, "repentance toward God." Job's repentance inward, but manifesting itself outwardly, both in his words and actions, negatively and positively. No more murmuring and discontent with his lot. No more unworthy thoughts of God. No more bitterness against his three friends. "Fruits meet for repentance."

2. The Author of it. God himself, through the agency of the Holy Ghost. Repentance directed to God is a repentance proceeding from God. The exercise of it our own; the grace of it, God's. Every good and perfect gift, and true repentance among them, from the Father of lights. "Then hath God granted unto the Gentiles repentance unto life." "Peradventure God will give them repentance to the acknowledging of the truth." The Son of God the author of saving repentance equally with the Father. Christ "exalted by the Father's right hand to be a Prince and a Saviour, to give repentance unto Israel and the remission of their sins." The Holy Ghost sent both by the Father and the Son for this purpose. God himself the Author of Job's repentance, when the three friends and Elihu had laboured for it in vain.

3. The Means of it. The truth, as exhibited by the Holy Ghost. The exhibition of the truth regarding God and ourselves. The prodigal "came to himself"—had his eyes opened to the truth as to his conduct and condition, as well as to the character of his father, and said: "I will arise and go to my father." Job's repentance after the Divine exhibition of the truth to him regarding God and his own sin. The aim of the Almighty in his prolonged address and the manifestation of Himself. "After that I was instructed, I smote upon my thigh" (Jer ). Ministers and preachers directed "in meekness to instruct those that oppose themselves, peradventure God will give them repentance to the acknowledging of the truth." Repentance and remission of sins to be preached in Christ's name. The preaching of Christ as the Father's gift of love to sinners, and as the sinner's Substitute through whom we are invited back to God, one of the most effectual means of producing "repentance unto life."

4. The Effects of it. The reception of blessing. Job prepared by his repentance for the turning of his captivity, with all the blessings that followed it. "Repentance into life." Job further prepared for becoming a blessing to others. Only directed to intercede for his friends when he repented himself. Deep personal repentance necessary as a preparation for usefulness to others. Christ's most useful and honoured servants usually those who have been brought through the deepest exercises of self-humiliation and repentance; witness Paul, Luther, John Bunyan. Isaiah's self-abasement and repentance in the temple preparatory to his answering: "Here am I send me." Peter's commission as a fisher of men preceded by his exclamation: "Depart from me; for I am a sinful man, O Lord."

II. The Divine Verdict. Job .—"And it was so that after the Lord had spoken these words unto Job, the Lord said to Eliphaz, the Temanite, My wrath is kindled against thee and against thy two friends; for ye have not spoken of me (Hebrew, ‘to me;' Greek Version, ‘before me,'—the controversy viewed as carried on in the presence of the Almighty as umpire, as all controversies should) the thing that is right (solid or true), as my servant Job hath" (Greek version, ‘against my servant Job'). Eliphaz particularly named in the verdict as having been the first and chief speaker, and probably the oldest and most distinguished of the three friends. Perhaps the others influenced by his sentiments and example. Responsibility connected with age, position, and attainments, Job spoken of by the Almighty as "my servant" in presence of the three friends, as before in the presence of Satan and the angels. Observe—

(1) God's judgment of his servants often very different from that of men, and even of their fellow servants. 

(2) God never ashamed to acknowledge his faithful servants. One of the rewards of the faithful servant to be so acknowledged at the last day (Mat ; Rev 3:5). 

(3) True godliness a thing that stands the fire. Comes out as it went in, only purer. 

(4) God often most pleased with us when we are least pleased with ourselves. Job now loathing himself, and sitting in ashes. From the verdict itself observe—

1. All disputes sooner or later settled by God Himself. A reason for patience and forbearance, meekness and moderation in controversy. "Judge nothing before the time, until the Lord come, who both will bring to light the hidden things of darkness, and will make manifest the counsels of the heart" (1Co ). One great lesson of the book to teach us to wait patiently for that day (Jas 5:7-11). The cause of God's servants sooner or later righted by God Himself. He who has a good and righteous cause may afford to wait.

2. God's decision often very different from man's expectation. The decision apparently expected by all but Job to be in favour of the three friends. God's judgment entirely the reverse. Job magnified and the friends mortified. "Man looketh on the outward appearance, but the Lord looketh on the heart." "Not he that commendeth himself is approved, but whom the Lord commendeth" (2Co ). Job's cause essentially good, though marred by many unbecoming utterances; the friends' cause essentially bad, though supported by many precious and excellent truths.

3. God's views in regard to individuals and their conduct not to be readily gathered from appearances. The three friends seemed to be enjoying God's favour, and only Job to be lying under His displeasure. Exactly the reverse of the reality. So with Jesus, and the priests and rulers who condemned him. "We esteemed him stricken, smitten of God, and afflicted" (Isa ). Men often stand differently in God's account from what they do in their own and that of their fellow men. "A light thing to be judged of you or of man's judgment" (1Co 4:4). God often most angry when there is least appearance of it. May be angry with men for what they are most proud of themselves.

4. God sometimes displeased with otherwise good men, and those bearing a high character for piety and morality. Such apparently the character of the three friends. What then the case of men living in constant and open rebellion against Him? "If the righteous scarcely be saved, where shall the ungodly and the sinner appear?" (1Pe ).

5. God angry with men on account of things not rightly and truly spoken. God's displeasure as truly against sinful words as sinful actions. "By thy words thou shalt be justified, and by thy words thou shalt be condemned" (Mat ). The reason—"Out of the abundance of the heart the mouth speaketh." Generally, as a man's words are, so is he.

6. God jealous of his own glory and the character of his servants. The things not rightly and truly spoken by the three friends were—

(1) In regard to God Himself. So English version. 

(2) In regard to His servant Job. So Greek version. Their sin in regard to Himself, that they gave an unjust view of God as always visiting the ungodly in this life with tokens of his displeasure, and that the righteous are uniformly free from outward strokes. Their sin against Job the consequence of this—in making Job out to be a great, though perhaps secret, transgressor. The character of God's servants as dear to Him as His own. "He that toucheth you, toucheth the apple of His eye" (Zec ). God requires that we not only speak zealously for Him, but truthfully of Him.

7. God's anger against sins of omission as well as sins of commission. "Ye have not spoken," &c. Not enough that we do not speak stoutly and blasphemously against Him. Do we speak truly and faithfully of him?

III. The Direction. Job .—"Therefore take unto you seven bullocks and seven rams, and go to my servant Job, and offer up for yourselves a burnt offering; and my servant Job shall pray for you: for him will I accept; lest I deal with you after your folly (or ‘impute folly to you, so as to punish it), in that ye have not spoken of me the thing which is right, like my servant Job. So Eliphaz the Temanite, and Bildad the Shuhite, and Zophar the Naamathite, went and did according as the Lord commanded them: the Lord also accepted Job" [in his intercession for his friends, according to Job 42:8]. The direction twofold, having reference to both parties in the controversy; involving humiliation to the one, and giving honour to the other.

1. In reference to the three friends. These directed as penitents to seek pardon and reconciliation with God through Job's mediation. Observe—

(1) God reproves only in order to reconciliation 

(2) Pardon and reconciliation with God possible under a dispensation of mercy. Our happiness that God's anger against us for sin may be turned away. Unspeakably awful were that anger to be everlasting. Yet this the case of all who continue impenitent, and who reject the Saviour that God has provided (Joh ). 

(3) God takes the first step in the matter of a sinner's reconciliation with Him. Gives direction to Eliphaz about the means of securing it. Our quarrels with God begin on our part; reconciliation on His. "God was in Christ reconciling the world unto himself. Now then we are ambassadors of Christ as though God did beseech you by us" (2Co ). 

(4) With God alone, not only to say whether there should be reconciliation with Him on the part of sinners, but how the reconciliation was to be effected. "In vain they do worship me, teaching for doctrines the commandments of men" (Mat ). To be reconciled with God we must comply with God's prescription.

The friends directed to offer sacrifice. Repentance implied; yet the direction not to repent as Job had done, but to take a burnt-offering. No reconciliation between God and man without sacrifice. No reconciliation without forgiveness of sin, and no forgiveness without satisfaction to justice, and no satisfaction without sacrifice. Hence all covenants made by God with men accompanied with sacrifices. Animal sacrifices appointed before and under the Law of Moses as the means of reconciliation with God. These only types or figures, for the time, of the true sacrifice, the woman's Seed; the bruising of whose heel by the Serpent in his suffering and death was to take away sin (Gen ). Impossible that the blood of bulls and goats should make satisfaction for human transgression. Its object impressively to teach that without shedding of blood and the substitution of life for life, there is no remission (Heb 9:18-23). The promise of a Divine-human Saviour and Substitute never to be lost sight of. Every slaughtered victim but pointed to that Substitute.—Seven bullocks and seven rams here prescribed; to indicate 

(1) The heinous-ness of sin which is to be atoned for; 

(2) The sufficiency of the great Sacrifice provided to take it away; 

(3) The insufficiency of every other. The same number frequently offered under the law (Lev ). Observe—All sin to be at once confessed and taken to the blood of Christ for its forgiveness. "If we confess our sin," &c. (1Jn 1:7; 1Jn 1:9). The conscience kept clean and peace maintained by constant confession to God (not to a priest), and faith in the sacrifice offered on Calvary.—The friends to go to Job with their offering. Thus expressing both their penitence and their faith. The act humbling to themselves, but honouring to Job. The first last, and the last first. Job had humbled himself before God; they must humble themselves before him. Having joined in accusing him, they must join in seeking his mediation. Job alone to be regarded in the matter of acceptance; yet the friends to "go" to him. So Christ alone regarded as the ground of a sinner's acceptance with God, yet sinners to go to Him in penitence and faith. "To him shall men come; in the Lord shall all the seed of Israel be justified, and shall glory" (Isa 45:24-25). Job apparently to officiate as priest in presenting the friends' sacrifices to God. This usually done, before the law, by the head of the family or the eldest son; under the law, by Aaron and his sons after him, as types for the time being of the great Priest—one not after the order of Aaron, but of Melchizedec, who was at once both priest and king; and made a priest immediately by God himself, without either predecessor or successor in the office. Job here exhibited as another type of the great High Priest, through whom we draw nigh to God.

2. In reference to Job. Job directed to "pray" for the friends, and to mediate with God on their behalf, with a view to their pardon and acceptance. In a sinner's reconciliation with God, sacrifice not to be without prayers. As a priest, Job must pray as well as offer the sacrifice for the friends. So Christ, the true Priest of our profession, offered in he midst of this sacrifice on the cross, the prayer: "Father forgive them;" and on the night immediately preceding it, the prayer in the Upper Room—a specimen of the intercession which He is ever making for His people within the veil. In the prayer as well as in the sacrifice offered up by Job, the friends doubtless united. So we are exhorted, "having such an High priest who is passed into the heavens," to "come boldly to the throne of grace, that we may obtain mercy, and find grace to help us in every time of need" (Heb ). God's promise in regard to Job—"Him will I accept." Him, not you. Him, and you in him, or for his sake. So men accepted with God not in themselves or on their own account, but in Christ and on Christ's account. Believers made "accepted in the Beloved." "The Lord is well pleased for His righteousness sake." (Eph 1:6; Isa 42:21). Observe—

(1). Believers, being accepted in Christ, not only find acceptance for themselves in their prayers, but for others also. The honour put upon Job, that put upon all Christ's members, who in Him are made "kings and priests unto God." 

(2) Acceptance with God the thing to be aimed at in all our prayers and services. Duties not only to be discharged and prayers offered, but their acceptance to be sought and looked for. 

(3) Acceptance certain, where there is obedience to God's commands and faith in His Son. "Him will I accept." Acceptance itself certain—the time and manner of its manifestation with God Himself. Part of the Spirit's work to testify it. Also made known by its effects, and indicated in Providence. God's promise sufficient. 

(4) The person to be first accepted, then the prayer or service. "Him," his person, "will I accept." 

(5) God's method to accept and bless one man for the sake of another. So in temporal matters—God blessed Laban for Jacob's sake, and Potiphar for Joseph's sake (Gen ; Gen 39:5). This principle at the foundation of the Gospel and the scheme of redemption. Sinners pardoned, accepted, and blessed on Christ's account,—the whole plan of salvation. The Gospel thus found in Job as elsewhere in the Old Testament. The Scriptures testify of Christ.

Job honoured by being made a priest in behoof of his friends, after his deep humiliation, his severe suffering, and their proud contemptuous treatment of him. So with Christ—sufferings first, then "the glory which should follow." So with Christ's members—"If we suffer with Him, we shall also be glorified together." Job prepared, by his previous suffering and humiliation, for the honour now put upon him. Much of the painful discipline of God's children doubtless intended to qualify them for the exercise of their priestly office. Believers thus much more able to sympathize with others. "A deep distress hath humanized my soul."—Wordsworth. So Christ Himself suffered, that He might be a merciful High Priest. Prosperity, honour, and extensive usefulness, only safe when preceded by humiliation. Christ's most honoured servants usually those who have been most humbled under the mighty hand of God. "Before honour cometh humility." Job thus honoured after his rejection by his friends, a type of Christ exalted at God's right hand, as "a Priest upon His throne," after His rejection by the priests and rulers. "The stone which the builders rejected is become the head of the corner."

The honour put upon Job God's highest testimony in favour of His servant. The Divine testimony—

(1) To his faith; 

(2) To the sincerity of his repentance; 

(3) To the uprightness and excellence of his general character. To be a priest and an intercessor for others, implies—

(1) Deep consciousness of the evil and demerit of sin which necessitates such an arrangement; 

(2) High regard for the honour and interests of God, and the claims of His justice and government; 

(3) Tender compassion and love towards those for whom the duty is exercised; 

(4) A forgiving spirit towards those who are enemies to ourselves. Believers most Christlike when interceding for others. To pray for ourselves is human; to pray for others Divine. Job's general character and power as a man of prayer and intercession for others, indicated in the only other passage in the Old Testament where his name occurs. Mentioned as such in connection with Noah and Daniel, in Eze . The privilege and duty of believers in the New Testament to pray for others, and to mediate their reconciliation with God by publishing Christ and persuading men to be reconciled to God through Him (2Co 5:19-21). Only known in eternity how great the blessing derived by the world and individual men from the intercession of faithful and loving believers. In answer to their prayers, sickness removed and life spared; prison doors opened; nations preserved in tranquillity; preachers of the Gospel aided and blessed in their work; sinners awakened and souls saved (Gen 20:7; Gen 20:17; Jas 5:14-16; Act 12:4-7; 1Ti 2:1-2; Col 4:3-4; 1Jn 5:14-16; Jas 5:16-20).

Job's praying for his friends an evidence—

(1) Of the heartiness of his forgiveness of them; 

(2) Of the sincerity of his repentance. His prayer the most effectual means of opening their eyes and softening their heart. Ministers often more useful by their prayers than by their preaching, Saul probably impressed more by Stephen's praying than by his disputing.

IV. Job's Deliverance. Job .—"And the Lord turned the captivity of Job, when (or while) he prayed for his friends." Observe—

1. The Author of the deliverance. "The Lord turned," &c. Job's trouble began from Satan's malice; his deliverance, from God's mercy. No mischief done by the serpent, but can be undone by the woman's Seed. God able to deliver from Satan's malice, but Satan not able to hinder God's mercy. God Himself the deliverer both of His Church collectively and of His people individually. "When the Lord turned again the captivity of Zion," &c. (Psa ). "I was delivered out of the mouth of the lion: and the Lord shall deliver me from every evil work" (2Ti 4:17-18). See also 2Co 1:10.

2. The Deliverance itself. "Turned the captivity of Job." His trouble a captivity. His outward condition resembling such. Stripped of all his property; separated from his friends; sitting on an ash-heap, as in the mire of a dungeon; his body covered with sores and filth. Strictly a captivity, as being for the time delivered into Satan's hands, who treated him with all the rigour he was capable. Bodily affliction and outward trouble perhaps more frequently from Satan than we are aware. "Ought not this woman whom Satan hath bound, lo, these eighteen years," &c. (Luk ). Job's captivity an inward, as well as an outward one. Job, in his affliction, held bound by his own spirit, as well as the spirit of evil. To a child of God, the most real and painful captivity to be shut out from God's sensible favour and fellowship, and to be shut up in spiritual darkness and desertion. Job's captivity turned, as being now released both from Satan's hand and his multiplied sufferings, whether external or internal. His disease removed, according to Elihu's teaching (ch. Job 33:24-25). What His servants say in words, God Himself confirms by deeds. His disease probably removed as quickly as it had been inflicted. Diseases often instantaneously removed by the finger of God. Examples: The leprosy of Miriam, Gehazi, and the lepers in the Gospel. God's plaister as broad as Satan's sore. Job now also restored to the light of God's countenance and the sensible enjoyment of His favour and friendship. Also according to Elihu's doctrine (ch. Job 33:26). These deliverances and blessings followed by others afterwards narrated: plenty instead of poverty; the affection of friends instead of their alienation; a numerous and happy family instead of a desolate household.

The deliverance of Job a type—

(1) Of the deliverance wrought by the Father for Christ, in terminating His sufferings, raising Him from the dead, and exalting Him to His own right hand in glory. 

(2) Of the deliverance of believers at death. Their departure a release; a harvest of joy after a seed-time of tears; a morning of gladness after a night of weeping. 

(3) Of the deliverance to be wrought for the Church and for creation at large at the resurrection of the just,—the binding of Satan, the emancipation of the creature from the bondage of corruption, and the creation of the new heavens and the new earth "wherein dwelleth righteousness."

3. The Time of the deliverance. "When he prayed for his friends." Observe—

(1) We are often best promoting our own welfare when praying for that of others. According to the principles of the Divine government, that we should be most blessed ourselves when most solicitous about the happiness of our fellow-men. "The liberal soul shall be made fat." "He that watereth others shall be watered himself." "There is that scattered and yet increaseth; and there is that withholdeth more than is meet, and it tendeth to poverty." Selfishness the greatest hindrance to our happiness. The ocean receives the influx of rivers as it exhales its waters into the air. The earth receives rain as it gives its moisture to the plants that grow on it. The clouds are replenished as they distil their treasures on the earth. To seek mercy and deliverance for others often the shortest way of obtaining it ourselves. 

(2) Job, in experiencing deliverance when praying for his so-called friends (often to him real enemies), typical of the Lord Jesus Christ. His deliverance and exaltation im mediately subsequent to His prayer, "Father forgive them, for they know not what they do."

V. Job's increased possessions. Job ; Job 42:12.—"Also the Lord gave Job twice as much as he had before. So the Lord blessed the latter end of Job more than his beginning: for he had fourteen thousand sheep, and six thousand camels, and a thousand yoke of oxen, and a thousand she-asses." The "end of the Lord" now seen, "that the Lord is very pitiful" (Jas 5:11). God's thoughts towards his suffering people, "thoughts of peace and not of evil, to give them an expected end" (Jer 29:11). Job seen to be right in blessing God both while giving and taking away. God takes away from His own only in order to give more. Every apparent loss to a believer a real gain. As easy with God to give riches as to take them away. His to give power to get wealth, by blessing honest endeavours. Made Jacob rich in spite of all Laban's endeavours to prevent it. Easy with God to restore what either Satan or man may take from us. Observe—

(1) God takes care that none loses by serving Him. What is lost in God's service is made up with more than compound interest (Mat ). God a liberal rewarder. Gave Job not only as much as he had lost, but its double. Raised faithful. Joseph from a dungeon to a palace; and, from a slave, made him prime-minister of Egypt. Valentinian lost his tribuneship for Christ, and was ultimately made Emperor. 

(2) The faithful be-liever's latter end always better than his beginning. Bildad's words true of every believer (chap. Job ). A good man's last days and last comforts generally his best. At eventide light. The best wine reserved by God for his obedient children to the last. As yet unknown what He has prepared hereafter for them that love Him (1Co 2:9). 

(3) God able to do more than we either ask or think. Job only asked to be shown why he was so severely afflicted and wherein he had sinned. God removes the affliction itself, and makes him twice as rich as he was be fore. Job only thought to remain practising repentance in dust and ashes. God not only withdrew him from his ash-heap, but restored him to more than his former dignity and prosperity. 

(4) Believers often prepared for greater blessing by previous suffering and humiliation. Prosperity more difficult to bear than adversity, and requires preparation for it. Job prepared for his great increase of wealth by his previous troubles, and the self-abasement which preceded it. Believers prepared for being glorified with Christ by being made first to suffer with Him. Comfort in the thought that present troubles may be only the preparation for future triumphs. 

(5) The history of the Church and the world, as well as of individual believers, foreshadowed in the experience of Job. The sufferings of the Church and of believers in this present time "not worthy to be compared with the glory that shall be revealed." The creation itself to be "delivered from the bondage of corruption into the glorious liberty of the children of God." The new earth "wherein dwelleth righteousness," to experience a blessing, and yield an abundance unknown since the entrance of sin (Rom ; 2Pe 3:13; Psa 67:4-7).

VI. The changed conduct of friends. Job .—"Then came unto him all his brethren, and all his sisters, and all they that had been of his acquaintance before, and did eat bread with him in his house: and they bemoaned him, and comforted him over all the evil that the Lord bad brought upon him; every man also gave him a piece of money (Greek version, ‘an ewe-lamb;' Latin version, ‘a sheep;' same word used only in Gen 23:19, and Jos 24:32), and every one an ear-ring of gold." This friendly conduct due to the favour of God. Included in the turning of Job's captivity. "When a man's ways please the Lord, he maketh even his enemies to be at peace with him,"—much more his friends. Job's relations and acquaintances probably now more influenced by God's hand on them, than by the removal of His hand from him. God's favour shown to Jacob in turning Esau's heart towards him, and causing Jacob to "see His face as the face of an angel." God's hand formerly recognized by Job in the alienation of some of his friends; now doubtless acknowledged by him in the affection of others. The hearts of men, whether friends or enemies, "in the hand of the Lord, who turneth them whithersoever He will." The former alienation of friends no small ingredient in Job's cup of sorrow. Their present affection no trifling element in his restored happiness. Friendship the wine of life. "Poor is the friendless master of a world." Heaven itself sweetened by the presence of loving friends.

They "did eat bread in his house." No small joy to Job after his long isolation, that, his leprosy being now removed, he could have his friends partaking of a meal with him in his own house. Type of Jesus with His friends around Him at the marriage-supper of the Lamb. So also, after His resurrection, the scattered disciples gathered again to Him, and "ate and drank with Him" during the forty days of His sojourn with them (Act ).

The visit one of congratulation as well as condolence. "They bemoaned him and comforted him," &c. Talk of past griefs an enhancement of present joy. Observe—

(1) God gives not only compensation but consolation to His suffering children. "As one whom his mother comforteth, so will I comfort you" (Isa ). God at no more loss for instruments to comfort His children than to correct them. 

(2) Consolations come best in God's time. Satan's malice in keeping back these friends before, now over-ruled for the enhancement of Job's restored happiness. 

(3) Patience to have her perfect work. "The Lord, after ye have suffered awhile, make you perfect, strengthen, stablish, settle you." The consolation of these friends all the sweeter, now that Job, after the dark night is over, can rejoice in the sunshine of God's favour. Yet Job still a mourner and needing consolation. His hearth still desolate, with neither son nor daughter at his board. No absolute freedom from trouble till we reach the land where the inhabitants shall no more say, I am sick; and where all tears are wiped away.

They comforted him "over all the Lord had done unto him." God's hand in Job's troubles acknowledged by the friends as well as himself. Observe—

(1) God the Author and Dispenser of our trials, whatever the instruments. Safest and best in our trouble to regard the first cause, rather than secondary and subordinate ones. God to be acknowledged in all events as ordering all things by his His Providence, even to the fall of a sparrow. Evil, as well as good, from the Lord, however He may please to send it. Acknowledged even by Satan—"Put forth thine hand now," &c. 

(2) Praise due to God for His grace in sustaining under past troubles, and His mercy in delivering out of them. These, as well as sending, the troubles, among the things which the Lord had done to Job. Such praise to mingle with our consolations. So Jethro, alter coming out to meet Moses, praised God on hearing of "all that the Lord had done unto Pharaoh and to the Egyptians for Israel's sake, and all the travail that had come upon them by the way, and Low the Lord delivered them" (Exo ). A picture of heaven and the enhancement of its joy.

The friends brought presents to Job, according to the custom of the country. These probably intended—

(1) To testify their affection and esteem; 

(2) To contribute to the restoration of his estate. The sincerity of our friendship and affection evinced by what it costs us. The extent of our sympathy with the suffering measured by what, according to our ability, we contribute to their relief.

VII. Job's Second Family. Job . "He had also seven sons and three daughters. And he called the name of the first, Jemima; and the name of the second, Kezia; and the name of the third, Keren-happuch. And in all the land were no women found so fair as the daughters of Job: and their father gave them inheritance among their brethren." Children given to Job to take the place of the former one, and to sooth the sorrow for their removal. Given in the same number and proportion of sex. As easy with God to give children as riches. Observe—

(1) God's compassion and liberality towards His children. Job to have every loss made up to him, even to his deceased children. God keeps account of His servants' losses, in order to make them up, either here or hereafter. 

(2) Pious children not lost but gone before. The reason why Job's cattle are doubled, but not his children. The former strictly lost, but not the latter. Those dying in the Lord not lost, but hidden from our view. Job's godly children, buried under the ruins of their dwelling, now only waiting to welcome him to the Father's house. All to be received again in body and spirit at the resurrection of the just. His children, therefore, really doubled, as well as his riches—ten with himself on earth, and ten with God in the better country. Precious comfort to pious parents in the death of their infant or believing children. These only separated from them for a time by a thin veil. The star goes out of sight with us only to shine in another hemisphere. Those not lost who are sleeping in Abraham's bosom. Those not to be considered as lost to us who are found to Christ. Those hardly absent who are in their Father's house. Such removals sanctified to believing parents. Children and friends departing in the Lord, only a part of the "plenishing" of our future home, making heaven more home-like. Help to make up the "sublime attractions of the grave." A purifying and elevating influence in the thought, that while a part of us is on earth, another part is glorified in heaven. The fact fitted to turn our natural sorrow into a sacred joy.

"Who could sink and settle to that point

Of selfishness—so senseless who could be,

As long and perseveringly to mourn

For any object of his love, removed

From this unstable wild, if he could fix

A satisfying view upon that state

Of pure, imperishable blessedness

Which reason promises, and Holy Writ

Ensures to all believers?"—Wordsworth.

Job, as made the father of a new family after his restoration, a type of Christ after His resurrection and ascension—receiving, as the eternal Father, or Father of eternity, the Gentiles as His children in the place of the Jews, who had previously constituted the covenant family, but who through unbelief were now for a time cut off. "Behold, I was left alone; these, where had they been" (Isa ). "Instead of the fathers shall be the children."

Job's second daughters distinguished for the beauty of their persons. God not only gave children, but well-favoured ones. An enhancement of the gift. God's gifts to his tried people often come with a special mark of their origin upon them. A beautiful countenance pleasant to look upon. A reflection of the beauty which is in Him who is the sum and source of all beauty. Beauty vain as compared with grace, but in itself no mean gift and a fit accompaniment to a gracious spirit. A shadow or image of the beauty of holiness. The sweetest countenance, that which is lighted up by the inward grace of the Spirit. The beauty of the outward man made prominent in the Old Testament; that of the inward man in the New. New Testament females not praised for their beauty, but for their love and good works (Romans 16). Christ's second, or Gentile family, given Him after his ascension, distinguished for their spiritual beauty. The Holy Spirit only then given in his fulness. The promise then fulfilled: "Thy people shall be willing (liberal, princely, or free-will offerings) in the day of thy power, in the beauties of holiness" (Psa ).

The names of Job's second daughters recorded. A mark of honour. The names of many of Christ's daughters recorded in the New Testament; those of all of them in the Book of Life (Rom ; Php 4:3). The names of Job's daughters significant, and probably given to indicate at once the beauty of their person, and the sweetness of their disposition; as well as to commemorate the mercy of God in his own deliverance. "Jemima" denotes "a dove," or dovelike; but may include in it the idea of "day." "Kezia" is the Cassia, a fragrant spice. "Keren-happuch" is either "the Horn of Paint," or "the Inverted Horn;" according to the Greek version, the Horn of Plenty. Thus perhaps Job praised the God of his life for changing his night into day, giving him the oil of joy for mourning, and turning again his captivity as the streams in the south. True piety will not forget God's benefits.

Job's estate divided among his daughters as well as his sons. Indicative—

(1) Of his riches; 

(2) Of the excellent character of his daughters; 

(3) Of the harmony and love existing in his family. Job's second, no less than his first children, distinguished for their unity and mutual affection. Children a blessing when love unites them to one another, and to God as their common Father. Believing women, as well as men, made heirs of God and joint-heirs with Christ the Elder Brother. In Christ, neither male nor female, bond nor free (Gal ; Col 3:11).

Job's Age and Death. Job .—"After this lived Job an hundred and forty years, and saw his sons and his son's sons, even four generations. So Job died, being old and full of days." Observe—

1. His Age. His years thought to have been doubled as well as his estate. In this case, seventy years old at the time of his trouble, and two hundred and ten at the time of his death. Thus attained a greater age than either Abraham or Isaac. Hence earlier than either of them, though probably during part of his life contemporary with one, if not both. Corresponds with the internal evidence of the book. To be remembered in reading his speeches. His troubles all the more keenly felt as occurring before he had reached, for that period of the world, the meridian of life. His death not until he had reached, even for that period, a good old age. Length of days a part of wisdom's wages (Pro ). Job's short season of trouble and adversity succeeded by a long life of comfort and prosperity. God a rich rewarder of his faithful servants. Joseph thirteen years a slave; eighty a prime-minister. Our light affliction, which is but for a moment, worketh for us a far more exceeding, even an eternal weight of glory. Weeping endureth for a night, joy cometh in the morning of a nightless day. Short toil, long repose; short conflict, endless triumph. A temporary cross, an eternal crown. Every tear of God's faithful servants a seed which shall one day produce a rich harvest of ceaseless joy.

2. His Experience. Spared to see not only his children, but his children's children, "even to the fourth generation." The promise of the Old Testament (Psa ; Pro 17:6). Mentioned as the happiness of Joseph in Egypt (Gen 50:23). Job still more abundantly compensated for the loss of his former family. The words of Eliphaz made good in his experience (chap. Job 5:25). Died, not only old, but "full of days." Satisfied with the days given him, both as to their number and character. Now as willing to die as ever he had been wishful to live. Ready now, like Simeon, to depart in peace, his eyes having seen God's salvation. Had experienced the goodness of the Lord in the gooduess of the living; and now, like Jacob, waited for his salvation in a better world. Had, like David, "served his generation by the will of God;" and now ready, like a tired and happy child, to fall asleep. Comes to his grave, as Eliphaz had said, "like a shock of corn, fully ripe." The evening of his days a tranquil sun-down. At eventide light. Typical of millennial blessedness in the evening of the world. A numerous family of the "Everlasting Father," like the drops of dew from the womb of the morning. His children all in holy and happy fellowship. No more falling out of the brethren by the way. No adversary nor evil occurrent. No Canaanite in the house of the Lord. Satan bound, and no more allowed either to deceive the nations or molest the Church.

3. His Death. "So Job died." Piety no exemption from death. Till Christ Himself conies, the grave receives the members as well as the Head. Death to Job no king of terrors. The messenger from his Father's house with a—"Well done, good and faithful servant; enter into the joy of thy Lord." The good fight fought, the weary warrior only called off from the field. Had already experienced great deliverances, but was now to experience the greatest of all. A king and a priest on earth, Job died, like all believers, to exercise his royal and priestly office in a land never stained with tears, and in a temple never defiled with sin.

